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RELIGION AS A MARKER OF IDENTITY

It is well known that a religious identity is a set of beliefs and practices
generally held by an individual, involving adherence to codified beliefs and rituals
and study of ancestral or cultural traditions, writings, history, and mythology, as well
as faith and mystic experience.

During the early 1800s in the field of psychology, research on the subject of
religion was considered important and ubiquitous. For example, researchers like G.
Stanley Hall and William James conducted studies on the subject of religious
conversion'.

Another cardinal issue of this subject is Religious nationalism that implies the
relationship of nationalism with a particular religious belief, dogma, or affiliation.
This relationship can be divided into two aspects; the politicization of religion and
the influence of religion on politics™

In the former aspect, a shared religion can be seen to contribute to a sense of
national unity, a common bond among the citizens of the nation. Another political
aspect of religion is the support of national identity, similar to a shared ethnicity,
language or culture. The influence of religion on politics is more ideological, where
current interpretations of religious ideas inspire political activism and action’.

We should take into consideration that there was a superior identity in the
Middle Ages — the religious identity in which, to figuratively say, other identities
lived as if in the belly of a whale.

Religious identity implies that social unities should be created for encompassing
more than one class and it frequently attempts to overcome even ethnic boundaries.
Its message bears either national image or the universal one. A religious identity is
the product of the spheres of communication and socialization. It is based on the
imprints of cultural axes and their elements — values, symbols, myths and traditions —
which are subsequently encoded into customs and rituals.

! Hall, 1904; Religion, community service, and identity in American youth, 1999, 243-253.
2 Cypriot Muslims among Ottomans, Turks and British, 2011, 109-120.
3 The Worldwide Rise of Reli gious Nationalism, 1996.
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Religious identity is eager to unite one group of all those believers who,
simultaneously, intend to accept definite symbolic codes, systems of values, ritual
and belief traditions, and approaches toward ultra empirical reality... The religious
unity is frequently linked with ethnic identity. Since the World Religions aim to erase
or overcome ethnic boundaries, the majority of religious units coincide with ethnic
groups”.

This fundamental things shed light onto the last pagan and the first Christian
Georgian king Mirian’s life wherein religion was turned into an ethnic marker.
Nevertheless, we intend to concentrate upon the allegorical or spiritual interpretations
from the Georgian historical narratives.

Actually, the transformation or metamorphosis is the leading motif of
Christianity. But in this case we need to recall the Apostle Paul's conversion: It took
place on the road to Damascus where he reported having experienced a vision of the
resurrected Jesus. The account in Acts 9:4 says that "he [Saul] who fell to earth, and
heard a voice saying unto him, Saul, Saul, why persecutes thou me?" Saul replied:
"Who art thou, Lord? And the Lord said, I am Jesus whom thou persecutes: [it is]
hard for thee to kick against the pricks.”" From that experience he was blinded for
three days and had to be led into Damascus by the hand. This life-changing
experience and revelation convinced Paul that God indeed had chosen Jesus to be the
promised messiah®.

It should also be stressed that the Middle Ages is the cultural space where nearly
everything is miraculous; The miraculous intervention is most often directed toward
human beings who are in need of aid, be it a physical cure for an illness or a spiritual
cure for moral failings. The supernatural and the miraculous are the central concepts
of Christianity; we can trace Christian attitudes toward the marvelous by examining
the evolving views of spiritual and intellectual leaders. Clearly the church was out
either to transform the significance of traditional materials so profoundly as to alter
the nature of the phenomenon entirely to conceal or destroy what is considered the
most dangerous elements in traditional — what the Church called pagan — culture.
Certainly the marvelous exerted a fascination on some minds; this was its social and
cultural function.

Another reason for the emergence of the marvelous in this period is that the
Church no longer had the same reasons to oppose it as it had done in the early
Middle Ages. The marvelous had become less threatening, and the Church felt that it
could tame it or turn it to advantage. Thus, what mattered was the pressure from
certain secular social groups combined with the increased tolerance on the part of the
Church.

* Anthony D. Smith, 2008: 7-8.
> The account in Acts 22:9 says his companions saw the light, but did not understand the voice of him
who was speaking to Saul.
% Acts 9:1-31, 22:1-22, 26:9-24.
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The third phase is somewhat different from the first two. A sociological
explanation is still in order, but something needs to be said about aestheticism of the
marvelous, that is, its increased use as ornament. One characteristic of the marvelous
is, of course, that of being produced by supernatural forces or beings. The marvelous
also embraces a world of diverse objects and actions (Le Goff).

Using this schema we can trace the narrative of conversion of the Last pagan
and the First Christian king of KartliMirian.

Let’s recall the general plot of this episode:

Then Queen Nana fell ill with a severe and painful disease which nobody could
heal. All the skillful physicians tried every one of their medicines, but without
success. They told Queen Nana how this Roman slave girl, who was called Nino, had
cured many sick people by her prayers. So she ordered her servants to bring Nino to
her. They went and found her kneeling at prayer in the arbor under the bramble bush,
and it was six o'clock. They told her the queen’s command, to which Nino answered,
"I have no authority to leave my humble tent. Let the queen come here to my
dwelling, and she will surely be healed by Christ's power". The servants reported
Nino’s words to the queen, and carried her forth on her couch, accompanied by her
son Rev and a crowd of people. When they came to St. Nino's abode, they set the
queen upon her mat. Nino prayed and besought God for a long time, and then took
her cross and touched the queen's head, feet and shoulders, making the sign of the
cross. Immediately she recovered and got up in perfect health. And she confessed
Christ saying, "There is no God except Christ whom this slave girl
preaches".Henceforth she became Nino’s friend, and came to know the True God.

