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ON THE QUESTION OF CIRCUMSTANCES, REASONS AND 
DATE OF TIGRANES THE GREAT EXTRADITION AS HOSTAGE 
TO THE PARTHIANS․ A REVISED ARMENIAN CHRONOLOGY 

OF THE PERIOD 215-96 BC 
 

Ruslan Kobzar 
 
 

Abstract  
This article re-examines the circumstances, reasons and date of taking Tigranes II 
the Great into hostage by the Parthians from a new perspective. In the light of in-
formation from late Babylonian cuneiform, Greco-Roman, ancient Armenian and 
ancient Georgian sources, the prevailing scholarly opinion that the surrender of 
Prince Tigranes as a hostage was due to the demands of the Parthian side following 
the Armenian military defeat by Parthian King Mithridates II is challenged and re-
futed. A new interpretation of events logically connects the accounts of Justin 
[25:322] and Strabo [42:336-340] regarding taking Tigranes II the Great hostage, 
which is confirmed by the late Babylonian cuneiform tablet, with information from 
Strabo [43:224-225] of successful Armenian resistance against repeated Parthian 
aggression.  
 
Keywords: Chronology, Artaxiad dynasty, Orontes (Ervand) IV, Artaxias I, Ar-
tavazdes I, Tigranes I, Vagharshak I, Arshak (Arsac) I, Tigranes II the Great, Mith-
ridates I, Mithridates II the Great. 
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In the beginning of 96 BC, the king of Great Armenia died. This was a 
rather significant event, which was reflected in a late Babylonian cuneiform 
inscription (BM 45712) dated to the first month of the year 216 according to 
the Seleucid calendar (SEB), which corresponds to 26/27 March - 23/24 
April 96 BC [38:418-419]. To our great regret, the name of the deceased 
king of Great Armenia is not mentioned in this document.  

The heir to the Armenian throne, crown prince Tigranes, was at that 
time in  Parthia, to whom, judging by the data of Justin [25:322] and Strabo 
[34:398-401;42:336-340], he had been taken hostage long before the events 
described. The above-mentioned sources are confirmed by the information 
of another late Babylonian cuneiform record (BM 45712), which is dated to 
the second month of the year 216 of the Seleucid Era, which corresponds to 
24/25. 4. - 23/24. 5. 96 BC [3:43-44;38:422-423]. 

The circumstances, reasons and date of Tigranes' extradition as hostage 
to the Parthians are not reported additionally by either Strabo or Justin. Nor 
do we know who gave Tigranes away. 

In the scientific literature, a hypothesis was expressed, according to 
which, in the second half of the II century BC, Great Armenia was attacked 
by the Parthian king Mithridates II, who demanded the extradition of hos-
tages as a sign of submission [21:26; 9:192;1:81;18:48;4:58]. 

It is not known who and when first expressed it, but at least since the 
publication of N.C.Debevoise's work “Political History of Parthia” in 1938, 
it already existed. In it, the author suggested that during the time of Ar-
tavazdes I, Armenia was attacked by the Parthian king Mithridates II, as a 
result of which the king's eldest son Tigranes was given as a hostage [4:58]. 
In making this point of view, Debevoise failed to take into account a num-
ber of factors: 1) there is no source that says that Tigranes II is the son of 
Artavazdes I; 2) the available sources explicitly call Tigranes II the son of 
Tigranes I [2:195-197]. 
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Movses Khorenatsi, referring to the genealogy of the Artaxiads, clearly 
says that the successor of Artaxias (Artashes) I was Artavazdes I, who had 
no male offspring and kept his brother Tiranes as his successor [27:110]. 
Sebeos [11:29] and Leonti Mroveli [17:34] do not know of King Tiranes, 
while Artavazdes I is always mentioned with his brother Tigranes I*. Men-
tioning the deeds of the latter, Movses Khorenatsi in particular says that he 
ruled for 21 years and died on the road under a snowfall, and during his 
reign he faithfully served the Romans [27:111]. This is confirmed by a Ro-
man source [20:102-103, 120-121], the author of which calls Tigranes I† a 
particularly distinguished ally of the Romans during the Third Punic War, 
which lasted from 149 to 146 BC Artavazdes I ruled only three years, a fact 
which we learn by simple mathematical calculation, taking away from the 
total 24-year reign of Artavazdes I and Tigranes I according to Sebeos 
[11:29], and 21 years of reign of Tigranes I according to Movses Khorenatsi 
[27:111]. The accuracy of the reign of each of them is established due to 
ignored information by Movses Khorenatsi about Artaxias (Artashes) I. The 
Father of Armenian historiography writes that Artashes I reigned on his fa-
ther's throne thanks to the support of Darius the Last, the Persian king of 

                                                           

* It should be noted that this king should be the second king in the history of Armenia bear-
ing the name Tigranes, since according to sources (Xenophon, Movses Khorenatsi, Thomas 
Artsruni and others), king Tigranes I Ervandyan (Ervanduni), a contemporary of the Medi-
an king Astyages and the Persian king Cyrus II the Great, is also known.  
† A.I. Nemirovskiy, in his comments on the translation of the book of Lucius Ampelius into 
Russian, believed that the mentioned Tigranes was the king of Lesser Armenia [20:203-
204]. This point of view cannot be accepted, since it directly contradicts the information of 
Paulus Orosius [30:322;31:147], according to which Mithridates V Euergetes (150-121/120 
BC) was the king of Lesser Armenia during this period. From 120 BC the ruler of Lesser 
Armenia was king Antipater, son of Sisis [42:422-425]. He then transferred Lesser Armenia 
to the administration of Mithridates VI Eupatores. The exact date of his accession to the 
throne of Lesser Armenia is unknown. Suggested dates range from 114-112 BC to 105-90 
BC. See more about this [40:160-166]. 
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kings, who provided Artashes I with a part of the army of Assyria and the 
whole army of Atrpatakan (Atropatene) to overthrow King Ervand [27:95]. 
The information given by Movses Khorenatsi that the army of Assyria and 
Atropatene was subordinated to the Persian king of kings allows us to see 
him as only one ruler of that epoch, Antiochus III the Great, taking into ac-
count that in 221/220 BC, the latter went on a campaign against the ruler of 
Atropatene Artabazana and subordinated him to his will [46:407-408]. Be-
fore this, from the time of Atropates, a contemporary of Alexander the Great 
and before Artabazana, Atropatene had been an independent state for a hun-
dred years. According to synchronous chronology, Artaxias reigned on the 
Armenian throne in the 29th year of the reign of the Persian king of kings 
Darius the Last [27:98], that is, Antiochus III the Great (223-187 BC). Con-
sequently, the year of Artaxias's accession to the throne will be 194 BC. Be-
fore that, all researchers, following E. Meyer, leaving aside the data of the 
sources, considered that the accession of Artashes I in Armenia was insepa-
rably connected with the establishment of Zareh in Sophene in 202/201 BC 
[26:50-51]. And if for Zareh, it is undoubtedly 202/201 BC, which is con-
firmed by the information of John of Antioch (Fr. 53) [16:557], in the case 
of Artashes I, the picture is different. Strabo also confirms this, saying that 
on the eve of Armenia becoming a Seleucid strategy, its ruler was Orontes 
(Ervand, Eruand), a descendant of Hydarnes, one of the seven Persians 
[42:396-340]. Orontes/Ervand came to the throne in the eighth year of Dari-
us the Last/Antiochus III the Great (215 BC) [27:91-92] and ruled for 20 
years [27:96-98] (i.e. until 195 BC). Here it should be remembered that ac-
cording to Strabo, Artashes and Zareh were originally only strategos of An-
tiochus in Armenia and Sophene, and during the latter's battle with the Ro-
mans at Magnesia in 190/189 BC, they defected to the side of the Romans 
and proclaimed themselves independent kings [42:336-340]. Artaxias I 
ruled for 41 years, of which he was a strategos for 5-6 years, and king for 
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35 years. Years of their reign are as follows: Artaxias's I (194/189-153 BC), 
Artavazdes I (153/152-150 BC), and Tigranes I (150-129 BC).  

According to Lucian (Ps. Lucian) [19:234-235], Tigran lived for 85 
years and died of illness (between 56 and 54 BC) [24:123;32:535-539]. 
Therefore, Tigran II the Great was born between 141 and 139 BC. This 
means that it is logical to see Tigranes I, a participant in the Third Punic 
War, in the person of his father, and not Artavazdes I as Debevoise believed, 
if only because at the time of Artavazd's I death in 150 BC, Tigranes II the 
Great had not yet been born. 

A few years after the publication of Debevoise's work, Hakop 
Manandyan’s monograph “Tigran the Second and Rome” was published 
(Yerevan, 1943). In his work, the author, relying on the information of 
Movses Khorenatsi, although correctly indicated the sequence of reign of 
the first three Artaxiads [27:98,108-111], but missing the data of the Father 
of Armenian historiography concerning the number of years of reign of each 
of these kings [27:98,108-111], as well as the information of Lucius Ampe-
lius [20:102-103,120-121] about Tigranes I, incorrectly indicated that the 
immediate successor of Tigranes I was Tigranes II. The combined infor-
mation of L. Ampelius [20:102-103,120-121], Movses Khorenatsi [27:16-
18, 59-69], Sebeos [11:26-29],  Leonti Mroveli [17:27] and “Mok'c'evay 
K'art'lisay” (”The Conversion of Kartli”)‡ [35:90;47:33] allows us to state 
that after the death of Tigranes I (129 BC), Vagharsakes (Arsaces) I (129-
108 BC) became the king of Great Armenia. This king was a representative 
of the side line of the Parthian Arsacids, who reigned in the year of the death 
of Antiochus VII Sidetes in the battle with Phraates II (129 BC). This hap-
pened precisely in 129 BC, since the next year (128 BC) Phraates II died in 
                                                           

‡ The author expresses gratitude to Gor Margaryan, Harutyun Khudanyan, Manuchar Gun-
tsadze and Vigen Tsatryan for kindly providing the opportunity to familiarize themselves 
with the articles of Stephen H. Rapp, Jr and Paul Crego. 
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a battle with the Scythians [25:354]. After Vagharsakes I, his son Arshak I 
(108-96 BC) became king. There is a high probability that Vagasis, men-
tioned by Justin [25:353], appointed by Mithridates I as governor of Media, 
as well as Bagasis (Bagayasa), mentioned in late Babylonian cuneiform 
texts [3:3, 7-8, 18, 20-23], and Vagharsakes I, mentioned by Movses 
Khorenatsi, are one and the same person. The fact that Tigranes II the Great 
could not be the immediate successor of his father was clear even from a 
simple mathematic calculation: Artaxias I ruled for 41 years, Artavazdes I 
ruled for 3 years, and Tigranes I ruled for 21 years, which totals to 65 years. 
To whatever reference points we would not apply this number of years (to 
the beginning of the reign of Tigranes II the Great (96 BC) or Artaxias I 
(189 BC)), there will be a gap of 35 years. During this period, according to 
Movses Khorenatsi, Vagharsakes and his son Arsakes ruled. Vagarsakes I 
(129-108 BC) ruled for 22 years, and Arsakes I (108-96 BC) ruled for 13 
years. Manandyan did not attach any importance to this, although the an-
swer lay in the source known to him. 

The erroneous provisions stated above by Debevoise and Manandyan 
were accepted by other researchers with excessive haste [23:27-
30;1:81;40:196;18:48; 50:230;14:198], and the thesis of Great Armenia's 
dependence on the Arshacids from the time of Mithridates II began to ac-
quire a well-established meaning, which was more and more often cited in 
works devoted to the Artaxiads, and judging by the references, again, solely 
on the basis of the information of Justin and Strabo. Other sources (pro-
logues to the books of Pompeius Trogus, information provided by Movses 
Khorenatsi, Leonti Mroveli and others) were not considered as an alterna-
tive, which in general not only presented the historical picture one-sidedly, 
but also distorted historical realities. R. L. Manaseryan [23:30], in particu-
lar, believed that the hostage-taking of Tigranes should have taken place be-
tween 115-110 BC. As before, Debevoise, referring to the information of 
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Justin and completely ignoring the information of Movses Khorenatsi about 
the sequence of rulers in the house of Artaxiads, believed that Tigranes was 
given hostage by Artavazdes I, the successor of Tigranes I.  However, tak-
ing into account all sources at our disposal makes it possible not only to take 
a different look at the circumstances of Tigran's surrender as a hostage, but 
also at the dating of this event. 

So, let us analyze the information from the sourses. 
In the “Epitome of Pompeius Trogus's work ‘Philippic History’”, pre-

served thanks to the efforts of Marcus Justinus, there is a mention that the 
Parthian king Mithridates (judging by the context, one may conclude that it 
is Mithridates II (121-91 BC)), started a war with the Armenian king Ar-
tavazdes [25:355]. At this point Justinian's narrative breaks off. The course 
of the war, as well as its outcome, is unknown to us. On the basis of the 
available information about Tigranes being given as hostage to the Parthians 
[25:322;42:336-340], a reconstructed and postulated conclusion is made that 
Great Armenia lost the war to Parthia, and Tigranes, given as hostage to the 
Parthians, was a guarantor of the fulfilment of the Armenian king's obliga-
tions dictated by the Parthian side. As the most probable date of the begin-
ning of this conflict, 115-111 BC is indicated. This dating is also hypothet-
ical, based on the first references to the Parthian king Mithridates II the 
Great with the title “king of kings” in epigraphic and numismatic sources: 

1) mention of “Arsaces, King of Kings”, in a dedicatory inscription 
from the temple of Asclepius on the island of Delos, which was left by some 
Greeks, priests of Dioscurus-Kabir, “friends of the king”. The inscription 
dates from about 110 BC [28;36:349-353;39:372-375;4:58]. This date 
roughly coincides with another Greek inscription from Babylon, which is 
dated to109/108 BC. It mentions Mithridates II under the title “king of 
kings” [37:40];  
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2) Akkadian documents from Babylon dated simultaneously to the Se-
leucid and Arsacid eras, in which this title is mentioned [13:353;50:232-
234]; 

3) the title “king of kings” also appears on the coins of Mithridates II 
the Great. The inscription on them reads “to the king of kings of the great 
Arsaces Epiphanes”. The time of this issue is dated to 109/108-96 BC 
[50:231-236].  

However, a question arises whether Justinian's mention of Mithridates 
II the Great's war with the Armenian king Artavazdes, Mithridates II's as-
sumption of the title of “king of kings” and crown prince Tigranes' being 
given as hostage to the Parthians have any connection with each other, if 
there are no specific references in the sources that could link them together, 
especially in the light of Strabo's data (XVI, 1, 19) [43:224-225] on the suc-
cessful resistance of Armenians to Parthian aggression and the presence of 
contradictory information from the prologue to Book XLII of Pompeius 
Trogus [25:394-395]. 

In 1996, the third volume of Late Babylonian Cuneiform Astronomical 
Texts, edited by Sachs and Hunger, published a poorly preserved Late 
Babylonian cuneiform document that dates from the fifth month of 201 Se-
leucid Era (SEB), which corresponds to (7/8. 8.-5/6. 9. 111 BC). It says 
“...the city of Habigalbat (Hanigalbat of Assyrian texts, Mitanni of Hittite 
texts, and Nahrainah (Upper Mesopotamia) of Egyptian texts), which is 
called the country of Armenia (in the text Ar-mi-il?)...” But as G.F. Assar 
correctly pointed out, there is not a single word in this text that could con-
firm the connection of this document with the military operation in Armenia 
[3:42].  

As for the circumstances of the Parthian king's adoption of the imperial 
title of “king of kings”, they have been omitted by the extant sources. How-
ever, Appian of Alexandria preserved the mechanism of the adoption of this 
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title by the Armenian king Tigranes II the Great. He writes: “And King 
Tigranes, son of Tigranes, conquered many neighboring tribes, who had 
their own dynasts, began to be called the king of kings” [2:195-197]. It 
would seem that if we follow Appian of Alexandria's explanation, any king 
who conquered several small kingdoms could automatically confer this title. 
Consequently, Mithridates VI Eupator, and Tigranes II the Great and the 
Parthian kings of their contemporaries could all bear this title simultaneous-
ly and independently of each other. However, as the facts show, they held 
this title alternately, not simultaneously. Moreover, Artavazdes of Atro-
patene, after 34 BC, also carried this title for some time, which is confirmed 
by the inscriptions on his copper coins [49:117-123, table 12]. It is, howev-
er, well known that this king did not conquer any neighboring tribes or 
kingdoms. Dio Cassius only notes that after Mark Antony's arrival in Arme-
nia and his meeting with the Atropatene king, under the terms of the treaty, 
some parts of Armenia conquered by the Romans were transferred to the 
Median [6:43-433]. To Tigranes II the Great, the title of “king of kings” 
passed after the victory over the Parthians. From this we would assume that 
the indispensable detail concerning the possession of this title is the victory 
of one king over another king bearing this title. But even here we face con-
fusion, because Mithridates VI Eupator also bore this title in the interval be-
tween 89/88-85 BC which is confirmed by the inscription on the pedestal of 
his statue, found during the excavations of Nymphaeum [50:244], although 
it is known that he did not fight either with Tigranes II, or with the Parthian 
king, and, therefore, he could not have victory over them. This suggests that 
the mechanism of assigning this title is much more complex than it seems. It 
is clear that within the same state, which absorbed and included a number of 
other kingdoms, there were persons bearing the titles “king” and “king of 
kings”, which was a manifestation of the hierarchical system within the state 
[32:535-539], but beyond the borders of this state, until the middle of the I 
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century BC, two or more persons bearing the title of “king of kings” at the 
same time, for reasons that are still unclear, were not present. Only from 54 
BC, was this title simultaneously borne by Pharnaces, king of Bosporus 
(from 54 to 51 BC) and Orodes II (57-38 BC), king of Parthia, and after 
Pharnaсes, simultaneously Artavazdes II, king of Great Armenia (49-48, 39-
37 BC) and Orodes II, king of Parthia [22:21;49:26-47; 50:241].   

It should be emphasised that the researchers who claim the dependence 
of Great Armenia on Parthia in the time of Mithridates II the Great on the 
basis of information from Justinian's Epitome leave out of sight the well-
known fact that from the work of Pompeius Trogus, in addition to Justini-
an's epitome, the so-called prologues or titles to the books have also been 
preserved. A comparative analysis of the prologues and the abridged text of 
Justin reveals discrepancies in many details, one of which is the identifica-
tion of the Parthian king Mithridates, who started a war with the Armenian 
king Artavazdes. According to Justin, it is Mithridates II who succeeded Ar-
tavazdes, and according to the prologue, it is Mithridates who succeeded 
Phraates. It can be only Mithridates I, who inherited Phraates I [10:12-13].  

The Parthian king Mithridates I (165-132 BC) turned into a “Great” 
king from an ordinary king only after he won the battle over the Seleucid 
king and became the owner of Great Media (without Atropatene) and Baby-
lonia. But Mithridates I could not be called “king of kings” for the very rea-
son that Media and Babylonia conquered by him were not kingdoms recog-
nizing the supreme power of the Seleucids, but only satrapies, which were 
governed by trustees appointed by the Seleucids, who did not have the royal 
title. The royal title belonged to the Seleucids, and even after losing a battle 
to the king of the Parthians, they did not recognise his supremacy over them, 
and did not submit to him. 

