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The feminist movement formed in the 19th century had started with a lot of new
public, political, and literary approaches that brought up serious questions about
women's freedom.

The issue of women’s rights arose in the Armenian literature at the end of the 19th
century. It is no secret that the 19th and 20th centuries were marked by numerous
literary currents, philosophical and social trends which supported the creative
imagination and cutlook of the Armenian writers. Along with that the taboo topics and
prejudices limited possibilities to write about women’s rights and freedom,

Gradually the plots about women's freedom, family, morality, ond sexual
independence begin to saturate and pave the way of the Armenian literature. Armenian
writers noticed and went deep into the essence of the feminist problem, which was
reflected in their stories.

In the policy of equality of rights of women and men, a great deal of attention is paid
to non-governmental organizations. In the West, these play a crucial role in ensuring
the legal field of the individual. Gender equality is an imported phenomenon in our
country, and this explains the cautious attitude that the citizen of Armenia, both male or
female, have to NGOs.
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At the beginning of the 20th century, the Armenian literature was multifaceted and
influenced by many philosophical and numerous literary curren. The issues of women's
freedom and rights were becoming increasingly important at that time. This was a new
thing for East-Armenian literature of that period. Before the 19th century, no Armenian
writer had ever portrayed a woman to be wilful, to be a rightful member of society and a
proper human being. The feminist movement formed in the 19th century had started with
a lot of new public, political, and literary approaches that brought up serious questions
about women's freedom. Many Armenian writers like Nar-Dos, Grigor Zohrap, Srbuhi
Tusab, and Levon Shant paid attention to this topic. One of the Armenian famous writers
who addressed this important issue was Alexander Shirvanzade. He had not been an
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ordinary man, especially because of his marriage to Nina Loris-Melikov, the daughter of an
Amenian-Russian general. At the beginning of the 20" century the Amenian church and
religion did not allow to get marride to a divorced woman. In Armenia, it is still considered
to be a religious sin and a taboo. In his novel «Arambi», which means a woman abandoned
by her husband, Shirvanzade touched the topic which was not widely discussed in his
country. This was the topic about women’s rights and freedom.

Let us discuss how Shirvanzade viewed the public and political role of the Armenian
woman in the late 19th century and the beginning of the 20th century, and if a lot has
changed in our minds a hundred years later. Shirvanzade has written many different
short stories about women’s rights and freedom, like «Armenuhi» «Evgine», «Melania»,
«Miss Liza» ... and so on.

The issue of women’s rights arose in the Armenian literature at the end of the 15th
century. It is no secret that the 19th and 20th centuries were marked by numerous literary
currents, philosophical and social trends which supported the creative imagination and
outlook of the Armenian writers. Along with that the taboo topics and prejudices limited
possibilities to write about women’s rights and freedom.

In ancient and mediaeval literature, woman was an angel of love, a symbol of sacred
virginity. Later, the art of classicism and romanticism portrayed the woman as a patriot.

Gradually the plots about women's freedom, family, morality, and sexual independence
begin to saturate and pave the way of the Armenian literature. Armenian writers noticed
and went deep into the essence of the feminist problem, which was reflected in their
stories.

Shirvanzade, in particular, was one of the first ones to announce that it is time to bring
up the issue of women's individual freedom, to raise this topic and make a wide study of
it.

Contrary to the tradition and customs, Shirvanzade uncovers the invisible conflicts
within the family which destroy its unity . For example, marriage by violence or for profit,
like in the novel «Namoos» {which means honor), the age difference between spouses
(«Melaniar), disrespect of the woman's role in the family («Armenuhi»}, or the rejection of
equal rights for women and men {«Miss Liza»), and other problems.

Literary critics of Shirvanzade's works suggest that he used a genre commonly
associated with German literature called “family novel”.

Pointing out that his heroes have a freedom-loving soul, Shirvanzade is trying to look
at their demands from the side of positivism. Shirvanzade's women heroes are seeking
ideals, they are dreamers, thoughtful, intelligent. That's why they fall in love with those
men who have high ideals, wanting to see them through their own values. And they are
not afraid to bravely fight for their freedom and happiness.

