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Hethum I is rightly considered to be unique and original among the Armenian kings. His
activities were towards strengthening the Armenian statehood and spiritual power.
Having been crowned at a very early age he dedicated his conscious life to the
strengthening of the state and church. The change of dynasty in Cilicia and generally in
the medieval civilization was a huge historical event which could bring to enormous
changes. However, it is worth mentioning in honour of the Hethumyans that the process
of the Armenian statehood didn’t suffer serious damages during the reign of'its first king.
Anyway, the truth is that change of dynasty in the proper sense didn’t occur, as L. Ter
Petrosyan mentioned being thoroughly deep in the matter'. It is also worth mentioning
that the political activity of the founder of the Hethumyan dynasty was also within the
period of the devastating invasion by the Mongols. The above-mentioned couldn’t but
affect his activity. Therefore, the political activity of his second term was mainly based
on that new circumstance under which the Armenian secular and spiritualpolitical
thought was trapped. He was actively engaged in the diplomatic relations of the Middle
East of that time. His visit to Mongolia is particularly considered to be one of the best
initiatives of the Armenian diplomacy. Moreover, it had not only purely Armenian but
also territorial significance providing somehow benevolent attitude towards the Christian
community of the Middle East. The situation in the Middle East had significantly
changed in the afore-mentioned period; the danger revealed by the Mongols reshaped
the political map of the territory. Hethum had to operate in such conditions. It is worth
mentioning that the latter was one of those unique kings of Cilicia, during whose reign
the relationship with the Armenian Church was almost solely friendly and
complementary concerning the most serious state issues. Indeed in all that was due to
the complicated political situations, a huge role was given to the rightly balanced and
reasonable policy of the king. But parallel to that fact it is worth to point out the existence
of Constantine Bardzraberdzi, one of the greatest leaders of the Armenian Church.The
period of his reign (1221-1267) almost coincided with the reign of Hethum (1226—
1269). It should be especially mentioned that Constantine Bardzraberdzi was
consecrated Catholicos with the efforts of Constantine — the father of the king, who had
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a huge role in the crowning of Hethum as well. In the whole further course we can see
that these two representatives of the supreme secular and spiritual powers of the Cilician
sector of the Armenian nation were acting in a coherent way, without serious
contradictions. This cooperation of Armenian secular and spiritual powers was visible
both in secular and spiritual processes as mentioned above. In spite of the seemingly
quite calm dogmatic situation of the period, it is worth stating that this period also
contained dogmatic as well as intra-ecclesiastical problematic issues that made the
leaders of both institutions operate in a possibly united way. So the meeting held in 1243
in Sis was organized by «his (Hethum’s) instruction»®. So some information about the
motives of organizing that meeting was found in the works of Kirakos Gandzaketsi.
According to him, one of the greatest priests of the time — Archimandrite Vardan
Areveltsi visited Jerusalem in about 1240. On his way back in 1241, Vardan met
Catholicos Constantine in Rumkale/Hromkla®. Thereafter the Archimandrite stayed in
Rumkale for several years. «Recognizing him, Constantine didn’t want to part with him
and linked him with the name of God to himself...»".

So as a result of united thoughts of those two church figures the Ecclesiastical
Assembly of Sis was held in 1243. Certainly the convocation of this assembly has a
peculiar role in the histories of both Armenian Church and Armenian jurisprudence.
«The Canons adopted by the Assembly was the last canonical statutory in the Armenian
reality and it regulated intra-ecclesiastical as well as secular relations as marital-family,
criminal and others»’. It should be also mentioned that Areveltsi had a huge influence
on the king himself. A similar view was expressed by P. Antapyan immersed in the
activities of Areveltsi: «Vardan Areveltsi was one of his (Hethum’s) educators, spiritual
guardians, advisers, and apparently the confessors as well. This circumstance gives
grounds to insist that he was also involved in the state affairs undertaken by the king»°.