When the king inquired how it was that she had been cured so rapidly, she told
him everything, namely how she had been healed without medicine, by the touch of a
cross. The crowds who had seen it confirmed the queen's story, so that King Mirian
was filled with amazement and began to look for the faith of Christ. Now in the Book
of Nimrod, which King Mirian possessed, he read the story of the building of the
tower, when Nimrod heard a voice from heaven saying, "I am Michael, appointed by
God to be commander of the east. In future times, the king will come from heaven to
be a despised member of a despised race. But the terror of His name will put an end
to worldly pleasures. Kings will forsake their realms to seek for poverty. He will
heed you in your sorrow and deliver you". Then Mirian saw that the evidence of the
Old and New Testaments was confirmed by the Book of Nimrod.

One summer day, being Saturday, the 20th of July, the king went on a hunting
trip towards Mukhrani. Then that invisible enemy the devil tempted him by reviving
in his heart the love of fire-worship and of idols. So the king said to four of his
advisers, "We have behaved unworthily towards our gods by being idle in their
service and letting these Christian magicians preach their doctrine in this Country, for
their miracles are operated by sorcery. I have now decided to destroy all these
believers in the cross unless they agree to serve the victorious gods of Georgia. I
shall urge my wife Nana to repent and abandon her faith in the cross. If not, I shall
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forget my love for her, and she shall perish with the others ".His companions, who
were strongly prejudiced on this question, applauded his decision.

The king had now passed the outskirts of Mukhrani and arrived at the lofty hill
of Tkhoti, from which he could see Caspi and Uplistsikhe. When he had reached the
top and it was mid-day, the sun was obscured and it became as black as perpetual
night. The region was enveloped in darkness and the members of the party lost touch
with one another. The monarch was left by himself, anxious and afraid,he wandered
about on the densely wooded hills until in his fear and anxiety he stood still in one
place, losing all hope of being rescued. Then he began to muse, and said to himself,
"After all, I have called on my own gods and found no comfort.Now. I wonder
whether the Crucified One whom Nino preaches could save me from my plight.
Light up this darkness for me, O God of Nino, and I will confess Thy name ! I will
set up a Wooden Cross and worship it, and build a place to pray in, obey Nino and
accept the faith of the Romans'.

After he had uttered these words, it became light, and the sun shone down in all
its splendor. Then the king got down from his horse and stretched out his arms to the
east towards heaven, saying, "Thou art God above all gods, Lord above all lords, Oh,
Deity whom Nino proclaims. Now I know that Thou desirest my salvation, and I
rejoice, blessed Lord, to come near unto Thee. I will set up a cross upon this spot, so
that Thy name may be praised and this marvel commemorated forever." So he
marked the place and departed, and Queen Nana and all the people came out to
welcome the king home’.

What we are interested in is the symbolic meaning of this fragment and
ideological intention for the formation of such a text.

As the prior point we should take into account that we deal here with the
creation of such a phenomenon as a - new king — new with his spiritual experience
and with the new skills of leadership.

The establishment of Christianity was decided by Mirian’s will and choice,
more exactly, by the temptation encountered by him while hunting on Mount Tkhoti.
Here, three significant moments should be identified: the so-called
“solar eclipse”, staying alone and wayward roaming in Tkhoti woods. Within the
peril, encountered by the king, on the mount, the light and the dark opposed each
other totally and, one can say, fatally, with their both physical and spiritual
dimensions. The king’s roaming in the dark symbolically and existentially rendered
the condition of the so called “northern country” under heathenism. The country’s
religious mislead turned into the king’s personal experience. In a crucial situation,
the lonely king stepped over the threshold, in order to return from hunting as a new
personality and to lead the country into the new time. With its depth, the temptation
having occurred to Mirian, is a sign of the eschatological and apocalyptic expectation

" LIVES AND LEGENDS OF THE GEORGIAN SAINTS.
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in the biblical language and those who will address God will survive. We might
remember here the several sentences of the Scripture such as:

Isaiah 13:10: “The stars of heaven and their constellations will not show their
light. The rising sun will be darkened and the moon will not give its light”; Jeremiah
4:28 “For this the earth shall mourn, and the heavens above be dark; for I have
spoken; I have purposed; I have not relented, nor will I turn back;” Joel 2:10: “The
earth quakes before them; the heavens tremble. The sun and the moon are darkened,
and the stars withdraw their shining;” Joel 3:4: ““What are you to me, Tyre and Sidon,
and all the regions of Philistia? Are you paying me back for something? If you are
paying me back, then in a flash I will turn your deeds back upon your own heads”;

Mirian should also have felt that when he walked under the sunlight, he actually
walked in the dark, as one of the characters regretfully said once: “we walked in the
light, but lived in the dark, rejoiced relief, but accustomed to lament”.