Describing the activities of the Parthian king Mithridates I, Justine 
writes that by the time of his death, having subjugated many peoples to his 
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authority, he had extended the Parthian domination (imperium Parthorum) 
from the Caucasus Mountains to the Euphrates River [25:353]. From a su-
perficial study of this information, a hasty conclusion was made about the 
dependence of Great Armenia on Parthia already in the time of Mithridates 
I. The information of Justinian, which has not been properly explained in 
the research literature so far, is subject to consideration. It is clear from Jus-
tin’s message that the western border of Parthia at the time of the death of 
Mithridates I was the left bank of the Euphrates, and the other one was the 
Caucasus Mountains. The discrepancy regarding the Caucasus Mountains, 
in the specificity of that part of the world, is not accidental. The cause for 
this was the information provided by Strabo, who says the following about 
the Caucasus: “The stories that have been spread far and wide with a view to 
glorifying Alexander are not accepted by all; and their fabricators were men 
who cared for flattery rather than truth. For instance, they transferred the 
Caucasus into the region of the eastern sea which lies near those mountains 
from the Euxine; for these are the mountains which the Greeks named Cau-
casus, which is more than thirty thousand stadias distant from India; and 
here it was that they laid the scene of the story of Prometheus and of his be-
ing put in bonds; for these were the farthermost mountains towards the east 
that were known to writers of that time” [42:238-241]. Such a diametric rep-
resentation of ancient geographers about the Caucasus, given the infor-
mation provided by Strabo [43:224-225] about the successful resistance of 
Armenians to Parthian aggression, allows us to give concrete content to the 
answer to the above question. Obviously, in Justinian's report about the 
Caucasus, it is the eastern border of the Parthian power, where the Caucasus 
is understood as the Indian Mountains. This opinion is confirmed by Diodo-
rus Siculus, saying that Mithridates, “king of the Parthians, being a mild and 
gracious prince, was exceedingly prosperous and successful, and greatly en-
larged the bounds of his empire. He conquered all before him, as far as 

https://www.attalus.org/names/p/parthia.html#1
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to India, where Porus reigned formerly, with a great deal of ease; and 
though he had achieved that degree of power and authority, yet he inclined 
not in the least to pride and luxury, as is common with princes in such cases. 
He was kind to his subjects, and valiant in warfare against his enemies; and 
having subdued many nations, he collected the best of their customs, and 
imparted them to the Parthians” [8:34-37]. The mentioned Por was a Punja-
bi rajah known from ancient sources, whose possessions stretched between 
the rivers Hidaspes (now Jhelam) and Chandrabhaga (now Chenab). The 
information by Diodorus is also supported by the report of Paulus Orosius 
about the invasion of Mithridates I into India [30:311-312;31:140-141]. The 
successful wars of Mithridates I expanded the borders of Parthia in the east 
to India, which gave rise to the mention of the Caucasus, which, judging by 
Strabo's message, also meant the Indian Mountains. That is, when describ-
ing the borders of Parthia under Mithridates I, Justin (Justinus) implies their 
extension from east to west, but not to west and north.   

Greek geographer Strabo writes in Book XVI of his Geography: “For 
the Medes and the Armenians, and third Babylonians, the three greatest of 
the tribes in that part of the world, were so continued from the beginning, 
and continued to be, that at time opportune for each they would attack one 
another and in turn become reconciled. And this continued down to the su-
premacy of the Parthians. Now the Parthians rule over the Medes and the 
Babylonians, but they have never once ruled over the Armenians; indeed, 
the Armenians have been attacked many times, but they could not be over-
come by force, since Tigranes, opposed all attacks mightily, as I have stated 
in my description of Armenia” [43:224-224]. 

As we can see, Strabo was aware of three important circumstances, 
which he recorded in his work: 1) Armenia was repeatedly attacked by Par-
thians; 2) Parthians never managed to defeat Armenians by force of arms; 3) 
Tigranes was given as hostage to Parthians. Hence, three important conclu-

https://www.attalus.org/names/i/india.html#1
https://www.attalus.org/names/p/porus.html#1
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sions emerge: 1) if the sources do not record the victory of the Parthian 
kings Mithridates I and Mithridates II over Great Armenia, then, according-
ly, there is no reason to link the adoption of the imperial title of “king of 
kings” by Mithridates II the Great with the extradition of Tigran as a hos-
tage; 2) if there was no military defeat of the Armenian king, then Tigranes 
could not be handed over as an expression of submission or as a guarantor 
of fulfilment of certain requirements by the Armenian side dictated by the 
Parthian side in connection with the defeat; 3) the date of Tigranes' extradi-
tion as a hostage to the Parthians does not have to be linked to the era of 
Mithridates II the Great and his assumption of the title of “king of kings”. 
Consequently, the circumstances of Tigranes' hostage-taking require other 
explanations, which could simultaneously harmonize the information of Jus-
tin [25:332] and Strabo [42:336-340] about Tigranes' hostage-taking to the 
Parthians, taking into account the data by Strabo [43:224-225] about the 
successful resistance of Armenians to Parthian aggression. 

We found several similar cases in a number of sources. One of them is 
described in a Georgian source, Leont’i Mroveli's “The Lives of Georgian 
Kings”. The described case is connected with the epoch of reigning of the 
representative of the side line of the Parthian Arsacids in Great Armenia, 
who reigned in the year of the death of Antiochus VII Sidetes in the battle 
with Phraates II (129 BC). His name was Arshak (Arsac, Vagharshak), and 
we mentioned him above. So, let us directly turn to our source. 

“During his rule, the reign of Antioch (Antiochus VII) in Babylon end-
ed (129 BC). At the same time a man by the name of Arshak’ came to the 
throne in Armenia. Mirvan arranged the marriage of his daughter to Ar-
shak’s son - also Arshak’. After the death of Mirvan his son, Parnajom, be-
came the king.” 
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He came to love the Persian faith and fire worshipping; he brought fire 
priests and magicians§ from Persia, had them settle in Mtskheta at a place, 
which is now called Mogvta, and began to openly abuse the idols. The in-
habitants of Kartli hated him, because they worshipped the idols. Most of 
the eristavis conspired against him and sent an envoy to the King of Arme-
nia with this message: “Our King has abandoned the faith of our fathers and 
does not serve the gods, the masters of Kartli, any more. He introduced his 
father’s faith in Kartli and refused the faith of his mother. He does not de-
serve to be our King. Give us your son Arshak’, whose wife is from the 
family of the Parnavazids, our kings. Give us your army’s help and we will 
make Parnajom flee, he who has brought a new faith to Kartli. Let our King 
be your son Arshak’, and our Queen - his wife, the daughter of our kings.” 
That proposal appealed to the King of Armenia. He sent back the envoy 
with a positive answer, in which he said: “If you truly and honestly want to 
have my son as your king, give me your hostages and I will give him to you 
and shower you with all kinds of presents.” [17:26] 

For comparison, I also offer my own translation of this fragment: “King 
Antiochus (Antiochus VII) was defeated in Babylon (129 BC), and at this 
moment Arsak became king in Armenia, with whom Georgian (Kartli) king 
Mirian was united. And Mirian died, and her son Parnajom became king in 
her stead. 

This Parnajom loved the Persian religion, the worship of fire, sum-
moned priests (fire worshipers) and mags from Persia, settled them in 
Mtskheta, in the place that is now called Mogvta, and openly began to blas-
pheme idols. Therefore, the inhabitants (natives) of Kartli (Georgia) hated 
him, since they prayed to idols. Then the majority of the Georgian eristavi-s 
                                                           

§ According to the oral communication of Dr Eduard Khurshudyan, this term, taking into 
account the era, is correctly translated as “mags”. I would like to thank him for his verbal 
advice on this matter. 
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hatched (formed) a conspiracy and they sent an ambassador (envoy) to the 
Armenian king with a petition (saying): "Our king has abandoned the faith 
of our fathers, no longer serves the gods, the rulers of Kartli, accepted the 
example of his father (this means king Mirian, who adopted him and raised 
him) and followed the religion of his mother”.  

Now he is not worthy to be our king anymore. Give us your son Arsak, 
whose wife is from the generation (line) of our Pharnavazian kings. Send 
your army to our aid and we will put Parnajom, who introduced a new reli-
gion to Kartli (Georgia), to flight. Let your son Arsak be our king, and let 
his wife, the daughter of our kings, be our queen. 

The Armenian king liked this decision. He sent them back to the am-
bassador with a kind reaply, saying: “If you truly, from the bottom of your 
heart, want to have my son as king, then give me hostages, and I will give 
you my son as king and shower you with all sorts of gifts.” 

The described case is very informative. It allows us to understand a cru-
cial mechanism that existed in ancient times in Transcaucasia. In the ab-
sence of the king on the throne, the local nobility could turn to neighboring 
royal houses to obtain a royal offspring as king. And they, in turn, demand-
ed the surrender of hostages from representatives of noble families as guar-
antees of the safety of their offspring. Let us note that the local nobility did 
not elect a new king from representatives of the local princely nobility. It is 
possible that this practice arose as a result of unsuccessful previous experi-
ence, and not an ancient tradition. From the work of Movses Khorenatsi, it 
is clearly seen that in the premature death of the king and the minority of the 
heirs, the first of the Arminian nakharars (nobility) could be chosen as king, 
as in the case of Ervand [27:91-92]. Such a candidate reigned without un-
dergoing the coronation ceremony, which was carried out by the Bagratids 
[27:92]. Apparently, the coronation did not take place, since the minor chil-
dren of the previous king, legally, remained heirs to the throne. However, 
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apparently, due to consequences that arose (Ervand’s persecution of Artash-
es) [27:92-99], this practice was abandoned. It is also important that king 
Vagharsak I, who demanded hostages himself, became the king of Great 
Armenia, not by right of conquest of this country. The year of his accession 
(129 BC) coincides with the year of the death of the king of Great Armenia 
Tigranes I under a snow avalanche. Let us recall that the perished Armenian 
king was the father of Tigran the Great, who was given to the Parthians as a 
hostage. At the time of Tigranes' death his son and heir was about 10 years 
old. His young age prevented him from taking the throne. Probably, as in 
the case of the Georgian eristavi-s, who turned to Armenian king Vagharsak 
I (Arshak, Vagharshak), the Armenian nobility turned to the Parthian king 
Phraates II with a proposal to place a representative of the Parthian Arsacids 
on the throne of Great Armenia. And Parthian king Phraates II demanded 
the extradition of hostages as security guarantees. In such a case the possible 
date of Tigranes’ extradition as a hostage could have been 129 BC. A new 
interpretation of events logically connects the accounts of Justin [25:322] 
and Strabo [42:336-340] regarding taking Tigranes II the Great hostage, 
which is confirmed by the late Babylonian cuneiform tablet, with infor-
mation by Strabo [43:224-225] of successful Armenian resistance against 
repeated Parthian aggression. 

Another possible practice is known and described by many ancient 
sources. It refers to an incident related to Parthian king Phraates IV (38-2 
BC), who, for fear of outrages against his policies and attempts on his life, 
invited the then Roman prefect of Syria Titius for negotiations and gave him 
four of his legitimate sons as hostages: Seraspadanus, Rodaspes, Phraates 
and Bonones (Vonones) with two wives and four of their sons. The Parthian 
king realised that no one on his own could successfully fight him without 
the help of someone from the Arsacid family, as the Parthians are excep-
tionally loyal to this family. Therefore, by removing his sons, he endeavored 
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to take away this hope from the men who had maligned him [12:57,109; 
25:361; 29:149-152; 30:421; 31:213; 43:234-238; 44:152-153,192-195; 
45:384-385; 51:396-397; 51:246-249]. It should be noted that the Parthian 
king gave his sons and grandsons as hostages not at the request of the Ro-
man side, but under the pressure of the internal political situation in Parthia.  

It cannot be excluded that a similar situation could arise in Great Arme-
nia, when one of the possible pretenders to the throne temporarily was re-
moved from the country to eliminate such incidents. And though I consider 
this option of development of events less probable, and prefer the above de-
scribed one, it still deserves attention as a possible way of development of 
events. During the reign of Artaxiads in Great Armenia, such situations re-
peatedly took place when the heirs to the throne or relatives of the king, dis-
appointed with the royal policy and relying on the dissatisfied nobility, re-
belled against the reigning monarch. They managed to mint coins, try on the 
sleeping royal crown of the still living monarch and even lead enemy troops 
to Great Armenia. According to Appian of Alexandria [2:437-439], 
Tigranes II the Great had several sons from Cleopatra, daughter of Mithrida-
tes VI Eupator, two of whom he executed: one he killed in battle when he 
started a war against him. Appian does not mention his name, but some re-
searchers believe that this prince may well be Sariaster, the son of King 
Tigranes of Armenia, about whom Valerius Maximus tells in his work. 
Mentioning him, Valerius Maximus writes: “Sariaster, against his father 
Tigranes, the king of Armenia, formed a conspiracy with his friends in such 
a way that they let blood flow from their right hands and mutually tasted it” 
[48:416]. And although for our study, the issue of identification is not so 
fundamental, let us say that in the history of Armenia there were seven 
kings bearing the name Tigranes, and to our great regret, the mentioned pas-
sage from the work of Valerius Maximus does not allow us to specify which 
king Tigranes we are talking about. Thus, the attempt to connect together 
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the data from the work of Appian of Alexandria and Valerius Maximus is 
shaky in view of its hypotheticality. However, within the framework of this 
article, the passage from the work of Valerius Maximus is certainly of inter-
est in terms of a specifically recorded case of complex relationships between 
the older and younger representatives of the royal family. Another of his 
sons was executed by Tigranes II the Great while hunting, because this son 
did not help him when he fell to the ground, but while he was still lying on 
the ground, the son put a diadem on himself. The third son, Tigranes, 
showed much sympathy for his father at this hunt, and was favoured by him. 
Yet some time later, he proved to be unfaithful to him, made war with his 
father, was defeated by him, and fled to Phraates, the Parthian king, who 
had just received power after his father Sintricus [2:437-439]. Phraates III 
gave away his daughter to Tigranes the Young [33:203-205], and then, at 
the request of his son-in-law, began a war with Tigranes II. Accompanied by 
the rebellious son of king Tigran and rebellious Armenian nobility, Phraates 
III invaded Armenia and reached the capital Artashat. Caught by surprise, 
then-old Tigranes was forced to flee to the mountainous regions of his coun-
try. However, the city of Artashat, remaining loyal to its king, offered stub-
born resistance to the enemy [5:86-87]. When the Parthian king saw that the 
siege might take too long, he returned to his country, leaving part of his ar-
my to his son-in-law. However, after his departure, Tigranes II the Great 
attacked his traitor son and the rebellious Armenian princes, gathering 
around him the military forces that remained loyal to him, defeated them, 
pursued and restored his power in the country. Tigranes the Young was 
forced to flee from Armenia and, deciding to go to Mithridates VI, headed 
for Pontus, but on the way, he learnt that his grandfather had been defeated. 
At the cost of a new treason, he hoped to come to an agreement with Pom-
pey and acquire the throne of his father. All this forced Tigranes II the Great 
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himself to appear at the negotiations with Pompey, as a result of which, the 
latter acted as umpire and resolved the dispute in favour of his father.  

In 71 BC, Zarbienes, king of Corduene (Gordyene), rebelled in the hope 
of quick Roman help. He was denounced and Tigranes II the Great had him 
and his entire family executed (this was before the Romans invaded Arme-
nia) [32:535-539].  

Not infrequently, such conspiracies were brought to a successful con-
clusion by their initiators. Thus, in their works Octavian Augustus [51:390-
393], Tacitus [45:386-389] and Dio Cassius [7:302-305] describe how Ar-
taxias (Artashes) II, the grandson of Tigranes II the Great, was killed by his 
relatives. 
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Abstract 
The paper examines the religious aspects of the history of Shakī and Shīrvān 
regions of Eastern Caucasus from the times of the spread of Christianity there until 
the end of Safavid rule over it. An overview of the history of the Church of Albania 
(or Ağuank‘), its legal and political aspects conducted in the article are important 
for a better understanding of its relations with the Armenian Apostolic Church, and 
identity issues of its subject Christian population.  
An empirical and comparative-historical analysis of the data and information con-
tained in historical sources on the situation of Christians in the regions of Shakī and 
Shīrvān provides a clear view of the realities and situation in each phase of history 
and the factors stimulating their conversion to Islam. The study shows that during 
Safavid predominance over the regions included in one administrative unit of 
Shīrvān bīglarbīgī the cultural and civil methods of assimilation and conversion, 
combined with economic incentives, prevailed. The gradual weakening of Safavid 
rule over the regions was accompanied with serious challenges and hardships faced 
by local Christians during the frequent invasions of North Caucasian tribes. The 
collapse of Safavid rule in the regions designated the end of religious tolerance and 
intensification of the use of forced and economic methods of conversion to Islam.  
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Introduction  
Shīrvān and Shakī are regions of Eastern Caucasus, an area subjected to 

frequent migrations and military attacks of nomadic tribes and clashes of the 
empires of the East. The regions formed part of the territory of ancient 
Albania in Greco-Latin or Ağuank‘ in Armenian sources, which is later 
known also as Arran in Arabic and Persian sources.  

Ağuank‘ (Albania) had a complicated ethnic structure. From olden 
times, various ethnic groups and peoples belonging to the Caucasian and 
Indo-European language families lived there. In his Geography, Strabo 
mentions that although subject to one king, they spoke twenty-six languages 
or dialects [47: 229]. Religion played an important role in the ethnic 
consolidation and self-identification of peoples in Ağuank‘. 

The kingdom of Ağuank‘ had close ties with the kingdoms of Armenia 
and Georgia, and also with the empires of ancient Iran. Armenia played a 
significant role in the spread and adoption of Christianity in Ağuank‘ at the 
beginning of the 4th century AD [16: 806-810].  

From the 7th century, the Byzantine Empire made efforts to take the 
Church of Ağuank‘ under its influence and increase the number of its 
subjects in the territory of Eastern Transcaucasia. However, its attempts met 
the strong resistance of the Armenian Apostolic Church and had no success 
[11: 73-88]. The Church of Ağuank‘ stayed united with the Armenian 
Church in spite of the later efforts as well made by the Church of Georgia in 
the 10th-15th centuries [46: 111-112]. 

The spread of Islam in the Eastern Caucasus was a long process starting 
from the times of its Arabic conquest and continued later under the rule of 
Muslim powers through economic incentives and forced methods, and also 
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by the influence of Persian culture until the 19th century. The issue of 
religious change and conversion is important for understanding the ethno-
confessional processes and political developments in the region. Yet, it is 
one of the least considered issues as it is very sensitive in political aspects.  

It has been acknowledged that there exists a correlation between 
religion and ethnicity [41: 13]. In some cases, religion equates to ethnicity, 
such as Amish, Mormons, Hutterites and Jews, which fall under the 
category of direct linkage between religion and ethnicity [41: 14].  

A similar case may be traced with the ethnic groups in Eastern 
Caucasus. Religion had a significant impact on their self-consciousness and 
identity, and its change often resulted in changes in ethnicity.  

Christian religion and the Armenian Apostolic Church were the 
important components of Armenian identity from the earliest times of the 
adoption of Christianity as state religion in the Armenian kingdom until the 
19th century [59: 6-7, 24]. The role of the Armenian Church increased 
substantially after the collapse of the Armenian kingdom of Cilicia and 
especially after the establishment of the Mother See in Holy Ējmiac‘in. 
Catholicoses of Ējmiac‘in were the religious leaders of all Armenians, 
acknowledged by the Muslim powers ruling over Armenian regions, and 
also served as a link between the Muslim governors and their zimmī 
(Armenian) subjects. A very peculiar understanding of the role of Armenian 
Catholicoses by the Muslim rulers may be traced in the title ‘khalīfah’ given 
to them [34: 122-123]. The title, the same as ‘caliph’, combined the features 
of a religious and civil leader. The catholicoses had certain independence in 
regulation of the inner life of their pasture and settlement of not only its 
religious but also most of the secular matters, like the settlement of disputes 
and conclusion of certain contracts between Armenians.  

The authority of the catholicos over his subjects has been noticed also 
by Tournefort in the 17th century who states: “he is the most considerable 
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Prelate in the World, in regard to the Authority he has over his Nation, 
which tremble at the least Threat of Excommunication from him” [53: 241]. 
The authority of the catholicos was also stipulated by the protection of his 
subjects from Muslim powers that he would secure with royal decrees and 
sometimes by paying the capitation (jizya) instead of the poor, as evidenced 
by the French traveller [53: 241].  