According to the preserved information we can think that the statement of P. Antapyan,
that Areveltsi was even the educator and spiritual guardian of the king, is not at
allexaggerated. Kirakos Gandzakeci then thoroughly referred to the issues that served as
a ground for the meeting: «marriage with relatives, divorce, fornication, Lent
indiscretion, ordination with bribe, etc.»’. As a result it was decided to hold a special
Church meeting for the solution of the current problems, in which the secular power in
the face of the king and the Cilician aristocratic class representatives also participated.
As mentioned above, though, the meeting was held by Hethum’s permission. «...With
the participation of the bishops of the Cilician World and the surrounding provinces; by
the instruction of the king Hethum and ours (Catholicos)»®. As a matter of fact, we can
state, that the right of holding Church meetings belonged solely to the Catholicos. Its
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formulation was given by Mkhitar Gosh: «He (Catholicos) commands to call
meetings»’. This meeting, though, had an obvious disadvantage: in fact, excepting
Vardan, no representatives of Greater Armenia (Mets Hayk) and secular and spiritual
powers of North-East Armenia, which was more important with its political, spiritual
and economic significance in the Armenian environment, participated in the meeting. It
is also worth stating the fact that: «..., the Armenian Episcopal chairs didn’t participate
in the election process of Hovhannes VI Ssetsi (1203), Constantine A Bardzraberdzi
(1221) and Hakob Klayetsi (1268), but accepted their Patriarchal authority. The thing
was the same in the election process of Grigor Anavarzetsi (1293—-1306), and it was even
when he was known for his Latin-oriented position»'’. Of course, all of that had its
reasons. The participation of representatives of the provinces of «Hayots Mecats» (The
Armenian Outstanding People) in similar meetings was extremely difficult. And mostly
it was connected with technical obstacles. Hence it is not accidental that Church meetings
held in Cilicia were without the «Eastern» presence. However, it took place with the
presence and initiative of the two leaders of Armenian spiritual and secular powers
bearing the title of «Amenayn Hayots» («Catholicos of All Armenians»/«His
Holiness»). At the same time the fact must be stated that V. Areveltsi, who was one of
the active initiators of the meeting and was present at it, essentially, carrying authority in
the «East», was the representative of the ecclesiastical authority of that very region. That
is, we can state that the ecclesiastical authority of Greater Armenia (Mets Hayk) was in
a peculiar sense represented at that meeting by Areveltsi. Among various ecclesiastical
organizational issues, the financial problem of ecclesiastical authority stood out in the
resolutions passed at the meeting. Perhaps, the representatives of “eastern dioceses”
responsible before the Catholicoses reigning in Rumkale were not performing their
financial duties. It becomes clear in Vardan Areveltsi’s undermentioned record:
«Bishops serve the patriarchate with their gain in accordance with rules, as Saint Gregory
the Illuminator wrote, that people pay tithe to priests, the latter give that to bishops, and
bishops hand it over to the patriarch». The fact that the issue had a great importance at
the meeting can also be seen in the continuation: Vardan Areveltsi was sent to the eastern
regions to implement the resolutions adopted throughout the meeting. «Vardan Vardapet
(celibate priest) sent to the East by the Catholicos came, visited the provinces ruled by
bishops and lords, gave them orders and demanded an agreement. Though most of them
had gone astray and had been infected by the vice of avidity, and that was bothering
them, they did not dare to object and took an oath and signed the agreement. Thereafter,
the representatives of ecclesiastical and temporal powers of Greater Armenia, actually,
although unwillingly, agreed to the presented points''. It is also necessary to mention
that the implementation of the resolutions, adopted at the clerical meetings in Cilicia,in
the eastern regions was conditioned rather by the «autoritas» possessed by the Catholicos
and the king, than the imperative nature of the meetings. Regardless of different
territorial and conditional levels, however, the ecclesiastical and temporal powers of the
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regions of Greater Armenia had to some extent to reckon with the pan-Armenian titles
of the king and the Catholicos. Vardan Areveltsi, who had undertaken the presentation
of the resolutions, passed at the meetings to the ecclesiastical and temporal powers of
Greater Armenia, finally managed to extort a «paper of approbationy, i.e. a commitment