The providence chose the specific way for the conversion of the king — the
hunting, the most favorite activity of kings due to Mirian’s belonging to the Iranian
royal circle whose roots go back to old eastern cultures is closely linked to the king’s
status. King is the hunter par excellence. The Christian world doesn’t express its
censure on hunting, it still remains king’s and nobilities’ sport, the attribution of
kingship. Christian literature, particularly, hagiography consists of several episodes
where the temptation during the hunting is the precondition of the spiritual
transfiguration. That who earlier was a “hero” is turning into Christ’s slave. A bloody
sport turned into a playground of the spiritual experience. Therefore, it should not be
unexpected when Meister Eckhart, a German theologian, philosopher and mystic,
speaks about a zealous hunter whose game is Christ.

That’s why, the necessity of hunting was transformed into a stylized pastime of
the aristocracy. More than a pastime, it was an important arena for social interaction,
essential training for war, and a privilege and measurement of nobility. Like
everything else in the Middle Ages, hunting was full of symbolism. Religious
symbolism was common; the hart or the unicorn was often associated with Christ,
but the hunt itself could equally be seen as the Christian’s quest for truth and
salvation. In this respect we may recall the plot of the historical narrativeon
Parnavaz, the founder of the first royal dynasty in Georgia, especially, the dreamof
Parnavaz which contains a whole complex of mythologems and symbols connected
with the concept of the origin and source of royal power (such as “sun dew”, the
royal hunting, discovery of treasure, etc.). According to the narrative, the small
Parnavaz’s family is destroyed, and his heritage is usurped by Azon installed by
Alexander the Great during his mythic campaign in Kartli. He is brought up
fatherless, but a magic dream, in which he anoints himself with the essence of the
Sun, heralds the peripeteia. He is persuaded by this vision to "devote [himself] to
noble deeds". He then sets off and goes hunting. In a pursuit of a deer, he encounters
a mass of treasure stored in a hidden cave. And this is the beginning, as empirically,
as well as symbolically, of his reign.
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The king-hunter’s (in this case, Mirian’s) temptation on mount Tkhoti goes far
beyond human personal and individual boundaries, and turned into a determiner of
the fate of the whole country. The Tkhoti temptation symbolically rendered the
religious situation of the northern country: the king’s presence in the dark reflected
the country’s situation, to which the Conversion of Kartli hinted many times.

Christianized Mirian is no longer a dreadful king, the sight of whom terrorized
the people attending the Armaz festival. While before the king and the nation were in
different time and different space, from now on they are side by side, they have one
goal. The king has descended from the pedestal, and now he and his people have the
same joys and sorrows: “And then a numerous crowd assembled and the king was
with them”; “the king and the whole nation abandoned sorrow”; they started to rush
and to assemble around him whenever they saw the miracle”; “tears were running in
streams from the eyes of the king and princes and the whole nation”.

Mirian wrote The Letter and The Will. The former one demonstrates Mirian’s
transformed personality, the king carrying new values, the king who sees his dignity
not in the past (in the old), but in the future, to which he laid a foundation.

Everything that is old is forgotten, exactly so as it is put by the apostle: “Anyone
who is in Christ, there is a new creation” (2 Cor. 5:17). Mirian’s transformative
change of heart or a spiritual conversion was revealed not only in his modesty and
obedience, but also in his viewing history, due to which he said: “and when the time
came and came this beatific woman”. The king perceived the proper time as the
moment in the history of his country, when the watershed appeared between the old
and the new.

The king says to the future reader of The Letter that St. Nino was aware of the
hidden thoughts, implying not only that St. Nino guessed some of his unspoken
desires, not only the consideration of opportunities, but more: that is beyond an
empirical human. This is the domain of which Mirian had never thought. The
“hidden” implies his mission at the turning point of the country. Mirian is just an
acceptor, confirmer of what was brought by St. Nino. “She associated our nation
with Christ”, - writes the king in order to express the king’s and the nation’s
inclusive unity.

One More Point is the idea of legitimacy which went beyond the dynastic
claims. King needed more features to attain loyalty of his environment. The narrative
about conversion of Mirian to Christianity is to be interpreted as sacralization of
king’s political figure in the context of the new religion. “The Life of the King
Mirian” declares that Mirian for Georgians was ‘the most beloved King, because. ..~
(1) he'forgot the Persian language and learned Georgian, ( 2) treated well
idolatricpriests and (3) adorned Pharnavaz’s (the first Georgian king’s) grave. All
these accounts speak about the adherence of Mirian to the cultural and historical
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values of all the Georgians. So, the cultural identity along with dynastical belonging
was the most important aspects of legitimacy of the king®.