Thus, religious conversion was observed by the Armenian Apostolic 
Church as an unacceptable commitment, which led to the separation and 
exclusion of a person not only from the Church but also from the ethnic 
community. Thus, besides the term ‘davanap‘okhut‘yun’ (

) used for “conversion” in Armenian, there are other equivalents 
in Armenian with the meaning of “adoption of Catholicism, Orthodoxy and 
Islam” denoting the changes in ethnic identity. There are the words 
“fṙ anganal”, “lehanal”, that is ‘to become ‘a Fṙ ang’ (a French) or “a Leh” 
(a Pole) [23: 163]. Also the following words are used for the adoption of 
Islam: “parskanal”, “k‘rdanal”, “tač‘kanal”†, “t‘rk‘anal”, that is ‘to become 
a Persian, a Kurd, or a Turk (Turkish)’. These words show that apart from 
the change of religion, the conversion in a certain ethnic environment 
resulted also in the change of ethnic identity and final assimilation of the 
person.  

As already noticed by K. Trever, in the medieval period the literary 
language of the peoples of Albania was much connected with their religious 
belonging: the monophysites adopted Armenian, the dyophysites adopted 

                                                           

† A synonym to ‘become a Muslim’ or ‘t‘rk‘anal’, used mostly among Armenians living in 
Turkish environment or under the rule of Ottoman Empire. See Margaryan G., "Taǰik” and 
Other Names to Denote Muslims in Armenian Historical Sources as a Reflection of the 
Cognition of a Different Ethnic-confessional Community, Historia i Świat (History and the 
World) Volume12, Siedlce, [60: 183-191]. 
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Georgian and Muslims adopted Arabic and later Persian. Thus, in ethnic 
aspects “the Albanian Church became more Armenian” [54: 310].  

Study of the characteristic features of “The story of Vačagan” and 
“Canons of Ağven”, the sources of the History of Albania by Movses 
Daskhurantsi and the main canonic documents of the Church of Albania, 
written at the beginning of the 6th century [4: 159, 183], has allowed Al. 
Hakobyan to conclude that the union of the religious communities on the 
right and left banks of Kura River had already taken shape and Armenian 
became the main official language of the Albanian Church in the period [4: 
123].  

Apart from Armenian, we have literary evidence also for the Udi 
language, the language of Christian Udis belonging to the Armenian 
Apostolic church and living in some villages of Shakī, like Niž and 
Vart‘ašen. The research on the Albanian palimpsests has brought J. Gippert 
and W. Schulze to the conclusion that they contained parts of Gospel of 
John, translated as such into Old Udi by about 670 AD, at a time when the 
Old Armenian Christian tradition was already present in the regions of 
Caucasian Albania [21:209]. Old Udi should be the language of the ancient 
Gargars, as according to Movsēs Kağankatuatsi, “Mesrob Maštots (362-
440) created with the help of the bishop Anania and the translator Benjamin 
an alphabet for the guttural, harsh, barbarous, and rough language of the 
Gargaratsik” [40: 69]. Udi language has been considered to pertain to the 
“Lezgian” stock of the East Caucasian language family and it is the 
successor of the so-called “Caucasian Albanian” language of the Middle 
Ages [22: 208-209].  

In late medieval and early modern periods, already during the rule of 
Shirvānshāhs and predominance of Ṣ afavid Iran, we trace gradual increase 
in the influence of Persian culture and spread of Persophonie among the 
ethnic groups of Eastern Transcaucasia. There were also Armenian 
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Persophones, who had translated Gospels into Persian [31: 88-89]. Among 
them were the Armenian Tates, who belonged to the Armenian Apostolic 
Church, had Armenian names and considered themselves Armenians. They 
spoke a dialect of Persian. However, their origin is debatable. As stated by 
G. Asatrian, they could be Iranians who had become followers of the 
Armenian Apostolic Church and, more likely, they were Armenians who 
had lost their native language and become Persophones [7: 83].  

As the ethnonym “Armenian” was used in many of the historical 
sources as regards all Christians of Eastern Transcaucasia belonging to the 
Armenian Apostolic Church, we will use the ethnonym “Armenian” 
whenever we cite and rely on these sources. 

 
Christian Ağuank‘ (or Albanya) 
As we already mentioned above, the Kingdom of Ağuank‘ adopted 

Christianity at the beginning of the 4th century AD. The head of the Church 
of Albania, at first entitled as bishop, had his residence in Kapağak (Qabala) 
and in Čoğ (Derbend) [16]; later in the first half of 6th century it moved to 
Barda [49:60-61]. The head of Albanian Church should have received the 
title of Archbishop in the second half of the 5th century and already from the 
beginning of the 6th century the sources give the title of catholicos to the 
religious head of Ağuank‘ Church [4: 119, 123].  

In later period, the catholicoses of Ağuank‘ had their seats also in the 
fortress Berdakur [40: 297], on the right bank of T‘art‘aṙ  River in Artsakh, 
in a cave near the fortress of Čarek‘, in the town of Ganja and also in the 
monasteries of Dasna and Khamši near it [30: 141, 145]. In the 15th century 
there were parallel catholicoses of Albania in the monasteries of Č‘alet‘ (in 
Shakī) and Gandzasar (in Artsakh) [11: 124, 148]. Since that period 
Gandzasar became a permanent place of their residence and the 
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catholicosate was mainly run by the scions of the noble family of Hasan-
Ǯ alalyans [55: 372].  

As we see, since the 6th century the catholicoses had more often their 
seats in the territory on the right bank of Kura River in the eastern regions of 
Armenia so they were more connected with Armenian people. The 
Catholicoses of Ağuank’ were ordained by the Catholicoses of All 
Armenians which supposed a certain dependency of the Church of Ağuank’ 
on the Armenian Church [4: 127]. The way how the Catholicoses of 
Ağuank’ were appointed is well attested in the Persian decrees of the 
Matenadaran, as their rights were also confirmed by Shāhs of Iran. An 
elected catholicos had to present a document expressing common consent of 
the Christian villages of Eastern Transcaucasia on his election, then the 
Catholicos of All Armenians ordained him and afterwards he represented 
these documents to the Shāh’s government to confirm his rights [32: 249-
251].  

 
Christians of Shīrvān and Shakī in the 9th-15th centuries 
The processes going on in Eastern Caucasus and the kingdoms formed 

there in the 9th-10th centuries were much connected with the general decay 
of ‘Abbāsid Caliphate and the so-called “Iranian intermezzo” on its 
territory, carried over into the Christian lands on the edges of Iran [56: 8]. 
So the Iranian culture and stratum proved of great influence over the 
population of Eastern Caucasus and in ethno-cultural and ethno-religious 
developments of the region. Iranian culture combined with the Islamic 
ideology contributed greatly to the spread of Islam in the region.  

In the 9th-10th centuries, the process of Islamization was more intensive 
among Eastern Albanian tribes due to the Muslim dynasties ruling them. 
Later, in the Seljuk period, the Persian language and culture played an 
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important role in the dissemination of Islam among the people of North-
Eastern Caucasus [35:193].  

After the weakening of the caliph’s authority, Hāshim b. Surāqa 
proclaimed his independence at Bāb-al-abwāb (ca. 255/869), and the 
Yazīdids established themselves in Shīrvān [14]. The territory under the rule 
of Hašimids was soon occupied by the Shīrvānshāhs, and then by the 
Saljuqs. Shīrvānshāhs were the various lines of rulers, originally ethnic 
Arabs but speedily Persianized within their culturally Persian environment, 
who ruled in the region of Shīrvān from mid-ʿAbbāsid times until the age of 
the Safavids [12]. Shīrvānshāhs gradually became Persianized, and from the 
times of Manushihr b. Yazīd (r. 418-25/ 1028-34), their names became 
almost entirely Persian rather than Arabic, with favored names from the 
heroic national Iranian past and with claims made to descent from such 
figures as Bahrām Gūr [12].  

Shīrvānshāhs waged frequent warfare with the infidel peoples of the 
central Caucasus, such as the Alans, and the people of Sarir (i.e. Daghestan), 
and with the Christian Georgians and Abkhāz to their west [12], so they 
would be more consecutive in converting their own subjects. However, the 
Christian population of Eastern Caucasus received new portions of 
Armenian immigrants from the regions of Great Armenia devastated during 
the conquests of Turk-Seljuks and Mongols [45: 47]. Christians of Eastern 
Caucasus, alongside with local Muslims, suffered from the attacks of 
Mongol conquerors and at times the territory came within the lands of the Il-
Khānids and at others within the lands of the Golden Horde [12]. A 
colophon of an Armenian manuscript copied in the village of Matrasa in 
1403 is a witness of the atrocities committed by Tīmūr [57: 31]. As a result 
of migrations from the Armenian regions, the migrants combined with local 
Christians gradually formed a Christian inhabited zone in Shīrvān in the 
Middle Ages [47: 47].  
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The history of the Shakī region located to the west and north-west of 
Shīrvān is more connected with Armenia and Georgia. Movses 
Daskhurantsi reports that at the time when Ašot I Bagratuni restored the 
kingdom of Armenia, on the basis of the Armenian principalities of 
Bagratids of Taron, established earlier in Shakī, the kingdom of the 
Armenian Bagratids of Shakī was formed under the leadership of Hamam in 
887 [40: 221-222]. Nikoğayos Adonts has conducted research on the 
Armenian Bagratids in Ağuank‘, and traced their history down to 962 
[3:125-134]. Evidence about king Hamam’s son Atrnerseh and his Christian 
subjects forming the majority of the population in Shakī is found in the 
works of Arab historiographers Ibn Rusta and Muqaddasī [6: 526, 652]. 
Moreover, the author of “Ḥudūd al-‘ālam” (10th century) not only considers 
Shakī a domain with Muslim and Christian population, and even a region of 
Armenia [25: 144, 398]. The Armenian and Arabic sources have preserved 
also the names of the son and grandson of Atrnerseh as Ishkhanak (or 
Ishkhanik), al-Malik [24: 229-230].  

The regions of Shakī and then Qabāla were disputed and annexed by the 
Georgian kingdom of Bagratids in the 12th-13th centuries [36: 28]. In the 15th 
century, the rulers of Christian domain in Shakī, having originated from the 
family of Qara-Kisīish (Turkish-Pers. black deacon, or deacon in black)‡, 
due to the needs of the time, were converted to Islam [28: 136].  

Shakī had the famous Armenian monastery of Č‘alet‘ as its religious 
centre, surrounded with Armenian and Udi villages. Č‘alet‘ was also the 
seat of the catholicoses of Ağuank’ in the period from 1406 to 1516, who 
ran the post in parallel with the catholicoses of Gandzasar [46: 113, 116]. At 

                                                           

‡ Armenian clergymen were often called in documents also by the name siyāhkolāh(an)- 
‘black hat wearers’ featuring their black outfit with black hood. 
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the same time the monastery of Č‘alet‘ was a centre of Armenian culture 
and manuscript writing [57: 425, 58: 281]. 

 
Christians in Shīrvān vilāyat of Safavid State 
In the period from 1538 until the beginning of the 18th century, a major 

part of the regions of Eastern Caucasus was included into the Safavid State 
of Iran [15: 245] and formed parts of its administrative units known as 
bīglarbīgīs (or vilāyats) of Shīrvān and Ganja (or Qarabagh).  

The region of Shakī and its town Arrash formed part of Shīrvān vilāyat 
with the trade economic centre in Shamākhī. It was a juncture in Eastern 
Transcaucasia where the merchants arriving from various places established 
practical ties with foreign merchants [29: 35-36, 72]. In the second half of 
the 16th century European traveller A. Jenkinson spoke of Shamākhī as a 
town with a prevailing Armenian population [5: 205]. According to the 
European travellers and missionaries of the 16th century, the town was 
almost deserted during its conquest by the Ottoman troops in 1580 and 
afterwards it received another hard blow during the campaign of Shāh 
‘Abbās in September 1607, who took it by force and killed a significant 
number of its inhabitants [5:270, 17: 114]. Adam Olearius, having visited 
the town in 1638, stated that Armenians formed a significant portion of its 
population and they were a major group in the infantry of the khān [2:526]. 
Later the population of Shamākhī increased considerably, as French Jezuit 
Philip Avril, who visited the city in 1686, stated about 50,000-60,000 
inhabitants living there, of which 30,000 were Armenians, and the rest 
“Turkish” (Muslims), Russian, Georgians, Multanis, Circassians and 
Daghestanis [8:75-76].  

A. Ayvazyan supposes that the number of the ‘Armenians’ in the 
province of Shīrvān at the end of the 17th century should be at about 100,000 
and his calculation was based on the number of the soldiers (10,000) 
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mentioned by Israyil Ori as supposed to be recruited from local Christians 
with the purpose to free them from Muslim rule with the assistance of the 
Russian Empire [9: 63]. 

Conversion to Shiite Islam was much encouraged and stimulated not 
only among Sunnite Muslims but also among Non-Muslims of Safavid Iran; 
moreover, the cases of forced adoption of Islam were not rare as well [1:80]. 
The Christians of Shīrvān vilāyat as subjects of Safavid State were also in-
volved in the converting processes. English travellers already in the mid-16th 
century had noticed the economic methods encouraging conversion to Islam 
among Christians [5:247].  

Much of the treatment with Christians in Safavid state was dictated by 
its economic and political needs and also by the influence of Muslim high 
clergymen. Thus, due to some special matters, Shāh ‘Abbās I and his suc-
cessors stimulated the conversion of Christians to Islam through economic 
incentives and sometimes also forced them to adopt Islam [37: 22- 25, 27, 
30]. 

Among the fiscal and other economic incentives facilitating the 
conversion of the Christians to Islam first of all jizya, the poll-tax (with its 
addition called tafāvut-i jizya- Pers. ‘the difference of jizya’) levied on non-
Muslims should be considered. 

The payment of jizya was compulsory for all zimmīs (non-Muslim 
subjects) of the Safavid State. Very light during Shāh ‘Abbās I’s rule, jizya 
increased in the 17th century [39] reaching from about 1600 dīnār to 2500 
dīnār or 1 misqāl (4.69 gramms) in gold paid by each male adult [51:180].  

Tafāvut-i jizya levied on zimmī Armenians was the sum added to jizya 
after each census of population as a result of money inflation. The size of 
this tax was counted and recorded in tax registers separately from jizya. 
These taxes (jizya and tafāvut-i jizya) formed an important portion of the 
Safavid state’s budget and sometimes the general sum of these taxes formed 
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the major part of the total sum of taxes levied from some Christian villages 
[42:234-235]. Thus, the tax tafāvut-i jizya levied from the villages Dastakert 
and Golyazi of Syunik‘ in 1682 was 39,900 dinars (or 3 tuman, 9900 
dinars), which was the 2/3 of the sum of all taxes received from there 
[32:312].  

As witnessed by Esayi Hasan-Ǯalalyan, the size of jizya and also other 
taxes increased three times at the beginning of the 18th century [18:14]. The 
tax paid for faith had often been a cause of conversion to Islam, and 
therefore Armenian Catholicoses sometimes paid the tax instead of their 
poor subjects. Tavernier, who travelled much in the Armenian regions and 
also visited the Armenian Catholicos, has kept evidence of it [52:11]. 
Tournefort in his turn states that in case of inability to pay jizya Armenians 
were enslaved or converted to Islam [53: 301-302]. 

Another important factor facilitating conversion was the law of Imām 
Ja‘far inherent to Shiite Islam [43]. According to this law, a Muslim could 
inherit the property of his dead zimmī relative no matter how far the kinship 
was, depriving the closer zimmī relatives of this right. This law was put into 
wide practice by the special order of Shāh ‘Abbās at the end of his rule [17: 
288] and was a very effective instrument for conversion to Islam. Catholicos 
Esayi of Ağuank’ states that as a result of this law many Armenians were 
converted in Iran and Transcaucasia, and also many Armenians were robbed 
by their greedy converted relatives [18:18]. 

The conversion of Christians to Islam was frequent especially among 
local elites, who wished to occupy high offices in state administration and 
government, since Muslim law did not allow non-Muslims to hold high 
positions. They adopted Islam to enter the ranges of Ghulāms accepted into 
military service as well as administrative posts. There were a number of 
Armenian converts among the outstanding officials of the Safavid army and 
state administration, such as Qarchiqāy Khān, the Commander in Chief of 
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Shāh ‘Abbās’s army, amīr shikārbāshīs Yūsif Khān, appointed as governor 
of Shīrvān [19:532], Allahvirdī Khān [10:13, 71], and so on.  

Persian historiographer Fażlī Khuzanī describes an episode where Shāh 
‘Abbās I as a sign of special favour for the services of the Armenian melik 
of Jraberd (Jālbird) recruited the latter’s sons as ghulāms [19:416]. 

We have a featuring example of this kind referring also to the Khāns of 
Shakī. According to the history of the khānate of Shakī Ḥājī, Chalabī Khān 
had been a scion of Jāndār, from the family of Christian Deacon, named 
Qarākishīsh. Jāndār had adopted Islam and the new name ‘Alī Jān, and his 
son Qutluq was appointed as khān of Shakī [28:136]. 

In spite of the economic incentives, in its period of relative strength 
over the regions of Shakī and Shīrvān, the Safavid government secured 
endurable conditions for local Christians since it kept control over the 
Muslim governors preventing violence and religious intolerance against 
zimmīs. Adam Olearius, having attended the religious holiday of water-
blessing conducted by the Armenian clergymen during his visit to Shamākhi 
in 1637, gives a rather full description of the religious atmosphere and 
peculiarities there. He states that a great number of Persian soldiers guarded 
the crowd of Armenians participating in the holiday in order to protect them 
from the violence of local Muslims in case of need. Moreover, a sum of 
1000 thalers was paid by the Armenian Church to the khan for the 
permission to conduct the ceremony [2:526, 533-534]. This is evidence of a 
rather deep intolerance existing in the region as regards local Christians, 
which was the reason to keep them in the local armed forces, as mentioned 
above by Adam Olearius, and to protect them in case of violence exercised 
against them.  

Another featuring example for the role of the Safavid government in the 
restriction of local abuses and conflicts can be found in the work of Tahir 
Vahid, the Persian historiographer of Shāh Abbas II. He relates about the 
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dismissal of Muḥammad Khān, the bīglarbīg of Shīrvān from the post 
because of his bad treatment (aṭvār-i nahunjār) and frequent conflicts 
(munāqisha) with his subjects (maliks and ra‘īyyats) [50:3115-316]. As 
stated by Zakaria of Agulis, he was replaced by Najaf Qulī, the former 
bīglarbīg of Iravan province in 1663 [27: 68-69, 128].  

From the beginning of the 18th century, already forming a religious 
minority in the region, the Christians of the Eastern Caucasus were 
combined in the eparchy of Shīrvān. Its immediate subordination to the 
Church of Ağuank’ (or Gandzasar) was often disputed by the Catholicoses 
of Ējmiac‘in [38: 13, 16-23]. A Persian document composed at the 
beginning of the the 18th century contains the names of 48 villages of the 
regions of Shīrvān and Shakī, the village-elders and clergymen of which 
gave their consent to the subordination to the Catholicosate of Ağuank’ [33: 
94-104].  

The decline of Safavid State, already much perceptible in Shīrvān and 
Shakī at the beginning of the 18th century, affected the state of the Christians 
significantly as it was accompanied by frequent invasions of North 
Caucasian tribes. 

In this period, the cases of forced adoption of Islam by Christians in the 
region became more frequent and were much connected with the pressure of 
Muslim rulers of the region and their intolerant religious policy․ Jezuit 
clergyman Yohann La Maz wrote about witnessing the hardships of the 
Armenians of Shamākhī in his letter dated to September 1, 1702. He stated 
about the unlawful fines put on them and the heavy economic state of the 
Armenian villagers because of their faith, all of whom would certainly 
migrate to other, safer places [44:107].  

Artemii Volinski, Russian envoy sent in 1715-1716 to the court of Shāh 
Sulṭān Ḥusayn, was a witness of the oppressions caused to the Armenians 
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living in K‘arxane village near Shamākhī, while passing through the Eastern 
Caucasus [13:72]. 

According to J. Gerber, a member of the Academy of Sciences of St. 
Petersbourg, who visited the Eastern Caucasus in the first half of the 18th 
century, there was a significant number of Armenians belonging to the 
Armenian Church as well as those subject to the Pope (Catholics) in the 
town of Shamākhī. He speaks of the hard conditions and religious 
intolerance conducted against Armenians of Shamākhī and a major 
destruction of the nearby Armenian villages during the rebellions and 
attacks of the North Caucasian tribes in the last period of the Safavid rule 
[20:116-117]. This information is confirmed in the work of Esayi Hasan 
Ǯalalian, the Catholicos of Ağuank’. The latter states that in 1712, 1716, 
1720 and 1721 Lezghi groups led by Surkhāy, Shamkhāl, Ismī and Ḥājī 
Dāud attacked and robbed many Armenian villages in Shīrvān, killed and 
enslaved its inhabitants [18: 23-24].  

