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ORIGINS OF PROMINENT ARMENIAN PRINCELY
FAMILIES ACCORDING TO TRADITIONAL DATA

The Bagratunis (Bagratids). In the first book of Sebeos’ history the genealogy of
princely families of Armenia’s West and of Tsopk — Angel-Tun is traced back to
P‘arnavaz, the descendant of Aramaneak, son of the patriarch Hayk, legendary
forefather of Armenia.

[He] begat Bagam and Bagarat (in manuscripts: Bagaram), and Bagarat
begat Biwrat (in manuscripts: Biwram), and Biwrat begat Aspat. And the sons
of Bagarat succeeded to their inheritance in the regions of the west, that is
Angel-tun, because Bagarat was also called Angel, whom at that time the
nation of barbarians called god'.

Bagarat and Biwrat are common names among the Bagratunis and Aspat (i.e.
Old Pers. *aspapati ‘master of the horse’) is the eponym of their gentilitial title
Aspet (= Aspat). It is obvious that the legend of Bagarat-Anget presents the
genealogy of the Bagratuni family, their “dynastic saga”. That is the very folk
legend about which Khorenatsi (I. 22) writes to Sahak Bagratuni, warning him not
to believe those who claim that the Bagratunis have descended from Hayk?.

! Thomson, 1978, 362 (in manuscripts Bagaram and Biwram which should be corrected to
Bagarat and Biwrat).

2 Khorenatsi attributes a Jewish origin to the forefather of the Bagratunis and claims that many of
them lost their lives for worshipping God and not idols. And those who claim that the Bagratunis de-
scend from Hayk are untrustworthy, whose stories are “disordered babblings of vain words concerning
Hayk and his ilk”. For the origins of the Bagratuni family see Q-phgnpyui, 2010, with bibliography; cf.
Qwpuyub, 2004, 189-193.
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According to Khorenatsi (I1.8) the eponym of the house of Anget is Turk*
Angeteay?®, from Hayk’s lineage, the first lord of the West of Greater Armenia.
According to folk songs, he could crush rocks with his hands and then whittle them
with his fingernails and carve eagles and other designs on them. In his popular
legend, he throws gigantic rocks upon the ships of sea raiders attacking from the
Pontus.

Bagarat (Iran. Bagadata) means ‘Given by god’ / ‘Gift of god’, i.e., ‘son of
god’ (cf. baga ‘god’). Thus, Anget-Bagarat corresponds to Turk® Angeteay ‘Gift
(plural) of the god Angel’*. Bagarat ‘God’s gift/son’ would fit better to the god
Angel’s son, whereas Bagarat himself was called Angel. It is possible that the
father's name was used as a nickname, as he is commonly referred to as
Turk‘/Tork® Anget instead of Turk® Angeteay.

Khorenatsi discribes Turk® as deformed, tall, monstrous, with a squashed nose,
deep-sunk sockets, and a fierce gaze. “They called him Angefeay because of his
great ugliness” (Khorenatsi 11.8). Thus, Angefeay is interpreted as an-get ‘not
beautiful, having no/bad look’, literally: ‘unsightly’ (privative an- and gef
‘beauty’), with the suffix -eay. This was sometimes considered to be “folk
etymology”, but as will be seen, it is not subject to doubt’.

In the Armenian translation of the Bible, Anget is identified with Nergal (2
Kings XVIL.30), the ancient Mesopotamian god of death and warS. There are no
direct data on the god Anget: that name emerges only in some toponyms and in the
name of Turk‘Angeteay. A district to the south-west of Greater Armenia, in the
headwaters of the Tigris River was called Angel-Tun ‘Home/house of Angel’.
Ang(e)t, the homonymous chief town of the district (Gk. TyynAnvn, Lat. Ingilena),
once a capital city, was the burial place of early Armenian kings (Paustos Buzand

3 This hero’s name is attested also as Tork‘, which is a distorted version of Turk‘ (Wptinjui, C,
154-158; Petrosyan, 2002, 29, with references). Some scholars, following N. Adontz (Adontz, 1927;
Wnniig, 2006, 79-96), consider Tork* as a loan from the Hittite/Luwian name of the thunder god, cf.
Hier. Luw. Tarhunt (< Tarhuwant-), Tarhunza (< Tarhunts-), Hitt. Tarhunn(a), sometimes: Tarku-,
which occur in different forms in the ancient onomastics of Asia Minor, the Balkans and Italy (e.g. Lyk.
Trqqa-, Trqqnt-; Etrusc. Tapywv-, Tdpkwv-; Lat. Tarquinius etc.). These names are derived from the
Indo-European *terhz- ‘cross over,” ‘overcome’ and were formed under the influence of the Hattic
thunder god Taru, see Schwemer, 2008, 19. However, Tarhun and Tarku could have been borrowed as
*Tarxo/un and Tark/g/k*, respectively, so, we believe that Adontz's interpretation of Turk® Angeleay
should be reviewed, although it is possible that some associations might occur based on the similarity of
the names, see Mmpnuyui, 2006w, 2011, 398-399 and below.

4 Wplinyuib, U, 58-59, 2, 157:

5 For the significant role of the Indo-European *wel- in myths and ideas on the otherworld, see
Heanos, Tonopos, 1974, 31-75; Ierpocsin, 2014, 45-56, with bibliography.

% For the god Nergal, see Wiggermann, 1998-2001.
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IV.24), which argue in favor of the interpretation of Anget as the god of the
underworld.