to carry out the canonical resolutions of the meeting. As mentioned above, perhaps, the
problem of financial engagement had a crucial role in accepting the resolutions with
reluctance. Indeed, some of the resolutions adopted at the meeting, which were providing
some concessions for the Catholic church, could contain certain portions of displeasure,
which, however, could not be of a decisive significance. Another fact should be indicated
as well: Vardan arrived in Greater Armenia carrying the resolutions of the meeting with
him only in 1246. Sending the resolutions, passed on vital problems for the church with
a three-year-delay, was at least strange. The Catholicos and, why not, Hethum as well
should have been interested in quick implementation of canonical resolutions, shouldn’t
they? Perhaps, two versions might be possible in this respect. The resolutions were
delivered in very 1243 or in the following year, however, were not accepted by those
ruling in the East. Therefore, the ignorance of the resolutions induced Vardan Areveltsi
personally to deliver the resolutions to the East, where he was famous. The other possible
version is the military-political situation developed in the region. The Mongols had
already conquered Southern Armenia and the battle of Kyosedagh was going to take
place in 1243, which would change the political map of the territory. The Cilician
authorities had not established any diplomatic relations with the Mongols yet. The
problem, first of all, concerned the security of roads. Smbat Constable himself visited
Mongols only in 1248. Shortly after, when Hethum left for Karakorum too, he had to
pass through disguised. In such conditions, indeed, the prompt implementation of the
canonical resolutions of the church was for a while secondary for The Cilician
authorities. On the other hand the problem of the physical security of truces was a serious
one. The second version can be considered far more possible. Anyhow, the total
implementation of the canonical resolutions in the East failed. Unfortunately the reasons
are unknown. Perhaps, the main issue was again the financial problem. And the
Catholicos, again with the help of Vardan Areveltsi, sent the sententious circular on
making the canonical decisions to the East. «And in 700 AD and in the 30™year of our
Catholicosate... We heard that vices and problems have only increased herex»'?. This
time, however, the admonishments of the Catholicos served their aims: this is proved by
the lithographs of the very 1251, through which it becomes clear that the secular and
spiritual authorities had not just accepted the observations of their patriarch but also
started to implement them: «By the will of the Holy Spirit and Catholicos Constantine,
with the help of Great prince Ishkhan Shahnshah, we, the bishops of the episcopate of
Bjni, St. Vanakan and St. Gregory, affirmed the sententious rules, in order not to allow
the appointments of vicars or celibate priests (Vardapet) by bribes»'*. But the discussion
of the rules of the meeting of Sis continued in the «East» also later and based right on
this perspective, there should be discussions on the 1270’s Dzagavan’s meeting. The
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next stage of the collaboration of V. Areveltsi, Constantine Bardzraberdzi and Hethum
was connected with the relationships of theirs with the Catholic Church. It is notable that
there is an appeal in the sententious list on obeying the new lords, the Mongols. This also
was not accidental, taking into consideration the Cilician leaders’ intention to get closer
with the Mongols, which was considered to be another matter of discussion'*. In the very
1246, when the delegate of the Catholicos left for Greater Armenia, the Pope of Rome
addressed Hethum with a special letter. The letter mentioned the unification of the two,
moreover, all the Christian churches, based on the circumstances that the Pope’s throne
was founded by the senior Apostle of Christ, Peter, so his seniority was to be accepted.
In the Pope’s letter there were a number of accusations addressed to the Armenian
Church stating that the latter had digressed from the truthful belief: the contrast with the
Catholic Church was comprehensibly taken into consideration on the above-written. It
is clear that the case was mostly political covered by sanctity. And the problem was not
a new one for the Armenian Church. Also this geopolitical situation required a lot of
flexibility from the Armenian king. The Mongolian presence in the region and the desire
to become allies with the Armenian kingdom had designed a new situation over the
Armenian civilization of the Cilician region. And right in this situation the Catholic
Church brought into question its seniority. It’s clear that such kind of activity is
connected with the idea of the unification of Mongols with the Christian environment.
