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Abstract 
 

Definitions of multiculturalism are inconsistent and often contradictory, but common to its definitions 
is the demographic observation of the existence of several cultures in most societies. Multiculturalism as a 
theoretical concept is one of the most controversial discourses of our time, formed because of particular 
historical circumstances. The first mention of the concept under study tended to a cosmopolitan interpreta-
tion, meaning mixing nationalities and the expansion of identities. Later, the term “multiculturalism” was 
understood as a variety of languages and cultures. Later, this term was used to describe the demographic 
fact of megacities inhabited by people of different cultural and ethnic origins. The principal purpose of the 
article is to highlight the social and philosophical aspects of the genesis of the discourse of multicultural-
ism. The article uses the methods of formal-logical, systemic, structural and institutional analysis in order 
to highlight the social and philosophical aspects of multiculturalism. 
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Introduction 
 
Modern cultural and civilizational processes 

are accompanied by growing cultural diversity, 
deepening interaction, and intercultural commu-
nications, which will only intensify in the future. 
In the context of complicating the orientations of 
the spiritual life of society, intensifying transna-
tional movements and inter-ethnic contacts, 
changing ideological and political vectors of de-
velopment, intercultural interactions gain a new 
quality. As a result of mass migration processes, 
more and more “mosaic” communities are for-
med, differing in ethnic, cultural, and religious 
parameters. Therefore, the relevance of harmo-
nizing the interests of representatives of different 
cultures and building a stable, non-conflict socie-
ty is increasing. The problem of multiculturalism 
manifests the real acuteness and complexity of 

the socio-political, economic and socio-cultural 
conditions prevailing in the modern world. As 
shown by European and world experience, the 
implementation of multicultural policy in prac-
tice causes several problems, barriers, stigmatiza-
tion and exclusion from public life of representa-
tives of cultural minorities. 

Today, politicians and scientists and ordinary 
citizens are becoming critical of the possibility of 
“dialogue of cultures” and “unity in diversity”. 
The rhetoric of “the collapse of “multicultural-
ism” is becoming popular among some politi-
cians, public figures and scientists. Other re-
searchers state the failure of not multiculturalism 
as such, but only its “old version”, and talk about 
the need for transformation into other forms of 
intercultural interaction. 

Multiculturalism is a somewhat contradictory 
social phenomenon that includes ideological, 
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philosophical, political, social, cultural and other 
aspects and is reflected in the categories of an-
thropology, sociology, political science, econom-
ics, historiography, pedagogy and, finally, phi-
losophy (Modood, 2013; Van Norden, 2017). 

All this actualizes research devoted to the so-
cio-philosophical analysis of multiculturalism 
discourse. In addition, theoretical discussions of 
their initial deployment were catching up with 
the already existing set of political practices, in-
terpreting actual cases of multicultural placement 
and politics. 

Multiculturalism is one of the most contro-
versial discourses of our time. Discussions raised 
in the media and academic literature often give 
the impression that multiculturalism, attacked by 
critics, does not coincide with the multicultural-
ism that its proponents advocate. The term “mul-
ticulturalism” is usually used to describe cultural 
diversity. However, it is difficult to clearly define 
it since the meaning can vary in different con-
texts. 

Multiculturalism is a popular research topic 
across numerous academic disciplines. If we 
analyze the definitions of various researchers, it 
turns out that each of them puts its own meaning 
into it. As a consequence, this concept is not 
clearly agreed upon and unified. 

Multiculturalism is identified both with the 
ethnic, confessional, and linguistic differentiation 
of society and with a set of specific political 
means used by the state in order to maintain cul-
tural diversity. In parallel, there are numerous 
approaches to such definitions. In order to clearly 
define what is meant by “multiculturalism”, it 
seems productive to start by clarifying when the 
term originated and how its meaning has chan-
ged over time. Multiculturalism was formed in 
response to reality, which changed due to certain 
historical circumstances and is their natural re-
sult. 

