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A fundamental idea of history - the story about lthenan past - is the general concept
pervading through centuries. The basic criteriorhisforic writing is the truthfulness. The
Armenian historian of the”5century Movses Khorenatsi, selected for his bogkdt was
truthful of many writings...*. This is the founding idea of Armenian historiograph the
following centuries. Armenian historiography, cezhin the Armenian Highland - the cradle
of the Armenian people, belongs to those histodapbies which originated on the national
basis, in their native language.

In the course of time the nature of knowledge alibatpast has become an object of
philosophical discussion. Early in the™@entury the concept of metatheory burst upon the
scene of philosophyMeta, being taken out of the domain of metaphysics, become a
widespread determinative for alternative thinkingalmost all fields of science, giving birth
to notions and branches of research - metatheostamathematics, metaphilosophy,
metahistory, etc.

An adherent of philosophy of history Benedetto @ropropounding the idea of
“contemporary history”, wrote: “The practical regeents which underline every historical
judgment give to all history the character of “@mporary history,” because, however
remote in time events thus recounted may seem,tthbehistory in reality refers to present
needs and present situations wherein those eviemegel”.

Robin Collingwood held that “the past which a higo studies is not a dead past, but a
past which in some sense is still living in thesam,” hence he concluded: “all history is the
history of thought” and “the history is the re-etment in the historian’s mind of the thought
whose history he is studyinty’Michael Oakeshott, who to some extent sharedr@miood’s
views, went further: “History is the historian’s

! Unjutu unphtimgh, Mundmph <ugng, 6., 1991, ke 22 (Movses Khorenatsi, History of Armenia,
Yerevan, 1991, p. 22, in the classical Armeniaglege-grabar).

2 Croce BenedettoHistory as the Story of Liberty, London, 1941, %. 1

3G. Collingwood Robin, The Idea of History, London, 1946.
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experience. It is “made” by nobody save the hiatarito write history is the only way of
making it™.

Edward Carr expressing a critical attitude towatddlingwood’s view of history, noted:
“the emphasis on the role of the historian in thekimg of history tends, if pressed to its
logical conclusion, to rule out any objective higtat all...The historian and the facts of
history are necessary to one another. The histavitout his facts is rootless and futile; the
facts without their historian are dead and meaesgl My first answer to the question, what
is history? is that it is a continuous processntdriaction between the historian and his facts,
an unending dialogue between the present and 8i&.pa

The 20" century Western historical pessimfsimbued with speculations about the end of
history resulted in a revival of the question, whethistory?, looking for an answer in
“metahistory”.

The most cited author on the problem of “metahijgtoHayden White, declining the
efforts of those historians who try to write abtluwe past or present as it actually happens,
mentions a type of historian who considers hisawywriting ‘harratives. The philosophical
approach of Hayden White'systemis expressed in his intention to de-mystify higsy
historians, etc. Hayden White writes: “the bestugwts for choosing one perspective on
history rather than another are ultimately aesthbtr moral rather than epistemological”
According to Hayden White's thesis, each historbgerates with “metahistory,” a set of
commitments that structures his historical naregtiand “historical facts emerge only once
we bring a larger narrative to bear, a narrativictvidetermines which facts are significdnt”

Philosophy of history was developed by Hegel on Hasis of his metaphysits
According to Hegel: “It is the aim of  the investign  to

4 Oakeshott Michael,Experience and its Modes, Cambridge, 1933, p. 99.

5 carr Edward H., What is History?, Toronto, 1961, p. 24-35.

6 Fukuyama Francis, The End of History, New York, 1992, p. 3-12.

" White Hayden, Metahistory: The Historical Imagination in Ninetekr€entury Europe, Baltimore, 1973, p
Xii.

8 Levisohn J. A., Stories about Stories about Histol¢hite Hayden, Historiography and History Education.
— Philosophy of Education Societievisohn J. A., Stories about Stories about Historyvhite Hayden,
Historiography and History Education. — PhilosopbfyEducation Society, Urbana — Champain: PES, 2@02,
466. It is noted: “Levisohn largely ignores otheisclissions in the field of epistemology and phjbsoof
science, whichare relevant to his questions and problen{¥anderstraeten Raf, History, Metahistory and
Autology, PES, p. 474).