There is a basic notion in mythology that death is unforeseeable. The relation
between our and other worlds is characterized by mutual invisibility of their
inhabitants’. Invisibility is associated with the shortages of vision and appearance:
blindness, one-eyedness, cross-eyedness and unsightliness are also common
characteristics of otherworld deities (cf. Hades’ possession of a cap that imbued its
wearer with invisibility). In the Assyrian version of the myth, Nergal remains
invisible to the vizier of the otherworld goddess; moreover, he is cross-eyed, lame
and bald?, i.e., somewhat comparable with Turk® Angeteay. This image exactly
matches the sense in ‘having no/bad look, unsightly, ugly’ interpretation of the
Armenian Angetl and Turk® Angeteay.

Among the Indo-European languages Greek is the closest to Armenian®. This
interpretation of Anget corresponds well with the name of the Greek otherworld
and its god Hades: Atdng, literally: ‘the Unseen’ < *p-wid- (for Angel, see
Petrosyan 2006a: 34-42; for Aidnc: Beekes 1998; 2010: 34; Ivanov 1999). Thus,
Anget can be regarded as a parallel form to the name Hades'.

The first element of the name Bagarat, Iran. baga ‘god’ is used as a by-name
of Mithra / Mihr (in Armenia, baga denoted only Mithra/Mihr, whose cult was
centered in ‘baga’s village’ Bagayaric / Bagaric). Furthermore, in Armenia, pagan
temples were called bagin or mehean, both associated with Mihr and his by-name
baga''. Thus, Bagarat means ‘Mihr's gift’'2.

Great epic heroes are often represented as sons of gods, e.g., the Greek
Heracles, Theseus, Perseus and Achilles. The names with the element *do-ro- ‘gift,
given’ constitute a large number in Indo-European, especially Greek and Iranian
onomastics: e.g., Gk. Theodoros, Apollonodoros; Arm. Astvatsatur, Khachatur; cf.
also Gk. Theodotos, Herodotos, Iran. Bagadata, Tiridata/Trdat, and Slav. Bogdan
(with other suffixes of the same root). The name Tur ‘Gift, Given’ (singular, as
opposed to Turk®, plural) is known among Armenians: in the epic tradition, he

7 Tponm, 1946, 58-61.

8 Adanacnena, IpsikonoB, 1981, 88-89. Notably, Turk® Angeleay as a character that throws rocks
on hostile ships is compared to the one-eyed cyclops Polipemus of the Greek myth (Unntig, 2006, 81).

 Martirosyan, 2013, with bibliography.

10 For this interpretation of Angel, see Ilerpocsin, 1987, 59—-60; Mbtwmpnuywb, 2002, 2006, 34—
42: Petrosyan, 2002, 31; 2016.

1LuR, Q. 296.

12 For Iran. baga, its association with Mitra/Mihr, see Bayley et al., 1989; MHM 1, 155-156; for
the interpretation of Bagarat as ‘Mihr’s gift/creation’, see <UUR, U, 355.



ARMEN PETROSYAN

figures as the forefather of the Trunik® family (Khorenatsi 11.47), cf. the Iranian
cognate name Dat?3.

Angel, judging by the native Armenian origin of the name, most likely was
one of the main gods of the earliest Armenian pantheon, who, due to his common
characteristics was identified with the Iranian Mithra/Mihr. In “Little Avesta”, as
well as in some Pahlavi texts, Mihr figures as the underworld judge of dead souls.
It is Mihr who waits for the dead humans’ souls on the Chinvat bridge (“Menog-i
Khrad” 2.119)". That was sufficient to identify him with the earliest Armenian god
of death and the underworld. However, some traits of the earliest image have re-
mained: e.g in contrast to his Iranian namesake, who, at least in the period of Hel-
lenism, was predominantly the god of Sun and was identified with the Greek Heli-
os and Apollo, the Armenian Mihr was identified with Hephaestus (Khorenatsi
11.14). Thus, he was not the Sun god, as has often been thought, or, his Sun-like
traits were, most probably, weakly expressed. Hephaestus was the god of black-
smiths, underworld fire, and volcanoes. And the Armenian Mihr, judging by the
remnants of his worship place, was, first and foremost, the god of the underworld
and the underworld fire'.

Finally, the names Bagarat and Bagam, without any doubt, are traced back to
the same root baga-, although the name Bagam is not known elsewhere (it is
possible that this name should be corrected to Bagat in accordance to the ending of
other names). There is an opinion that it is a short form of names with the root
baga'®. They are reminiscent of the cognate or homophonic names of mythological
twins or twin-like heroes (e.g., Arm. Eruand and Eruaz, Sanasar and Baghdasar,
Lat. Remus and Romulus etc).

The Artsrunis (Artsrunids) and Gnunis. These houses, according to Khore-
natsi and Tovma Artsruni, were descended from Sanasar (Sarasar) and Argamozan
or Adramelek, the sons of King Sennacherib of Assyria (Khorenatsi I. 23; Tovma
1.4). It can also be established that the Armenian great epic “Sasna Tsrer”
(“Daredevils of Sasun”) represents the later transformation of the dynastic saga of
Sanasar's progeny. As we have seen, the twin-like Bagarat and Bagam were the
sons of the ‘invisible/visionless/unseen’ Anget or baga-Mihr. After the adoption of
Christianity, Mihr passed from the divine level to a lower one: that of the epic hero.

BLULR, U, 173. 2, 18

14 See for example Pak, 1998, 297, 490; the English translation of “Menog-i Khrad” at
http://www.avesta.org/mp/mx.html#chapter2. For the traditional Armenian ideas of the underworld, see
<wipnipyniiywi, 2000, 439-440.

15 What has been preserved in the place of old Bagari¢ (staircase going down the hillside, etc.) are
reminiscent of the underworld cave cult of the Roman Mitras, see Russell, 1994; Ilerpocsin, 2004, 49.