Thus, we see a new king and a new nation — their unity, brought by the times.
As a final point, I presume to return to Meister Eckhart’s saying which, in my
opinion, sharply stresses King Mirian’s religious conversion as a marker of social
and national identity: Truly, it is in darkness that one finds the light, so when we are
in sorrow, then this light is nearest of all to us.
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PEJINT'USA KAK MAPKEP NIIEHTUYHOCTH

ABCTPAKT

Bcem xopoliio U3BECTHO, YTO PEIUTHO3HAS HASHTHYHOCTD €CTh (hopMa KOJLICK-
THBHOTO M WHAWBUIYaJLHOT'O CAaMOCO3HAHUS, TOCTPOCHHAsI Ha OCO3HAHUU CBOCH
MPUHAJISKHOCTH K ONPEACICHHOW PEMUIud U (QOPMHUPYIOIIAs MPEACTABICHUS O
cebe M MHUpPE MOCPEACTBOM COOTBETCTBYIOIIMX PEIMIHMO3HBIX gorM. OHa «mpen-
CTaBisieT co0OM (PUKCHPOBAHHME TOXKICCTBEHHOCTH CYObEKTa B CMBICIIC IPUOOpE-
TEHHUsSI TIOCPEIACTBOM PEIIUTUU COOCTBEHHOTO AK3UCTCHIIMAIBHOIO OIBITa IIpU
CYObEKTUBHOM OCO3HAaHUHM CBOCH NPUHAJICKHOCTH K TOMY HJIM HHOMY pEld-
TMO3HOMY COOOIIECTBY». Pelurno3Hasi HASHTUYHOCTD SABJISICTCS OMHOU M3 TEPBBIX
($hopM caMOCO3HaHHUS YEJIOBEKa M IMOTOMY HAXOJMTCSA Yy HMCTOKOB (DOPMHPOBAaHUS
JIPYTUX BUIOB UJACHTUIHOCTH.

B nauane 1800 r. Hagyanuch MCUXOIOrMUECKIE UCCIEIOBAHUS HA 3Ty TEMY U He-
KOTOpbIE yYCHBIC HPUIILIM K BBIBOAY, 4YTO (POPMHUPOBAHHE PEIUTMO3HON HJICHTHY-
HOCTH y MOJIOICKH CXOIHUTCS C PEIUTHO3HBIM OOpaIlieHueM, MPUHITHEM KaKOH-JIH-
00 xoH(peccHu.

JpyruM KapJUHAIBHBIM BOIPOCOM TOH K€ TIPOOJIEMBI SIBISIETCS PEMTHO3HBIN
HAIIMOHAJIM3M, KOTOPBIA BKIIIOYAaeT B ceOs OTHOIICHHE MEXIYy HAIMOHAIM3MOM MU
KOHKPETHBIMH PEIUTHO3HBIME BEPOBAHUSMH, JIOIMaMH, MPHHAICKHOCTHIO. TyT
MO>KHO BBIJICIUTD J[BA ACIIEKTA: TTOTUTH3AIMS PEIUTHH U BIUSHUE PETUTHH Ha TIOJH-
THKY.

B niepBoM acrniekTe o0Ias pelnurus MOXKET pacCMaTpPUBAThCs Kak BKIAI B (Hop-
MHPOBaHHUE HAIIMOHAJIBHOTO €AMHCTBA, KaK 00IIasl CBsI3b MEXKIY MPEICTaBUTEISIMHU
HaITUH.

Bo BTOpOI1 MONMUTUYECKUNA aCHEKT PENUTUHU MOAPA3yMEBAET MOMJIEPKKY HAIMO-
HAJIbHOW MJICHTUYHOCTH, CXOKEH ¢ 00IIel STHUYECKOW MPUHAICKHOCTBIO, SA3bIKOM
U KyIbTypou. BimsHue penurum Ha KyJIbTypy IOHATHE B OCHOBHOM, HJICOJIOTH-
YeCcKoe, KOrja OmpeaeicHHas WHTEPIpPETAIVs PEIMTHO3HBIX HJICH MOPOXKIACT U
BOOIYIIIEBIISET MOJUTHIECKYIO aKTUBHOCTD U ICHCTBUSL.
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THA JDKOXAJISE

MBI 1OMKHBI IPUHATH BO BHUMaHKE, YTO B CPEIHEBEKOBhE CYIIECTBOBAJIA T.H.
CBEPXUJICHTUYHOCTD — PEIIMTHO3HAsL, B KOTOPOM, rOBOpsl (PUT'YpaIbHO, KaK B UpeBe
KHTA, JPEMITIOT BCE OCTAJIbHBIE BUBI HICHTUYHOCTH.

Penurnosnas uaeHTUYHOCTH MpeAIonaracT GOpPMHUPOBAHNE TOTO COIHATBHOIO
SMMHCTBA, KOTOPOE OXBATBHIBAIOIIETO HE OJHMH KJAcC OOMIECTBA W 3a4acTylo,
CTpeMsIIerocs MpeoioieTh Nake dTHUYECKWE T'paHHLbL [JlaBHasg MHCCHS TaKOTO
CIMHCTBA HOCUT HAlMOHAIBHBIN, JTMOO — YHHUBEPCAIbHBIA Xapakrep. Penurnosnas
HUJACHTUIHOCTH POAYKT chep KOMMYHUKAIMU U corranu3anui. OHa OTKIIaIbIBACTCS
Ha BCEX COCTABIISIOIIMX KYJIBTYPHOTO CTEPIKHSI — CHMBOJIAX, MU(AX UIH TPAIAUIHIX
— KOTOpPBIE BIIOCIIEICTBUH KOAUPYIOTCS B O0OBIYAsX U pUTyaJIax.