 
Conclusions: 
Christianity and the Christians had their important place in the social-

economic and political history of Shakī and Shīrvān regions of the Eastern 
Caucasus from early medieval times to the end of Safavid rule there. The 
sources have kept evidence about a great number of Christians subject to the 
Armenian Apostolic Church living in the regions of Shakī and Shīrvān 
regions until the 18th century.  

The data and information of various historical sources presented and 
analyzed in the paper allow tracing the political developments in the regions 
affecting the religious atmosphere there and challenges faced by the 
Christians in various stages of history because of the political realities of the 
region, resulting in intensified conversion to Islam among them.  
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The zimmī status given to the Christians living under the rule of 
Muslim powers, although discriminative in certain aspects, granted them 
some protection from the forced methods of conversion. However, there 
were many economic incentives stimulating conversion in the Safavid State, 
a part of which were the regions of Shakī and Shīrvān from 1538 until the 
beginning of the 18th century. The weakening of the Safavid State of Iran 
accompanied by frequent attacks of North Caucasian tribes brought new 
challenges to the Christians of the regions, increased religious intolerance 
and intensified conversion to Islam through forced methods. 
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Abstract 
In 552, Partav, the administrative center of Ałuank (Caucasian Albania, Aran) 
marzpanate, became the first episcopal residence of the finally established Patriar-
chate of Ałuank. However, in 789, the Catholicos of Ałuank had to leave the seat 
because the Arab vostikan residence was moved from Dvin to Partav. The patriar-
chal seat was settled for a short time at the fortress of Berdakur in Artsakh, and 
later, at the beginning of the 9th century, it was moved to Gandzak. So, in the 9th-
12th centuries the city of Gandzak became the center of the Ałuank Patriarchate. In 
the 12th century, due to some political circumstances, the Ałuank patriarchal seat 
was moved to Charek, the Monastery of Khamshi, then to the Monastery of Metsa-
ranits, Gandzasar (at the same time also to Tshalet), and then again to Gandzak. 
Because it was a patriarchal and important spiritual center, at different periods of 
time there were constructed and function a number of churches. According to the 
documents of 1849, the following Armenian Apostolic churches are mentioned in 
Gandzak: the Mother Church of St. Hovhannes, St. Gevorg, St. Astvatsatsin (St. 
Virgin), St. Gregory the Illuminator, St. Sargis, and in 1885 the number of Armeni-
an Apostolic churches in the city was six. Historical documents state that even after 
the establishment of Soviet rule and the annexation of the territory to Soviet Azer-
baijan, Gandzak continued to be one of the main spiritual and cultural centers for 
Armenians, a fact that was refuted after 1921.   
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 At the former patriarchal center, all the spiritual structures were gradually de-
stroyed. The arguments received through the various information channels clearly 
indicate that at present the majority of Gandzak’s Christian structures do not exist, 
and some are radically transformed and used for different purposes. 
 

Keywords: Ałuank, Artsakh, Utik, Partav, Gandzak, Apostolic, Church, Catholi-
cos, patriarchate, residence. 

 
It is well-known that in 428 AD, as a result of the administrative territo-

rial policy implemented by Persia, after the abolition of the Armenian Ar-
sakid kingdom, Artsakh and Utik provinces of Great Armenia, which are 
also mentioned in historical sources as “Eastern Lands of Armenia” and 
“Eastern Armenian provinces”, were left out of the Armenian regional gov-
ernment (marzpanate) and included in that of  Ałuank. 

And under these new administrative and political circumstances, the 
bishoprics of the Eastern Armenian Lands, as well as Ałuank itself, actually 
appeared as part of another administrative unit, to a certain extent separated 
from the direct control of the Armenian Church. Due to the deepening of the 
direct ties between the bishoprics in the created situation, as well as because 
of various external and internal problems, due to the unification of the epis-
copal seats of the Eastern Armenian Lands and Ałuank itself, in 552, the 
formation of the Patriarchate of Ałuank took place; the first seat of the new-
ly established Patriarchate became the administrative center of the  Ałuank 
region, Partav. However, in 789, the Catholicos of Ałuank had to leave the 
seat because the Arab vostikan’s residence was moved from Dvin to Partav. 
Thus, at the end of the 8th century and the beginning of the 9th century, the 
Ałuank (Albanian) Patriarchal seat was located for a short time in the terri-
tory of Artsakh, in the Berdakur fortress on the right bank of the Trtu-Tartar 
river (currently Martakert region), and later wat settled in Gandzak. 
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According to written sources, the settlement Gandzak existed since an-
cient times. However, on the basis of the report by Movses Daskhurantsi, “a 
Khazr (var. Khalt) Patgos was cruel and merciless and was killed in a short 
time, and his son came to the world with the sword and captivity, and the 
church was burned by many fires and went to Baghdad. And again, by the 
order of the king and the treasury, he built the city of Gandzak in the year of 
295, Arshakashen province” [8:331] an opinion was suggested in historiog-
raphy, according to which the city was founded in 846. In our opinion, ac-
cording to this report, by the order of the caliph of Baghdad, the son of the 
commander did not establish the settlement, but came back and rebuilt the 
destroyed settlement. The written sources about the Catholicos of Ałuank 
settled in Gandzak also support the mentioned point of view. In particular, 
before the above-mentioned 846 and during the same period, albeit with in-
terruptions caused by political circumstances, Hovhannes III (799-824), 
Movses (824, half a year) and David IV (824-852) Catholicos from  Ałuank 
were enthroned in Gandzak. 

And so, in the 9th-11th centuries, the Patriarchal seat of Ałuank was lo-
cated in Gandzak. It was transferred here from Berdakur, although there is 
also a point of view according to which it was transferred from Partav to 
Gandzak immediately. Most likely, the following testimony of Matteos 
Urhayetsi was the basis of the mentioned point of view. “... And when Per-
sia became stronger, the seat of the Patriarchate was changed to Gandzak, 
thus in our anthology we meet the following Catholicos of Ałuank: St. 
Hovhannes and St. Gevorg, St. Hovsep, St. Markos and St. Ste-
panos...”[17:248]. Taking as a principle this testimony of Matteos 
Urhayetsi, M. Barkhudaryants stated: “Then instead of Partav, Gandzak be-

                                                           

 About the time of construction of the city of Gandzak, see in detail the works of V. Mi-
norsky and A. Hakobyan. [24:46-47, 25:216-217]. 
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comes a royal residence (seat of Amira); here is being moved the patriarchal 
residence of Ałuank, as well [3:371].” However, it should be noted that 
Gandzak became a royal residence (seat of Amira) in the middle of IX cen-
tury, and the Patriarchal seat of Ałuank was taken out of Partav at the end of 
VIII century. Therefore, it was rightly located in Berdakur for some, albeit 
short, period of time, as Movses Daskhurantsi also testifies [8:345]. Accord-
ing to Matteos Urhayetsi, the Catholicos Hovhannes, Gevorg, Hovsep, Mar-
kos and Stepanos from “Armenian-Ałuank” supervised in Gandzak 
[17:248].  

However, the mentioned list cannot be complete for the simple reason 
that Gandzak was the main and important Patriarchal seat of the Ałuank 
church for about three centuries, even with short interruptions. By combin-
ing a number of historical sources and the research based on them, one can 
conclude that in the period of the 9th-13th centuries, the following Catholi-
cos supervised in Gandzak: Hovhannes III (799-824), Movses (824, half a 
year), David IV (824-852), Hovsep II (852-877), Samuel (877-894), 
Hovhannes IV (Hovnan, 894-902), Simeon II (902-923), David V (923-
929), Sahak II (929-948), Gagik I (948-958), David VI (958-964), Petros I 
(964-982), Movses IV (982-988), Markos I (982-?), Hovsep III (?-1040), 
Markos II (1040-1077), Stepanos I (1077-1103), Hovhannes V (1103-1129), 
Stepanos II (1129-1131), Gagik II (Grigoris, 1139), Bezhgen (1133-1140), 
Nerses II (1149-1155), Stepanos III (1198-1214, this patriarch Stepanos III, 
upset by the persecution of Muslims, left Artsakh and made Handaberd his 
seat – M. B.), Hakobos (1214), Hovhannes VI (1215-1235), Nerses III 
(1235-1262).  

                                                           

 The supervising periods of some catholicos of Ałuank are presented A. Manucharyan’s 
adjustments. See [12:93]. See also [2:122-131]. Note that the chronology of A. Hakobyan 
is slightly different [25:436]. 
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It should be noted that a number of the above mentioned patriarchs, 
obliged by political conditions, temporarily left Gandzak and, as B. Ulub-
abyan rightly pointed out: “The Ałuanian Catholicos, sometimes leaving 
Gandzak, also stayed in neighbouring monasteries, in the Dasn desert, in 
Khamshi Church of Miapor province of Utik, and again in Gandzak... And 
in all these cases, all the spiritual dioceses from the Eastern side of Armenia, 
as well as the Armenian and Ałuanian spiritual centers of Trans-Kurian or of 
former Ałuank (later be called Shaki, Shirvan, Derbend) were subject to the 
Patriarchate of  Ałuank”[16:371]  Matteos Urhayetsi reports that by order of 
Melikshah, the Seljuk commander Puzan Amira attacked and captured the 
city of Gandzak in 1088-1089. Catholicos Stepanos of Ałuank (1077-1103), 
who was in the city at that time, “...escaped peacefully with the help of God, 
because of being detained by the Armenian troops who were together with 
Puzan” [17:254]. However, after the death of Melikshah, as a result of ex-
tremely cruel treatment of the new rules, the activity of the spiritual prelacy 
of Ałuank became impossible, and Catholicos Stepanos was forced to leave 
Gandzak and settled in Syunik. Catholicos Stepanos I died in 1103 and was 
buried in Vahanavank: “I, Lord Stepanos, Catholicos from Ałuank, op-
pressed by Turks, came and rested to the church built by the Queens Sha-
handukht and Katay”[6:89]. Stepanos Orbelyan also testifies to the fact of 
the death of Catholicos Stepanos in Vahanavank: “one morning and one 
happy Patriarch Stepannos from Ałuank came to the place and lived there, 
and one day died and was buried in front of the sanctuary” [20:241]. How-
ever, the historian does not provide information about the date of death. 
Matteos Urhayetsi, presenting the events of 1103, wrote: “Lord Stepannos, 
the Patriarch of Ałuank, died this year” [17:320]. In 1103, on the initiative 
of Armenian Catholicos Barseł, a meeting of bishops from Ałuank was held 
in Gandzak in order to elect a new Catholicos of Armenian Ałuank. 
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Hovhannes (Hovhannes VII) (1103-1130), brother of perished Catholicos 
Stepanos, was elected as the Patriarch [15:340]. 

In the first half of the 12th century, as a result of the weakening of the 
Seljuk central state, an indescribably difficult situation was created in Ar-
menia, particularly in its eastern parts. The arbitrariness and periodic inva-
sions of the local authorities had become unbearable. The unstable political 
situation was probably one of the reasons why the patriarchs of the Armeni-
an Apostolic Church were not able to consistently monitor the transition of 
the Patriarchate of Armenian Ałuank and, as already mentioned, the Patriar-
chal chair remained vacant for the time being. It should also be noted that 
the sources report non-uniform information about the time when the Patriar-
chal seat of Ałuank was vacant, only emphasizing that Mkhitar Gosh counts 
that period as 8 years, and Kirakos Gandzaketsi indicates 25 years [4:199]. 
And so, Catholicos of Armenia Grigor III Pahlavuni (1113-1166) [21:254] 
sent Bishop Sahak of Karin parties to Eastern Lands of Armenia in order to 
ordain the Catholicos of Ałuank and to preserve the unity of the Armenian 
patriarchal power. King David of the Kyurikyan Kingdom of Lori, uniting 
the bishops in 1139 on the Feast of the Epiphany, convened a meeting under 
the chairmanship of Bishop Sahak, where Bishop Gagik from Armenian 
Ałuank was appointed Catholicos, being renamed Grigoris. “Then they or-
dained Gagik Catholicos, and named him Grigorēs, after the name of the 
Armenian Catholicos [4:200]”. According to Kirakos Gandzaketsi, the new-
ly elected leader from Ałuank was from the family of Catholicos, and a 
group of influential clergymen of the time, including Tokaker's son Priest 
Grigor and David Alavkavordi, wrote a “wish letter" to Armenian Patriarch 
Grigoris”․  “...and they sent a man with a letter to ordain him as a bishop, to 
ordain a bishop himself, and to give an order to ordain child Gagik as the 
Catholicos of Ałuank, so that a leader will perish in the world”[4:200].  
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From the content of the letter, it can be noticed that not only was the 
Armenian Patriarch making efforts for the unity of the Armenian Apostolic 
seat, but also the subordinate dioceses sought to receive the support and pat-
ronage of the Armenian spiritual leader. Among the quoted lines by Kirakos 
Gandzaketsi, the last thought is also worthy of attention: “for one leader to 
destroy the world”. The narrator, of course, was referring to the dire situa-
tion in the region, at the same time pointing out the role of the spiritual 
leader for the nation deprived of statehood. Therefore, the immediate ordi-
nation of a spiritual leader from Armenian Ałuank was also dictated by po-
litical conditions. Along with the Catholicos of Ałuank, 12 bishops are or-
dained according to the accepted rules [4:200]. According to the testimony 
of Kirakos Gandzaketsi, immediately after the mentioned event, in 1139, a 
great natural disaster happened, an earthquake. “In the year of 588 there was 
a strong earthquake and the city of Gandzak was destroyed, and a building 
that was on top of its inhabitants collapsed” [4:200]. Mkhitar Gosh also 
listed the provinces and cities that were turned into ruins, “O Armenian land 
and make it tremble, with the movement, there was a lot of destruction in 
many places in the provinces of Parisos and Khachen, in the plains and in 
the mountains, in the mountains and the capital of Gandzak is the ruin of a 
common man...” [1:365; 16:114].  

As a result of the earthquake, a large number of churches and monaster-
ies were destroyed in Gandzak as well. A natural disaster was followed with 
the raid of Chołi's general from Persia to Gandzak in 1143, and after captur-
ing the city, the latter also attacked Khachen province and, according to 
Gosh, “he took all the fortresses, destroyed churches and set fire to monas-
teries, exterminated nobles and captured soldiers” [1:386]. Samuel Anetsi 
also testifies about this: “...with hunger and sword and captivity, with hunt-
ing priests and holy testament and religious fell at my feet lawless” 
[19:132]. The Catholicos of Ałuank was forced to leave Gandzak. The patri-
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archal seat was established for some time within the borders of the fortress 
called Charek: “to many sorrows and hardships, which it caused to the 
common people. All the people of the south, the sons of Ismael, even more 
than the Armenians and Ałuank of the world, because you were the king and 
the ruler. The Catholicos moved from Ałuank to another place, because he 
did not have a stable seat, until he came to a cave on the border of the for-
tress to call Charek, and he stopped and shepherded his flock [4:178].” Ca-
tholicos of Ałuank was even deprived of the right to enter Gandzak. Cathol-
icos Stepanos of Ałuank (1155-1214) sent a chorepiscopus named Deacon 
to collect church taxes from Christians in Gandzak [4:179].  

Gurji Batradi, the emir of Gandzak, knowing that the Water blessing 
day is a great church holiday for Christians, suggested the chorepiscopus to 
inform the Catholicos of Ałuank that he had to personally appear in Gan-
dzak to bless the water so that the Muslims of the city could also experience 
that joy. Accepting the unexpected invitation, Catholicos Stepanos III left 
for Gandzak with his entourage. The Christian and Muslim population of 
the city arrived with the emir at the river bank, where the ceremony was to 
be held. When the Catholicos blessed the water by pouring the chrism into 
it, fanatical Muslims revolted against their emir and the Catholicos of Ar-
menian Ałuank and arrested them. By the order of the viceroy sitting in Is-
fahan, the amira was deprived of power and sent to Isfahan, and the Catholi-
cos was released in exchange for paying a large ransom. After this incident, 
Catholicos Stepanos, according to the testimony of Kirakos Gandzaketsi, no 
longer stayed in Gandzak, but found refuge in the Khachen area.  

In 1993, immediately after the liberation of Karvatchar, among the 
stone inscriptions preserved in the territory of Handaberd fortress, S. Kara-
petyan found a tombstone (132×54×15 cm) containing important historio-
graphical information related to the issue under study, the five-lined undated 
inscription on which states that here rests the body of Catholicos Stepanos 
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of Ałuank: “This is the grave of St. Stepanos – the Catholicos of Ałuank” 
[9:28]. After the death of Catholicos Stepanos, in 1195, the clergy from Ar-
menian Ałuank ordained Hovhannes (1195-1235) as Catholicos in Gandzak, 
after receiving the consent of emir Omar of Gandzak: “And they brought 
him to the city of Gandzak to the ruler of Gandzak, whose name was Amir 
Omar, and begged him to give an order to ordain him as Catholicos" 
[4:181]. 

Due to political circumstances, the Patriarchal seat was then moved to 
St. Hakobavank of Metsaranits in a short period of time, from where it was 
moved and established in Gandzasar. In 1728, after the death of Yesai Ha-
san-Jalalyan, Bishop Nerses was consecrated legitimate Catholicos of Ar-
menian Ałuank by Ejmiatsin. In the 1750s, Karabakh came under Muslim 
rule. The Catholicos Nerses of Ałuank also showed great support in the fight 
against Panah, who declared himself the Khan of Karabakh, and after the 
final establishment of Khan in Karabakh, he had to leave the territory and 
settle in Gandzak, where he remained until the end of his life. In 1763, 
“...Nerses the Catholicos, who was an old man” [11:643] died in Gandzak. 
He was buried in the southern vault of St. Hovhannes the Baptist Church in 
Gandzak. It was written on his tombstone: “This is the coffin of Saint Ners-
es and the Catholicos of Ałuank…” [5:227; 10:50]. After the death of Ca-
tholicos Nerses, critical situation arose again within the Catholicosate of 
Ałuank, because of the fight over the Patriarchal chair and the resulting di-
vision of the Catholicosate. In the same year of 1763, in Gandzasar monas-
tery Bishop Hovhannes (1763-1786), a representative of the Hasan-Jalalyan 
family, was consecrated as the new Catholicos. But in the same year of 
1763, in Gandzak Israel (1763-1808) was anointed as the Catholicos of 
Ałuank. In 1767, Israel moved from Gandzak to Karabakh, hoping to re-
ceive the support of local Ibrahim Khan. However, Hovhannes Hasan-
Jalalyan of Gandzasar was recognized by Ibrahim Khan as Catholicos of 
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Ałuank, and Israel had to return to Gandzak, where he continued his spiritu-
al activity, leading the dioceses included in the domain of the Gandzak 
Khanate. In 1780, Israel settled in Hałpat, taking over the administration of 
Hałpat Diocese [13:152]. Thus, the documents of the time clearly testify to 
the fact of another split within the Catholicosate of Ałuank.   