16.2UunR, U4, 355:
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Another form of Mihr is the name Mher which is borne by two heroes of the Sasun
epic (the name Mihr was shared by two characters: Mher the Elder and Mher the
Younger). The twin brothers of “Sasna Tsrer” are born of water, or were fathered
by the lord of the enemy nation (in archaic versions: King Sennacherib of Assyria;
in later versions: the Caliph of Baghdad). The enemy nation in epic consciousness
is often juxtaposed or even identified with the world of death, the underworld.

According to a Siriac source of the 6™ century A.D., the city of Angel, of the
Anget-Tun district was called the “city of King Sennacherib of Assyria”'’. Thus,
Sennacherib is the new eponym of the city of Angel, i.e., he is the new, epicized
representation of the god Angel. Remarkably, the district of Anget-Tun constituted
a part of the enemy lands of Mser in the epic geography of “Sasna Tsrer”'s. And,
according to tradition, Artsrunis were the original lords of that region (Tsopk
province)®.

In “Sasna 'Tsrer” the twins are often represented as born from the water their
mother drinks. As to who their real father is, concealed behind that “water-seed” is
a matter of speculation. Why is the son of the first of the twin brothers, Sanasar,
named Mher, i.e., Mihr, and is it possible that he is named after Sanasar's
“unknown” father (the naming of the son after his paternal grandfather is common
in “Sasna Tsrer”). Notably, in two variants, the twins are directly represented as the
sons of Mher?.

However, Mher's real and more famous sons are David, the great hero of the
epic, and his step-brother and adversary Melik. The opposition of twins is
characteristic of their original myth (in the Armenian context, cf. the fight of
Sanasar and Baghdasar). David and Melik are not twins: they are born of different
mothers. Nonetheless, they may be viewed as the second manifestation of their
grandfather and his “opposite twin”, respectively?'.

Eruandunis (Eruandids). According to Khorentasi, Eruand, who reigned
before Artashes, and his brother Eruaz were born of a woman of royal family “after
an illicit intercourse, as Pasiphae [bore] Minotaur” (Khorenatsi 11.37). In Greek

17 See Markwart, 1930, 98, 110:

18 Wptinyw, U, 335-336, 347; L, 23:

19 Aonm, 1908, 415; Markwart, 1930, 176.

20 @ptinyuh, Ukijhp Ohwhgwhywi, 1951, 889, 893.

21 A6paamsin, 2004. For the fight of the opposite twins, see AGpaamsin Jemupxansin, 1985. No-
tably the way, other interesting links may be shown between the legend of Turk® Angeteay and the
“Sasna Tsrer”. Thus, could be the Fiery Horse and the Lightning Sword, found by Sanasar in the depths
of a lake , be the heritage of his “unknown” father Mihr/Mher? The rapid horses of Mithra are mentioned
in the Avesta and the horsemen worship Mithra (Mihr Yasht 3.11). The name of Angel-Bagarat's grand-
son Aspat (*aspapati ‘lord of horses’) stresses the connection of his clan with the horses. Notably, Mher
the Younger himself is somewhat comparable to Turk‘Angeleay. He is the one whose hand imprints are
left when he touches a stone and who throws huge rocks into the water, see Uptinyut, U, 61.
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mythology, Pasiphae has a relationship with the bull of Poseidon and bears the
Minotaur, and Khorenatsi suggests a similar story. In Khorenatsi, generations
before this Eruand, another Eruand is mentioned: Eruand the Short-lived, son of
Haykak and the father of Tigran Eruandean. The source of this history is the early
Armenian epic “Vipasank”. In myth, the character of the hero is inseparable from
his name. And in the epicized history, the dynastic names acquire traits of
character: the characters of homonymous heroes blend together, e.g., Tigran
Eruandean bears the traits of Tigran the Great who reigned centuries later?2. Eruand
from “Vipasank™ is obviously the eponym of the royal house of Eruandunis. It is
also obvious that it was congruent for the founder of the dynasty, and not the last
bearer of the dynastic name, to have a legendary birth. Therefore, in Khorenatsi's
history, it is the legend of Eruand I that migrated to Eruand I1%.

Eruand I’s father's name, Haykak, is the diminutive form of Hayk (the
forefather of Armenia). And his rival's name, Belok‘os, is a derivative of Bel (the
name of Hayk's rival). According to Khorenatsi, the house of Eruandunis is of
Haykid origin. However, in this genealogy Hayk is being reincarnated as Haykak
to underline that the royal house descends from Hayk. Notably, Turk® too,
according to some manuscripts, is not from the lineage of Hayk but of that of
Haykak?. Eruand and Eruaz are considered to be twin characters. That is suggested
by their homophonic names and some details of the epic®. In the epic of the first
Haykids (the “ethnogonic myth”), Hayk is also succeeded by twin-like characters:
Aramaneak and his son Aramayis (the mythical twins frequently bear homophonic
names and sometimes are represented as elder and younger brothers or even as
father and son, as a result of their hierarchic differentiation)?®.

In Indo-European mythology, the twins are represented as sons of the (sky)
god”. Thus, Haykak and the bull, the fathers of Eruand I and Eruand II, should
have been, respectively, the epic representations of the god and his symbol. On the
other hand, they correspond to Anget, the father of the other twins. This is perhaps
an echo of Angel’s equation with Hayk?®. With this in mind, some corrspondence
may be found between the two twin-like characters of Turk® Angeteay and Eruand
as representatives of Hayk's and Haykak's progenies.

22 Wptinyui, U, 104-115:

23 About this question see Mampnuywii, 1997, 31: Antiyuib, 2012, 48:

4 funptitiugh, 1913, 114:

25 See particularly <wipnipyniiywi, 2000, 341-348:

26 Thus, in the “History of Taron” Gisane and Demetr are represented either as brothers or as fa-
ther and son. For other examples see Petrosyan, 2002, 71. For Aramaneak and Aramayis, see
MEmpnuywb, Shpugyui, 2012.