303



“I don’t know by what moral law one rules over the another?-says Armenuhi
considering man-woman relations - There was a dry voice that's heard in my ears every
night. You're a woman, so you're a slave because it is your nature. Suppress yourself,
your will, live like you are grass, with no wish, no will, no emotions, do not listen to
yourself because that is forbidden for women. Just eat, drink, spend money and decorate
yourself like a doll. You are not your husband's equal friend, but his toy for free moments
of fun.”

Shirvanzade and others are giving us a thought that the woman will gain independence
only by means of work, and in order to work and live freely, she will need to change social
conditions.

Balzac considered himself a physician of social illness, describing the tremendous
history of social and moral life of the whole society in literary language'. In this sense,
Shirvanzade can be considered a follower of Balzac’s realism.

The civilization of that time destroyed all the sanctity of marriage and family. The family
had become unstable, formal thing, where couples came together through money and
material things. «The woman is nothing without love»- said the hero of the novel «A
Woman Of Thirty»*. This quote provides us with the way in which we can study the
problems of women and family in the Armenian literature. Shirvanzade reveals internal
contradictions that destroy family unity.

“If you want to prevent the unrest and have happy families,”- says Rousseau, -“leave
prejudices, forget about the order of people, and turn to nature®.”

A group of European publicist philosophers (F. Nietzsche, Otto Weininger and others )
expressed the opinion according to which the woman is portrayed as a fury, immoral,
passive and not wilful creature, which exists as a subject for a man or his child. So, is a
woman a human being, or maybe she is a plant, or an animal?-they thought.

Shirvanzade knew about the nihilistic theories and their followers, but he did not
agree with them and was inclined to investigate the phenomenon on the social and
psychological levels. Above all, he thought that all evil is caused by social inequality. By the
way, in 2014 the pope Francis tweeted the same idea: Inequality is the root of social evil.*

The philosopher and founder of positivism Auguste Comte claimed that the man has a
role of a father and a husband in the family, which in every possible way needs to be
strengthened. A woman can not be considered equal to a man because she is lower in
intelligence, and her role is limited by emotional and moral merits, that is to say, that her

! André Maurois, Prometheus, or the Life of Balzac, Y. 1972, p. 188.

2 Honoré de Balzac., A woman of thirty, Y. 1992, p. 95.

# Jean-Jacque Rousseau, Emile, or On Education 1962, p. 956-97, Yergvan.

* The Pope Tweeted That ‘Inequality Is the Root of Social FEvil: Big Deal?
https:/fwww.theatlantic.com/business/archive/2014/04/the-pope-tweets-the-internet-freaks/361376/
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role is to glorify and to mild the harsh character of a man, make him a noble. And their
influence on men has softened men's cruelty.

Shirvanzade was somehow affected from the views of positivizm. He reveals a world of
suffering where the woman is deprived of her personality, independence and the right to
love.

Shirvanzade’s male heroes treat their wives like their own property- this is not a
personal mistake but a public stereotype, which is so deeply rooted that it is still the case
today, in the 21st century. However, if many people are crushed by the brutality of the
traditional dictates of the society, Melania, Armenuhi and Hersilé do not agree, they
bravely protest against the constraints of public standards and laws and achieve their
freedom.

Camille Paglia in her lecture giving an overview of the history of feminism in the United
States, says:”There is a power to all these chaste young women who are defending their
individuality and defying groupthink and social convention. That is true feminism!™, She
concluded her talk by saying that the feminists of her generation fought to liberate
themselves from the tutelage of paternalistic institutions, and that ‘if women expect equal
treatment in society, they must stop asking for infantilizing special protections. With
freedom comes personal responsibility?.

Shirvanzade's female heroes seem to have come to prove the idea of the Armenian
female writer Srbouhi Tusab - that young women struggling for their own freedom will
find more thorn than a laurel on their way. Those who do not agree with the dictated
conditions are trying to break the vicious circle in every way. They are exceptions, but
they are also exceptional.

Shirvanzade was of an opinion that gender differences and traditional stereotypes
caused by them confirm the tragedy and imperfection of human beings. He finds that
women's education, economic independence, liberation from man's custody, the need to
have a choice and experience love can only come from the change in traditional gender
roles and stereotypes.