In 1786, after the murder of Catholicos Hovhannes Hasan-Jalalyan in 
the prison of Shushi, his brother Sargis Hasan-Jalalyan had to leave 
Karabakh as a result of the persecutory policy of Ibrahim Khan and settled 
in Gandzak in 1791. Having received sufficient support from Javad Khan of 
Gandzak and Melik Mezhlum who took refuge there, with their support: 
“He was ordained as Catholicos in Gandzak, in Elizavetpol in the year of 
1794” [15:348-349]. But in 1795-1796, during the destructive and deadly 
invasions of Agha-Muhammed Shah from Persia, Sargis Hasan-Jalalyan had 
to go to Georgia. Thus, with the departure of Catholicos Sargis Hasan-
Jalalyan of Ałuank from Gandzak, the page of the history of Gandzak as the 
patriarchal seat of Ałuank was also closed. In 1804, after Gandzak became a 
part of the Russian Empire, the spiritual life in the predominantly Armenian 
city returned to a somewhat normal course. In 1862, the dome of St. Cross 
or St. Hovhannes the Baptist church, which was the former Patriarchal seat 
in Gandzak, was built with the funds of wealthy Aghajan Khachatryan and a 
nine-line inscription was made on the front side of the church. With the 
funds of brothers Mkrtich and Grigor Afanasyans, in 1857-1869, the church 
of St. Grigor Lusavorich was rebuilt. It was renovated again in 1904 accord-
ing to the epistle of Catholicos of All Armenians Mkrtich Khrimyan 
[22:75]. During the period of being part of the Russian Empire, in 1804-
1918, 4 Orthodox churches were built and operated in Gandzak. And since 
1909, an Armenian church choir has also been operating [22:75].  

Thus, historical documents state that until 1921, the annexation of 
Karabakh to Azerbaijan, Gandzak, however, remained for Armenians as one 
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of the most important spiritual and cultural centers of Armenians, a fact that 
was not recognized after 1921. The last bishop, leading the episcopal seat of 
Gandzak in the years of 1910-1926, Levon Priest Pseryan, had to hand in a 
resignation letter in 1926 [10:14]. Sargis Jalalyants, visiting Gandzak in the 
30s of XIX century, described it as follows: “The city is divided into three 
parts? Kilisakand (translated meaning "Monastery village" – M. B.), Ye-
revanian’s Quarter and Norashen. It has three churches, the largest and most 
famous of which is the six-pillar church built by the Norashen people. In 
front of the church in Kilisakand is a four-columned brick porch built by 
priest Gevorg Gandzaketsi. This church has a white stone bell tower built in 
a very inconvenient place; it is surrounded by the houses of spiritual pas-
tors” [23:153-154]. 

M. Barkhudaryants wrote about Gandzak at the end of the 19th century. 
“The building of the upper part of my city is old, especially the Armenian 
quarter called Kilisakand, in which the mother church of St. Hovhannes the 
Baptist is located, and the lower part is the Persian quarter, which is said to 
have been founded by Shah-Abbas I. Armenians have 1,600 families in my 
city, 4 churches: St. Hovhannes the Baptist and St. Lusavorich in the Arme-
nian quarter, St. Gevorg near Nor-shuka, St. Virgin in Norashen or Ye-
revanian’s quarter” [3:178].   

Exactly a century later, in the 1980s, S. Karapetyan, a researcher of 
Armenian historical monuments who visited the settlement, wrote: “...one 
can only assume how many churches Gandzak, which had a large Armenian 
population, and was the Patriarchal seat until the 9th-12th centuries, would 
have had. Meanwhile, by the year of 1989 the oldest of the known and pre-
served churches date back to the 17th century...” [10:47]. According to the 
documents of 1849, the following churches are mentioned in Gandzak: St. 
Hovhannes Mother Church, St. Gevorg, St. Astvatsatsin (St. Virgin) and St. 
Sargis, and in 1885, the number of churches in the city reached 6 [10:47]. 
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According to S. Karapetyan's interpretation, Mother Church of St. Hovhan-
nes the Baptist (1618) “has a three-nave basilica structure. The semi-circular 
vault under the sloping roof is supported internally by three pairs of col-
umns. Eastern-side vestries are double-storied. At different times, a porch, 
vestibule and bell tower were added to the church from the west. As in the 
church itself, on the south side of the vestry on the first floor, burials were 
made in the vestibule in the 18th and 19th centuries, as well. Epitaphs of 
some of them were recorded and published. On the southern wall, below the 
sundial, were 4 lines: In the time of Catholicos Hovhannes, the year of 1633 
St. Hovhannes Church was built” [10:47-48]. S. Karapetyan also thoroughly 
presented all the lithographs recorded by researchers of different times in 
the territory of the church, which, unfortunately, no longer existed at the 
time of the visit. According to T. Minasyan, valuable Armenian manuscripts 
were kept in the churches of St. Grigor and St. Hovhannes of Gandzak, 
among which were “writer Tuma’s Gospel with parchment leather cover, 
which was entirely written in iron script, another Gospel, which was created 
in 1183 at the request of Hovsep in Drazark and had “honest parchment, fine 
pictures, a refined pen and a brilliant taste in fine art”. The location of these 
two manuscripts is unknown; one of the treasures of St. Hovhannes Church 
was one of the masterpieces of the Armenian manuscript culture, “The Gos-
pel of Keran and Hetum” (Matenadaran, Ms. № 6764). In 1283, on the oc-
casion of giving her son Hetum a riding title, Queen Keran ordered and re-
ceived a Gospel from Stepanos witer and presented it to the Skevra Monas-
tery in Cilicia [14:71]”. 

In St. Grigor Lusavorich Church of Gandzak the “Gospel of St. Mary” 
was kept, used for the inauguration ceremony of presidents of the RA, 
which was written in the village of Banants and is attributed to the 7th cen-
tury. The Gospel was moved from Gandzak to St. Ejmiatsin and Catholicos 
of All Armenians Vazgen I donated it to Matenadaran [14:75]. Arguments 
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received through various channels of information clearly indicate that now-
adays the main part of the Christian structures of Gandzak simply do not 
exist, and some of them have been completely transformed and are used for 
different purposes. In particular, the oldest spiritual center and one-time Pa-
triarchal seat in Gandzak, St. John's Church, was shelled by the Turkish ar-
my and was greatly damaged in 1920. And later, under the pretext of reno-
vation, all the cross patterns and Armenian inscriptions on the walls were 
first scraped, and then plastered, painted and used as a concert hall for the 
city's chamber orchestra. The mentioned facts were recorded and photo-
graphed by S. Karapetyan in 1982. Thus, historical documents prove that 
even after the departure of the Ałuanian spiritual leadership from Gandzak 
until the establishment of Soviet system and the annexation of the territory 
to Soviet Azerbaijan in 1920, it continued to be one of the important spiritu-
al and cultural centers for Armenians. However, after 1921, in this once Pa-
triarchal seat and Armenian spiritual and cultural center all the Christian 
structures were gradually destroyed. 
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Abstract 
The concept of the composite monarchy, developed in contemporary historiog-
raphy, is an effective analytical research tool for studying large territorial states 
with complex internal structure. The ground of this concept lies in the famous 
works by H.G. Koenigsberger [20:301-333;21,19] and J.H. Elliott [11:47-71;12]. 
Each of them (Koenigsberger mostly relying on the continental material, Elliott - 
primarily on the British one) reflected the fact that the vast majority of the early 
Modern States had complex and elaborate internal structure not only in the admin-
istrative aspect, but also in the territorial one.  In such complex polities the royal 
power not only evolved from suzerainty to sovereignty, but it also expanded upon a 
number of autonomous or semi-autonomous territorial entities - composites. The 
definition of composite comprised autonomies marked by the high level of admin-
istrative subjectivity, and the process of their incorporation (implemented or poten-
tial) was perceived primarily in formal legal aspect.   
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ment. For J.H. Elliott, who also gave credit to the institutional aspect of 
composite state model, instruments and mechanisms constituting composite 
monarchies represented a wide spectrum of functional loyalties, including 
the royal court and a special communicative milieu, shaped by the court pat-
ronage system. Describing the phenomenon of composite monarchy, Elliott 
considered it a special impulse for the further consolidation of local com-
munities and identities, able to strengthen themselves under the pressure of 
confessional factors.  

C. Russel [29:133-146], as is generally known, preferred to use a close, 
but not completely synonymous to “composite monarchy” term “multiple 
monarchy”, restraining it constructivity to the Stuart reign in England. Ac-
centuating rather cultural-historical and confessionally-ecclesiological, ra-
ther than formal aspect of this institutional phenomenon, Russel interpreted 
events in corresponding historical perspective. Constituent elements of 
composite monarchy he described as relatively homogeneous entities.  

Considering the structures which Koenigsberger and Elliott labeled as 
“composite” J. Morrill [27:1-38; 26] preferred the notion “dynastic agglom-
eration”, stating that the need for dynastic stability represented a determin-
ing impulse (and in some measure a natural result) for the rise of large and 
ethnically heterogenous territorial entities. Emphasizing a dynamical charac-
ter of the Early Modern polities, Morrill noticed that there was a great con-
figurational variety in such kind of communities until the XVIIIth century. 
H. Scott standing close to Morrill’s views, defined the Early Modern polities 
as “subordinated kingdoms” [31:44-87]. 

Only R.R. Davies [8] expanded the “elliotian” concept of composite 
monarchy beyond the XVIth and XVIIth centuries and applied the similar 
approach to the period far more prior to the Tudor and Stuart age. He exam-
ined the idea of the High Kingship, common for both Celtic and Germanic 
regions of Britain (Anglo-Saxon bretwalda) (significantly, Bede in his His-
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toria Ecclesiastica used the Latin word “imperium” as synonymous for 
bretwalda [40:99-129; 17:9-47]). Taking this in consideration, Davies ex-
plained the power strategy that Plantagenets were accomplishing, and stated 
that regional pan-British leadership could be achieved not only with the 
means of war, diplomacy, functions of the supreme judge, Arthurian my-
thology etc., but also with the preservation of multiple ethno-territorial au-
tonomous communities.  

R.R. Davies’ speculations can be successfully applied for the study of 
the Norman dynasty - with only difference that the territories that the Nor-
mans aspired to dominate, comprised both insular and substantial continen-
tal part. Stability and multiplicity of autonomies as an important feature of 
the Late Medieval age (XIV-XV centuries) of both English and Scottish 
kingdom became a focus of interest for the pleiad of scholars - H. Cam [5], - 
K. Stringer [34:5-36],  C. Nevill [28] J. Scammell [30:449-473], J.W. Alex-
ander [2] et al.  

In all possible interpretations the concept of composite monarchy clear-
ly demonstrates the diversity of ethno-political and ethno-cultural processes 
within large polities in the Early Modern Europe. Composite monarchies 
were developing under the permanent impact of the two concurring dis-
courses: the universalistic and particularistic ones. These discourses, in turn, 
structured the outlines and internal structural boundaries within composite 
states.  

The first, imperial discourse developed the idea of the pan-European 
Christian Empire. The Second one created the intellectual foundation for the 
legitimation of the territorial monarchies in Europe. While interacting, both 
discourses became subordinated to each other, tending to display a potential 
for the mutual exploitation of sense-making dominants. Figuring out, such 
discoursive practices not only transformed the traditional medieval univer-
salistic space, connecting it with the mastering of the internal heterogeneity 
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of the state and with the rise of proto-national and later national identities, 
but also required conceptualization of a special functional units conditional-
ly termed as territorial and ethno-cultural autonomies. Such autonomies 
were interpreted as locally consolidated ones, built, on the one hand, upon 
keeping up territorial and regional communities, on the other hand - upon 
their re-construction in the changing contexts of the Early Modern state.  

At each level of the universalistic discourse was exploited the well-
known Roman concept of empire as a continually expanding territorial 
structure, which was gradually absorbing (and in a certain degree unifying) 
authentic and previously independent “gentes”. The particularistic dis-
course, in turn, referred to the intellectual resources of the medieval corpo-
rativist tradition, which had been developing ideas of uniqueness and self-
sufficiency of the internally integrated and territorially limited community.  

The fact that for the classical Medieval and Early Modern time the term 
“autonomy” is purely analytical and does not belong to the political or legal 
vocabulary of that period needs no explanation. Nevertheless, the Western 
European Middle Ages was the time when autonomies, both territorial and 
non-territorial, developed and flourished; most of them initially had or later 
assumed corporate form.  

By the late XVIth century observance of external formal boundaries and 
formalized privileges of feudal autonomies remained an important element 
of the internal structure of the Early Modern composite monarchy. Never-
theless, local customs, institutes securing the interaction between a corpora-
tion and supreme power, local history and traditions as well as the structure 
of a corporation itself became a more important component.    

The History of Britain in the High Middle Ages, under the Tudors and 
the early Stuarts evidenced the process of emergence of the above men-
tioned “composite” (or multiple) identities. The perception of England as an 
empire, entrenched in the insular historical and legal consciousness, recur-
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ring during the reigns of the Stuarts and extending to the whole British ar-
chipelago, determined the establishment of chorography as a prevalent form 
characteristic of the English historiography. Chorographic structure of the 
narrative unfolding the space of the territorial “empire” to the reader corre-
sponded to the method of “intellectual appropriation” of the British Isles by 
the English antiquarians which could be defined as “cultural-historical”. A 
considerable role was assigned to reactualization of ethnogenetic myths at 
different levels: while some of them (primarily - the Galfridian myth) were 
regarded as relevant to the pan-British cultural and historical past, others 
emphasized autonomous dimensions of the past and present of distinct com-
posites (Scotland, Ireland, Wales).   

The rise of the Antiquarian historical writing in the XVIth century was 
inseparable from the birth of protonational and later national discourse. Ag-
gregation (more precisely re-aggregation) of the land and the community of 
the realm consistently fulfilled by the Tudors was in a special way reflected 
in the intellectual field. Chorographical descriptions that constituted a sub-
stantial part of the Antiquarian legacy, had both pan-English (Leland’s Itin-
erary [24]) or pan-British (Camden’s Britannia [6]) and regional coverage 
(chorographic surveys by Lambarde [22], Vowell [38:41-53], Stowe [33], 
Carew [6], Doddridge [9] and later Dugdale). The very genre of chorogra-
phy was intended to create a comprehensive image of a territory, country or 
a region similar to what was formed in mind after looking at a geographic 
map.  

Beside chorographies, discourses on the nobility constituted an im-
portant complex of the antiquarian narratives: the so-called Catalogues of 
Honor (Milles [25], Glower [14], Brooke [4], York [41]) and legal-historical 
surveys of the noble titles, dignities and offices (Titles of Honour by John 
Selden [32] and its numerous derivatives).  Like the chorographies, these 
texts were also closely related to the intent of the supreme power to put to-
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gether and configure the Community of the Realm and to unfold before the 
reader its internal structure. Taking into consideration that by definition a 
noble title was directly linked to a certain land holding, and the totality of 
these land holdings formed the territory of the Realm of England, the func-
tional analogy with chorographies is quite obvious.  

While the demand for pan-English and pan-British chorographies and 
narratives came principally from the supreme power and was implemented 
in the intellectual milieu associated with the traditional central administra-
tive structures (i.e. mostly by lawyers and heralds), intellectual construction 
of the autonomies and regional identities was initiated and carried out by 
several actors: central and local elites, by the supreme power, legal-
administrative institutions, religious and professional communities etc. In 
many cases the authors of several locally oriented narratives were closely 
connected (by origin or by their office) with the communities they were 
writing about. The common strategy of description of an ethno-cultural au-
tonomy assumed the mechanism of intellectual differentiation, that is find-
ing out and exploring such differences between “our community” and the 
“outer world” (in the case of the local narrative - England or Britain) that 
legitimated the existence of an entity and made it worth of description. Lo-
cally oriented narratives and pan-England chorographies were not opposed 
to each other, but were correlating as neo-Platonic macrocosm and micro-
cosm, structurally similar but yet not identical, each having its own spec-
trum of meanings, sense-making points, events and myths. The microcosm 
of a local narrative, though having its own semantic stem, was obligatory 
placed into the wider British context and newer was considered as a com-
pletely separated one. Rather we see how the universalistic and particularis-
tic discourses, that initially emerged at the European scale, were accom-
plishing in the universe of the British archipelago.  
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The earliest and obviously the most famous of the locally oriented nar-
ratives and the first “county history” - “The Perambulation of Kent” by Wil-
liam Lambarde - can be distinguished as an archetype for all later locally 
oriented chorographies.  

The well-known concept of the Heptarchy defined as seven Germanic 
kingdoms from which the Kingdom of England emerged, took on the new 
significance in the Early Modern historical thought and especially in the 
context of the composite monarchy. Originally this concept was invented in 
the XIIth century by Henry of Hintigdon [36:64-65]: four hundred years lat-
er William Lambarde, an outstanding antiquarian, lawyer and creator of An-
glo-Saxonism re-actualized it for the English intellectual community [15; 3]. 
Lambard, who had been serving as a Justice of the Peace for Kent for many 
years, “a Kentishman by adoption” as M. Zell called him [42], was rightful-
ly styled as a father of the local history by further generations of Kentish 
intellectuals.  

“The Perambulation of Kent” opens with the image (which included 
visualization - a map, and verbal description) of primordial complexity of 
the British ethic and political landscape - seven kingdoms and their neigh-
bors, the Scots, the Picts, and the Franks, with corresponding plurality of 
laws and customs. Lambarde says: “As each country therefore hath his pro-
pre laws, customs and manners of life, so no one man ought to doubt these 
peoples, being aggregated of so many sundry nations, had their several 
rules, orders and institutes. Nowbeit, amongst the rest those be most famous, 
which our ancient writers call the Dane law, west Saxon law, and Mercher 
law, the first of which was brought by the Danes, the second was used 
amongst the West Saxons, and the last was exercised in the Kingdom of 
Mercia” [22:5].   

Kent is the outer south-eastern part of Britain: of course, Lambarde 
does not depict it as a periphery, but in accordance with the tradition created 
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by Bede, rather as the gate to English land, a border region laying between 
the invaders and the rest of the island [3:138]. “It is called by Caesar and 
other ancient writers, Cancium, and Cancia in Latine; which was framed 
either out of Cainc, a word that (in the language of the Britaines, whom 
Caesar at his arrival found inhabiting there) signifies, Bowghes, or Woods 
… or else, of Cant, or Canton, which denoteth an Angle or Corner of land” 
[22:7]. In this aspect very demonstrative is Lambarde’s version of the first 
population of England. He completely ignores the popular Galfridian story 
of the giants inhabiting Britain before the coming of Brutus, and instead ad-
vocates the “Samothian” version, which suggested the common Celtic ori-
gins of the peoples of Gallia and Cantia. “Out of these things thus alleged, I 
might draw provable conjecture, that Kent which we have in hand, was the 
first inhabited part of all this our land… Samothes began his dominion over 
this Realme almost 150 years after such time as he first arrived in that part 
of France which is called Celtique and had planted his people there, what 
can be more likely, then, that ha came out of France first into Kent?” [22:14] 
Kent is depicted as a community where complex inner structure (“four 
kings” of the pre-Roman period, mentioned by Caesar) transforms into the 
monolithic kingdom after the coming of the Germans; the line of seventeen 
Kentish kings, starting with Hengist and ending with Baldred with their re-
spective “memorable things” is finished by the integration with the “Eng-
lish” kingdom of Egbert. All administrative changes imposed by the Wessex 
monarchy (creation of shires, lathes and hundreds) could not erase the sub-
stantial element - the gavelkind; the autonomy of Kent was finally sanc-
tioned by William the Conqueror “at whose hands the cominaltie of Kent, 
obtey∣ned with great honour, the continuation of their aun∣cient vsages, 
notwithstanding that the whole Realme besides suffered alteration and 
change” [22:22].  
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The final part of the “Perambulation” transcends the standard choro-
graphic scheme and turns into a legal-historical tract on the most specific 
Kentish phenomenon - the custom of gavelkind. This principle of landhold-
ing required to divide the estate held in socage tenure between male heirs 
[42:40] (unlike the right of primogeniture in the English Common law) and 
for Lambarde was meant to represent a peculiar Kentish practice. Lambarde 
states that gavelkind was the institution entrenched in the ancient German 
society; it successfully survived the Norman conquest and still defines the 
Kentish way of life. In Lambarde’s way of thought, evident in his other 
tracts, custom and law structure a community, that is why he prefers  to 
“descende to the disclosing of the customes themselves: not numbering 
them by order as they lie in that treatise, but drawing them forth as they shal 
concerne, either the lande it selfe, or the persons that I will orderly speake 
of, that is to say, particularly the Lord and the Tenant: The husband and the 
wife: The child and the gardien, and so after addition of a few other things 
incident to this purpose, I will drawe to an end” [22:390-391]. Paradoxical-
ly, the comparison with the Common law is necessary to demonstrate the 
unique character of the Kentish tradition, while Royal charters, Acts of Par-
liament and other legal documents included in the text allow to portray the 
Royal power as a guarantor of continuity and proper regulation of gavelkind 
within the realities of the post-Norman English kingdom. Although Lam-
barde wrote his “Perambulation of Kent” before the Union of Crowns, the 
existence of the Custom of Kent opens for him a way to show up a variety 
of legal systems and practices in the kingdom. In his “Eirenarcha” [22] 
Lambard more explicitly outlines this concept: the function of the supreme 
Royal power and Equity is to regulate and if necessary to correct the prac-
tices of the Common law and local customs. The co-existence of the Com-
mon Law, Civil law, Equity along with the continuation of county customs, 
represented in Lambarde’s book by the Custom of Kent, created a model in 
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many ways parallel to the structure of composite monarchy.  R. Brackmann 
argues that for Lambarde the county of Kent was a model county, England 
in miniature [3:136], and this is certainly one of the possible interpretations 
of this text, but it is important to stress that Kent definitely is presented as a 
specific entity with the defined boundaries; these boundaries are both terri-
torial (spatially determinable from without) and semantic (determinable 
from within, by the extent of local custom). A complete chorographical de-
scription of the English Kingdom, according to Lambarde, can be compared 
with tessellation of the whole image from individualized particles: “some 
one in eache Shyre, would make the enterprise for his owne Countrie, to the 
end that by ioyning our pennes and conferring our labours (as it were) Ex 
symbolo, wée may at the last by the vnion of many parts and papers, com-
pact a whole and perfect bodie and Booke of our Eng∣lish antiquities” 
[22:387].  