27 See e.g. lamkpennaze, Meanos, 1984, 777:

28 About possible equation of Hayk and Anget see Wmnpnuywi, 2002, 2006p, 88.

10
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As can be seen, Angel can be characterized not only as “invisible”, but also as
someone lacking sight and good looks, while Turk®, in exact accordance with this,
is described as dzneahayeac’ ‘fierce-gazed’. The bards sang about him, stating that
“he took in his fists hard stones [...] and crunched them into large and small
pieces” («pninlt hwipuiitip gnpawpwn Yhiwg atinop [...] W Gtnph] pun judwg
utio b thnpp»). And it was said of Eruand “that the hard stone boulders split from
his fierce gaze” («hwytigniwdngh ndiniphbit wubtb wwypbpn npdwpwn yh-
dwghy). In these texts the same words and expressions are used: dZneahayeac’
‘fierce gazed’ / hayec ‘uasoc‘'n dznut‘ene ‘from fierce gaze’, and orjak ‘ar vimac*
(lit. ‘male-stone boulders’). Thus, it may be assumed that in the context of
Armenian mythology, Turk® and Eruand are two different representations of the
same “fierce gazed” and “male-stone boulders” crushing character.

Judging by the etymology of Anget ‘unsightly’, the image of dzneay (‘fierce’)
and dzZneahayeac* (‘fierce-gazed’) is inherited by his son®. Also, the original
mythologem of the crushing of stones with a gaze is, in Turk‘s case, more
rationalized. Thus, Eruand, the legendary forefather of the Eruandunis, corresponds
to Turk® Angeleay with his most distinguishing trait. And both of these heroes
descend from the same Haykid clan (from Hayk or Haykak).

The Slkunis. A Hittite inscription (KUB XXVI, 39, 1V, 26) gives the list of
gods of Hayasa, the earliest kingdom of the the Armenian Highland (XIV—XIII
centuries B.C.)*. The first is mentioned U.GUR of Hayasa. This is an ideogram,
i.e., the local god has been brought into correspondence with the Mesopotamian
U.GUR. This was probably originally the name of Nergal's sword (= Akkad. uqur,
imperative of the verb ‘destroy’). However, since the early second millennium
B.C., U.GUR was identified with Nergal and became a spelling of Nergal®!. In the
Hittite sources, U.GUR is almost always mentioned as a god of Hayasa®. Thus, it
may be claimed that U.GUR, the great god of Hayasa, corresponded to the
Armenian Angel-Nergal.

In Hittite tradition, from the mid-second millennium B.C., the Mesopotamian
Nergal/ U.GUR was identified with the Hattian god Suli(n)katte, ‘king (of) Suli’®,
whose status as “king” highlights the dominant position that he occupied in the
pantheon. The sword-U.GUR-Sulinkatte identification allows us to interpret the

2 Dzneay (fierce) gaze in the context of Armenian mythology is considered a trait of the thunder
god, see <wipnipyniiyuib, 2000, 106. Notably, the Armenians thunder god and his epicized versions
are represented as twins, see Petrosyan, 2002, 20-28.

30 Ppuymb, 2005, with bibliography:

31 Lambert, 1973, 356.

32 Van Gessell, 1998, 839.

33 Haas, 1994, 367, 599.

11
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divine name Suli(n)katte as “sword-king” or “king of sword”. Suli (to read: suli:
Hitt. cuneiform § = s) is compatible with the Indo-European *k’u-, *k’6- ‘sharp’
from which terms that mean ‘sharp weapon’ were created with -/- and -7- elements,
cf. Arm. sur ‘sword, any sharp weapon’, slak‘ (< sul-ak’, with the suffix -ak°),
‘arrow, spear’, Ind. ciila ‘spear’ etc. If so, then the first element of this divine name is
Indo-European. Notably, the village name of Angetakot* ‘hilt of Anget’ (in Siwnik*
province) may provide evidence that Anget also was conceived as a sword or spear
blade.

Sulikatte is considered to be the father of Taru, the Hattian thunder god who
is represented as Tarawa in Hittite (this god is also called “the thunder god of the
city of Nerik”). The identification of Anget with Sulikatte may suggest the
equation of their sons, Turk‘ and Taru*. There is also a factor of similarity of
names. It is characteristic that the legend of Turk® Angeteay who was throwing
rocks on hostile ships is located not in the Anget tun district, but in Pontus, i.e.,
not far from Hayasa. But what we know about Taru, the famous thunder god of
Nerik, does not really equate with the legend of Turk® (just one, quite damaged
text’s, may yield room for some speculations)?.

On the other hand, according to one of the theories which has been gaining
much support recently, Hayasa expanded to Lake Van thus including the Tarawn
province as well (to the west of the lake)”. According to Khorenatsi (II.8), the
eponymic patriarch of the earliest lords of Tarawn, the Slkuni princely family, was
Slak‘, a descendant of Hayk, or of those who inhabited Armenia before Hayk.
Slak* is thought to be derived from Sulikatte (as a trunkated form or a result of the
*Sulok"at"e > *Sulak ‘ay > Sulak > Slak‘ development)®®. The toponym Tarawn is
clearly juxtaposable with the theonym Taru and its by-form Tarawa®. The
association of Slak‘ with Tarawn is compatible with the Sulikatte-Tarawa
genealogy, and it could be suggested that here we are dealing with a knot of
ancient local legends that were later transformed into the genealogy of a princely
house. And Slak‘, the possible Armenian reflection of Sulikatte, the Hattian
counterpart of Anget, is represented in Khorenatsi (I1.8) with the epithet dZneay.
Thus, dzneay here also is represented as a descriptive term for Anget's house.