Lenb penuruo3Hoil HASHTHYHOCTH OObEIWHEHHE B ONHY IPYIILY TEX BEpylO-
IIUX, KOTOPBIE pa3essioT OlpeesieHHble CHMBOJINYECKHE KOJIbI, CHCTEMbI IIEHHOC-
Teil, pUTyasbl, TPaJIUINY, CBA3aHHBIE C BEPOH M YCTaHOBKH, KOTOPHIE BEIYT K CBEPX-
SMIMPHUYECKON peabHOCTU. Pennrro3Has HAEHTHYHOCTh YacTO CBA3aHA C dTHUYEC-
KOil maeHTHYHOCThI0. HO ecnu MUpOBBIE PETUTHH CTPEMSATCS K MPEOJOTIEHUIO STHU-
YEeCKUX T'paHul], MHEHHE OOJBIIMHCTBA PEIMTHO3HBIX SIUHCTB COBIMAIaeT C MHPO-
BO33pPEHHEM STHUYECKHUX TPYIIIL.

TakoBa TOYKa 3peHHUS BEAYIIUX YYEHBIX, KOTOPHIE 3aHUMAIOTCS WICHTUYHOC-
ThI0 (K TpuMepy, DHToHH [I. CMHUTTA), 1 TaKOe CTEYEeHHE OOCTOATENLCTB, Ha HAII
B30I, TpeOyer 3aHsAThes T.H. Close Reading, T.e. HOBBIM, TOCKOHAJIBHBIM, BHUMA-
TENbHBIM YTEHHEM M3BECTHBIX U U3YUEHHBIX HAPPATUBOB O TIOCIEAHEM SI3BIYECKOM H
MepBOM XpHcTHaHckoM Iape Kapriu Mupuane, rae penurus npeBpaliiaercs B 3T-
HUYECKUH, a MOXKET ObITh — U HAllMOHAJBHBIA Mapkep. Ha ceii pa3 Mbl XoTuM co-
CPEIOTOYUTHCS Ha KOHKPETHOM AEHCTBHY, C IENBI0 HAUTH B HAIEK/ 1€ HAXOXK/ICHUS B
HEM QJUIETOPUYECKUN WM TyXOBHBII CMBICIL

daxruuecku, Tpanchopmaims Wik Meramopdosa (B TEOJIOTUU UCIIONB3YETCS U
IpEYecKuil TepMHUH LETAVOLQ, T.€. «IIEpPEMEHa yMay, «IIepeMeHa MBICIIN, «1epeoc-
MBICJIEHHE)») BEAYIIIMA MOTHB BCETO XpHUCTHAHCTBA. B Haliem ciydae u A7s Harei
e HaM KaKeTCS YMECTHBIM, BCIIOMHHUTH SIH307 TPAHCPUTYPAIMH arocTojia
[Tapna:

“CaBJ e, eIlle Jbllla yrpo3aMH ¥ yOMICTBOM Ha Y4eHHUKOB ['ocrioza, mpuIesn
K TEePBOCBAIICHHUKY M BBINPOCHI Y HEro MrcbMa B Jlamack K cHHAroram, 4roObl,
KOTO HaWJeT NOCIEAYIONIMX CeMy YYEHHIO, U MYXYMH M JKCHIIWH, CBS3aB,
npuBouTh B Uepycamim. Koraa e on 1men u npubmmkancs kK JlaMacky, BHE3aITHO
ocHsT ero cBer ¢ HeOa. OH yImaa Ha 3eMIII0 M YCIIBIIIAN TOJIOC, TOBOPSIINA eMy:
Capi, Capn! yro TbI roHuinb Mensa? On cka3an: ko Tel, I'ocmogu? I'ocmoap xe
ckazan: S Mucyc, Koroporo Tbl Torums. Tpyaao tebe uatu npotuB poxkHa. OH B
TpereTe U ykace ckazai: ['ocioau! uro moBenumis MHE AenaTh? U ['ocnoap ckazan
eMy: BCTaHb M UM B TOPOJI; ¥ CKa3aHo OyzeT Tebe, 4To Tebe HamoOHo nenath. JIrom
e, IIeNIINe C HUM, CTOAJIM B OLICTIEHEHUH, CIIBIIIA TOJIOC, @ HUKOTO He BuAs. CaBi
BCTaJI C 3€MJIH, U C OTKPBITHIMU TJIa3aMH HUKOTO He Bujen. Y moBenu ero 3a pyku, u

178



PEJTUTHA KAK MAPKEP H/TEHTHYHOCTH

npuBenu B lamack. U Tpu nHs oH He Buzen, U He e, U He i (JlessHus anocTonos,
9:1-9).

DTOT OIBIT ¥ 3TO MOPA3UTEIBHOE OTKPHITHE U3MEHWIH ku3Hb [1aBia: oH moBe-
pun, uro ['ocrions AetictBuTenpHO n3bpan Nucyca meccueit.