® W. F. Hegel Georg,The Philosophy of History. With Prefaces by Chattegiel and the Translator, J.
Sibree, M. A., Ontario, 2001, p. 23.
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gain a view of the entire history of a people aroantry, or of the world... The workman
approaches his task withis ownspirit... Here a very important consideration vii# the
principles to which the author refers the bearind motives of the actions and events which
he describes, and those which determine the forhisoharrative. Among us Germans this
reflective treatment and the display of ingenuityiah it occasions assume a manifold variety
of phases. Every writer of history proposes to leifnan original method. The English and
French confess to general principles of historg@ahposition. Their standpoint is more that
of cosmopolitan or of national culture. Among ustegabors to invent a purely individual
point of view. Instead of writing history, we arlvays beating our brains to discover how
history ought to be written. This first kind of Rexftive History is most nearly akin to the
preceding, when it has no farther aim than to prebee annals of a country complete. Such
compilations... are, if well performed, highly merittus. Among the best of the kind may be
reckoned such annalists... who give so vivid a trapsof events that the reader may well
fancy himself listening to contemporaries and eyi#nesses. But it often happens that the
individuality of tone which must characterize ateribelonging to a different culture is not
modified in accordance with the periods such ankoaust traverse. The spirit of the writer
is quite other than that of the times of which feats™.

It is obvious that “metahistorians” reversing thegedlian theory ophilosophy of history
at the same time use his approaches to charactéeatures of historians who reflect their
subjectivity on the described events. At the same,t“demystification” of history supposes
a certain attitude to speculations aboutttiieologicalend of its development, i.e., possible
design, goal, guiding principle, or thoroughnesthaprocesses of human history.

There are different points of view concerning tlypdthesis of a finite end of progress.
According to one, “Hegel has been rightly condemfogdseeing the end of progress in the
Prussian monarchy”. According to another: “Hegel did not believe thhe historical
process would continue indefinitely, but would cotoean end with an achievement of free
societies in the real world. There would, in othards, be arend of history When Hegel
declared that history had ended after the Battldenfa in 1806... he was saying that the
principles of liberty and equality

9bid., p. 17-18.
11 Carr Edward H., op. cit., p. 151.
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underlying the modern liberal state had been dis@m and implemented in the most
advanced countries.'?

Philosophia(Arm. imastasirutyui as a mental and spiritual phenomenon is the spbfer
cognition of wisdom and its continuity is conditemh by a potential of overcoming the
deadlocks of “finite” formulated concepts. The diaf a systematic, methodical treatment of
philosophiais philosophy It is possible to say thahilosophiais the core of philosophy and
they do not relate to each other as part and etuitlythey are a wholeness and the presence
of one is conditioned historically by the otherieddifically, philosophy’s natural inclination
is centripetal, tending to its core.

In the 8" century Armenian philosopher David Anhakht (theimcible) presented the
wholeness ofphilosophia-philosophythrough the well known definitions (“knowledge of
existence”, “knowledge of divine and human thinggtntemplation of death”, “becoming
similar to God as far as it is humanly possibleéhe*art of arts and the science of sciences”,
“love of wisdom”)®. David the Invincible had “in mind not to accepteoof them and to
reject all others, but to show the role of eaclthefn in the process of discovering the multi-
character essence of philosopHyThus, according to David the InvincibldHilosophiahas
a goal to embellish human sodfs”

In the course of time the emergence of differemnbhes of philosophy through the
theories of various spheres of science on the amg mourished them with philosophical
contemplations and, on the other, philosophy itdeds been moving away from its
Philosophiancore.

Accordingly, the word “philosophy” has been in tpeocess of perceptible change
throughout history — from antique all-embracing mitige inquiries to David Hume’s (1711-
1776) “skepticism*”® and modern rejection of intuition as an effectbeirce of knowledge
and “anti-philosophy’s” declaration: “Philosophyshheen dead since the time of Kant, he
being the last of the Philosophéfs” Such a remark

12 Fykuyama Francis, op. cit., p. 64.

13 David the Invincible Definitions of Philosophy, Yerevaf960, p. 50 (in Old Armenian). According to
David the Invincible, the first, second and six#fikitions belong to Pythagoras (they were presemehks to
his follower Nicomachos’ writings), the third and fdurdefinitions belong to Plato, and the fifth défon
belongs to Aristotle.