 
Methodology 

 
The article uses the methods of formal-logi-

cal, systemic, structural and institutional analysis 
in order to highlight the social and philosophical 
aspects of multiculturalism. Also, the methods of 
general analysis and synthesis were applied, the 
generalization of the results to the approximation 
of theoretical and practical literature, abstraction 
and analogy to draw the appropriate conclusions 
in the study. Also, a clarification method was 
used to explain certain elements in the article. 

 
Research Results and Discussions 

 
The concept of “multiculturalism” is not un-

ambiguous. Therefore, quite often, it can be un-
derstood as opposite things. Therefore, it is ap-
propriate to focus on the essence of the concept 
and the prerequisites for the emergence of the 
normative discourse of multiculturalism. Perhaps 
the most understandable thing about the public 
debate about multiculturalism is that its permis-
sible definition is difficult to define precisely. 
However, a common feature common to all def-
initions of multiculturalism is the fact that there 
is cultural diversity and the corresponding con-
sequences of the coexistence of different cultures 
within one society. The very same cultural diver-
sity in modern society can take many forms. 

The term “multicultural society” can refer to a 
society in which there are all three forms of di-
versity and only one-third. The first two forms 
are found in most societies throughout history; 
therefore, the peaceful coexistence of these dif-
ferences has long been developed and imple-
mented to regulate their interaction. 

“Social diversity” (the third form) is very dif-
ferent from the first two forms and raises unique 
questions that become the object of research in 
the second half of the twentieth century. There-
fore, most researchers of multiculturalism use 
precisely a narrow meaning, that is, the third 
form of diversity, to characterize society as mul-
ticultural. Although feminism, sex minority 
rights movements, environmental movements, 
etc., in a certain way intersect with the require-
ments of “social diversity”, but their main prob-
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lems are different. The narrow use of the concept 
of “multicultural society” first appeared in states 
faced with the inability or unwillingness of va-
rious cultural groups to assimilate into the domi-
nant culture and whose presence threatened with 
new problems (Joppke, 2004; Wright, 2011; 
Kymlicka, 2010). 

In the socio-economic sphere, cultural diver-
sity in Western societies is enhanced by immi-
gration and globalization. The rate of migration 
to Western liberal democracies as a whole inc-
reased significantly after World War II. The 
main reasons for this population movement are 
displacement caused by war, economic migra-
tion after decolonization, movement of people in 
the context of economic and technological globa-
lization. Many immigrants come from develo-
ping countries and belong to cultures and reli-
gions with values different from those of most of 
their new homelands (e.g. Muslims, Hindus, 
Sikhs, Buddhists). 

At first glance, it seems that the supposedly 
liberal states should easily accept these diffe-
rences since one of the basic values of liberal de-
mocracy is tolerance for different religious views 
and an excellent way of life. However, reality 
shows that until recently. Western states had to 
deal only with religious diversity among Chris-
tian denominations and the presence of Jewish 
communities, and this turned out to be not easy. 
Although Jewish communities were tolerated for 
centuries, the Christian majority perceived their 
presence with a warning that arose from negative 
ethnic stereotypes. However, the new post-war 
diversity has generated significantly more cultu-
ral differences in Western societies than those 
that existed before. 

This “excessive diversity” affects the status of 
nation-states. Possible cultural homogeneity of 
Western European societies before the post-war 
period of migration was the invention of nation-
building in the 19th century. In the second half of 
the 20th century, many nation-states have become 
more susceptible to minority distrust, such as the 
Scots, Welsh, Basques and Bretons in Europe 

and indigenous peoples in North America, Aus-
tralia, and New Zealand. Many new groups of 
immigrants have also come forward with de-
mands that their identity be recognized and that 
old norms of assimilation – abandoned. Thus, a 
multicultural society is caused by specific histor-
ical, economic, political, and social conditions 
(Rorty, 2007; Guo, 2011; Tones, 1998). 