JIOKHBI TaKOKe MOAYEPKHYTh, UTO CPETHUE BEKA — TO KYJIBTYPHOE MPOCTPAHCT-
BO, TJie 0€3 UyJieC IMOUTH HUYErO He ObIBACT, XOTs BEJIMKUI U HhIHE TTOKOHHBIN (paH-
my3ckuii uctopuk JKak Jle I'odd yBepsin Hac, 4To caMO XpUCTHAHCTBO B cdepe
YyJIECHOT'O HE CO3/1aJI0 MTOYTH HUYETo, U B OTJIMYHME OT MHBIX DJIEMEHTOB KYJIbTYPHI U
MEHTAJIBHOCTH, UyJECHOE MPUHAUICKUT HEIOCPEACTBEHHO APEBHUM KYJIBTYPHBIM
ciosm’. Ho »To mpeysennuenne. OdeHb BO MHOMOM SIBHO IIPOCMATPHBACTCS
JKEJTaHWe ILEPKBU, KapAUHAIBFHO M3MEHUTHh UYJCCHOE - MPHUIAaB BEpe B UYICCHOE
COBEpPIIICHHO HOBOE 3HadYeHHE. [[epKOBh CTPEMHUTCS MPEBPATUTE €€ B SBIICHUE HHOTO
nopsinka. UyznecHoe He ochalIsuio CBOETO BO3ACHCTBUSL HAa YMBI, UCIIONHSS TEM
CaMbIM OJIHY W3 CBOMX KYJbTYPHBIX M COLUAJIBHBIX (h)YHKIIUH.

Hcronb3ys BEIIMIE ONMUCAHHYIO CXEMY U DIHCTEMY, OJWH M3 OCHOBHBIX TEPMH-
HOB (umocopun Muinens Dyko - CTPyKTypy, CYIIECTBEHHO OOYCIIOBJIMBAIOIIYIO
BO3MOXHOCTh OINPEICAEHHBIX B3IJISAIA0B, KOHIICIIUN, HAYYHBIX TEOPHI U COOCTBEH-
HO HAaYK B TOT WJIA WHOW UCTOPHUIECCKHHA TTEPHOJ], MBI JOIDKHBI MPOCIEIUTE 33 DITH30-
JIOM OOpallleHHs B XpUCTHAHCTBO MupHaHa.

MonutBoio cBoero HuHo uctenuia napuny Hany ot Tsbkenoi 0osie3Hu, KOTO-
pPYIO HCKYCCTBO UEIOBEUECKOE HE MOTJIO HCIEIHUTh. TakuM >Ke YCIIeXOM, T.€. C
noMolbo boxbei, oHa ucHenuia emie u Jpyrux.

,,J1 ObUIO [3TO] B JIeTHUH AeHb Mecsia uroisa 20, B 1eHb CyOOOTHHH Haph OT-
MpaBUJICS Ha OXOTY B cTopoHy Myxpanu. I oObexan oH okpectHOCTH MyxpaHu, U
MOJHsUICSA Ha Topy TxoTH, uyrod nmocMmorpers Ha Kacnu u Yiumciuxe. M kak Tonbko
HACTYIHJI TOJIZICHb, COJIHIIE 3aTMHJIOCh M CTal0 TEMHO, OYJTO HACTyIHWjia HOYb
BeuHas. TemHOTa TMOKphUTa Bce MecTa. M cBHTa Iapsi HE BBIIEP)KAB HCIBITAHHS
pazbexanach B pa3HbIe CTOPOHBI, APh OCTAJICS OJUH M Oy JIall TI0 TOpaM | JiecaM
OOBSITBIN CTPAXOM U yKacoM. M, moTepsB HaIeK 1y Ha ClIaCeHUE, OH OCTaHOBHIICS. 1
BOT 00T, TBOpEI] 100pa, ClIeNal ero, HECBEAYIIEro CBEAYIIUM, HEBEXKIY 3HAIOIINM, 1
[oH] mpuien B ceOs U, paccyxaas B yMe, ckazaia: «BoT BKy, YTO NpPU3BIBAIO BO
BeCh ToJIoc 00roB cBoMX Apmasa M 3ajieHa U HE HaXOXy YTEHICHHs. A 4TO, eclii
ceiiuac o0paliych K pacisaToMy Ha KpecTe, KOToporo nporoeeayer Huuo u, ymosas
Ha HEro COBEpIlIaeT MHOXKECTBO HUCIe/IeHHIH. He CMOXKET JIn OH CIlacTh MeHs OT OeIbl
ATOH, T. K. )KUBOH HAXO0XKYyCh B aay, M HE BEJAIO IS BCEMHU BCEICHHON HACTYIIHJIO
KpYIICHHUE WU TPEBpaIlCHUE CBETa B ThbMY, WM 3Ta 0€la HACTYyNWJa TOJBKO MEHS
omuaoro». WM mememns [maps] Bemyx ckasan: «boxke, kotoporo moumtaer Huno,
OCBETH MHE ATy ThbMY H ITOKa)Ku J0M cBoii! VcrioBenaro uMsi TBOE, BO3JABUTHY JIPEBO
KpecTa M IOKJIOHIOCH €My, MOCTPOI0 OOWTENb JJIsi TBOErO OOMTaHHS M MOETO

° Todd K., CpexreBexoBsrit Mup BooGpaskaemoro, http://www.gumer.info/bibliotek Buks/History/
Goff_SrMir/02.php.
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THA JDKOXAJISE