34 For this identification, based on other reasons, see <wpnipynLiyub, 2000, 92-103:

35 Hoffner, 1991, 23.

36 For the comparison of Taru (represented as Hittite and not Hattian god) and Turk® Angeleay, see
Russell, 1993.

37 For various localizations of Hayasa, see Rnujwfi, 2004, 48-50; for the new arguments on its lo-
cation in Tarawn: 2nujui, 2013: Lwqupyui, 2013.

38 Russell, 1993, 75; Petrosyan, 2002, 30-31.

3 For the derivation of Tarawn from Taru, see <wipnipynLijui, 2000, 92-103; Petrosyan, 2002,
144-145; <dwjmljjui, 2014 (note that the authors sometimes do not make a distinction between the
different but homophonic mythological names Taru and Tarhun-).

12
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skesksk

The structure of legendary genealogies of prominent Armenian families is
similar: they descend from twin heroes with mythological traits®. Besides the
samples discussed above, one may recall that the Arshakunis (Arsakids) descend
from Arshak and Vagharshak, the Mamikoneans descend from Mamik and Konak,
the princes of Tarawn descend from Gisane and Demeter. Obviously, the dynastic
sagas of different houses, repeating the same structure, cannot absolutely coincide.
However, it seems that some prominent families are clearly represented as
descendants of the god Angel, e.g., the Bagratunis from Anget-Bagarat, the
Artsrunis from Anget-Senecharib's son Sanasar, while the Eruandunis and Slkunis,
not explicitly, judging only from their ancestors' dzneay character which they might
have inherited from Anget. Therefore, we see that all of these families can be
attributed to a unified origin.

Of course, a family saga is one thing, and history is another. Nevertheless, one
can consider whether the function of the Bagratunis as king-crowners and the
separatist aspirations of the Artsrunis for independence insinuate their descent
from ancient Armenian kings. Notably, a detailed analysis of historical data allows
us to conclude that the Bagratunis and the Artsrunis, quite possibly, were branches
of the Eruanduni dynasty*' (also, in his Aramean inscriptions on boundary stelae
the founder of Artashesid dynasty, Artashes I, calls himself RWNDKN, i.e.,
‘Eruandakan, Eruandid’). Thus, the connection with dZneay Anget probably was
originally attributed to the Eruandunis and only later passed to the other branches
of that family.
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WOUBLU6S/rNU3UEY

LPulnuppulpul ghinnieaynililph nnlpnnp
<< QUU Ugqqugpniyayul i hfuugpnnieud hlinpinnin

alpehist@gmail.com

<U3 volvldNr SIKUG rh OUGNFU Y
LUS PJdUVHIUEY SI3ULLE P

QUonNeonNryr

Puqpumniupbtitip. Utiptinuh gpph wnwehtt gjunid ULd <uyph wiplidnimph b
Whgtin mwbh mtptiph dttmupwbnipyniip hwbghgynid £ duntwdught, <uyly
twhwytimh npnh Upudwiywyh utiptinhg: Bpw npphbtitint tht fuqudp b fw-
qupuwnp, npndg hwenpnly G Ajnipunp, wyuw® Juyqunp: Puquipuunp §nsyty
E twlt Qoglin, npt wunywd £ hudwpyb: Auqupum bk Amnipun wbnibibtipp
plnpny G Pugpunmnibhtiipht, hul] Qugqump dputg Quytim mhunnuh byn-
thdt £ Wythuwywm E, np Puqupunm-Uagqlinh tgtitnp thpfuyuginid £ wjub-
nuub dh dtbnupwbnipnid’ Augpnuunnibhiiiph «anhdwjub Ytwpy:

fonphbmgnt Wnun (R.p) Wohgln mwub twynbhdp Snipp Whgqbknub £ (npnp
atinwgptipnud™ Snpp, npb wnuyunyud albe £) <uylh wnhdhg: Pugupuwmn
ywbwnid £ «wumdnt wmnipp, Wjtip» (hpwb. Bagadata), wyuhlip® «wumdnt
npnhy: Whghn-Puqupuwm b Snipp Whgtinqu «oghin wundnt minippy wbnib-
tipp hwdwnptih b (U. Uptiggub): Ntwp £ Jupdti, np Snipph huypubiniiip
nupdak) £ dwubn b:

tunptimghtt dipuyuginid £ Snipphtt npujtiu uwunhyy wngtin, hull agtin
wbiniip dkldwpwind npuytiu wmb-gtin «ngtiny (hinpnuuubt dhanmwjub
*n- + *wel- «mbiulily, mbupy, wyuhliph® «wbmbup, mbup ynilitignn», hidwm. qb-
ntighl] «mbiupnuny): Qumjudwpish pupgiwbnipjub dte (‘F+ (dwg. dt.30) Wh-
gtinp hwiintiu £ quihu dhpwgtimpjult Ghipguy wundne thnpuwpbkl: 2 onhwbpu-
wtu, Wpwiph L Jwhywl wphmuphtiiph pwhstitiph hwpwpbpnigniop plni-
pugnynud £ thnpuwnupéd whinbuwbbhnigyudp: Wpuytiu, hntbwub dwhyub
wunywd <wnbtiuh winidp unnigupuiynd £ npytiu *p-wid- «wbnbuwbitih,
wtiup snibbignny: Qhgtinp Jupnn £ nhnyt) npytiu <untiuhtt gniquhtin dh alc:

Puqupum wijub wnwghtl duwun® baga-t piinhwbpuytiu L hwnjuytiu
huyng vty tpwbwll k Yntyptim dhl wuwmodnt” Uhhpht: Wuhbph® Auqupumn
towbwlnid £ «Uhhph winipp»: Wagtnp, hmdwwyumwupiwbiwpwn, wbwp E h-
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<U3 LGULUL N SNSUGh OUNFUL LUS U UGAUGUYD...