The phenomena of diversity and group 
difference are characteristic of almost all but the 
most isolated, modern political societies. All 
modern states face the problems of multicultu-
ralism, even if they do not recognize it as a poli-
tical agenda or official ideology. Sometimes in 
academic discourse, one can find the identifica-
tion of the concepts of “multicultural society” (as 
a society with a complex ethnocultural compo-
sition) and “multiculturalism” itself (understan-
ding by it the descriptive term of the demogra-
phic state of the society reflects the fact of cultu-
ral pluralism). Despite this, it seems necessary to 
still distinguish between these concepts. 

It is also necessary to characterize the levels 
of functioning and perception of multicultura-
lism: 
1. superficial (or not political), when we listen to 

country music with pleasure, take Chinese 
food, practice Indian yoga, without delving 
into ethnic issues; 

2. political, when the issues of the rights and 
freedoms of minorities, the harmonization of 
their cultural practices with liberal values and 
issues related to migration and the relevant 
policies that regulate these relations come to 
the fore. 
Multiculturalism begins with a multicultural 

situation - demographic observation, most mo-
dern societies are “multicultural”. Although 
some researchers define multiculturalism as a 
descriptive fact of the existing diversity in so-
ciety, it is not “multiculturalism itself” but only a 
multicultural situation in which such “-ism” can 
arise. 

Multiculturalists react to the fact of cultural 
diversity as one that needs approval and not 
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opposition in the form of assimilation or exclu-
sion from social and political life. Unlike the 
politics of assimilation or exclusion from social 
and political life, multiculturalism reacts favou-
rably to the fact of cultural diversity. Multicultu-
ralists argue that the plurality of cultures within 
one society should be positively recognized, con-
tributing to the preservation of cultural identities. 
However, the clear focus and boundaries of pub-
lic acceptance remain unresolved and how and to 
what extent recognition is justified. To these 
questions, different normative theories of multi-
culturalism correspond in their own way. There-
fore, it is appropriate to define multiculturalism 
precisely as a discourse whose structure includes 
various theories of justifying the preservation of 
group cultural identity and ensuring integration 
into the host society, recognizing the need to 
grant special rights to various cultural groups, as 
well as the structural component of this. Dis-
course is also a criticism of multiculturalism. 

For the convenience of socio-philosophical 
analysis, multicultural discourse is proposed to 
be schematically considered within the frame-
work of the author‟s periodization: 
1. Proto-multiculturalist stage (formation of the 

theoretical-philosophical basis of the concepts 
of multiculturalism): substantiation of the 
“pluralism of values” and liberal communi-
tarian discourse (the late 70s – the late 80s of 
the twentieth century). Unlike monism (the 
realization of an objective universal human 
good) and relativism (denial of the existence 
of objective goods), pluralism, denying the 
universal ideal, demonstrates the presence of 
a number of objective human values. Since 
there are many different human goods, the 
various combinations of these can be expec-
ted to represent a multitude of truly valuable 
lifestyles worthy of social recognition. There-
fore, according to a pluralistic vision, there 
are likely to be many cultures and cultural 
practices within a single society. However, 
the emphasis on certain universal values li-
mits this cultural diversity. Therefore, I. Ber-

lin‟s pluralism values and promotes the pre-
sence of different cultures in society, which 
are subject to the basic principles of libera-
lism. 

2. The stage of the traditional discourse of multi-
culturalism (the design of the first philosophi-
cal theories of multiculturalism) contains the 
following periods: 1) communitarian (the late 
80s – the early 90s of the twentieth century). 
The main topics addressed were: defining the 
value of cultural identity and justifying 
individual cultural rights in order to protect 
the “survival of cultural groups”; the forma-
tion of a “policy of recognition” and “a policy 
of distinction”; 2) liberal (the beginning of the 
90s - the second half of the 90s of the 20th 
century). Main topics: recognition of the 
value of cultural identity from a liberal pers-
pective; substantiation of the liberal theory of 
differentiated rights; debates within liberal 
multiculturalism on the admissibility of state 
intervention in illiberal cultural groups; 3) 
liberal-egalitarian and feminist criticism of 
multiculturalism (second half of the 90s - 
early 2000s) (Vertovec & Wessendorf, 2010). 
Multiculturalism is accused of: promoting 
illiberal practices and negatively affecting 
women, in betrayal of the ideals of equality, 
in obstruction of the traditional economic 
concept of social justice, and in undermining 
redistributive policies that damage national 
unity. Critics insist that liberalism and its 
basic principles (freedom, equal treatment 
and neutrality) provide a dignified treatment 
for cultural minorities, so theories of multicul-
turalism are simply superfluous. 