Shirvanzade thinks that the hard mentality of the Armenian public should be replaced
by values of freedom which characterize a civilized society. He thinks that getting free
from the ‘Asian tyranny spirit’, namely male superiority, can be done through gradual
development and education of society.

! ‘Feminism Past and Present: Ideology, Action and Reform’, originally presented as a lecture in Harvard in 2008,
Paglia, https://www.bu.edu/arion/files/2010/03/Feminism-Paglial .pdf

2 Aloma Rodriguez , The feminist moment, 16 August 2018,

https:/fwww .eurczine.com/the-feminist-moment/
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Creating a humanist civilization is the highest function of society, but in order for
it to happen, the public must develop into a society where an individual’s freedom is at the
centre.

Shirvanzade expresses strong support for equality of sexes. We are convinced that
Shirvanzade was familiar with the ideas voiced by Proudhon on equal rights of women and
men: «If a woman is mentally, morally and physically equal to a man, then she should also
be equal to him in the family, in economy, in management, in court and in war, in one
word, in all social and family matters»-said Proudhon. However, he adopted the idea of
equality metaphysically, so as to solve the problem of women’s freedom and biological
gender equality by putting it in the list of unsolvable problems.

In the transforming Armenian reality, women are more likely to exhibit survival than
developmental behaviors, which negatively affected their self-expression in educational,
labor and public spheres. Every individual, regardless of sex, has fundamental rights
when making public decisions .

Critical thinking and analysis is one of the results of political education. This is how a
person can take part in discussion and decision-making of public issues. For this reason,
of course, it is imperative for women to have the skills for negotiation and debate; women
need to have some knowledge and skills that are acquired through learning.

In the policy of equality of rights of women and men, a great deal of attention s paid
to non-governmental organizations. In the West, these play a crucial role in ensuring the
legal field of the individual. Gender equality is an imported phenomenon in our country,
and this explains the cautious attitude that the citizen of Armenia, both male or female,
have to NGOs.

Ordinary Armenian citizens do not fully understand the scope of activity of these
organisations. If an individual has a problem, he prefers to solve his issue with the
guidance of custom and tradition. The Armenian citizens do not trust in the power of law
or civil initiative, and prefer to solve their problems through connections or own
judgement and initiative.

Most NGOs which deal with women's problems are made up of women. The statistics
show that the views on equality are mutually exclusive, because there are different ideas
about the role and status of women and men. Even if by law men and women have equal
rights, they do not have equal opportunities, because the unwritten law and stereotypes
are stronger.

The discrimination policy starts with the family, when less money is spent on the
education and development of the girl, provided that she marries and the husband takes
care of her. In most cases, the Armenian woman is deprived of the right to make
decisions, and her parents, husband, and society make decisions for her.
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In Armenia, values such as self-confidence, purposefulness, free thinking ability are
attributed only to boys. In fact, the socio-psychological traits that contribute to achieving a
high status in society are not encouraged and sometimes prohibited during girls'
upbringing.

Today, there are stereotypes about gender equality, which are unacceptable. Even
though this problem is being talked about constantly, it does not change and does not
disappear, but, on the contrary, reproduces itself. The reason is that the ideclogy of legal
equality is viewed in society as a non-urgent, even elite ideology that does not correspond
to the daily needs and problems of the life of ordinary people.

We all know that the dominant role of the Armenian system of values belongs to the
family. The main thing is to keep the family safe and complete. In this sense, the ideology
of legal equality is considered as a dangerous, an inadequate innovation that threatens to
undermine, to destroy the foundations of the family.

However, as Armenian writers stated more than 100 years ago, there can not be a
stable human relationship and a strong family without individual freedom. Only a free
human is able to build true and sincere, stable relationships.

A century before us, Srbouhi Tussab says: “| am the enemy of injustice and prejudice.
So | can see the chains in which the woman is tightened, so not the words of the woman,
not the deeds and the movements, is natural or true». She called on women to break
down their prejudices and put their own moral and intellectual abilities into action. At the
same time, she warned that to achieve her goal, an Armenian woman should be above
mediocrity, because «a literate man can be a mediocre, not a literate woman»,

In order to find a place, women have to be not only better than average, but also to
produce several times higher quality and knowledge. Breaking stereotypes is a rather
difficult task, but not impossible. It should start from the student years, even from school.
Today the situation is different. A proven fact is that children of educated mothers are
more successful in life.