In such a situation, as they considered in Rome, the problems should be first solved with
the Eastern Churches. And here the Armenian Church played an important role. In this
context we shall also observe the later visit of Hethum to Karakorum and the trial to
include the Mongols in the Christian environment. In this way the Armenian clever king
tried to take the enterprise of this important issue from the Catholic Church into his own
hands. Hethum addressed to the Catholicos about responding to the indictments, and the
Catholicos assigned this task to Areveltsi. The represented response of the latter which
was sent to the king, and in which the indictments were denied in detail, should really be
considered one of the greatest works of Vardan Areveltsi. The latter had the biggest
knowledge about religious issues at that time in Cilicia, so it was not by occasion that
namely he became the author of this work. Thus staying loyal to the style of resolving
problems diplomatically, he was asked to write a quite gentle replication. Point by point
Areveltsi countered the charges, substantiating their inadequacy. In the end he
proclaimed the idea of Church union unrealistic. Accordingly, revealing the absence of
the interest towards the real union before the Pope’s Throne, Areveltsi suggested to
remain loyal to the commandments of the Armenian Church, not to deviate from them
as well as to inform in the case of a continuation of similar writings from the Pope’s
Throne and to receive the assistance of the Armenian Church. Areveltsi also argued that
all the Disciples of Christ were equal. Shortly afterwards apparently by the same person’s
exhortation the Cilician elite attempted to objectively substantiate the above-mentioned
idea. Constantine Bardzraberdzi, certes, with the knowledge and direct participation of
the Armenian King, soon after, in 1247, established Artaz Episcopate and launched
monastery rebuilding labours. In the same year, a special Church Encyclical was
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published. This fact probably served as an objective response to the proposal on the
unification with the Catholic Church. The point was that the monastery was named after
Apostle Thaddeus and hereby, apparently, the apostolic status of the Armenian Church
would be emphasized: «Defending the thesis on the equality of the Apostles, the leaders
of the Armenian Church brought alongside Apostles Peter and Paul, who were declared
the founders of the Catholic Church, two other Apostles — Bartholomew and Thaddeus
... who had passed away in Artaz province, Armenia, laying the cornerstone of the
Armenian Churchy»."® Other religious officials of the period, such as Vanakan Vardapet,
also sought to prove the fact of the Armenian Church being Apostolic.'® Assuredly, this
step was one of the brilliant episodes of the diplomatic activities of the Cilician Armenian
civilization. Besides liaising with Rome, the establishment of a new episcopate was
aimed at fortifying the priority of the Cilician spiritual and secular leaders throughout
episcopates of Greater Armenia, where it was conspicuously weakened. The leader of
Artaz newly-established episcopate would fully be within the sphere of the Cilician
party’s influence in contrast to the leaders of the other episcopates who, as a rule,
represented local influential princely houses by the principle of «paronterutyun»'’. In
such cases the influence of the royal court would be distinctly grown in Greater Armenia.
Besides, the newly-established episcopate would encompass the Armenians of
Antropatene along with Maragha and Tabriz cities within its administrative boundaries.