Discussions between liberals and commu-
nitarians (the 70s – 80s of the twentieth cen-
tury) were conducted regarding different 
views regarding the priority of individual 
freedom, understanding of justice, and how 
society should be structured for its harmo-
nious functioning and development. Liberals 
believed that, by default, people should be 
free to live their lives following their own 
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ideas about the good, and any interference 
with this freedom needs to be justified. Ac-
cordingly, they viewed the individual as mo-
rally primary concerning society, which is 
significant only to the extent that it contri-
butes to the well-being of individuals. If indi-
viduals no longer consider it worthy of sup-
porting existing cultural practices, then soci-
ety has no separate interest in preserving such 
practices, and therefore no right to prohibit 
changing or rejecting them. Communitarians 
rejected liberal ideas that people freely choose 
their values, hence the excessive liberal em-
phasis on freedom of choice and personal 
autonomy. According to the communitarian, 
liberals also overlook the importance of social 
influence on the formation of human identi-
ties and represent group practices as a product 
of the choice of individuals, while communi-
tarians view the individual as a product of 
such socio-cultural practices. The attitude 
towards multiculturalism depended precisely 
on the position of philosophers in liberal-
communitarian debates. It was believed that 
the liberals opposed multiculturalism because 
the latter was perceived as a departure from 
individualism. And according to the views of 
communitarianism, multiculturalism served 
as a legitimate way to protect communities 
from the destructive effects of individual au-
tonomy and assert the value of the commu-
nity (Potvin, 2010; Silj, 2010; Fabre, 2012). 

3. The stage of post-multiculturalist discourse 
(the early 2000s – until now): arises in the 
framework of the Islamic terrorist threat and 
is characterized by the rhetoric of the “col-
lapse of multiculturalism”. The main focus 
has been shifted from the issue of recognizing 
cultural differences to issues of integration in 
a landscape of deep, sometimes even hostile, 
diversity. There is a search for an alternative 
model of managing cultural pluralism. In 
particular, the concept of interculturalism” is 
substantiated. At the same time, supporters of 
multiculturalism are trying to revive the latter, 

arguing that the alternatives are, in fact, only 
varieties of multiculturalism. 
The traditional discourse of multiculturalism 

(the late 1980s – the late 1990s) was predomi-
nantly focused on assessing the fairness of the 
claims of minority groups regarding the recog-
nition of their cultural differences and, accor-
dingly, the granting of special rights. The end of 
this stage occurred in the late 90s - early 2000s, 
just before the wave of political statements that 
multiculturalism is “dead”, which gained mo-
mentum after the series of Islamic terrorism in 
2001 and in the context of clearly failed Muslim 
integration, especially in the context of clearly 
failed Muslim integration, especially Europe. Of 
course, almost simultaneously with the emer-
gence of multiculturalism in both politics and 
philosophical discourse, critical remarks to it ap-
peared, especially from the liberal circles. Like-
wise, there was no shared vision among multi-
culturalists on some issues. However, on the 
whole, it was a discussion within the framework 
of the deployment of the discourse of multicultu-
ralism. 

The beginning of the 21st century is charac-
terized by dramatic changes within the limits of 
discourse. The rhetoric of “retreat” or “collapse” 
of multiculturalism is gaining popularity among 
politicians and scholars, especially in the context 
of the problem of Islamic fundamentalism faced 
by Western democracies. According to several 
European politicians, it is the inability of Mus-
lims to become part of the Western community 
that leads to the revival of racist and nationalist 
prejudices, the growth of extremist sentiments, 
social alienation and hostility. On this basis, 
representatives of Islamic culture are identified 
as potential carriers of the ideology of internatio-
nal terrorism. Therefore prejudices arise that this 
stratum is a priori not ready for integration into 
the social environment in which it is located. 

