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du XIII¢ siécle’s. Pourtant, son succes-
seur Constantin V se trouva violemment
pris a p?rtie par Hovhannés Orotnetsi,
éleve d’Esayi Ntchetsi, dans une lettre
écrite probablement en 1373 ou il I'ac-
cusait d’étre atteint de la « maladie de
Satan » pour ses positions prolatines’s.
Paradoxalement, Jean Dardel?’ stigma-
tisait au contraire 1'hostilité de ce catho-

75 Siméon Erévantsi, Djambi (en arm), Vag-
harchapat, 1873, p. 17; Ormanian, op. cit.
§ 1322, col. 1922-1923. ’
76 Edvard Baghdassarian, « La profession de foi
de Hovhannés Orotnetsi adressée au catholi-
cos Constantin V de Sis» (en arm.), Et-
chmiadzin (1973, 2), p. 22-28 ; ms. n° 557 du
Maténadaran, in Eganian, op. cit., col. 1255-
1256 ; ms. n° 1084 de Jérusalem, in Norayr
Bogharian, Grand catalogue des manuscrits
des Saints-Jacques (en arm.), Jérusalem
t. 1V, 1969, p. 124 ; Adchaiian, op. cit., t. III’
p. 628, n° 652. ’

77 Dardel, op. cit., ch. 73, 102, 113, p. 58, 79-80
87. : ,

licos vis-a-vis du dernier roi, Léon V Lu-
signan, symbole de I'Eglise latine, et dé-
nongait ouvertement une complicité
avec les Mamelouks; selon lui, préfé-
rant la domination musulmane a la
soumission a la papauté, le catholicos
s'était rendu en partie responsable de la
chute du royaume en 1375.
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THE PREFACE BY GRIGOR MAGISTROS
TO HIS EPIC POEM

Abraham Terian

In the course of preparing a critical
text of the epic poem that summarizes
biblical history by Grigor Magistros, an
Armenian savant who thrived at the
turn of the eleventh century (d. 1059),!
it became necessary to begin with his
own “Preface” to the work. Consequen-
tly, I divided the existing manuscripts
that contain the work into two recen-
sions: a and b; with those manuscripts
that contain the “Preface” as recension
a, and those without it as recension b.2
The text and translation below is based

| For a comprehensive article on our author,
see Avedis K. Sanjian, “Gregory Magistros:
An Armenian Hellenist,” in John S. Langdon
et al., eds., To Hellenikon: Studies in Honor
of Speros Vryonis, Jr., 2 vols. (New Rochelle:
Caratzas, 1993) 2:131-158. Among studies in
Armenian, see Levon G. Khach'eryan, Grigor
Pahlawuni Magistros (A.D. 985-1058): His
Life and Works (%phgnp MwfipuumGh Uw-
qhuwpnu [985-1058 pp/, Ytwlpld m gnpdni-
GEmphiGp) (Los Angeles: Khacheryan, 1987);
Sen Arevshatyan, “Grigor Magistros Pahla-
vuni” («@phgnp Pwghunpnu Mwhipugmh»), in
V. H. Hambardzumyan et al., eds., Soviet Ar-
menian Encyclopedia (ZugjuywG Unytnw-
Yl Zwhpughnwput), 12 vols. (Erevan: Arm.
Academy of Sciences, 1974-1986) 3:216-218;
idem, “Grigor Magistros” («phgnp Uwghuw-
pnw) in E. B. Aghayan et al., eds., The Pro-
minent Contributors to Armenian Culture
(2w dpwynyph Gwlwynp qnpdhsllpp) (Ere-
van: State University of Erevan, 1976), pp.
213-223: and Sargis Mkhit'aryan, The Life
and Artistic Heritage of Grigor Magistros
(@phgnp Uwghuwnpnup Yuulpp &Y glinwpy tu-
wwlwl dunwlgmpmbGp) (Erevan: Lusakn,
2001).

2 See my forthcoming monograph: Grigor Mag-
istros: Magnalia Dei, Hebrew University Ar-
menian Studies 14 (Leuven: Peeters, 2012).

on the reading of the following three
select manuscripts of the a recension:
A=J3333 (17th cent.), B=M98 (1696/8),
and C= M6734 (1570). These and other
manuscripts were utilized in the prepa-
ration of the critical text aimed at re-
placing the old Venetian edition of both
the “Preface” and the epic poem.?

