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CHIC BOLSHEVIK PUNDITS, NAIVE DUPES,
USEFUL IDIOTS AND ARA BALIOZIAN

*About sixty years ago, one of our
eminent blshops wrote a book in which he
proved (by quoting appropriate passages
from the Scriptures and the works of Stalin)
that Communism and Christianity might as
well be synonymous. What Is even more
astonishing Is that he was belleved by a
substantlal segment of the Armenian-
American community and the Diaspora In
general.

Was this bishop a naive dupe (or, as
Lenin would say, a "useful idiot*) of Kremlin
propagandists or a cunning Machlavellian
eager to advance his own career In the
hlerarchy of our Church?

Does It really matter?

The result was that the
Armenlan-American community was
effectively divided and stands divided to this
day".

Notes & Comments By Ara Ballozian

The Armenlan Reporfer Intl, April 3 1983
2T

. Leslie Dewart, one can assume, is
nether a "naive dupe® nor a ‘“useful idiot®
attached to Kremlin propaganda. In his book The

(Herder and Herder, Inc., New York, N.Y., 1968)
he mentions an old proverb that *a good man
deserves an enemy to tell him his faults® and
goes on lo state that "a hostile critic is an
an:uahln aid also in the cultivation of one's
ruth®,

He does not go out in search of an
enemy or a hostile critic. They have been with
Us a8 far back as Weastern man has
aftempled to integrate Christian theism with his
contemporary experience. The least that we
:::r]: tl;:ai::m‘::: i? that sut:.h attempts pradate
— pundns:mg Machiavellians® or *chic
iy Leslie Dewart maintains i to be a
Nistorical  fact  that “oyr atheism s
indigenous....modam atheism is the athai
the Christian world.* And he asks 'Dc;:mn:tf
;h:u;nry mqstaqca _uf atheism in the midst of
whichum uﬂlnlh is historically theistic, a culture
despite its apostasy remaing culturally and
able in no other terms
dom, tell us something
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about the nature of Christian theism?* He Qoes
on to set a task for himsell and for g o
suppose, therefore, that if a christian shauld wig,
to understand, appreciate and develop the
of his own theistic belief (we) might usefuly
approach the subject through a consideration of
atheism."

In one form or another, relating the faih
to the existential imperatives comaes 1o us from
the Apostolic Age. More often than nol the
conflict, or the attempt at reconciliation, was nyt
primarily between the Christian world and the
world out there. Admittedly, there were enough
such hostile clashes, but the real conflict was
from within, between the preachers of fthe
Gospel and the theologian/philosophers.

An earlier dispute among the Apostles
(Paul vs. Peter) was settled (Acts, 15) wih
relative ease. Later Arius came along and
atternpted to conform to the requirements o
logic. As Dr. Hagop Mersoyan puts it, his problem
was, being well trained in logic, he wanted to
place within the framework of the human mind
the mystery of the Holy Trinity. This is the same
offence that the successive herelics of
un-orthodox tinkerers were accused of and were
dismissed or anathematized for. The
Enlightenment's French Encyclopedist attempted
the same, applying the rule of reason to aclual
life. Rationality was to raise mankind to the
height of an intellectual civilization, they
maintained, and stumbled upon such concepls
as "natural morality”. The verdict of history? As
many movements decline, the Enlightenment
went down from an overemphasis on its oWn
principle,

Reformation too, almost on a paralkl
course, was an unfortunate abortive issué,
namely an attempt to integrate christian belel
with the  post-medieval stage of human
development.

Let us hasten to say that we are no!
talking about the beneficial by-products of thesé
movements in the national- political-econom<
spheres of nations and their histories. What ¥
are focusing on is the attempt for *Christianty 1©
integrate its belief with a human experienc
which is no longer remotely like that of th
world in which that faith was born, or that of th®
world which that faith fashioned for itsell whet
the world in which it was born collapsed &M
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gisappeared.” (L.D.)
i Now, who would underiake a task like

this? For sure, not @ full-time polemicist like Ara
Baliozian; carainly not |, an occasional preacher
of the Gospel conditioned by pastoral
considerations. The challenge has to be taken up
by the thinker, theologian/philosopher who would
work in the intellectual trenches, as it were, wage
spiritual warlare, pushing the frontiers of faith
into the enemy’s territory.