4 Brutian Georg, “Armenology and Metaarmenology” (“Armenian MindVol. IV, N 1, 2000, p. 22).

15 David the InvincibleDefinitions of Philosophy, 1960, p. 118 (in Old Amian).

16 Russell Bertrand, A History of Western Philosophy, New York, 1966,/f. 6

17 Ppalomo-Lamarca A., Anti-Philosophy and its Manifest. University of Méasota,
http://serbal.pntic.mec.es/AParteRei/
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echoes Immanuel Kant's claim that controversy dmadlack of agreement in “metaphysics”
is a “scandal®®.

There are certain reasons for looking at a new ofagxpression of philosophic ideas.
Some are rooted there where the approaches ofsppiters to philosophy differ from each
other. Meanwhile, among philosophers an aspirdbqoreserve the wholeness of philosophy
increases with the increase of the threat of égrfrentatioH.

Nowadays the idea of the furthgirogressn philosophy is interrelated with assumptions
about the nature of philosophy and the criteriapofgress. Today the prefix “meta-”,
following the termmetaphysids, is applied to almost all branches of sciences daui¢nce,
metatheory, metamathematics, metalogic, metalitigajs metabiology and other
metasciences) covering the whole theoretical spectf world cognition. According to G.
Brutian's opinion: “It is possible to have a metasce for any science, for any study, except
philosophy. It is impossible to create metaphildgofor philosophy because there are no
concepts of larger extension than the conceptshmvhie use in philosophy. That is why
philosophy is both theory and metatheory at theestime’™",

Other philosophers’ interpretations arise from thesic question for metaphilosophy
“What is philosophy?” attempting “to understand #iernative conceptions of the nature of
philosophy, as well as its available reasoning soahd their limits”. They define
metaphilosophyas the “philosophy of philosophy”. They insistttinaany philosophers have
written on metaphilosophy. The tradition goes baxllatq whose dialogues are directly
concerned with ethics, but constantly raise quaestanncerning the nature of philosophy and
its methods, the value and proper aims of philogppghe proper relationship between
philosophical criticism and everyday fife

The idea of progress sounds quite optimistic inlgsiophy connecting it with
“metaphilosophy” and arguing that  “we are better acpd today

18 Kant Immanuel, Critique of the Pure Reason (Hong Kong: The MacMilkness, 1978) p. 29ff (Bxxxiv);
(A832, B860). For a discussion sebkl. E. Orellana Benado, Andrés Bobenrieth, Carlos Vedugo,
Metaphilosophical Pluralism and Paraconsistencyofr Orientative to Multi-level Pluralism, Universidade
Valparaiso, ChileAbobenri@rdc.cl

19 Suber Peter,Is Philosophy Dead? (The Earlhamite, 112, 2 (Wif&93) 12-14Copyright© 1993).

20 Asmus V., The Metaphysics of Aristotle: in AristatlEhe Works, vol. I, M., 1976, p. 5 (in Russian).

21 Brutian Georg, “Philosophy and Metaphilosophy” (“The QuestionsRifilosophy”, 1985, N 9, p. 85-90 (in
Russian), GBrutian, “Armenology and Metaarmenology}. 7.

22 Retrieved from_"http://en.wikipedia.org/wiki/Metagisbphy"
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than the Greeks were to understand what philos@phyIn the West, human beings have
been doing philosophy for roughly 2,500 years. &astraditions are, perhaps, even older.
What can we learn about philosophy itself throughk experience and practice? This is the
initial question of metaphilosophy, the body ofadisrse that collects and articulates our
observations and reflections about philosophy lsnaan activity™,

Unlike metaphilosophy (its metatheoritacal methodgl draws its notions from
philosophy) metahistory supposes rather “purifaati through “distillation” of basic
constituting elements of history writing, than restsuction of the historic past through a
critical analysis of historic sources.

At present two trends are observed in the developrok metahistorical thinking. One
generalized by Hayden White as a “de-mystified atare” developed into a perception that
“only history includes the historical discourse abaistory, that is to say, metahistof{”
Another trend is “declared” as *“a path toward thetufe beyond history,

a world free from enslavement to unexamined beligfs.