J.M. Adrian [1:307-334] constructively reflects on the idea of the order 
as the organizing principle of The Perambulation. Certainly, here we see one 
of the first steps towards the description of a community as a total constitut-
ed of all titles and dignities of the nobilitas nominatа and nobilitas innomi-
natа within a certain feudal entity. Later, under the first Stuarts we will see 
numerous examples of description of the noble community as the hierarchy 
of orders, which were integrated into heraldic and legal tracts as the struc-
tural stem of the narrative, and conceived by its authors - heralds and law-
yers - as the key pillar of the Kingdom of England itself. In John Selden’s 
“Titles of Honor” hierarchy of dignities and noble titles perform a universal 
phenomenon with the range of possible variations peculiar to each monar-
chy - such approach opened a possibility of comparison between European 
kingdoms and demonstration of the excellence of the English constitution. 
When Lambarde structures the Kentish gentry and nobility into Ramistic 
scheme, he yet does not abstract a title from its living holder; he does not 
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demonstrate a Kentish part of the general English nobility, but reassembles 
Kentish nobility building on the explicitly confined territory of the county.  

One of the most illustrative cases of the Early Modern locally-oriented 
chorography is the “Survey of Cornwall” written by Richard Carew. Carew 
was born to the noble Cornish family in about 1555, was educated in Ox-
ford, in London he met William Camden and under his influence became a 
member of the Antiquarian Society. In his later career Carew served as a 
High Sheriff of Cornwall and through his wife was also related to the Cor-
nish nobility.  In his chorography published in 1602 [6] and dedicated to 
Walter Raleigh, Lord Warden of the stannaries, Lieutenant General of 
Cornwall from 1585 and MP from Cornwall, he constructs alternative 
Cornwall-oriented version of the first population of Britain. This narrative, 
in some aspects following Camden’s Britannia, develops and brings to per-
fection the narrative scheme proposed by Lambard.  

Carew’s chorography clearly demonstrates the most characteristic mode 
of treatment with the local and pan-English ethnogenetic myth. According 
to Carew, there are three versions of how Cornwall got its name. The first 
two are derived from its geographical position: some derived it “from Cornu 
Galliae, a horne or corner of France, where against nature hath placed it; and 
some, from Cornu Walliae, which (in my conjecture) carrieth greatest like-
lyhood of truth” [6:1-2]. The third version is ethnogenethic one: “Cornwall 
got its name after Corineus, Brutus’ cousin; this Corineus came from Troy 
with Brutus, landed in Plymouth, fight a giant Gog-Magog, threw him down 
to the sea and received the gift of that Countrie, in reward for his prowess” 
[6:2].  

This short note had to re-create two literal associations, well-known to 
the early XVI century reader. The description of the epic fight between 
Corineus and Gog-Magog begins with Geoffrey of Monmouth. In “The His-
tory of the Kings of Britain” (book 1, 17-21) [13:28] Corineus comes to 
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Britain with Brutus after a long campaign in Gaul and proves himself to be a 
valiant giant-fighter. We see Corineus replicating Brutus’ actions on the lo-
cal scale: “Brutus named the island Britain after himself and called his fol-
lowers Britons. He wanted to be remembered for ever for giving them his 
name. For this reason, the language of his people, previously known as Tro-
jan or ‘crooked Greek’, was henceforth called British. Corineus followed his 
leader’s example by similarly calling the area of the kingdom allotted to him 
Corineia and his people Corineians, after himself. He could have had his 
pick of the provinces before any other settler, but preferred the region now 
called Cornwall, either after Britain’s horn or through a corruption of the 
name Corineia” (book 1, 21) [13:28]. The site of this victory was located by 
Geoffrey in Plymouth [43:527-543].  

Holinshed’s Chronicles provide a similar version, but with different lo-
cation. “He got the upper hand of the giant and cast him downe headlong 
from one of the rocks there, not farre from Dover, and so dispatched him; by 
reason whereof the place was named long after the Fall or Leape of Gogma-
gog, but afterwards it was called the Fall of Dover. For this valiant deed ... 
Brute gave unto Corineus the whole countrie of Cornwall” [18:15]. As we 
can see, it is Brutus who gives the power over Cornwall to Corineus, leaving 
him passively accept it.  

Choosing of these two equally famous variants, Carew preferred the 
Galfridian one, with Corineus actively acting as the second Brutus.  Consid-
ering the credibility of different versions of ethnogenetic myths and the ear-
liest population of Britain, Carew notices: if one accepts the legend of Bru-
tus as true, one should also accept the fact that his first landing took place 
not in Dover, but in the city of Totness in Devon. All these explications 
made to the traditional Galfridian narrative were made to represent Cornwall 
as an opening place for the entire British history.  Despite that “nature hath 
should red out Cornwall into the farthest part of the, and so besieged it with 
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the Ocean” [6:3], in Carew’s view is not a real periphery, but lies in the 
crossroad of the trade routes between Wales, Ireland, Spain and the Nether-
lands, that allows the Cornish “to vent forth and make return of those com-
modities, which their own, or either of those Countries doe afford” [6:4]. 
Cornwall is a self-sufficient, rich, flourishing land, not inferior to all Eng-
land in every parameter (the only inconvenience mentioned by Carew is the 
long distance from the central courts in London).  

Carew’s description of Cornwall consists of two parts (not completely 
corresponding to the book 1 and book 2 of the narrative), each providing a 
special approach to the entity. The first one depicts the land of Cornwall, 
while the second pictures Cornwall as a community; taken together, they 
make up a tridimensional imaginary structure. The first part of the narrative 
unfolds the Cornish landscape with all its natural resources, starting from 
the lower forms of creature (lands and its qualities, minerals, plants, grains, 
rivers, woods) to the higher (animals, cattle, birds, fishes etc.) and finally, to 
the description of the customs and the character of a “Cornish gentleman” 
[6:57-77]. This well-built community (Carew cites a popular proverb “that 
all Cornish gentlemen are cousins; which endeth in an iniurious conse-
quence, that the king hath there no cousins” [6:64] comprises “learned 
men”, “lawyers” “physicians”, “statemen”, “martial men”, has its peculiar 
recreations and saints feasts, cannot be understood without a thorough his-
torical description of its formal status, government and feudal jurisdiction 
[6:78-85]. Thus, the attentive reader can perceive Cornwall as a whole, 
watching on the land from a bird’s eye view and its people as a part of natu-
ral hierarchy of creation. The second conceptual part (Cornwall as a com-
munity) consists of two elements: the short chronicle of Cornwall, starting 
with the Roman conquest of Britain and finishing with the last Cornish re-
bellion of 1549 [6:95-98] and successive chorographical account of the 
Cornish hundreds. Carew invites his reader to follow him step by step: “I 
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will make easie iournies from place to place, as they lie in my way, taking 
the Hundreds for my guides, untill I haue accomplished this wearisome 
voyage” [6:98]. During this travel one can discover the inner structure of the 
community, not hierarchic but horizontal one, not monolithic but in a sense 
composite. With several personal and official bonds Cornish community is 
integrated into the wider British context, so its autonomy and boundaries do 
not suggest isolation.  Significantly, the description of Cornwall ends exact-
ly where it has started: at Land’s End, at the grave of the giant. “Not farre 
from the lands ende, there is a little village, called Trebegean, in English, 
The towne of the Giants grave: neere whereunto, and within memory (a's I 
haue beene informed) certayne workemen searching for Tynne, discouered a 
long square vault, which contayned the bones of an excessive bigge carkas, 
and verified this Etimology of the name” [6:159]. The historical, semantical 
and geographical boundary of the community is thus completed in a full cir-
cle.  

Very close to Carew’s narrative stands “The Breviary of Suffolk” [35] 
written by Robert Reyce (or Ryece), a Suffolk gentleman, and dedicated to 
Sir Robert Crane, a distinguished Suffolk knight and High Sheriff of this 
county. Reyce had some connection to the Antiquarian circle and was 
praised by the famous herald John Guillim for his learning, and C.G. Har-
low comments that Carew’s book was an immediate inspiration for Reyce 
[16:43]. But there are some evident differences with the “Description of 
Cornwall”. The text Reyce created is not a standard chorography, the de-
scription of Suffolk land at the opening pages is quite laconic. He does not 
mention any origin myth or dynastic history of the South Saxons, and gen-
erally omits the detailed description of geographical objects (with the excep-
tion of the main rivers of the county [35:7-13]). Only once he notices the 
peripherical situation of the county: “the county is one of the remotest shires 
of all England eastward” [35:5]. Nevertheless, Reyce sees himself as flesh 
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and blood of Suffolk land: “the fruits and effects of my recreative opportuni-
ties, which by all the meanes that I could I have laboured to gather together 
for the benefit of this Country, unto the which next under God, I doe owe 
that little that I haue, for my birth, education, and habitation. And indeed 
what is more commendable (in my weake judgement) than curiously to 
search out the best ornaments of his native soile?” [35:2] In the antiquarian 
discourse the idea of the land nourishing the specificity of peoples inhabit-
ing it was quite common, especially for the lawyers antiquarians like Selden 
and Spelman, with the one important difference: for them the land nourish-
ing and generating the Common law was the whole England. Reyce obvi-
ously separates Suffolk as a special space, almost idyllic, “which ministreth 
unto the inhabitants a full choyce of healthfull and pleasant situations for 
their seemly houses” [35:25] and to which “the Lord hath voutsafed many 
singuiar benefltts” [35:21].  

Reyce generally adapts Carew’s way of description of the local com-
munity as a unity of several orders, but while Carew describes only the se-
lected important categories within Cornish society, Reyce’s description is 
much more consistent. He starts with the lowest stratum - “the poore” and 
proceeds to the highest one, namely to the Dukes of Suffolk [35:56-82]. 
Reyce definitely took his inspiration from heraldic tracts that can be condi-
tionally styled “catalogues of honor” and were aimed at the representing of 
the noble community at the pan-English scale. Of all the above-mentioned 
chorographies his text was the most deeply influenced by heraldic literature. 
He integrates blazons of armorial bearings and genealogies of the Suffolk 
nobility into his narrative, and so imitates the elements of heraldic visita-
tions. An interesting analogy to Reyce’s we find in “The Union of Honor” 
by a Caroline antiquary James Yorke [41:19-43], who added to the heraldic 
tract about the higher nobility a special catalogue of armorial bearings of his 
native Lankashire gentry.   
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Reyce’s description of Suffolk community is still multi-dimensional. 
The image of the community builds of a functional description of each 
group (the poor, husbandmen, yeomanry, gentlemen, knights and the nobili-
ty, additionally - the clergy, lawyers, martial men, statesmen), personal and 
family lineup with the short history of each noble family and the first crea-
tion in Suffolk and finally, the arms. Beside this, Suffolk is defined through 
its administrative division and government structure, where for every office 
its holder is identified. Finally, we find descriptions of the local places of 
memory, namely the churches, where the arms of the higher nobility and the 
monarchs of Britain were demonstrated. Reyce takes his reader for the tour 
into the church of Preston, where along the arms of the local gentry the 
bearings of the British monarchs are exposed. The first and the most honor-
able place belongs to queen Elizabeth Tudor and her imperial shield 
[35:188]; then we return to the origins of the history of Britain, reading the 
blazon descriptions of the arms of Edward the Confessor, Edward the Mar-
tyr, the King of Norway (Reyce means Sweyn the Forkbeard “king of Den-
marke, England, Norway, Scotland and Sweden”), Julius Caesar, Brutus, 
Belinus, Saint George, Roderick the Great king of Gwynedd, also the arms 
of Scotland and Ireland [35:192-201].  So, from the local church in Suffolk 
the reader can perceive the “composite” retrospective of the Tudor state.  

William Smith (1550?-1618), the author of the chorographic narrative 
“The Vale-Royall of England” [37], structures his description of the Coun-
try Palatine of Chester almost completely relying on Raphael Holinshed’s 
Chronicles [18]. While Holinshed saw the history of Britain as the aggrega-
tion of territories and dynasties into the integrated whole continuous over 
time, as a demonstration of continuity of the royal power dominating over 
the Kingdom of England - the entity that had been born from the hetero-
genous components, Smith applies the same principle to the history of a lo-
cal community, to the particular feudal and ethno-cultural autonomy. Smith 
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demonstrates that name, status and character is a subject of historical 
change. The Mercian community starts as the borderland one: “The King-
dom of March, reached from London to the river of Marcey, which parteth 
Cheshire form Lancashire; of which river, some write, it should take name. 
But that cannot I believe, but think rather it is so called, because it marched 
or bordered upon all the other” [37:1] Without any rational critics Smith re-
produces Holinshed, stating that “Crida was the [first King] of March … He 
was descended from Woden and the tenth from Him, by lineal extraction” 
[37:2]. He demonstrates the Mercia-centric historical continuity in the form 
of a short chronicle.  The Kingdom of Mercia [37:2-6] transforms into the 
Duchy of Mercia under the last Anglo-Saxon kings [37:7-8], then into the 
County of Chester and finally into the County Palatine   [37:49-54]); the 
succession line of the twenty-two kings of Mercia continues with the suc-
cession of William the Conqueror’s vassals; the real immutable constants of 
the community are embodied in the administrative and legal institutions, 
power structures and local privileges constituting its territorial integrity. In 
accordance with the antiquarian tradition, Smith integrates into the text three 
documents, establishing the Palatinate of Chester and conforming the corre-
sponding privileges of autonomy (“Supplication, exhibited to the King Hen-
ry VI by the Inhabitants of the County Palatine Chester” (1450), the re-
sponse Royal proclamation, and “The Confirmation of the Liberties of the 
County Palatine” by Elizabeth I (1568) [37:9-15]. 

John Doddridge, the author of the short text “History of the Ancient and 
Modern Estate of the Principality of Wales, Duchy of Cornwall and Earl-
dom of Chester” [9] was born in Devon, made a successful career in the 
Court of the King’s bench and hold several estates in his native county, in-
cluding Bremridge, a manor mentioned in Domesday Book. In his survey 
Doddridge emphasizes that three abovementioned autonomies making up 
the title of the Royal Heir to the Throne, constituted the essential part of the 
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Royal domain lands: they were the fountain of the Crown income and dy-
nastical wealth.  The royal will, expressed in granting of privileges and in 
formalizing the status of the autonomies with regard to the other lands in the 
Kingdom, is understood as a guarantee and basis of their existence. 

All three feudal autonomies held by the Prince of Wales as feudal ten-
ure are located in periphery, as Doddridge emphasizes. Moreover, the histo-
ry of these peripherical territories goes back to the Briton period predating 
to the rise of the kingdom of England. For Doddridge this is a chance to re-
call the idea of all-Briton unity. “This part of this island, which is called 
Wales … was anciently called by the Saxons conquering this land, called 
the said Territorie (into the mountaines whereof the remnant of the Britaines 
that remayned were fled , and not to be overcome by them) Wallia, and the 
people Welshmen, that is to say, vnto them strangers” [9:1-2]. “The utter-
most part of this island toward the West, stretching it selfe by a long extent 
into the Ocean is called the County of Cornewall; lying ouer against the 
Duchie of Britaine in France. The people inhabiting the same, are called 
Cornishmen, and are also reputed a remnant of the Britaines, the ancient In-
habitants of this land: they have a particular language, called Cornish, (alt-
hough now much worne out of use) differing but little from the Welsh” 
[9:77-78]; “this Earledome [Chester] bordering upon North Wales for the 
better defence of that Country” [9:123]. For every community Doddridge 
follows the same pattern: localization on the imaginary map of Britain, de-
velopment of customs and privileges (transition from earldom to dukedom 
for Cornwall and to county Palatine for Chester), territorial structure (coun-
ties and manors), income rates, courts of justice and jurisdictions. 
Doddridge demonstrates how over the century’s legal acts of the English 
monarch formed community - its territories, its autonomy, its institutes. It is 
the king of England who creates the proper order from “peripherical” and 
“extraneous”. By reconstructing the long process of “territorial appropria-
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tion” he shows how the ancient Briton periphery becomes one of the key 
elements of the contemporary English monarchy.  

The perception of the royal power as an organizing and ordinating prin-
ciple of the English state was a general characteristic for all antiquarian and 
legal narratives, where the history of potestary institutions was reconstruct-
ed and examines in pan-Anglian scale. By the end of the XVI century we 
can clearly see the shift of emphasis in the key issues characteristic for the 
medieval perception of the autonomies. Formalized boundaries and fixed 
privileges continued to be a substantial element of the internal structure of 
the composite monarchy. For the Early Modern period the key elements of 
“autonomy” were local custom, institutes of interaction between the su-
preme power, its history, traditions and community. 
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Abstract 
The 1920s and 30s marked a pivotal period for the genesis of the modern Jewish 
state and its historical narrative. It was during this era that the Zionist paradigm of 
Jewish history took shape, serving as the cornerstone of collective memory and the 
bedrock of national identity for successive generations of Israelis. 
The initial cohort of Zionist historians astutely grasped the pivotal role of historical 
scholarship in shaping a national identity, particularly in advancing the Zionist am-
bition of rejuvenating the Jewish state and cultivating a novel Jewish identity - the 
Israeli identity. In pursuit of these aspirations, Zionist historians grappled with 
formidable challenges, chiefly centered around establishing a scholarly foundation 
validating the unity of the Jewish people and their enduring connection to the land 
of Israel, known as Eretz Israel. 
This paper endeavors to delineate the defining traits of Zionist historians during 
this epoch, drawing upon the prominent figure exemplifying this ethos, Professor 
Ben-Zion Dinur who endeavored to harmonize ideological allegiance with scholar-
ly veracity. 
Furthermore, the paper delves into the fundamental elements comprising the Zion-
ist narrative within Jewish history. 
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Preface 
Within the Hebrew scientific literature, a substantial body of research 

comprising monographs and articles delves into Zionist historiography. The 
dedicated focus of Israeli researchers on historiography is easily compre-
hensible, considering that history stood as a pivotal tool in the realization of 
Zionism's primary aspiration - the revitalization of Jewish statehood in Eretz 
Israel. 

Subsequently, historical science in Israel emerged as a potent tool in the 
intense internal political strife that unfolded in the country post-1948 [5]. 
Throughout the clashes among historians - those aligned with the "new" and 
"old" schools - it appeared that all conceivable approaches and interpreta-
tions associated with the Zionist narrative in Jewish history had been thor-
oughly explored. Nonetheless, this paper endeavors to offer a fresh perspec-
tive on the evolution of Zionist historiography by analyzing the life experi-
ences of Professor B.-Z. Dinur, the architect of the Zionist narrative in Jew-
ish history [2]. 