ttp htugnyt hwyujud dh wungwo, npt hpppbwjub wgntignipjub pu-
pupowitnid nyytwgyty t Uhhph htim (Uhhpp bpubinud tinl) £ winpuphawphh
wunywd b dtinjuybtiph puumuwynp):

Wpdpniithtiip W Q-iincbhtitip. Wyu winhdtipp, pun flunptiugnt bt (@nydw
Wpopnihng, dwgnd Gt Qunptiunmwbh Ukbtiptiphd wippugh npnhttiphg” Uwitiw-
uwphg b Unpudttiphg jud Upgquinquithg (lunpiimgh W.hg. (Gndduw W,
n): 6y «Uwublw dnbtppy», Juptih £ wul), np dbpuyugind £ Uwbwuwph dw-
nwliqitiph® Wpdpnibhttiph vwd winhdwub Jtiyh htimwgqu quipqugnidp:
Lphunnbitinipyub pinniinuihg htimn Uhhpb hetinid £ Eyhujui hipnup dw-
Jupnwh. Uhhp wiqub dh mwpptpuyb £ Uhtpp, npp Ypnud b bynuh Gplyne
htipnutitin: Eynuh Junbowljub mwpptipuitipnid Uwbwuwpp b Gpue tinpuy-
nn Qunpunmwbdh Ukbbkptphd wippuyh npnhittiptt th: bul VI nuph uhphwug
dh wnpniph hwdwawyd Wogtin b Woqhn punupp Ynedly £ Ukbwpabtiphp
(hwy. Utbitiptiphd) wippugh wbniiny: Wuhbph, Junptih L upotl, np bynuh UG-
tbiptipnhip Wogtn wumon: wijuwbwihniujwd jipyuint t:

Gpjwbtnnithtiip. Cun flunphiugni, Gpduitin wippwi, hp tnpuyp Gpyw-
gh htim otyty th wybwbu, htsybiu Nuwuhthuwyti 6tk £ Uhtinnmuwypnuht (nph
hwypp gniy kp): Gpubnp, wjhwymnptt, Gpuwbtnnith wppuwjwmnhdh tyn-
it £ Snippp Gtipuywgynid £ npytiu dh «gdbiwhuytiug» hulju, npp atinpt-
nny Gtinpl) tp npdwpwnbipp, huly Gpjubtnh hwyugph ndbnienibhg, wuly b,
Rt wuypl th npawpwptipp: Wu wmtipuntipid th ogqumugnpoynid G dhlchingh
pwntinl n. wpmwhwyunnpgnLbbttpp (ndbwhwytiug, huytigniwongl ndunieh-
Ok, npawpwp yhdwg): Wuhtpl, huyng wnwuybjupwbnipjud hudwnbpu-
unnid Snippp b Gpduitinp hwintiu 6o quhu npytiu thiingd ndbwhwyjwug W
npdwpwnbp thypnn Yipwyuph npubinpnuditin: Fwnbng wbnibhg, wnuhuh
huwywugpny whtiwp L odunwod (hitip Whglin wumywonp, nph hwnljubihyp dwnwbi-
gl &b bpw utipnilinitipp: Lty npnud, wnwetiughtth wyumtin hwywgpny pwptin
wuwyphkghtyh &, npp, Snipph ntiwypnid nwghntwy hhdph t phpyty:

Upyniupttip. <ugjuub {tinttwyhuwphh htugny <uywuw puquiynpnipe-
Jul (W.p.w. XIV-XIII nn.) qruugnp wumygwdp hhpyned £ U.GUR qunuithw-
pugpny: w uljgphiwytiv tinty) £ ‘Gtipgu wuwmdnt pph wbnitip, npny himwqui-
Jnid Unsytly £ hbopp” Lhpquip: Wuwhuny, <ugywuugh U.GUR-GUtipgup huniw-
yuuuwupiwind £ huguubt Wagbn-Ltpquht: otpuiut wjuywbnny-
enid, ujuuwd U.p.w. tpypnpn hwqupudjuyh ftuhg, U.GUR-Glipquyp btnig-
twgyty £ howpwjub Suli(n)katte «Unijh(h) wppw» wumodnih: Gtipguh b pu
Pnh tnytwgniip htwpuynpnipinih £ wmughu dtjtwpwity Suli(n)katte wblnitip
nputiu «pEnip wppuwy Juid «pph wippuwy: Suli-it hwdwinptih £ himtigpnuyuub
*k’u-, *k’0- «unipy wpdwwnmbbtph htim, nphg hwymbh G unip qliptinh wjw-
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Uruco M6SrNUusuds

tnudbitip” huy. unip, ujwp, htm. cila «bthqup»: Gph nu wnubtu L, wyw nhgub-
Jubl winwehtt dwuh nith himtypnuujuitt dwgniy:

Unijhjummbdt hwyptt Ep hiwpwjutt wdypnyh wunywd  Taru-h, npp
hwymith £ dwle Tarawa wininy: Cum funptimgny (R.p) Swipn@th hhit mbiptipph’
Ujyniohbtph twhutht Ep Upupp, <uglh minhdhg, jud <wjwumwbh hhb pbhy-
ttiph utipninbtiphg: Upup wbnibp, pun dh Jupdhph, Unijhjumnnmtih unguo
alh k(. (rwuly): Swpnh, hiind® Swpwch mbtinubniab b, withwyunnpta, hw-
dwnpkh £ Tarawa-h htin: Upuph b Swpn@h hufubuljud Guwp Sulikatte-h W
Tarawa-h htim hbwpuynpnipni G mwhu Ghpwnpbnt, np Ulynibhtiph
ohlinwpwinipniip hwignid £ wnwuybjupubtwjub wynibpitiph: 6y huwn-
Juipuub E, np Uyjupp flunptiugnt dnm hhpynod £ ndiyu dwinhpny, npny
plnipwgnynid tb Whghin wumodnt ubpnibnbbipn:

skesksk

Muuniwljub thwunmbph phbnieniip gnyg £ mwihu, np Pugpuwmniith
Uponnibh mnhdtipp, hojuwbwpwn, Gpjubnnibtph §mintpd G (U. (ndw-
tny): Lun wyny, Qagtin wumdnt htim Juyp, hwjubwpuwp, uygpiuytiu yb-
nugpyty E Gpubinnihtiipht, npnoighg £ wbgh £ winhdh dniu ninbkpht:
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APMEH IIETPOCSH