The study of early medieval historiograpical andgstophical developments of Armenia
may help to understand that while discussing then tenetahistory” there is no need to
relegate any of the constituent parts of histotyislnecessary to take into account all
available data in their entity including transcemdé perception. The spiritual nature of
philosophia has defined David the Invincible asd¥ttedge of divine and human things” and
“becoming similar to God as far as it is humanlysgible’and philosophy needs them as
much as history needs spiritual layers, thus histwases to be history by “metahistoric
demystification”.

The whole essence of the divine and cosmic andhdiy teflection the interrelationship of
what is common to all mankind and national werecg@eed in the historical and
philosophical Weltanschauungs of David the Inviteibnd Movses Khorenatsi. The great
philosopher expostulating about cognition and ratuar relation with the essence defines

ij Orellana Benado M. E., Andrés Bobenrieth, Carlos Vielugo, op. cit.
Ibid.

2 Metahistory Quest Copyright 2002 - 2004 The Matistitute. According to Anatoli Abrashkin (The
Secrets of the Trojan War, M., 2006, p. 105, insRug, metahistory comes the next after historyealbracing
phase of comprehending of the mankind’s past” lojuiing data from other spheres of knowledge arsd &f all
— mythology and linguistics”

. Lpwplip 1-5
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“What comes into being constantly is confined byther nature nor cognitio®. It may
follow from such an understanding that in infinityne transforms into chronology by history
and thus becomes a criterion of truthfulness. Adiogrto Movses Khorenatsi, “History is not
true without chronology”.

NUSUNREINPLL BY UGSUNUSUNRE3NRLL UESUCPLIUNDOUSNRE3UL
ZUUUSGLUSNRU

TUULPGL3UL E. L.
(Zuyuunubh Zwtpuybnnipnil, p. Gpub)

Udithnthnud

LCun Unuku Fnpkluugn (V 1.) wunmfwlwh swpwppubph hpdiwlwb suhwihop
«qhunwuwmpl npunh Jupwgkuy p pwquugh phnplbuy pwbpg...»: V pupnid Guafhpe
Ubhwnpep bbpluyugnly F pdwuwnwuppnyeyui b hpypunthuynipyul wdpngonipiniin huyun-
op  vwhdwinidakph («qhuniniphill gmhgl», «ghwuniphii wunniwsuying», «uninidb
dwhnr», «bdwhniphil Uuwnnidny pun Jupnpniplbul dwupnluis, <«wphbun wphkunpg b
vwlugniphii dulugnipluigs, «uppbiniphil puwuwnnipluie) dhongny:

XX . dEwnw-b, poipu phpdbing  JdEnwphghluyh  wppnyphg, gupdury  juylnpka
[ppuming npnops ghunyepul hunfwppu poynp nkuwlul wugwpkghbpnid wyplunpubpu-
Jhl dwnwéngnipyul hudwp b ulqphun/npkg uwylhghup hwulwgnipiniabkp o hkuna-
quunnipyul pliwquijunilbp, plswhupp kb dEnunnkunipmil, dbnudupblunhlo, dknw-
thh hunthuyniant i, Yknwwundnieni i I uypb:

Plwunwuppnipiniap,  npgku dwnuanfnp b hnglhnp Eplngp,  pdwuwnnippub
dwhupngmpyul mnpn L o ppuw pwpnibwlwlwbnienilp  wuydwiun/npgus  F
oybpobmuwinuwbuo dhwmlkpupjus hwulwgnipmnibbbph hwlninghbbph hunpubhwpdwl
hinupunfnpnipiniiny:

Ukinungunndnipinilp - Eipugpnud Fowundwlwl - swpugpubph  «<dwppnub ppu
hpdimul nupplph «qudwi» dpongny, pul quwndwlul uhqphungpmiphbph phinului
YEpnidniprudp wundwlwh wigiuyh JEpulubqinid:

Zugmuwnwlip  Juny  dpolupuppul  wwndwghunwlwh o hppunpuyulul qup-
qugnidibph niumdbwuppnipinip  oghnid F o hwulwbuyni, np «dEnwgunndnipind i
wkpdhiap phlnupybjpu Juppp shw vnnpunuuly wuwndnipyui nphl punjugnighs dwup:
Uthpwdkom F hwoh wpbly thwmnwlwb  onypp  undpnnompyul dky,  bkpunyuy
whppubgulul (npubugbinkinnuy) paljuynidakpp:

Uuminijwduyhlih b npkgkpulpuih nne Fnysinibp b ppubg wpunmgnyudp -
vwdwpnluyhih b wgquyhih hnpuwwdnipiniap phliuyyly o tufhp UGbhwngph b
Unyuku funpkinugn: wwndwlhwi b thpjpunthuymlul wpnuphuyugpibpnid:

% David Anhakht, The Analysis of Porphyri's “Prolegomena”, Yerevd®76, p. 96 (in Armenian).
Z"Movses Khorenatsj op. cit.,p. 224.
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WUCTOPHUA 1 METAMICTOPUA B KOHTEKCTE META®UJIOCOPHHN

JAHWEJIAH 3. JI.
(Pecry6iuxa Apmenus, r. EpeBan)

Pesome

CornacHo Moscecy Xopenarnu (V B.), OCHOBHBIM KPHTE€PHEM W3JIOXEHUS HCTOPUU
ABJIAETCSA OTGOP “II0 Mepe BO3MOXXHOCTH, ZOCTOBEPHOTO M3 MHOTHX IIOBecTBOBaHuii . B V
B. [laBux HemoGemuMprii mpeACTaBUI —IIEJIOCTHOCTh (QumiIocopuu  CaeAyOIUMU
onpeneNeHUAMH — ‘HayKa O CylleM, KaK TaKOBOM , ‘HayKa O OOXXeCTBEHHBIX U
Je/I0BeYeCKUX Belax , “3ab0Ta o cMepTH’ , “ymozobieHue GOTy B Mepy 4YeIOBEYECKHX
BO3MO>XHOCTe#, “CKyCCTBO MCKYCCTB X HayKa HayK , “JII000Bb K MyZPOCTH .

C mavama XX B. moHaTue mera u3 chepsl MeTa@H3HKH TI€pelIo IOYTH BO BCe
TeOpeTUYeCcKre O0JACTH HAyK{, TeM CaMbIM IIOJIOXKHB HA4YajJO0 TAKUM IIOHATUAM
aJIbTEPHATUBHOTO MBINIJIEHUSA M METOJOJOTMM HCCIeIOBAaHUA, KaK MeTaTeOpHA,
MeTaMaTeMaTHKa, METAQHIOCOPHA, METAHCTOPHA U Ip.

Ouocodus, Kak UHTE/IEKTyaTbHOE U LYXOBHOE IeJIOe, SBIAeTCA Cchepoil MO3HAHUL
MYZpOCTH M ee KOHTHHHYM OOYyCJIOBJIEH BO3MOXHOCTAMHU IIPEOJOJIEHHS TYIIHKOB,
TIOPOXX/IaeMbIX "OKOHYATENbHO" CPOPMUPOBAHHBIMY IIOHATUAMU.

Merancroprs cxopee Bcero mpexnosaraer "(GUIbTPALMIO' OCHOBHBIX DSJIEMEHTOB
HUCTOPUYECKOTO IIOBECTBOBAHMSA, HEXEJIU BBIABJIEHHE HCTOPUYECKOTO IIPOLIIOTO
IIOCPeZICTBOM KPUTHYECKOTO aHAIN3a HCTOYHHUKOB.

W3ydyenve pa3BuTHA WHCTOpPUYECKOH Hayku u ¢umiocopun paHHeCpeIHeBeKOBOMH
ApmMeHuu ToMoOraeT IOHATH, YTO IPU OOCYXAEHUU TEPMHUHA "METauCTOPUA" HEOOXOLUMO
paccMaTpuBaTh (aKTUYECKHII MaTepHuas B LIeJO0M, BKJIIOYAas TaK:Ke TPAHCIeH/eHTaIbHbIe
BOCIIPHATHA.

Bca cymHocTh OOXECTBEHHOTO M BCEJIEHCKOTO —  B3aMMOOOYCIOBIEHHOCTB
o0IIeyeI0BEYeCKOTO M HAIMOHAJBPHOIO HALUIM OTPaXKeHHe B HCTOPUYECKOM U
¢dunocodpcxom Mmupososspennu lasuna Hemobegumoro u Mosceca XopeHanu.