There is a tale of a legendary saint who
encountered an angel walking down the road
with a torch in one hand and a pail of water in the
other. When asked what they were for, the angel
replied: The torch is to burn down the castles of
heaven and the water is to put out the flames of
hell and then we shall see who really loves God.

We had such an ‘angel® who dwelt
among us, who with the courage of a prophet did
not consider it unthinkable to delve in to "A
Christian Approach to Communism®, to point out
to us that Dialectical Materialism and Christian
philosophy, while occupying opposite ends of the
spectrum, do come from the same source,
namely Wastern Christendom.

That prophet, Mr. Baliozian, was none
other than Archbishop Tiran Nersoyan of blessed
memory. He knew well the "old testament® of
modern atheism. He wrote "The theoretical
content of Marxian criticism dished up as
polemics against Christianity is the stale fare first
presented by French Encyclopedist and later
rehashed by Feurbach in his 'Essence of
Christianity".*

Ah As Leslie Dewart acknowledges in 1968,
p- Nersoyan pointed out as far back as 1942,
that the Mandan position was more of an
anti-theist or anti-cleric nature ‘to free the
proletariat from the influence of priests and
feactionaries in order to secure their complete
allegiance to themselves.” "It is also probable®
I‘:!’S Abp. Nersoyan “that Atheism may have had
® additional attraction for them of being the
:'_::‘_drﬂﬂﬁw of eliminating the causes of
“dﬂwn among the peoples of different religions
sects from which their ranks have been
recruited”. Abp. Nersoyan saw “the necessity of
:“gﬂﬂ[ﬁg Communism at its doctrinal
l;;"—kﬂﬂaun-huamuzl. Dialectical Materialism, the
ogmatics of Communism, of which Atheism is
an integral pan. It is a vast and consumate
system and should be dealt with accordingly,” he
concluded,
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His fear was, as it was during the Age of
Enlightenment, that ‘religion wil simply be
ignored on account of its having been practically
gliminated as a factor in the Ife of the people,
and will be allowed to die its own natural death”.
The transition from Militant Atheist to simply
atheist society, he said, “will obviously be
deadlier for the Church®. The challenge, he
continues, “if allowed to stand and be combined
with other destructive ideas, forebodes the
relegation of the Church, lock, stock and barrel,
into the museum of history, as an interesting
antiquity, or to the obscure cormers of eccentric
gatherings”.

Abp. Nersoyan, however, believed firmly
“that even if the worst happens in the U.s.SR.,
or for that matter anywhere else, a New Church
will eventually begin to arise on the roots of the

old one”.
He went on to say "The Communist

contention that religion itself is but a by-product
of the economic forces, that it is simply a tool in
the hands of ruling classes and that it will vanish
with the establishment of the Classless Society,
is to be disproved by history - the best valid
disproof for a Communist®.

As it can be seen, he sets the stage, or
the battleground i you wish, whersin this
*sngagement” will have to take place and he
does not have any illusion that we are entering
into a sphere of sophomoric debate. .

Abp. Mersoyan was not the type to sit
back and watch the grass grow. He knew tfm
enormity of the challenge. Ha said "Christianity
doas not admit Fatalism. And the Church must
make the active effort to make history produce
this disproof. Otherwise much labour spent and
much value gained by the Church in the past 10
build up Her Tradition will have been lost in
vain." He also knew what it takes to do all that.
The Church, he said, *must . uba_m;nn
conformism, and plunge into the deep Christian
advanture” with a torch and a pail of water, if you

But that's not the way he suggb_us?ud.
"What is 1o be done?.... i anything , how s :1 1‘n
be done?" he asked and his answer Was ..... it is
obviously tempting 10 shove the bufdun on to the
shoulders of the Almighty, and wait for lha. Holy
irit to shower His gracnsngm and left". Not
that he did not believe in God's mysterious ways,
but he also believed that “he Church will have :;-
harness Herself with @ united effort for the ha
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angelic struggle which lies ahead®. He identified
“wo methods of advance for the conguest of
modern unbelief. The first, he said, is that of an
open attack on a wide front, by way of contrast
and sharp opposition, white against black. He did
not find this particular approach to have “any
lasting usefulness®. The second method, he
maintained *is one of a bold understanding and
sympathy, a sincere appreciation of what is
good in the opponent's camp and the working out
of a policy with a view of eventual reconciliation.
This is essentially a Christian strategy® he
concluded and hence probably is the title of the
book, A Christian Approach to Communism;
: : imilarties B Di :
Materialism and Christian Philosophy, The book
was published by Frederick Muller Ltd. in Sept.
1942, W. & J. Mackay & CO0,, Ltd.