Taking into consideration that Maragha and soon afterwards Tabriz themselves would
become the administrative centers to the Mongol Empire of the region and that the
possibilities of their integration in the Christian civilization throughout the problematic
period and particularly in the Cilician palace were estimated fairly high, hence the
establishment of the episcopate gave the opportunity to be much more active in this issue
as well. The next episode of Hethum’s and Catholicos Constantine’s relationships with
the Catholic Church was already connected with the requirement brought forth by Pope
Innocent IV, in 1251. And here the spiritual and secular elite of Cilicia demonstrated its
capabilities to resolve problems through diplomatic channels. The issue at first glance
was merely religious. Propounding the thesis, that the Holy Spirit emanated from God
and his Son, the Pope required acceptance of a similar approach from the Eastern
Churches as well, where, understandably, the Armenian Patriarch had a primary role. It
is noteworthy that the Pope: «Addresses a letter to King Hethum and requires a
response»'®. Whereat, «And they (King and Catholicos) convoked the wise men of their
land in the city of Sis, among them Armenians, Greeks, Assyrians and other nations,
whoever was there in their land»'?. If the representatives of other churches present at the
meeting considered the Holy Spirit emanated solely from God, then Armenians preferred
the option of mediated rejection. It was absolutely not random. Assuredly, under the
existing situation, the solution of the religious problem, which was more of a political
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essence, should have been implemented more profoundly and providently. The response
letter was to be provided by the time’s prominent ecclesiastical figures, undoubtedly by
Vardan Areveltsi, VanakanVardapet, Hovsep et al. The result was a response letter with
a truly diplomatic answer: «. .. The Spirit emanates from God, is seen through his Son»?.
With this answer the Armenian elite evidently declined Pope’s proftfer, at the same time
not opposing the latter roughly.
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lbayy: Wu yunmuupuwutiny hugjuauat yipttwwhougp thwunmwghnptitn dtindtg wjw-
wjh wnwgwnyp, thududwiwl Ynuhn Yipynyg shulunpdtnyg Jtpghhu:
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B3AUMOOTHOIIEHUS CBETCKHUX U JYXOBHBIX
BJIACTEHN B KWINKUNCKOM APMSIHCKOM
TOCYIAPCTBE B 1240-1250 I'T.

PE3IOME

Iaps Xetym IlepBorii (1226—1269 1T.) BOUCTHHY SIBIISCTCS OJHUM W3 3ayPSTHBIX BJlac-
TuTene cBoero BpeMeHH. OH OBLII aKTUBHBIM CYOBEKTOM B IIEpEIHEA3UATCKOM
PETHOHE, OJJHUM M3 PEIKNX KIITUKUHCKUX BIIACTUTEIEH, B IEPUO/ TPABIECHHUS KOTOPOTO
OTHOIIEHHS TOCYJAPCTBEHHOW BIIACTH C APMSHCKOH [IEPKOBBIO OBLIH COIO3HMYECKUMH.
OTH pyKeNto0HbIe U COIO3HUYECKHUE OTHOIIEHHUS MEXIY LIEPKOBBIO U TOCYIapCTBEH-
HOH BIacThbl0 OBUTM MOCTPOEHBI NMPH JCATENEHOM YYACTHH 6eIuualiuie20 TIPABUTEIS
AAII Kocranmnaa bapnz6epnkoro. Bpemst mpasiieHus Tl1aBbl roCyIapcTBa U MEPKBU
MIOYTH 9TO coBIaami. Hamo oTMeTHTh Takke, 9To KaTOMKOC ObIT M30paH Ha 3TOT IOCT
Onaronaps oTkpsIToi nojnepskke Kocranauna Ilaiina — otia uapst Xetyma, 4To UMeo
HEMAJIOBXHYIO pOJb JJIsI BOIApeHws IoHoro Xeryma. HecMmoTps Ha TO 4YTO B
BBIIIIEYKa3aHHOM TIEpHOIe He OBLTO 0COOBIX IIEPKOBHBIX MeKIoycoomtl B AALL, Tem He
MeHee ObUIM HEKOTOpbIe IPOOIIeMBI BHYTPH LIEPKBH, peLlIEHHE KOTOPBIX BBIHYAWII IJIaB
ApMSHCKOM CBETCKOM M JyXOBHOM BIIACTH JEWCTBOBATH COBMECTHBIMH YCHIJIMSMH.