The life trajectory of a researcher and their worldview undeniably play 
crucial roles in comprehending the ideas they espouse. In the case of B.-Z. 
Dinur, it is arguable that his life experiences not only influenced the shaping 
of Zionist narrative in Judaic studies but also became integral components 
of the narrative's formation. Moreover, Professor Dinur embodies a distinct 
type of historian, the Zionist historian, whose approach intertwines science 
with ideology and politics inextricably. He stands as the epitome of this par-
adigm, reflecting how deeply intertwined his scholarship was with his ideo-
logical convictions and political stance. 

The primary aim of this proposed article is to delve into the life experi-
ences of the creator behind the Zionist narrative in Jewish history and to en-
capsulate how these experiences shaped the paradigm he constructed. At the 
heart of this inquiry lies the investigation into the extent to which the Zionist 
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paradigm in Jewish history mirrors the life journey of its architect. Using 
B.-Z. Dinur as an example, this study examines how Zionist intellectual his-
torians responded to contemporaneous events in which they were active par-
ticipants. 

It is crucial to highlight that historians' perspectives on past and present 
events hold particular significance in the study of Israeli historiography [9]. 
Unlike scholars in other fields of humanities, representatives of the Zionist 
narrative in Judaic studies sought to elucidate the present through past inter-
pretations and, conversely, to evaluate historical events through the lens of 
their contemporary reality. 

The figure of B.-Z. Dinur is particularly intriguing, not only because he 
formulated the concept of the Zionist narrative in Jewish history and charted 
the course for the future of Judaic studies in Israel for decades, but also due 
to his monumental influence on his contemporaries, being an exceptional 
organizer of the academia. His impact on Judaic studies is further accentuat-
ed by another vital aspect: before the 19th-century onset of the Zionist 
movement, Jewish life oscillated between two continuously conflicting 
trends. 

This examination aims to elucidate how Dinur's life experiences and vi-
sionary narrative intertwined, shaping both the trajectory of Jewish histori-
ography and the interpretation of historical events in Israel. 

During periods of prosperity for Jewish communities dispersed world-
wide, the connection between the Jewish people and Eretz Israel notably 
waned. Conversely, in the most tragic junctures of Jewish history, Eretz Is-
rael became synonymous, especially among Jewish elites, with salvation, 
the sole haven where Jews could live securely. 

Rabbi Yehuda Halevi's magnum opus, “Kuzari” [13], reflects this sen-
timent, as he dedicated 40 years of his life to this work, advocating for the 
return of Jews to Zion. Between 1100 and 1140, this period witnessed Jew-
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ish communities in Europe and the Middle East facing imminent destruction 
following an era of prolonged prosperity. 

The devastating aftermath of the Crusades compelled the author of 
“Kuzari” to a resolute realization: the prosperity and success of Jews in the 
Diaspora cannot supplant the imperative need for their own sovereign state. 
Subsequent to the Crusades and a succession of Jewish expulsions from Eu-
ropean states, from Germany and France to Portugal and Hungary, European 
Jewish history embarked on a phase of peace and prosperity under the 
Polish crown. This respite concluded abruptly with the outbreak of the 
Bohdan Khmelnitsky uprising in Ukraine, marked by Jewish pogroms per-
petrated by Khmelnitsky's Cossacks. These pogroms rekindled the earlier 
paradigm of Eretz Israel, as posited in the 12th century by Rabbi Yehuda 
Halevi. 

In the 18th century, this paradigm found practical manifestation through 
the messianic return to the Promised Land under the guidance of Rabbi Ye-
huda Hasid in 1700. This movement signified a tangible effort to actualize 
the age-old aspiration for a return to the ancestral homeland. 

The European Enlightenment and the French Revolution of 1789 reig-
nited hope among Europe's Jews for successful assimilation into European 
society. This optimism culminated in the rise of the Haskalah movement, 
representing the Jewish adaptation of Enlightenment values. Parallel pro-
cesses, each with distinct characteristics, unfolded in Russia, where the tra-
ditional drive for integration took the form of autonomism. Yet, the Dreyfus 
affair in France and the series of Jewish pogroms in Russia redirected the 
attention of Diaspora Jews back towards Eretz Israel [11]. 

A brief overview of Jewish history unveils two consecutive primary 
trends: the pursuit of integration into local environments and the longing to 
reestablish statehood in Eretz Israel. These trends evolved into historical 
paradigms during the 19th century, the progenitor of the former being S. M. 
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Dubnov, while the latter was championed by B.-Z. Dinur. While the creative 
legacy of S. M. Dubnov extends far beyond the scope of this article centered 
on the Zionist narrative in Jewish history, the primary focus here lies on the 
paradigm crafted by B.-Z. Dinur. 

 
Birth of the Zionist Narrative of Jewish History 
The 20th century saw the emergence of a constellation of remarkable 

Jewish historians, including luminaries like Eliezer Lipa Sukenik, Benjamin 
Mazar, and Shmuel Yavin, among others. Their invaluable contributions not 
only garnered high acclaim within Israel but also earned recognition abroad, 
particularly in the Western world. 

However, even among these distinguished scholars, the figure of Pro-
fessor B.-Z. Dinur stands prominently. His lifespan (1884-1973) intersected 
with the pivotal events of Jewish history in the 20th century: the birth of the 
Zionist movement, the establishment of the Jewish community in Palestine, 
the Holocaust, and ultimately, the founding of the modern state of Israel, 
where he played an active role. Furthermore, B-Z. Dinur passed away just 
before the Yom Kippur War, his death in July 1973 symbolizing the end of 
one era of Israel and the dawn of another - the Israel we recognize today. 

Born in Khorol, Poltava province, B.-Z. Dinburg spent his formative 
years immersed in the study of sacred scriptures and rabbinic literature with-
in the midrashim and yeshivas of the Pale of Settlement [6]. At 18, he at-
tained the title of rabbi, envisioning a promising future as a spiritual leader 
within the Pale of Settlement. However, young Ben-Zion chose to deviate 
from this spiritual path. 

In his memoirs, he describes the transformation of his worldview in de-
tail: from Orthodox Judaism in the form of Hasidism to Jewish nationalism 
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in the form of social Zionism. While considering memoir literature, one 
should acknowledge its inherent goal of portraying the author in a favorable 
light before readers. However, it is evident, even in these early years, that 
the architect of the Zionist narrative in Jewish history displayed not only 
ambition but also remarkable qualities such as extraordinary thinking and a 
keen, critical perception, extending beyond the present to encompass the 
depths of the past [6].  

His critical acumen was primarily evident in his interpretation of rab-
binic literature, a stance that, according to B-Z. Dinur himself, caused disfa-
vor among the rabbis. He often examined the past through the lens of the 
present, adopting this approach as his method, a scientific approach to eval-
uating specific historical events. As a seeker, he swiftly found the religious 
framework, much like the confines of the Jewish shtetl, to be overly restric-
tive.  

Yet, it is important to note that B.-Z. Dinur held a deep regard for his 
family's traditions, taking pride in their roots and ties to prominent Hasidic 
clans [8]. Despite his departure from religious practice at a young age, Ha-
sidism's core tenets, such as nationality, collectivism, and mutual aid, unde-
niably shaped the worldview of the architect of the Zionist paradigm in Jew-
ish history. It is highly probable that Hasidism significantly influenced B.-Z. 
Dinur's ideological and political inclinations, leading him to align with so-
cial Zionism during his formative years. 
                                                           

 The program slogans of this movement were: “Jewish labor on Jewish land” and “the land 
of Israel” is the property of the Jewish people. 
 This fact is noted by famous Israeli historian Sh. Etinger in the preface to the multi-
volume edition of the works of B.-Z. Dinur “Ben-Zion Dinur, Generations and Records: 
Studies and Essays on Israeli Historiography” - vol. 4, Jerusalem, Mossad Bialik, 1978 p. 7 
(in Hebrew), Etinger refers to the article by B.-Z. Dinur “The Origin of Hasidism and its 
Social and Messianic Foundations”, Jerusalem, 1956, Ami 207-227 (in Hebrew). This 
article is available here: Studies and essays on the beginning of the new times in the history 
of Israel (historical writings, Jerusalem, 2016 (in Hebrew). 
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B.-Z. Dinur, naturally spirited, harbored aspirations not solely in study-
ing history but in forging it. His proactive nature propelled him into leader-
ship within social Zionism in Ukraine. He actively engaged in organizing 
Jewish self-defense and shaping the Jewish education system within his 
movement. During this period, he not only emerged as a political leader but 
also revealed his skills as an interpreter of history. 

In the realm of historical science, B.-Z. Dinur functioned less as a theo-
rist and more as a practitioner, synthesizing and adapting historical research 
to suit the ideological requisites of the political movement he fervently 
championed throughout his adult life. 

The anti-Semitic policies of Tsarist Russia, evident in Jewish pogroms, 
significantly influenced his personal and academic development. His forma-
tive years coincided with the First Russian Revolution. Struggling financial-
ly during his yeshiva studies and failing to find common ground with the 
impoverished Russian and Ukrainian populace or the affluent Jews in the 
Pale of Settlement, he turned to the Jewish poor for support. This marked a 
pivotal moment that shaped his commitment to being a social Zionist, a 
stance he upheld steadfastly throughout his life, as detailed in his memoirs 
[6]. 

Amidst the reactionary period following the First Russian Revolution's 
defeat, B.-Z. Dinur fled persecution by the Tsarist authorities and emigrated 
to Europe. There, he pursued a contemporary European education, initially 
at the Berlin Higher Institute for Jewish Research and later at the University 
of Bern. 

During this phase of B.-Z. Dinur's life, his scholarly development bur-
geoned. At the high school level, he was mentored by the eminent Russian 
antiquarian Mikhail Rostovtsev and the Jewish history specialist Eugen 
Taubler. Taubler, a fervent Zionist and architect of the Jewish archive 
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among German Jews, played a pivotal role in establishing the first Zionist 
archive in Eretz Israel. 

Both of these scholars wielded immense influence over B.-Z. Dinur's 
academic journey. Notably, they imparted to him a holistic approach toward 
the study of Jewish history, an approach that Dinur staunchly advocated 
from the outset of his scholarly pursuits after immigrating to Mandatory 
Palestine. Drawing heavily from M. I. Rostovtsev's comprehensive method-
ology, Dinur later adapted and refined this approach, employing it effective-
ly to interpret Jewish history. 

It should be noted that M. I. Rostovtsev was the successor of the Rus-
sian tradition of the “anti-historical trinity” in scientific research, which 
means the synthesis and analysis of sources of archeology, philology and 
history. B.-Z. Dinur was a follower of this tradition. It was at his insistence, 
long before the declaration of independence of the State of Israel, that all 
scientific disciplines at the Hebrew University, in one way or another con-
nected with Jewish studies, were united into a single block, “Madey Yaha-
dut” (Jewish sciences), which included, in addition to Jewish history, the 
study of the Tanakh and rabbinic literature (mikra), the study of the geogra-
phy of Eretz Israel, the Hebrew language, Jewish philosophy, archeology, 
etc. 

M. I. Rostovtsev’s influence is also found in such monumental works 
by B.-Z. Dinur as “Israel Begola” (Israel in exile) and “Israel beartso” (Isra-
el on its own land). These two monographs not only formed the cornerstone 
of the Zionist narrative within Jewish studies but also served as the primary 
textbook for the study of Jewish history in Israel for several decades, a point 
we will address shortly. 

Much like his mentor, B.-Z. Dinur focused significantly on chronology, 
grounding his periodization in historical, archaeological, and literary 
sources. This method, prominently employed by Professor Dinur in the 
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aforementioned monographs, underpinned his narrative, structured through 
clear periodization drawn from historical documentation. 

Additionally, Professor Dinur adopted his teacher's methodology in 
source analysis, adhering to M. I. Rostovtsev's fundamental principle of syn-
thesizing diverse historical evidence, from literary to numismatic sources. 
Moreover, Dinur followed Rostovtsev's approach in modernizing history, 
for instance, interpreting messianic sects within a Zionist framework. How-
ever, this interpretive stance was not unique to either Rostovtsev or Dinur 
but was a prevalent approach among many scholars during and after their 
time. 

Similar to M. I. Rostovtsev, B.-Z. Dinur scrutinized historical events 
through the lens of their contemporary relevance. Yet, Professor Dinur di-
verged significantly regarding his connection to present-day life, rejecting 
the historian's detachment to a far greater extent than his teacher. 

When assessing the relationship between a teacher and a student, re-
searchers often aim to identify commonalities in methodologies and overall 
creativity, along with recognizing the student's contributions to their men-
tor's methods and concepts. In the case of B.-Z. Dinur, this distinguished 
scholar not only followed his mentors but also critically evaluated and re-
fined their approaches. 

In contrast to his mentor Eugen Teubler, who perceived Jewish history 
as an integral element of broader historical currents, B.-Z. Dinur under-
scored the distinctive nature of the Jewish people's historical odyssey. The 
worldview of B.-Z. Dinur, evident in the narrative of Jewish history he 
crafted, was shaped significantly not only by the poignant experiences tied 
to Russia but also, to a considerable extent, by the events unfolding in Eu-
rope during the First World War. 

During this period, European historians aligned historical research with 
their nations' resurgence, viewing this revival through the lens of national 
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movements. It can be argued that B-Z. Dinur's Zionist narrative mirrors Eu-
ropean nationalism, which infuses a national framework into various facets 
of public life, including scientific research and university education [17]. A 
hallmark of this phase in European historiography is the quest for the dis-
tinctiveness of a particular people's historical trajectory. Notably, not only 
B.-Z. Dinur but also renowned Jewish historians like G. Graetz and S. M. 
Dubnov adhered to this European tradition. For instance, B.-Z. Dinur con-
sistently argued that despite the disappearance of the Jewish state in antiqui-
ty, the essence of the Jewish people remained unchanged, experiencing al-
terations only in their living conditions and existence. 

The burgeoning wave of nationalism in Europe during that era further 
fortified B.-Z. Dinur in his Zionist convictions. Initially, he placed his aspi-
rations for the future in the Russian revolution and even endeavored to de-
fend his dissertation in Petrograd, guided by M. I. Rostovtsev. However, as 
B.-Z. Dinur later recounted, the outbreak of the First World War and the Oc-
tober Revolution of 1917 thwarted his academic pursuits, hindering his at-
tainment of an academic degree. 

Eventually, in 1921, he relocated to Mandatory Palestine, where he 
immediately immersed himself in political, educational, and scholarly en-
deavors until his passing in 1973. B.-Z. Dinur's personal experiences unde-
niably shaped all aspects of his activities. In the latter half of the 1930s, he 
joined the Committee of Hebrew Writers, assumed a leadership role in the 
Association of Hebrew Teachers, and was elected chairman of the Literary 
Council at the Bialik publishing house in 1935. 

Concurrently, B.-Z. Dinur's political trajectory soared. By 1933, he was 
elected as a delegate to the Zionist Congress in Prague, representing the 
Workers' Party of Israel (Mapai). Following the establishment of the State 
of Israel in 1948, he assumed the position of Minister of Education in Ben-
Gurion's government, holding this office for five years. During his tenure, 
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B.-Z. Dinur formulated a cohesive standard for the Israeli education system, 
a legacy that endures to this day. 

 
Science Organizer 
Dinur's leadership qualities and skills honed during his tenure leading 

the social Zionist organization in Ukraine during the early 20th century 
proved invaluable after his immigration to Eretz Israel. He immediately set 
about organizing historical research within the Jewish enclave of Mandatory 
Palestine. Following his return in 1921, he dedicated himself entirely to 
uniting like-minded, ideologically driven Zionist historians [4]. 

His organizational efforts culminated in the formation of the Eretsis-
raeli Association, a cohort that included renowned historians and archae-
ologists such as Yitzhak Baer, Shmuel Yavin, Eliezer Lipa Sukenik, and 
Benjamin Mazar. This association essentially laid the groundwork for 
ideologically motivated historians, which later formed the backbone of the 
Humanities Faculty at the Hebrew University in Jerusalem. 

Bound by a shared idea, goal, and objectives, the historians of this asso-
ciation became known as the 'Jerusalem School.' Throughout the 1920s and 
1930s, their scientific endeavors were dedicated to formulating a conceptual 
framework, methodologies, and principles through which all Jewish history 
could be interpreted from a Zionist ideological standpoint. In essence, the 
activities of the 'Jerusalem School' sought to align scientific research with 
the ideological and political objectives of Zionism, and, in specific terms, to 
search for a scientific substantiation of the main thesis of the Zionist narra-
tive in Judaic studies, the essence of which is the thesis about the historical 
unity of the Jewish people and its inextricable, permanent connection with 
Eretz Israel. The genesis of the Jerusalem School initially emerged as an 
association rooted in Eretsisraeli ideals. Over time, this association found its 
nucleus in the Hebrew University in Jerusalem, wielding influence over ac-
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ademic research and educational directives in Mandatory Palestine. After 
1948, it continued to shape the academic landscape in the State of Israel for 
more than three decades, largely credited to the pivotal role of Professor B.-
Z. Dinur. 

A seminal editorial piece penned by B.-Z. Dinur and his closest associ-
ate, Yitzhak Baer, featured in the inaugural issue of the magazine 'Zion' in 
1936, served as a manifesto for Zionist historians. The journal's own history 
warrants detailed exploration. Initially launched by B.-Z. Dinur and Yitzhak 
Baer in 1924 under the Eretsisraeli Association's patronage, 'Zion' func-
tioned more as an irregular almanac, sporadically published, and served as a 
printed medium for a small group of enthusiasts rather than a scholarly pub-
lication. It was not until 1936, 12 years later, that the journal began regular 
publication. Dedicated entirely to Jewish history-termed the history of the 
people of Israel in its Hebrew version-spanning from ancient times (Mikra, 
according to Zionist historiography) [18] to the contemporary era, 'Zion' 
rapidly ascended as a leading publication in Jewish studies, gaining interna-
tional acclaim. 

Despite being published under the Eretsisraeli Association's umbrella, 
'Zion' retained its identity as the voice of the 'Jerusalem askola' or, more 
simply, the Zionist narrative in Judaica. The essence of this narrative was 
articulated by B.-Z. Dinur and Y. Baer in their programmatic article titled 
'Magamateinu' (Our Approach), featured in the 1935 edition of 'Zion'. Ini-
tially, the Jerusalem School was formed as an association of Eretsisraeli. 
Subsequently, the Hebrew University in Jerusalem became its center. The 
Jerusalem School determined the goals and objectives of academic research 
and controlled the educational process, first in Mandatory Palestine, and af-
ter 1948 in the State of Israel for more than 30 years. Of course, the main 
role in the formation of this trend in Jewish historiography belonged to Pro-
fessor B.-Z. Dinur. 
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An editorial article by B.-Z. Dinur and his closest associate Y. Baer in 
the first issue of the magazine 'Zion' for 1935 became a kind of manifesto of 
Zionist historians. The history of this scientific journal deserves separate 
consideration. 'Zion' began to be published by B.-Z. Dinur and Y. Baer back 
in 1924 under the auspices of the Eretsisraeli Association. But then it was 
more of an almanac, which was published irregularly, at best once a quarter, 
and was a printed organ of a small group of enthusiasts, rather than a scien-
tific publication. Regular publication of the magazine began only 12 years 
later, in 1936. Published in Hebrew and entirely devoted to Jewish history 
(in the Hebrew version - the history of the people of Israel) from ancient 
times (Mikra, according to Zionist historiography) to modern times, from 
the mid-30s of the 20th century, this magazine became the flagship of re-
search in the field of Jewish studies and very soon received international 
status. It is important to note, however, that still published by the Eretsisrae-
li Association, 'Zion’ remained the mouthpiece of the “Jerusalem askola” or, 
more simply, the Zionist narrative in Judaica. 

The essence of this narrative was presented by B.-Z. Dinur and Y. Baer 
in the programmatic article discussed above, entitled “Magamateinu” (Our 
approach), which opened the issue of the magazine 'Zion’ for the year 1935 
[1]. 