Such attempts at ‘integration® and
"reconciliation” did not start, as wa know, nor did
they stop with Abp. Nersoyan. In more recent
times theologians such as Tilich (Protestant),
Teilhard de Chardin (Catholic) broke new
grounds by taking what Kierkegaard called an
existential "leap®. The pendulum swung between
raticnal investigation with aristocratic homage to
philosophy, and admission of the impossibility
of attaining complete rationality, with oceasional
surrender to the odd conviction that mystery and
irrationality are marks of the divine.

These paople theclogians/philo-
sophers tinkerers, one and all have placed
milestones on the road to the ultimate
reconciliation. They have been argued against,
tf!ajl' have been negated, but they have not baan
dismissed  with peripheral accusations and
unwarrented indictments. These people, cne and
a!l. had the courage to say as Robert Kennedy
did.... "why not?* or *what i7"

| do not know axactly where and when
the advocates of *Liberation Theology* advanced
their “social gospel’. It is a fact that Latin
America has never been the same since a
number of mostly Catholic priests took the wind
out of liha Marxist claim for championing social
and political and economic justice. The Church
not necessarily the hierarch riply

: ¥, the rank and file

is wharg Abp

Th
the church to be, in the 1 Nersoyan wanted

renches. Yes, he can be
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argued against, he can be negated in his
arguments and assumptions. But he cannot b,
faulted in pushing spiritual warfare right inig
enemy's camp. One would expact that aven wik
a complete victory one would come out of such 5
life and death engagement wounded or a loas
soiled.

He did not know (no one did) the ful
magnitude of what was happening behing the
*Iron Curtain®. Even after knowing what we noy
do, one cannot argue against the cold "logic* of
such a statement: ‘It is a Christian and universal
principle that one man should die for many,
Christ's death was the supreme example of this
principle. Though on the one hand, Christ died of
His own free will, on the other, He died in
obedience to the will of the Father. His freedom
consisted in His obedience. On the lower level,
he continued, a man dies in obadiance to the wil
of society, as expressed in the decision of the
highest organ of that society, ie., the State.
Hence military conseription, and the patriotic duty
of the soldier to be ready to die, irrespective of
his opinion whether a war is to his individual
liking or not.® And here is the slammer "t is
also obvious that a man should not be lsft free to

i joty* concludes Abp.
Nersoyan (the emphasis is mine). But not to be
left with the impression that he was leaving al
that authority in the hands of unscrupulous
politicals, he adds "What is supremely important
is that death (the individual's sacrifice for the
whole) should be suffered only for salvation in
the best sense of the word. That is the test of the
whole cycle. Yet this test can only be made in
the last resort by Divine Authority, or by Absolute
Truth transcending society.” .

Regardless of who interprets this
*universal principle® the chilling conclusion
inescapable. We do know that power cormupis
and absolute power corrupts absolutely. ""’f""
Nersoyan maintains that *Only men believingin 8
true God can remedy the situation”. SorT.
Srpazan, | find that difficult to accept as &
assurance.

It is generally acknowledged thel
Marxist-Leninists raised their anti-theism 10 &
sphere of quasi religion, and Abp. Nersoya"
remarked that “its materialistic religion ""il ot
survive its achievements. It will then requiré =
supra-temporal or spiritual realm of aspiration®
which it will only be able to find by steppind
gradually into a sphere lying beyond the limits of
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Comments” {Armenian Reporter Infl, April 3, 1993, p.3)
makes cavalar and off-the-wal remarks

-Ne Mr. Baliozian, Abp. Nersoyan's book was never in
the hands of ‘a substantial segment of the
Ammenian-American community and the Diaspora in
general” as you state. | venture fo say, nol even a
handful of people, clergy included, have seen, let afone
raad, the book fo ba influanced by it

-No, Mr. Baliozian, it does mafter fo know thal the
publication of the book predales the divizion in the
Armenian-American community by close fo a decade.
The Community was divided by the assassination of the
than Primafe Abp. Ghevont Tourian night in the church,
right af the beginning of Holy Badarak. On another
a¢cazion, if my memory senves me nght you maligned
his blassed meamavy oo

CYRIL'S EXPOSITION

b. Cyril's Exposition.
Cyril, Ep. iv (Heurtley, D¢ Fide et Symbola, 182 3qq.).