Hoxmop gunonocuueckux Hayx
HUnemumym apxeoneouu u smuoepagpuu HAH PA

alpehist@gmail.com

IMPOUCXOXKXKAEHUE BUJIHBIX APMAHCKHUX POJOB
COINTACHO JET'EHJIAPHBIM JAHHBIM

Barparynu (barpatuasr). B mepBoit rmaBe kaurun Cebeoca reHealorus BiajeTe-
nei 3amagHol yactu Benmukoil ApMeHHMH M TpOBUHIMM AHTeX-TyH BO3BOIUTCS K
ITapnaBa3y, oTnpbeicKky ApamaHeaka, cblHa mepBorpeaka apmsiH [aiika. Ero cei-
HOBbsIMU ObuTH baram m Barapar, kotropomy mnocienoBanu bropar, motom Acmar.
Barapar naseiBascsa taxxe Aurex (Angel), kotoporo cuntanu 6orom. Mmena bara-
pat u bropat — ponoBbie uMeHa barpatynu, a AcnaT — 3IIOHUM UX POJIOBOTO TUTY-
na Acmet. O4eBunHO, 4To JereHna barapara-AHrexa mpeacTaBiseT TpaaULMOH-
HYIO T€HEeaJIOTHIO — HadaJo «IUHACTUHHOM carm» pona barpaTyHu.

VY Xopenanu (11.8), snonumom Anrex-TyHa BeictymaeT Turk‘Angeteay «ap
Angel-ckuii» (B HEKOTOpBIX PYKOMUCSX B UCKaxeHHOU (opme Tork), u3 pona
laiika. barapat o3HaudaeT «gaHHBIA O0TOM, map Oora» (upan. Bagadata), T.e. «ChIH
Oora». Imena Anrex-barapar u Typk AHrexea «jgap 6ora AHrexa» HICHTUYHBI,
YTO TMOKa3biBaeT ux cooTBercTBHe (M. AOersH). Hamo momararts, 4To O0T4ecTBO
Typka 31€ch cTano Npo3BULIEM.

XopeHaly npenacraBiseT Typka o4eHb YPOAIUBBIM, a UM AHIe€X MHTepIpe-
THPYET Kak an-gel «HEKpacHWBHIH» (MHIOCBPONEHCKUN MPUBATUBHBIN *n- + *wel-
«BUICTH, BU», T.€. «HE BUIHBIA, HC UMCIOMIUN BHIa», cp. apM. getec‘ik «kpacu-
BEIIT», OyKB. «MMEIOIIUI BHII, BUIHBIN»). B apmsaCcKOM niepeBone bubmmun Anrex
BBICTymHaeT BMecTo Heprama — mecomoraMckoro 0ora BOWHBI W 3arpoOHOTO MHpa
(4 Lap. XVIIL, 30). Boobuie, kxuTenu HapCTB KU3HA U CMEPTH HE3PUMBI IPYT IS
npyra. Tak, umst rpedeckoro 6ora cMepTH AWAa STUMOJOTH3UpPYeTCs Kak *n-wid-
«HEe-BUIHBIHN, 0e3-BUAHBIIN». 11 AHreX MOXXHO HHTEPIPETUPOBAThH B TOM K€ KITIOUE.

[lepBas yacte uMenn barapar — baga, 00bIYHO, 1 OCOOEHHO y apMsiH, O3HAYAT
KOHKpeTHOTO Oora Mmuxpa (Mutpy). 3Hauut, barapar o3Hadaer «Jlap Mmuxpay.
AHTeX, COOTBETCTBEHHO, JIOJKEH OBbLT OBITH IpeBHEHIIUM OOTOM, KOTOPBIH B 310~
Xy MPaHCKOTO BIUSHHS ObLT OTOXKIeCTBIICH ¢ MuxpoMm (Muxp B Upane 611 60roM
3arpoOHOTO MHUPA U CyIbEH TyTII).
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APMEH IIETPOCAIH

Apupynn u I'nynu. Otu pojsl, kak coobmatoT Moscec Xopenanu u ToBma
ApIIpyHH, IPOUCXOIAT OT CHIHOBEH accupuiickoro mapsi Cuaaxepuba — Canacapa
u Apaamozana unu Anpameneka (Xopenamu 1.23, Tosma 1.1,4). U Benukuit ap-
MSTHCKHH 3TI0C O CACyHCKHX OOTaThIPSX, MOYKHO CKa3aTh, MPEACTABISET JaNbHEN-
IIyI0 TpaHC(OPMAILIUIO POJOBOTO CKa3aHUs poja ApipyHH — moToMkoB CaHacapa.
[ocne npunsTUS XpUCTHAHCTBa MuXp ¢ mo3unmid OokecTBa COWIEN HAa YPOBEHb
SMUYECKOTO Tepos. Bapumantom umenn Muxp sBisercs Mxep (Mher), ero HocsT
nBa reposi CacyHckoro smoca. B apxanueckux BapuanTtax smoca CaHacap U ero
Opat — ChIHOBBA accupuiickoro naps Cunaxepu6ba (= apm. CeHekepum). A coruac-
HO cHpHiickoMy HcTOUHUKY VI Beka ropoa AHrex npoBuHIUN AHrex-TyH Ha3bl-
Basicsi ropoaoM naps Cunaxepuba. 3HauuT repoit smoca CeHeKepUM — MepenMeHo-
BaHHEIN 00pa3 Oora AHrexa.