The central thesis of this, almost a manifesto of Zionist historiography, 
is succinctly put forth by Dinur and Baer: “Our fundamental stance on in-
terpreting the past, which should guide the course of Jewish historiography 
and delineate the scope of historical inquiry, is encapsulated in this funda-
mental and essential assumption: Jewish history constitutes the history of 
the Israeli nation, an unbroken continuum whose significance has remained 
unyielding across epochs. Jewish history remains singular, unified by its 
consistent essence across time and space” [1].  
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The narrative created by these two undoubtedly outstanding historians 
was initially revolutionary and controversial for a number of reasons. First-
ly, in an effort to unite the entire Jewish people over time and despite dis-
tances, Professor Dinur, in his works discussed above, divided the Jews into 
two antagonistic groups: the “Hebrew nation” or, in other words, Israel, and 
the “Galut” - exile. Moreover, each of these terms has an emotional conno-
tation. The first is positive, and the second, respectively, negative. 

Rejection by B.-Z. Dinur the Jewish shtetl in the Russian Pale of Set-
tlement was projected by him onto the Jewish Diaspora as a whole. He 
sends to “galut” the entire diversity of Jewish culture, created over thou-
sands of years by Jews in vast areas from Morocco to China. The unique-
ness of the Jewish people, to which Professor Dinur devotes an entire chap-
ter in the monograph “Israel in Exile,” naturally loses much with this ap-
proach, since every Jewish community in the world has a rich cultural and 
historical heritage. However, B.-Z. Dinur is not worried about this circum-
stance, but about the task of implanting Zionism into the historical fabric, or 
more precisely, into the collective memory of Jewry. To do this, he, firstly, 
declares the connection of the Jews with Eretz Israel historically, existing at 
all times. Secondly, it makes this connection the main criterion for belong-
ing to Israel (“Hebrew nation”). Finally, thirdly, he identifies the historical 
connection of the Jewish people with Eretz Israel and Zionism, the begin-
ning of which B.-Z. Dinur dates back to 1700, when Yehuda Hasid immi-
grated with his followers to the Promised Land. B.-Z. Dinur declares this 
event in Jewish history a “new national era.” 

It is important to note that the thesis about the inextricable connection 
of the Jewish people with the Land of Israel became the foundation not only 
for the Zionist narrative of Jewish history, but also for the construction of a 
modern Jewish state in the historical Land of Israel. It is on this thesis that 
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the founding document of the State of Israel - the Declaration of Independ-
ence - is built. 

Dinur projects his personal experience of breaking with the Jewish sht-
etl B.-Z. onto Jewish history, highlighting in it the messianic immigration to 
Eretz Israel, which he calls the “uprising in exile,” as the starting point for 
the “national era” [5].  

Understanding B.-Z. Dinur's role in Israeli historiography necessitates 
considering his approach, akin to his colleagues at the Hebrew University of 
Jerusalem, where he intertwined ideology, politics, and scholarly pursuits. 
As highlighted by the renowned Israeli sociologist Uri Ram [15], “For him 
(Dinur), history was not solely a profession but more of a mission 
[14:131]”. Clarifying whether historical science served as Dinur's mission or 
a means to address ideological matters remains complex. However, it is un-
deniable that "writing national history was an integral part of the broader 
national historical enterprise in which Dinur actively participated." Dinur's 
perspective on the historian's role was unmistakably evident in his published 
works and public speeches. 

In the preface to the initial edition of his monograph "Israel in Exile" in 
1926, Dinur articulated: "The purpose of the historian is to foster a sense of 
solidarity with one's nation." He envisioned this book as a catalyst for ignit-
ing a "historical consciousness" in readers, aligning personal identity with 
the collective identity of the nation (Uri Ram) [10]. He returns to this idea in 
his speech in the Knesset: the “I” of a nation exists insofar as it has memory, 
provided that the nation knows how to unite everything it has experienced 
into a single whole, and only on this condition does it exist as a nation, as a 
single whole [7:1352]. 

Dinur demanded from himself and his colleagues to awaken in readers a 
sense of national identity, a sense of common national destiny, national will, 
national unity and the desire for national action. It is important to note that 
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B.-Z. Dinur justified his involvement in historical engagement by asserting 
that the study of the past is inevitably perceived through the lens of the pre-
sent, subject to constant change. He believed that historians could choose 
their perspective or have it imposed upon them, a decision he considered a 
personal choice. 

His historical interpretations aligned with the principle ingrained in Is-
raeli historiography, encapsulated in the adage "those days and this time." 
This approach dictated that historians analyze past events from the stand-
point of the present, emphasizing the significance of certain historical occur-
rences while overlooking others. This principle guided Dinur in selecting 
and interpreting historical documents to construct his paradigm. G. Scholem 
underscored this aspect when critisizing Dinur's work, noting the tension 
between the objectivity of documents and the subjectivity inherent in their 
selection [12]. 

Critics, including the "new historians", rebuked Dinur for his relativ-
istic approach, even as they employed similar methods in their own mono-
graphs. Nevertheless, Professor B.-Z. Dinur adeptly wielded history as a 
tool to advance the ideological and political objectives of his movement, 
recognizing its pivotal role in shaping the present and manipulating collec-
tive memory. 

However, a notable omission in Dinur's historical purview was the fail-
ure to accord significant attention to pivotal events such as the Holocaust. 
He and his colleagues in the Zionist historiography circle viewed the Holo-
caust through the prism of the exile Jewry dogma, neglecting its profound 
impact on Jewish history and the future of Israel and Jewry at large. Dinur 
primarily perceived the Holocaust as a European historical phenomenon. 

                                                           

 Israeli historians, for example, Benny Maurice, who revised the legacy of their predeces-
sors and, first of all, B.-Z. Dinur. 
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During his tenure as Israel's Minister of Education from 1948 to 1953 
and later as President of the Yad Vashem memorial for the subsequent six 
years, Dinur displayed limited interest in the Holocaust. Instead, he actively 
engaged in internal political strife in Israel, focusing on his role as the chief 
historian of the ruling Social Zionist party. His primary focus was on craft-
ing the monumental "History of the Haganah” [10] glorifying the military 
organization's role in Israel's resurgence [16]. 

Moreover, adhering to the same dogmatic perspective, Professor Dinur, 
as the president of Yad Vashem, initiated the publication of monographs 
extolling the heroism of Jewish partisans and ghetto rebels, particularly 
highlighting those associated with the social Zionist movement [3].  It is 
safe to say that Professor Dinur did not understand either the scale of the 
Holocaust or the historical significance of this tragedy. 

  In essence, B.-Z. Dinur's approach to Holocaust research delineated 
the Jewish populace into distinct groups: the heroic Zionist combatants who 
resisted Nazism, and the Galut Jews who, resignedly, met their demise in 
Nazi concentration camps like cattle bound for slaughter. Initially, these 
monographs were authored by young individuals lacking historical or aca-
demic backgrounds, whose formative years were spent in ghettos, concen-
tration camps, or Jewish partisan units. 

In summation, it is pivotal to recognize that Professor B.-Z. Dinur epit-
omizes the archetype of a Zionist historian who steered the trajectory of his-
torical scholarship, initially in the Jewish enclave of Mandatory Palestine 
and subsequently in the State of Israel for nearly 50 years. 

Dinur and his associates were ardent Zionists who amalgamated histori-
cal inquiry with political ideology. For them, aligning science with ideology 
and politics was intrinsic, with political objectives and ideology often pre-
vailing over scientific rigor. Notwithstanding, Dinur received his education 
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at Europe's preeminent universities of his time, engaging in scientific re-
search professionally without neglecting empirical evidence. 

Criticism of Dinur's legacy, including within this article, is contextual-
ized within today's perspective. While Dinur's contributions are subject to 
critique, it is crucial to acknowledge that he formulated his narrative utiliz-
ing the then-prevalent methodologies and theories of national historical nar-
ratives. Furthermore, his endeavors were primarily driven by a profound 
commitment to the welfare of his people, albeit interpreted through his indi-
vidual lens. Ultimately, he was earnest in both his convictions and miscon-
ceptions. Lastly, his upbringing in the Jewish town of the Pale of Settlement 
significantly shaped his worldview, a facet apparent in his scholarly works. 

Undoubtedly, B.-Z. Dinur stands out as an exceptional individual and 
scholar. Within Israel's history and Judaic studies, he remains an emblemat-
ic figure of his era. 
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Over the past 40-45 years, numerous 
articles and monographs have been pub-
lished in Iran, focusing on both Iranian 
and non-Iranian languages and dialects 
spoken within the country. During this 
period, works have also been published 
in Iran on Iranian languages and dialects 
spoken outside the country, encompass-
ing regions such as Turkey, Azerbaijan, 
Afghanistan, Tajikistan, among others. 
However, a significant portion of the 
works from both groups does not always 
capture the attention of non-Iranian re-

searchers. This partial lack of visibility can be attributed to objective factors 
such as unavailability and language barriers. Additionally, subjective rea-
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sons, including a relatively lower interest in scholarly literature published in 
Iran, contribute to this oversight. One underlying factor for this reality could 
be a certain viewpoint, regarding the quality of publications in the East 
(perhaps partially fair in the past, but requiring a completely new approach 
today), prevalent in Western and Russian academic circles for at least the 
last two centuries. 

This bibliographic book is distinguished by the following points in 
terms of time frame and content: 

1. An extensive bibliography is already available to non-Iranian schol-
ars and researchers living outside Iran, encompassing almost all the litera-
ture on Iranian and non-Iranian languages spoken in Iran, as well as on lan-
guages and dialects spoken outside modern Iran, published in Iran during 
1979/1980-2021 (p. 12). 

2. This book fills the bibliographic gap existing in this field for the 
years mentioned above. As the author notes, the bibliographic lists by Na-
wabi (1987) and Schmitt (1989) ceased in the mid-1980s (p. 12). 

3. In addition to the list of works printed in Iran, constituting approxi-
mately 98% of this book, the author includes data on some Persian transla-
tions from Russian of little-studied Iranian dialects, as well as works pub-
lished outside Iran, mainly in Afghanistan and Tajikistan. 

4. A concise but significant list is also provided to researchers, encom-
passing literature published in Western languages in the West related to Ira-
nian languages and dialects (pages 24-31). As the author states, the inclu-
sion of this list aims to fill the bibliographic gap that emerged after Schmitt's 
(1989) book (p. 24). Therefore, works published after 1985 were selected 
for this book (see page 24). 

This bibliographic work makes a significant contribution to the field of 
Iranian linguistics and dialectology for the following reasons: 
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1. It provides specialists engaged in the study of any Iranian language 
and dialect spoken in Iran with an almost complete list of literature pub-
lished in the country. This not only facilitates the work of dialectologists 
and linguists in the initial stages of their research by simplifying the search 
for previously published works and compiling a comprehensive bibliog-
raphy but also helps prevent the unintentional repetition of research already 
published in Persian, which may be unknown to a broader academic audi-
ence. 

2. The entire bibliographic list, meticulously compiled and presented in 
transcription with accompanying translations of titles, proves to be an inval-
uable resource for researchers unfamiliar with the Persian-Arabic writing 
system. 

3. The systematic and analytical approach taken in compiling the bibli-
ographic lists proves truly beneficial for researchers looking for literature on 
specific languages or dialects. The divisions are not only based on glot-
tonyms but also on the basic components of language. As a result, research-
ers can efficiently locate works related to, for example, Kurdish phonology, 
grammar, or lexicon (see the structure and subdivision details on pages 18-
20). 

4. Additionally, the book alphabetically lists all the literature (pages 
288-433), enabling readers to easily access extensive individual lists from 
Iranian linguists and dialectologists. For instance, the dialectical works of 
Īrān Kalbāsī are found on pages 343-345, and publications of ‘Alī Ašraf 
Ṣ ādeqī related to Iranian languages and dialects are listed on pages 398-
400. 

Prof. Paul's work is an exceptionally significant contribution to the field 
of Iranian dialectology, serving as a valuable gift not only to his Iranian col-
leagues but also to everyone engaged in Iranian dialectology at large. This 
presented bibliographic list opens up opportunities for new discussions and 



Artyom Tonoyan, Hakob Avchyan 

research on topics such as "Linguistics in Iran after the Islamic Revolution", 
"Is there “Orientalism” in the field of Iranian Linguistics?" and "History of 
Iranian Linguistics", among others. Particularly in terms of the latter, the 
limited literature available to the Western reader requires updating. 

An unpublished work referenced in Taleghani's article has the potential 
to be a significant contribution to the study of the history of Iranian linguis-
tics. This lies in its ability to unveil the contributions of Iranians and assess 
the current state of Iranian linguistics in Iran, especially if its temporal scope 
is expanded from 1983 to the present day.  

Given that the works related to the Persian language are not listed in 
this book, it can also serve as a good example for compiling a bibliographic 
list of works published in various directions and methods of studying 
Persian in the Persian language after Islamic Revolution [1, 2, 3, 4]. 
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“SOUTH CAUCASUS:  CURRENT CHALLENGES TO STABILITY 

AND SECURITY” * 
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On November 28, 2023, the Institute of Oriental Studies of the National 

Academy of Sciences of the Republic of Armenia (hereinafter NAS RA) 
organized an international conference entitled " South Caucasus: Current 
Challenges to Stability and Security" that took place in the meeting hall of 
the NAS RA.  

The international conference was held within the framework of the top-
ic “Transformation of the South Caucasus power balance and the Artsakh 
war of 2020: trends of regional developments under the new geopolitical 
realities” (code 21T-5F218) financed by the Higher Education and Science 
Committee of the Ministry of Education, Science, Culture and Sports. The 
group has been conducting research since 2021. As a culmination of their 
efforts, a collective monograph presenting the findings will be published in 
2024. 

The head of the thematic program is Gohar Iskandaryan (PhD, Associ-
ate Professor). The group consists of Alen Ghevondyan (PhD, Associate 
Professor), Menua Soghomyan (PhD, Associate Professor), Kristine 
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Melkonyan (PhD, Senior Researcher of the Department of Turkey of the 
Institute of Oriental Studies of NAS RA), and Liana Petrosyan (PhD, lectur-
er at the Chair of Iranian Studies of the Faculty of Oriental Studies of YSU). 

Academician-secretary of the Division of Armenology and Social Sci-
ences of NAS RA, Member of Academy Yuri Suvaryan welcomed the par-
ticipants of the conference. “Changes are happening in the world now. A 
transition from a unipolar world to a multipolar world is taking place. These 
changes bring forth acute geopolitical tension, especially among major pow-
ers. Taking advantage of the busyness of major powers, some countries are 
trying to solve their problems. And perhaps that is one of the reasons that 
there is a security threat in the South Caucasus and this conference is going 
to address these issues”, - Yuri Suvaryan said in his speech. He mentioned 
that the ambitions of Turkey and Azerbaijan regarding Armenia should also 
be deliberated in that logic. “Those countries have tasks that they planned a 
hundred years ago with the creation of the Azerbaijani state by Turkey. To-
day they are trying to achieve those pre-planned tasks. This thought should 
lead us to a remarkable idea: to have an independent state, one must also 
have a long-term political plan or strategy. Our academic conference has 
serious problems to discuss, as well as commitments to make them academ-
ically relevant and elaborate”, - said Yuri Suvaryan.  

Mohammad Asadi Mohaved, Advisor of the Culture Center of the Em-
bassy of the Islamic Republic of Iran, welcomed the participants of the con-
ference, specifically noting: “I hope that the outcome of this conference will 
support the stability and security of the region because we believe that such 
discussions among elites can be very effective. We have gathered here today 
to discuss the important issues of security and political stability, as well as 
the issues of economy, cultural development, and peace. It is known that the 
lack of security and stability brings many challenges for the society.” 
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Deputy of the Mejlis of the Islamic Republic of Iran Robert Beglaryan 
noted: “After the collapse of the Soviet Union, the relations between Iran 
and Armenia have been positive and based on mutual trust, therefore both 
stable and developing. However, in the process of development, economy 
has always been inferior to politics, and a serious gap was noticed especially 
after the Second Karabakh (Artsakh) War. After the 44-day war, the rela-
tions between the two countries entered a new phase, which has and will 
continue to have a multilateral character, due to the alarming geopolitical 
turmoil. The presence and role of regional neighbors and countries outside 
the region have created and will create challenges. “The title of this confer-
ence has included the existence of challenges and, naturally, the conference 
will address them even if limited to a few”, - said Robert Beglaryan and 
added that such events are extremely important so that the state system and 
decision-making centers of both countries are aware of each other's views 
and concerns, and become acquainted with world perceptions and the style 
and formulation of policies. I would like to emphasize that, in my opinion, it 
is crucial for the Islamic Republic of Iran to understand what perspective 
Armenia sees for Iran-Armenia relations, how it perceives Iran's role in the 
security domain of the region, how the Republic of Armenia reacts to Iran's 
security policies and priorities in keeping the region peaceful”, - said Robert 
Beglaryan. 

Gohar Iskandaryan, Head of the Department of Iran of the Institute of 
Oriental Studies of NAS RA, spoke on the topic “The New Developments 
taking place in the South Caucasus: A View from Armenia". 

Alibeman Eghbali Zarch, Director of Eurasian Studies of the Islamic 
Republic of Iran, delivered a speech on the topic “Geopolitical effects of the 
current developments in South Caucasus”.  
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Anna Ohanyan, professor of Stonehill College in Massachusetts, USA, 
presented a report entitled “A Supercontinent or a Sinkhole? The Promise 
and the Perils of Eurasian Continentalism for Word Order”.  

Karen Khanlari, MP of Iran's 9th and 10th Mejlis, professor of the Is-
lamic Azad University, presented a report called “Geographic definitions of 
Armenia in Islamic sources”.  

YSU associate professor Alen Ghevondyan delivered the report “The 
Change in the Balance of Power in the South Caucasus and the Security 
Challenges of Armenia”.  

Kristine Melkonyan, senior researcher of the Department of Turkey of 
the Institute of Oriental Studies NAS RA, presented the report “Turkey's 
Commercial and Economic Relations with Russian Federation (2002-
2020)”.  

YSU associate professor Menua Soghomonyan delivered the report 
“The Theoretical-Conceptual Basis of the Study of the Geopolitical Archi-
tecture and Dynamics of the South Caucasus”.  

Motahari Hosseyni, a researcher at Payam-e Noor University of the Is-
lamic Republic of Iran, presented the report “The Historical Origins of the 
Armenian-Azerbaijani Conflicts over Karabakh”. 

In the second part of the event, associate professor from ASEU Suren 
Parsyan delivered a report called “The Development Problems of Armenia-
Iran Trade and Economic Relations”. 

Yeghia Tashjian, Senior Research Assistant at the Issam Fares Institute 
for Public Policy and International Affairs at the American University of 
Beirut, made a presentation entitled “Russia, INSTC, Regional Trade Inter-
connectivity, and Armenia”.  

Liana Petrosyan, a lecturer at the Chair of Iranian Studies of the Faculty 
of Oriental Studies YSU, gave a speech on the topic “The Deepening of 
Armenia-Iran Cooperation after the 44-day War”.  
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Garik Misakyan, a lecturer of the Faculty of Oriental Studies of YSU, 
spoke about the following topic: “The Tool for Spreading the Iranian "Axis 
of Resistance" Ideology: On the Example of the Republic of Azerbaijan”.  

Director of the Armenia-Iran Cooperation Development Fund Pooya 
Hosseini presented the topic “The Role of the South Caucasus in Regional 
and International Developments and Competition”.  

Zhanna Vardanyan, an analyst of the Orbeli Center, presented the last 
report of the day entitled “The position of the Turkic speakers of northwest-
ern Iran in the Artsakh War of 2020”. 

The work of the conference continued on November 29, which took 
place in the Department of Iran of the Institute of Oriental Studies of NAS 
RA. During the round table discussion, the participants summarized their 
studies and drew up a new working program, according to which the re-
search group should develop scenarios of political developments and present 
them to the relevant bodies. 

The international conference was organized by the Institute of Oriental 
Studies of NAS RA with the support of the Higher Education and Science 
Committee of the Ministry of Education, Science, Culture and Sports of the 
Republic of Armenia within the framework of code 21T-5F218. 
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THE LATIN TRANSLITERATION OF THE ARMENIAN AND RUSSIAN 
ALPHABETS 

Հայերեն Armenian Translit-
eration 

Русский Russian Translit-
eration 
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