MoJieHUsI u Oyay moBuHeH HunHO B Bepe pumisiH». M nHImb Kak TONBKO OH 3TO
MIpOM3HEC, KaK cpa3y’ke CKasall, pacCBENI0 M 3acBepKaio coiHie. Tormaa comren napb
C KOHSI, yIaJ JIMIIEM Ha 3eMIIIO B cie3ax W cTeHast. U, Bo3ieBast pyKH, OOpaTHBIINCH
Ha BOCTOK, ckasas: «Twl - bor Ham Bcemu Ooramu u ['ocrionps Beex, bor, koTtoporo
nponoseayer Huno. TBoe MMs JTOKHO OBITH MPOCIABISEMO BCEMH POXKICHHBIMHU
noj, HeOecamu M Ha 3emiie. Thl cmac MeHs OT Oelbl M IMPOCBETHII UMEHEM CBOMM
TbMY MOIO. U Bot 1 II03HaJl, 4TO Te1 Xodemnb cracTd MeHS U HpI/I6III/I3I/ITB MCHA K
cebe. U Temepr Ha 3TOM MecTe€ BO3IBHUTHY ApPEBO Kpecrta TBOero, 4ToObl TeMm
BEJIMYAJIOCh CBIATOEC MM TBOe€ M BCIIOMUHAJIOCH DTO J€JI0 W 3HAMCHHEC BO BCKH
BeKoB». U 3armoMHHB 3TO MeCTO, [Llaph] oThpaBuiics 00paTHO, a paccessHHas CBHTA
ero, YBUJIEB CBET, coOpainack. M 1aps rpOMKO B3bIBaJl H TOBOPUJI BCEM KTO CIIEIOBAT
c mum: «Boznaiite Bce momu cnaBy bory Huno, n6o on ogun Bor BekoB u emy
OJTHOMY TTOJI00aeT BeNire BO BeKU BekoB»! Mexy TeM napuna Hana u Beck ropoa
BBIIIUTH HaBCTpeuy Lapio, 10O cHavyalla OHM CHavalla YCIBIIIANN CIIBIXaTH O THOEH,
¥ TOTOM - 6JaromomydHoM BosBpamenun [uapsa]'’. Hac umTepecyer B 3TOM
(I)paI‘MeHTe CHUMBOJIMYECKOC 3HAYUCHUEC U HUACOJOIrMYECKasds HHTCHIHUA CO31aHUA
MMEHHO TaKOr'0 TEKCTa.

B nepByio odepens, AOMKHBI NPUHATH BO BHUMaHHUE TO OOCTOSATENBCTBO, YTO
3[IECh MBI JIETI0O IMEEM C CO3/IaHMEM TaKoro )eHOMeHa KakK ,,HOBBIH 1Iaph” — HOBBIH,
B CMBICJIC JTyXOBHOT'O OITBITAa U CIOCOOHOCTEW YIpaBIICHUSI.

Bo BpEMs OXOThI JOJIKHBI BBIACIIUTE PAJ] OCHOBHBIX MOMCHTOB: T.H. 3aTMCHHC
COJIHIIA, CTPAXOANHOYECTBA U OMy>KaaHus aps. B aTux maccakax crpax maps moka-
3bIBACT ITPOTUBOIIOCTABJICHNE CBE€TA U TbMbI TOTAJIbHO, 4 MOKET 6BITB, u Q)aTam)Ho, B
CBOHUX (1)I/I3I/I‘IeCKI/IX " OYXOBHBIX U3MCPCHUAX. CKkuTaHue BO TbME SK3UCTCHIIMAJIBHO
MpeaCTaBisieT TOJI0KEHHE T.H. CEBEPHOI CTpaHBbl, A3bIUECKOro rocyaapcTsa. Pemu-
THO3HOE 3a0yKJICHIE CTPaHbl MPEeBpaIaeTcs B JMYHBIA OonbIT Haps. OcTaBIvch B
OJIMHOYECTBE, LIaph MEPECTYIAET MOPOT, YTOOBI BEPHYTHCS C OXOTHI KaK JITYHOCTHO
OOHOBJICHHBIM, TaK U C HaMEpPEHUEM, BBECTH CBOW Haponx B HoBoe Bpems. CBoei
riyOuHOH, mar Mupuana, yKka3pIBaeT Ha 3CXATONOTHYECKOEC M ANlOKAIUIITHYECKOE
OXKUJIaHHE.

Hanpumep, BcrioMHHM 4YTO TOBOPHTCA B IpopouecTBe 0 Basuione, koTopoe
nspek Mcaus: 3Be3/1pl HeOeCHBIE U CBETHIIA HE JIAIOT OT ce0sl CBETa; CONHIIE MEPKHET
TP BOCXOJIE CBOEM, U JIyHa He cusieT ceeToM cBouM (Mcauns, 13:10).

Bocrutager o cem 3emitsi, 1 Hebeca moMpavaTcs BBEpXy, oToMy 4to S ckazadn,
S ompenenui, U HE packaroch B TOM, M HE OTCTYIUIIO OT TOTO, - TOBOPHUT IIPOPOK
Uepemust (4:28).

[lepen HuMu motpsiceTcst 3emuid, okosedaercs HebO; CONHIE U JyHa MoMpa-
YaTCsl, U 3BE3/IbI TOTEPSIOT CBOM CBET, - TBEPAUT Mpopok Mowis (2:10).