In the minds of the population, a negative 
“brand of multicultural policy” is being formed, 
which is actively discussed both in the media and 
in scientific circles. Critics of multiculturalism, 
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relying on the negative statements of Western 
politicians, argue that the main mistake of the 
supporters of multiculturalism is that they allow 
the possibility of immigrants preserving their 
own values, allowing them not to change in 
order to adapt to the cultural environment of the 
country of arrival. Therefore, calls are increa-
singly heard to return to the “melting pot” policy 
because its restoration is seen as a solution to 
ethnocultural problems. Despite such claims, 
many scholars believe that the retreat from multi-
culturalism is only popular political rhetoric that 
has arisen against the backdrop of populism and 
flirting with the electorate since it is much easier 
to blame a policy of multiculturalism for the 
inability than to try to prevent terrorist attacks 
(Banks, J., & Banks, C., 2010; Kesler & Bloem-
raad, 2010; Koopmans, 2010). 

The question “is multiculturalism a problem 
or is it a solution” - remains open. We can agree 
that it is too early to “bury” multiculturalism. 
Instead, we should talk about the transformation 
into other forms of cultural interaction or rethin-
king of multiculturalism in a new context, which, 
within the framework of our dissertation re-
search, is defined as a stage of post-multicultura-
list discourse (has been unfolding since the early 
2000s and continues today). 

Therefore, we are in the process of changing 
the socio-political paradigm, where most of the 
basic principles of multiculturalism remain. At 
the same time, there is a growing understanding 
that tolerance for non-liberal elements should be 
limited, and each case of demanding recognition 
of differences and granting special rights should 
be considered separately and checked if they are 
consistent with liberal principles. A new para-
digm must be shaped mainly in terms of commu-
nity cohesion and a new shared social culture ba-
sed on diversity. The new paradigm of diversity 
management must be aware that not everything 
that comes from other cultures should be accep-
ted without critical thinking. Interculturalism can 
become one of such paradigms. 

Multicultural dialogue does not consider all 

aspects of interculturalism because, within the 
framework of interculturalism, dialogue is 
viewed more as a sociological and socio-psycho-
logical phenomenon, not a question of justice. 
When multiculturalists portray “intercultural 
dialogue” as a way to justify the value of diver-
sity, interculturalism promotes such dialogue 
only to increase social ties. Intercultural dialogue 
within the paradigm of interculturalism focuses 
on the issue of standard practices, the fact that 
people do things together, and they need to have 
common goals and spaces to communicate (e.g. 
education, jobs, safe neighbourhoods). This is 
not a dialogue in a multicultural sense, as the 
perception and recognition of other cultures. To 
create mutual identification, a sense of mutual 
belonging and trust, people do not need to fully 
and deeply understand each other, as it is neces-
sary for them to perceive each other as a source 
of cultural enrichment. It may be enough for 
them to meet within certain “contact spaces” in 
order to facilitate interaction between different 
communities. 

Given the above, a compromise approach can 
be proposed that views multiculturalism and 
interculturalism as different but complementary 
paradigms. Based on philosophical notions of 
justice, multiculturalism primarily provides for 
special rights and policies for minority groups. In 
a just society that recognizes different cultures, 
minorities are likely to feel welcome, and this 
will positively impact their integration into the 
majority of the society. For its part, intercultura-
lism based on social psychology presupposes so-
cial desegregation and social mixing at the local 
level. Real contact and interaction between 
people can reduce prejudice and build mutual 
trust, leading to social cohesion. Accordingly, 
multiculturalism and interculturalism mutually 
reinforce, correct and compensate for possible 
negative consequences of each other. 