IlonTBepkaennem cran mepkoBHBI cobop Cuca B 1243 romy, B KOTOPOM MPHHSIN
Y4acTHE W IPEACTaBUTEIM CBETCKOM BIACTH B JIMIE XeTymMa U BBICIIMX JABOpsH. B
Cobope, cpenn 00CykIaeMbIX BOIPOCOB, TJIaBHBIM ObUT (PHHAHCOBBIN. J[e0 B TOM, 4TO
eMHCKOIBI BOCTOYHBIX eMapXHid, KOTOphle OBUIM TOABIACTHBI 3axapuiaM, He
WCTIOJTHSIIA CBOM (DMTHAHCOBBIE OOSI3aHHOCTH Tiepen KaroiukocaToM. B mtore Cobop
NPHUHSUT HECKOJIBKO pelleHHi 1Mo JaHHOMY Bomnpocy. Bemukuit apmsiHcKuid gunocod,
OorocioB Bapman ApeBenmy MOCTaBHII B BOCTOYHBIE emapxuu perreHus CoOopa, a
MECTHBIE CBETCKHE U AyXOBHBIE BIACTH JaJM CBOE corylache. B BOCTOUHBIX emapXusax
BBIITOJTHCHHE ITOCTAHOBJICHHUH, B YaCTHOCTH — (PMHAHCOBEIE, 3aJIepsKuBaeTcs 1o 1251 r.

Cremyroumii pakT COTpyJHUYECTBA MEKAY XETyMOM M KaTOJIMKOCOM CBSI3aH B3a-
MMOOTHOIIIEHHSIMH C TTaTICKUM TipectosioM. B 1246 r. [lama crieruarsHpIM THCBMOM 00-
patuiics Kk XeTyMy, Tie TOBOPUIIOCh O BOCCOEAWHEHUH JIBYX LIEpKBEH I0J1 MPeaBOIHU-
TenbCTBOM PUMa Ha OCHOBaHMHM TOTO, YTO MArlCKUil mpecton Obul co3naH Iletpom —
CTapIIIM YIEHUKOM XPHCTa.

XeTyM 3a OTBeTOM OOpaTHiICs K KaTOJIMKOCY, a TOT K Bapmany Apesemu. [locme-
JHUI OTBEYAeT MO KaKAOM IMyHKTY 00BUHeHHs B afapec AALL. B urore oH 000CHOBBI-
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BaeT HEOCYILECTBUMOCTh WJIEU BOCCOEOMHEHHS LepkBed. I'ox crmycTs mo HacTosi-
TenbCcTBY KaTonukoca Kocrannuua coznaercst Aprasckas enapxus AALl u HaunHaetcs
pexoHcTpyKIwmsa xpama cB. @amnest. aeit ObUT OJHUM U3 YUSHUKOB XPHUCTA U C 3TUM
Kocranaun kak 661 000CHOBBIBAI IPETEH3MN APMSHCKOW LIEPKBH, CUMTAs ceOsl paBHBIM
¢ HamectHHUKOM cB. Ilerpa. Cnenmyromias ¢asza B3auMoOTHOmIEHWH XeTyma U
KocTanauHa ¢ marnckuM mpecToioM CBsI3aHO ¢ TpeboaHueM mambl MaHokeHTHs [V B
1251 r. B nuceme Ilana TpebGoBan OT BOCTOUHBIX LIEpKBEH MPUHATH OAHY W3 JOTM
KaTOJIMYECKON LEPKBU MO KOTOPOMY CBSITOM IyX HCXOOUT U3 ChlHA M W3 TOCHOJA.
ITopydeHre OTBETUTH TPEOOBAaHWIO OBLIO MOPYUYEHO TpyIIe OOTOCIOBOB BO TJIaBe
KOTOPBIX OISTh-Takd CTOsu1 Bapman ApeBenunu. B urore onu chopmynmpoBaiu
MTOVCTHHE AUTUTOMATHIecKuid oTBeT. TpedoBanms [larer He ObIM OTBEPTHYTHI, HO 1 HE
ObUTH MIPUHSTHL
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