This "Dogmatic Letter’ (the "Second letter to Nestoriu*),

Fe
! Chaleedon,
It formally sanctioned at Chaleedon.]

~+..We do not [in saying that the Word *was
incarnate,’ etc.!. astert that there was any change in
the nature of the Word when it became flsh, or that

430, was read and approved at Ephesus and later at
The later letter with the anathemas (above) was

it was transformed into an entire man, consisting of

soul and body; but we say that the Word, in a manner

indescribable and inconceivable, united personally

[xs¥' tderacs] to himself flesh animated with & reasonable
soul, and thus became man and was called
man. And this was not by a mere act o
nor ﬂmp:l]gr :df;pﬁ:lg a rile
& person]. The natures which were brought the
:%fo{:mh 2 tm;ﬁ_uni’;f;_cl':;} d%ﬁnﬁﬁ _'hl.l-t-'nftt ﬁ:th-j:
ne Christ and one . We do nof meanthai
difference of the natures_is annihiated lﬂ.lunth':
thi union; but rather that the Deity and Manhood
by their_inexpressible and inexplicable concurrence
into unity, have preduced for us the one Lord and Son
_{:l:l.ﬁh[ut It is in_this sense that he is said to have
S alwo after a woman's fiesh, though he existed
;t_ Wwas begotten front thie Father before al iga. ..,
mhﬂr__n_?! that an ordihary man was first born of the
ol Vir np,a_:_ﬂfhtlﬂ:ﬁwu@: the Word descended upon
(B i 03 0 have mdrgons s by ol and
thp undergone a birth after the-
m;rmuch a3 he made his Givn (Fe h“-n.hn;}:;lvlf: Rﬁﬁ'
gt Ve WAy we say that he ‘suffered and rose
;’!"“n_hi_._ Deity L._. h'%u_grmu?l.nn?llﬁod. the Word suffered
t the bod i
own body suffered these u-.‘mg.r i kad
B said to have suffered i

¥122.1n the body which suffered.

a mere act of will or favour,

and heickve B

w. lhb _tffmible
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the Son of
[#pdewwer, or taking to himsell

ity impassible because it

e ——

-No, Mr. Balozian, you should not Nrepent
accusing the good Abp. Nersoyan for ,&’:,.%mr
with Stalin®. He did no such thing. By the way, have
read the book yourself? | suggest Fwamfﬂj::
vary happy fo mail you a copy

-Yas, Mr. Baliozian, | agree with hMEWﬂDMnmm
whom you make occasional refarence) that you shouq
GMHHMMWWMWMmmb
& hit-and-run style, "Noles and Commants® with nuggets
of half-truths and frequent provocations.

-Yes, Mr. Baliozian, | do value your transiaions ang
oniginal works and | have actvely promoled he
distribution and the sale of these books. If |, oo, soung
patronizing, so be it/

FPrayerfully yours,
Rev. Vertanas Kalayjian

DIVINITY AND HUMANITY IN CHRUT

In the same way do we speak of his death, . .

Thus it is one Christ and Lord that we acknowidp,
and as one and the same we worship him, not 2=
with the addition of the Word . . . because the b
of the Lord is not alien from the Lord; and it
this body that he sits at the Father's right hand....

We must not then separate the one Lord Chral
two Sons. Some who do this make a show of achev
ledging a union of persons; ;
mlfl;rf their doctrine to soundness. For &W'ﬂ“ff’i‘;
not say ‘the Word united to hu;:.:elll_l'___lhp e 1
man,’ but ‘the Word was made fiesh. o
srecisely this, that he became partaker of 'MI'IF:
Eluad,jmt as we do, and made our body hu ow. i
was born of a woman} Buthe did not cat ’Ejh
being God and his having been begotten H'mﬂ'
Father. He assumed our flesh; but he contiies
be what he was. . . .

R o e—
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