So, the post-multiculturalist stage of discourse 
appears at the beginning of the XXI century, 
within the rhetoric of “the collapse of multicultu-
ralism”. Since reality shows that a return to the 
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policy of assimilation is unlikely, there is a need 
to search for a new or revise the old paradigm of 
diversity management, which would combine a 
strong national identity with the official recogni-
tion of cultural diversity (Bevelander & Taras, 
2013; Koopmans, Statham, Giugni, & Passy, 
2005; Ceobanu & Escandell, 2010). Further-
more, within this paradigm, everything that 
comes from other cultures must be critically ana-
lyzed and compared with liberal principles. 
Within the framework of post-multiculturalist 
discourse, one of such options for managing di-
versity can be the paradigm of interculturalism. 

While there is no shared vision as to whether 
interculturalism can be a viable alternative to 
multiculturalism, the former has its own unique 
advantages. Interculturalism can be seen as a 
balance between multiculturalism, which causes 
cultural fragmentation in society, and assimila-
tion. Focusing on the social cohesion of society 
and denying the possibility of illiberal practices 
(assimilating aspect), at the same time, intercul-
turalism positively recognizes cultural diversity 
(multiculturalist aspect). In addition, intercultu-
ralism and multiculturalism should be viewed as 
complementary paradigms that will compensate 
for the unwanted consequences of each other. 

 
Conclusion 

 
The idea of multiculturalism was formed in 

response to reality, changed due to certain histo-
rical circumstances, and is their natural result. 
The content that was invested in the understan-
ding of the studied concept has changed thro-
ughout history. 

There are a number of approaches in the defi-
nition of multiculturalism, which are inconsis-
tent, and sometimes even contradict each other, 
focusing on various aspects of this concept, in 
particular, demographic, political, ideological. 
Multiculturalism necessarily confirms multicul-
turalism as an acceptable state and contributes to 
the preservation and recognition of cultural iden-
tity instead of the assimilation model. However, 

the exact focus and boundaries of such social 
recognition of different cultural groups remain 
unresolved and how and to what extent recog-
nition is warranted. Different normative theories 
of multiculturalism answer these questions in 
their own way. Therefore, taking into account the 
numerous directions of argumentation, it seems 
most appropriate to define multiculturalism not 
as a specific theory but as a discourse, the struc-
ture of which contains various theories of recog-
nizing cultural identity and the desire to preserve 
it also criticism. 

The political practice of multiculturalism was 
embodied much earlier than the substantiation of 
its philosophical concepts appeared. While the 
government‟s response to the growth of more 
and more diversity has emerged since the late 
1960s, it took socio-philosophical theorists about 
twenty years to organize the appropriate scien-
tific debate. It was not until the early 1990s that 
academic philosophers formulated the first nor-
mative theories of multiculturalism and explored 
how multicultural reality interacts with Western 
societies‟ liberal democratic values and princi-
ples. 

The political practice of multiculturalism, 
which was embodied much earlier (from the late 
1960s) than its first philosophical foundations 
appeared (late 80s - early 90s), gave rise to a pre-
cedent when theoretical discussions caught up 
with the already existing set of political practices, 
interpreting real cases of multicultural placement 
and politics. 

The formation of philosophical theories of 
multiculturalism was also significantly influen-
ced by discussions between groups of liberals 
and communitarians (the 70s – 80s of the XX 
century), which were conducted regarding diffe-
rent views around the priority of individual free-
dom, understanding of justice, as well as diffe-
rent visions of the projective structure of society 
for his harmonious functioning and develop-
ment. Recognizing that people should be free to 
live in accordance with their own ideas about the 
good, and any interference with this freedom re-
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quires justification, liberals considered the indi-
vidual morally primary in relation to society. 
This approach aroused the indignation of com-
munitarians, who defended the defining role of 
the “communal ideal” over individualism and 
human egoism. According to their views, an ex-
cessive liberal emphasis on freedom of choice 
and personal autonomy, the free choice of an 
individual‟s values, underestimates the impor-
tance of social influence on forming identities. 
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