Mupuad JO0KeH ObUT 4YyBCTBOBaTh, 4YTO paHbIE, KOIJIAa OH XOAWI IOJ
COJIHIIEM, HA CAMOM JIelie, OpOJIHII BO ThMe.

10 OBPAILIEHUE I'PY3UUN, http://www.vostlit.info/Texts/rus5/Obrasenie/frametext.htm.
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PEJTUTHUA KAK MAPKEP W/IEHTHYHOCTH

[IpoBuaeHIms u30pana aas MupuaHa cCrenupUUecKUid MyTh OOpalleHus —
OXOTYy, HW3NIOOJICHHOE 3aHSATHE LApei, YYWUThIBasE W TOT MOMEHT, 4TO0 Mupuan
MIpUHAJISKAN TIEPCUCKOMY IAPCKOMY pPOAY: 3Ta HCTOPHUS YXOOUT KOPHSIMH B
rITyOMHY BEKOB, K CTarycy Iapsi B BOCTOUHOH KynbType. Llapb cyTh OXOTHHK par
excellence. XprcTHaHCTBO HE PACHPOCTPAHUIIO CBOIO IIEH3YpY Ha OXOTY, KOTOpas
TaK ¥ ocTajiach CIIOPTOM Liapeil ¥ OJIaropoHBIX BENBMOXK, aTpHOYIIHel MpaBIeHHS.
B xpucTtnanckoil nmureparype, B OCHOBHOM, armorpadMu COXPaHHJIHCH SIU30[IBL,
OIMCBIBAIOLINE UCKYILIEHNS BO BPEMS OXOTHI, KOT/Ia OHH CTaHOBSTCS MPEATOCHUIKOM
IyXOBHOW TpaHchuryparuu. TOT, KTO paHbIIe 3BAJICS T'€pPOEM, OTHBIHE 30BETCS
pabom Xpucra. KpoBaBbili BUJ| CIIOpTa CTajl apeHOU i JyXOBHOTO jaesHus. Kak
TOBOPUT OJUH HEMEIKHIl TEOJIOT, CTPACTHBIM OXOTHHMK MpEBpalIaeTcss B J0OBIYY
Xpucra.

Oxora Mupunana Oonbllie, YeM TEPCOHANBHBIA OMBIT — OHA MPEBPATHUIIACH B
cyab0y crpanbl. OxpucTraHuBimiics Mupran OoJblie HE HABOJWUT CTpax Ha JIO-
JIeld, paHbllIe JIOAW U HUX TPABUTENb KWIM B pa3HOM MPOCTPAHCTBE M BPEMEHHU.
OTHBIHE OHU BMECTE, U UMEIOT OOIIYIO 11CTIb.

Haps otubine (ITocnanue n 3aBemanne Mupuana) BUAUT CBOE IOCTOMHCTBO HE
B TIPOILIOM, a B OyayIeM, Bce ctapoe (UI0Jbl, OBIBIINIA POJHOMN S3BIK, S3bIYecKast
KyJIbTypa) 3a0bITO, KAK TOBOPUT arioCTOIN:

Urtak, kto Bo XpucTe, TOT HOBas TBaph; JpEeBHEE MPOIILIO, TENEPh Bce HOBOE (2-
¢ Kopundstaam 5:17).

[Iputom, nposiBnsieTcs HOBas YepTa MPABUTEN: HE [aph 3aUMHILUK, UHUIIATOP
U pacrniopaaurensb, a Huao (Xpucrtoc). MupuaH TONbKO MPUHUMAET U IOATBEPKAALT.

E1e omyiH MOMEHT, B KOTOPOM TPOSIBIISIETCS MJIeS JISTUTHMAIIMH, ¥ TAKHM 00pa-
30M TPEOONICBAIOTCS TMHACTUYECKHE TNpeTeH3un: MupuaH 1o0MBaeTcss BEPHOCTH
W TIPENAaHHOCTH OT CBOETO OKPYKEHHS: Ja, OH OOBSIBUI XPHCTHAHCTBO TOCY-
JAPCTBEHHOW PENUruel, Ho ATO HE MelaeT eMy YTUTh namsTh IlapHaBasa, mepBoro
IPYy3UHCKOro maps. TakuMm oOpa3oM, MupHaH 3aminaer OOIIErPy3HHCKUE
KyJIbTypHBIE U HCTOpPUYECKHE LIEHHOCTH. MOYKHO MOAMETHTh, YTO BMECTE C JHU-
HACTUYECKOM MPUHAAJIEKHOCTHIO B JIETUTUMALIMIO I1apsi BHOCUT CBOIO POJIb U KYJb-
TypHas WICHTHYHOCT .

Takum oOpa3om, riepe; HaMHi HOBBIH [Japh U HOBAs HAIMsI — HOBOE MPOCTPAHCT-
BO U HOBOE BpeMsi. OOHOBISITECSI MOTYT BCE TBOPEHHS, KOTOphIe Hke bora. Mor Obl
Mupuan nogymMars: ['nasza, koropeimu s BIKy bora, Te ke camble, KOTOPbIMUA MEHS
Buaut bor?!

11 Kiknadze Zurab, 2009.
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