It is believed that in most cases it is the woman who is to blame for the current social
and political situation of the woman, because she does not vote for women candidates
during the elections. In other words, women lack cohesion.

Do NGOs in our country do their best to draw public attention to this problem? Are
these ideas not alien to our mentality? The answers can be contradictory, but the fact that
there is such a problem in the Armenian reality has been voiced by Shirvanzade yet.

Since 1855 Armenian intellectuals in both Istanbul and Tiflis have been thinking and
debating what the role of women in our Armenian reality should be. Equality of women
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and men was to some extent reflected in the First Republic of Armenia, when women were
elected to the country's parliament and even appointed to the post of Ambassador'.

As early as the mid-19th century, Armenians were among the first to join the
progressive mindset of Europe and the America to think about the need for equal rights
for men and women; “Voice of America” is told by Lerna Ekmekcioglu, a professor at the
Massachusetts Institute of Technology. Lerna Ekmekcioglu, who is the McMillan-Stewart
Associate Professor of History at MIT and an affiliate of the Women’s and Gender Studies
Program at MIT and who has been closely following and supporting the "velvet revolution”
of Armenia in 2018, hopes, that as a result of the December elections, the role of
Armenian women in the government formed in Armenia will really rise, not just on paper.
«Today's Armenia really needs it», the historian emphasizes.

"There is one female minister in our government, 12 female deputy ministers. Two of
the three deputies in the prime minister's office are women... One of the SRC Deputy
Chairmen is a woman, and one of the Deputy Chairmen of the Urban Development
Committee is a woman. In addition, women head the Civil Aviation Committee, the Social
Security Service, and the State Tourism Committee. This list can be continued, but | think
our government outperforms all previous governments in Armenia with women's
involvement”-says Nikol Pashinyan?, the Prime Minister of Armenia.

So today it is just necessary for students to form simple principles of equality in this
issue. And why not start right now? We hope that Armenia is on the right way.

T We cannat build a new Armenia without women. hitps:/farmtimes.com/hy/article/148587
: https: //fwww.armdaily.am/?p=62006&|=am
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LuLNR LRUSNKE3UL LANME 20-M1T HTUMPULULRAP €U3 4 ULULNRE3UL
Ut bd UsuSruuuLnr@3UL WU NMYUT UM Hh
LUNULUYULNREBNRLE CUSUUSULNRY

hULULHUr3UL LUPPU
Pubnuuhpuljonty gepnyagruliiing ptiliicudne, nngblin,
AN huyng iqup b gpusuatinigsguwt widphniih nuwuwfunu

Gwrnuhp ¢b, np 19-20-pn nuinbpp wgph Bu pul] gpwljwt,  thhihunthwywlywy,
hwuwpwlwghwwlwu pwqdwephy hnuwuplbph, nnnnygnitubph wnwmnggpudp, npnup
wju Lwd wiu swihn] fupwt Bu hwunhuwgh] hwy gpnnubph uinbBndwgnpdwljw
Gplwlwinygjwu b wouwphwjwgph  dbuwynpdwt hwdwp: Hwt gniquihbn,
uwfuwwwswpdniipubpt nu tnwpne phdwiubpp wpgbp tht hwunhuwunad  gpnnubph
hwiwp' pwpdpwdwjubne dh swpp pbdwubph dwupt: 19-pn nupnd dbwdnpduwd
owndnwip Yung wqunwgpnyejwt yopwpbpjuwy ning hwpgunpnuiutpny ulhgp © nunud dh
ownp hwipwht, pwnwpwlwt, gpulwl dninbgndubph: Yung wqwwnnyawt, ptiunwuhph,
pupnjwlwinpui, ubnwiht wtlwunyeuwt dwubt wpwundnn umdbubpp Ubppwihwugnod
Gu gpulwunygniu b ninnnyegniu iwihu upwi: <w) gpnnubinhg swinbpp guntinud thu, np
ubnwih wwppbpnigmidipp W npwitgny wwidwiwynpywd  wjwinwlwi
Jupdpwwhwbpp  hwunwwnd By dwpnuiht - Yegnigiwt nnpbpquiljuitingginiit ne
willwnwpnignaap:

Yung U wnuidwpnne hpuwjwhwwuwpmgui punupwlwiunpwo dbg Jdbd wnbn £
hwunljwgynd  hwuwpwlwlwu  Jugdwybpynigniwubpht: - Upldnunpnid upwup
dwupwlzhn nbp U Yuwwpnd wuhwwh hpwywlwt nuoanh wywhnddwu npnpuonod:
Ubkqwunwd wj tbpdndgwd Gpunye £ L npuunyd b pwgwwipgnd wjt ggnigwynp
Jepwpbpdniupp, np <4-ubph yGpwpbpjw npulinpnad B Qwjwumnwiuh punwpwght, (huh
Lht b wnwdwnn:

Pwhungh punbp’ Uhtip huy gpulpwtingpput dbe, Yuwitiwbig hpunfnitiptibp, dadhtihqu:

MPOBNEMA CBOBO[bI IEHLUUH B APMAHCKOI NIMTEPATYPE HAYAJTA XX
BEKA U COBPEMEHHAA NOJIMTUKA NPOTUB JUCKPUMWHALLUA MO NONOBOMY
NMPU3HAKY B APMEHUU

WCKAHOAPAH HAUPA
Kandudam cpunonozuyeckux Hayx, doueHm,
{lpenodasamens 1Y

Hu pna rkoro He cekper, 4to XIX M XX Beka OTNMYanmMchk OBMMNMEM WMHOFOYWMCAEHHBIX
NATEPATYPHBIX,  (PUNOCOICKUX,  COLMONOTMYECKNX  TEYEHWH,  HanpaeneHwid, KoTopble
CTUMYNMPOBANM TBOPYECKOE BOOOPamMEHUE W MUPOBO33PEHNE apMAHCKWUX nucateneid. B 1o me
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BPEMA MPELPacCyAKd W 3aMpeTHble Tembl ObINKM NPENATCTBUEM ANA ABTOPOB MOAHUMATE DAL,
Tem. PemuHucTCcKOe OBMieHue 19-ro eeka ¢ cepbesHbiMu Bonpocamu ob oceobompeHWK
HEHLMH MHULMUPYeT pAZ OOLLEeCTBEHHBLIX, NOMMTUYECKMX W TUTEPATYPHBLIX NOOXOLOB. TeMbl O
MeHCKol ceobofe, ceMbe, MOpaIW, CEeHCYalbHOW HEe3aBMCUMMOCTU MPOHWKAKOT B NWTEpaTypy u
HanpaBnAloT ero. MHoTMe apMAHCKWe MUCaTeny CYWTAKDT, 4TO FeHOepHble PasfMuuMA U
TPagMUMOHHBIE CTEPEOTUNbI MOATBEPHAANT TPArefMic W HECOBEPLUEHCTBO YENOBEYECKOrO
CYLLLECTBOBAHMA.

B nonutuke paBHOMpPaBWMA MyMYMH W MEHLLMH BONbLUOE MECTO OTBORMTCA OOLLECTBEHHBIM
opranmsauvam. Ha 3anape oHu urparor BamHyto ponb B 0BECNEYeHUU NPABOBbLIX PAMOK
nuyHocT, B ApmeHwM 370 BReE3eHHOE ABNEHWE, M 3TWM OOLACHAETCA TO OCTOROMHOE
OTHOLLEHWE, KOTOpPOE B OTHOLUEHMM ODLLECTBEHHbIX OPraHW3auWiA NPOABNAET PaMiaHUH
ApmeHmm, ByAb TO MEHLLLMHA UKW MYMYUHA.

Kmouespie cnosa: #enujuna 8 QPMAHCKON AUMEPamype, NPAsa KeHuuH, (DemuHu3M.

Znrwdp ubplwjwgyt § fudpwgpulwt funphnipr 28.02.2020p.
<nnywédp gpwiunuyt £ 13.06.2020pk.:
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