Epyaunyun (EpBanaynu, EpBanmuasi). Cormacano Xopenamu, Epyanna,
[apcTBOBaBIIero 10 Apraiieca, U ero Opara Epyasa poauia xeHIIUHA I[APCKOTO
polla «OT MPOTHBOECTECTBEHHOTO COWUTHs», Kak llacudast pogmemas MwuHOTaBpa
(oTom xotoporo 0bu1 ObIK). OTOT Epyann, oueBHAHO, BEICTYIAET 3TOHUMOM POAA
npeBHeld auHacTuu EpyaHnyHu. Typk ONUCHIBae€TCS HCIOIMHOM CO CBHUPEIBIM
B3NIIIOM (dZneahayeac), KOTOpPBHIA pa3pblBall pPyKaMH TPaHUTHBIC TIIBIOBI
(orjak ‘ar vimac ), a ot cBupenoro B3rasaaa (hayec ‘uasoc ‘n dznut ‘ene) Epyanna so-
MAIKCh TPAHUTHBIE TIBIOBL. B ATHX TeKcTax HCIIONB3yeTCsl aHOJIOTUYHAS JEKCHKA,
3HAYMT, B KOHTEKCTe apMsiHCKOM Mudonorun, Typk u Epyann BeicTynmaroT kKak JBa
BOTUIOIIEHUSI OJHOTO 00pa3a, XapaKTepH3yeMOTo CBHUPEINBIM B3TJISI0OM H pa3pbl-
BaIOIINM TpaHUTHBIE TIOBIOB. Cyns 10 MMEHU, TAKUM B3TISIOM oOnanan 6or AH-
rex, OT KOTOPOTO €ro M YHAclea0Balu MOTOMKU. [Ipu 3ToM, NepBUYHBIM SBIISETCS
pa3pbIBaHHUE TIIBIO B3MIIAI0M, 4TO B 00pase Typka moaBeneHo O parroHAIBHYIO
OCHOBY.

Cakynu. ['maBHbIii 60or napcrBa Xaiiaca — qpeBHETO rocynapcTsa ApMsHCKO-
ro Haropbs (XIV-XIII BB. mo H.3.), 3aCBUAETEIHCTBOBAH IIOJ HIACOTPaAMMOM
U.GUR. H3znauaneHO 3TO ObIO Ha3BaHwe Meda Oora Heprama, BmocieacTBUH
nepemreqmmee Ha camoro Heprama. Takum oOpazom, TiaBHBIH Oor Xaiacel -
U.GUR-Hepran cooTBercTBOBaN apMsiHCkoMy AHrexy-Hepramxy. B xerTckoii Tpa-
JIULWW, HAYUHAS C MTOJIOBUHBI BTOPOro ThicsiueneTus no Hameil spsl, U.GUR-Hep-
rax ObUT OTOXKIECTBIIEH ¢ XaTTckuM 6oroM Suli(n)katte «taps Cymuy. OTOXIECTB-
JeHne 6ora co CBOMM MEYOM JaeT BO3MOXKHOCTh WHTepmpetrupoBaTh Suli(n)katte
KaK «MeU-TIapb» WIH «Iapbh Meday. Suli COIoCTaBUMO C MHIOEBPOIIEHCKIMH KOP-
HMH *k’u-, *k’0- «OCTpBIN», OT KOTOPBIX M3BECTHBI CJIOBA O3HAYAIOIINE OCTPOE
OpyXue» — apM. sur «Meu», slak® «crpena, xombe», uHA. ciila «kombe». Ecnmu 310
Tak, TO IlepBas YacTh TEOHNMA UMEET HH/IOEBPOTIEHCKOE IIPOUCXOXKICHNUE.
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ITPOUCXOX/EHUE BH/[HBIX APMAHCKHUX POJOB COIJTIACHO...

CynukaTTe OBUT OTLIOM XaTTCKOro 06ora rpossl Taru, KOTOPBIN BEICTYHAeT TaK-
ke B ¢popme Tarawa. Cormmacao Xopenaru (I1.8), smorumom poma CiakyHH — Tiep-
BBIX IpaBUTesel mpoBuHOMM Tarawn, 0611 Slak' u3 pona INaiika, uinu ApeBHEHIINX
xKuTeneid ApMeHHH. DTO WMsl, COTJIACHO OJHOMY MHEHUIO, SIBIIETCS yCEUCHHOU
dhopmoit Cynmukarre ([x.Paccemn). Tarawn, 04eBHIHO, COOCTABUM C TEOHHMMOM
Tarawa. BepositHas cBs3p umeH Slak' u Tarawn c Sulikatte u Tarawa qarT BO3-
MOJKHOCTB TOJIaraTh, YTO TE€HEAJOTHsI KHSIKECKOTO Pofia BOCXOAUT K MU(DOIOTHH-
YECKUM HCTOKaM. XapakTepHo, uTo Cnak y XopeHalu ONpeAeNc¢H SIMUTETOM
dZneay, xapakTepusylomuM poj bora AHrexa.

skesksk

WzydeHnne uctopuueckux (akToB MOKA3bIBACT, YTO poasl barparynu u Apii-
PYHH, BEPOSTHO, ABIAIOTCS BeTBIMu auHacthu Epyanmynan (K. Tymanos). Coot-
BCTCTBCHHO, CBA3b C oorom AHFGXOM, BO3MOKHO, U3HAYAJIbHO ITPUITUCBIBAJIACH U~
HacTuu EpyaHayHu, OT KOTOPOW OHA Mepenuia K IpyruM BETBAM poJia.

21