The latter edition, based on a single
poor manuscript, has serious textual
problems: a substantial omission, two
out of place additions (including a bet by
the author’s interlocutor: “If you are
able to do that, then I will become a
Christian”), several other paraphrases,
and numerous corruptions foremost of
which is the interlocutor’s name: “Manu-
ch4” (UwGnush). This corrupt reading, at-
tested in none of the several manu-
scripts in Erevan and Jerusalem that
preserve the “Preface,” originates with
one scribe’s misreading the letters -wq-
for -nis- in his exemplar, UwlGwqh (Ma-
nazi, an Arabic name) becoming WwGn-
sh Manuch', a flawed Persian name,
emended to UwGmst); hence the subtitle
in the Venetian edition: Umn JwGnusk.4

3 Odes of Grigor Magistros Pahlawunt (Swunw-
uwgniphtGp Sphannh Uwghuwmpnuh Twfijunni-
Gny), (Venice: S. Ghazar, 1868), pp. i-iv for the
“Preface.”

4 A lengthy title for the Epic — almost an ab-
stract of the “Preface” — was introduced in
the y-D strain of manuscripts: “By Grigor
Magistros, said against the lawless Tachik,
Manuch‘é, who confronted him; and, being
defeated by Grigor, he became a Christian”
(M2079, which, nonetheless, omits the “Pref-
ace”). The word Tachik is used in Middle or
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In the “Preface” Magistros is forth-
right in acknowledging the Islamic
challenge as the main reason for his
writing the epic poem. He tells how, on
one of his visits to Constantinople for a
meeting with Emperor Constantine IX
Monomachus (reigned 1042-1055), in
the year 1044/5 (493/4 of the Armenian
Era), he met a certain Moslem intellec-
tual by the name of Manazi, a learned
Arab poet who engaged him in a dis-
cussion on the Bible and the Qur’an.
During this somewhat confrontational
encounter, the recurring Islamic argu-
ment emerges: that the Qur’an is supe-
rior to the Christian Scriptures in that
it was written in beautiful verse, while
the Evangelists show no such familiari-
ty with poetics as does Muhammad be-
cause of his superior inspiration: Ma-
gistros responds by saying that he
could write in four days something si-
milar to what took Muhammad forty
years to compose. The more Manazi in-
sisted on the inimitability of the Qu-
r'an, the more determined was the chal-
lenger. So, after four days’ seclusion
Magistros reads his epic poem of more
than 1,000 rhymed lines to Manazi,
whereupon the Moslem scholar is awed
and asks with amazement: “By what
skill were you able to write this book so
expertly and quickly?” Magistros re-
plies: “When we Christians resort to
prayer, the Holy Spirit comes to our aid

Cilician Armenian to designate a Moslem.
The name “Manuch@” appears only in this ti-
tle and in that of the Venice edition. The
anonymous editor of the Venice edition has
apparently reduced this, or a similarly cum-
bersome and possibly offensive title, to two
words: “To Manuch@ («Un UwGmsk»), perpe-
tuating the mistaken Persian identity of the
author’s interlocutor. Magistros is sufficient-
ly clear that his interlocutor was an Arab,
not a Persian (see the accompanying notes to
the translation).

and teaches us the whole truth” (cf.
John  14:26). Thereupon Manazi
acknowledges “that the God of the
Christians is great.”

We should grant the author’s claim
in the that he wrote his
lengthy and rhymed poem in four days,
to convince this Moslem intellectual that
the Qur’an, notwithstanding its sublimi-
ty, is imitable and therefore of human
origin — contrary to Islamic claims about
its inimitability and inspirational supe-
riority to the Christian Bible.5 The work,
with its lines ending with the consistent
rhyme “in” (the predominant Qur'anic
rhyme), is at best an apologetic for the
Christian faith and its Scriptures, and
was certainly intended to deter the au-
thor’s Armenian coreligionists from con-
version to Islam on the basis of the pre-
ceding argument. Thus, it is beside the
point to speculate whether the Moslem
scholar understood Armenian or not, or

“Preface”

5 John of Damascus in the eighth century
shows some awareness of such arguments
favoring the Qur’anic text. However, a centu-
ry later Niketas Byzantios wrote a systemat-
ic Refutation of the Qur’an, comparing it un-
favorably with the Bible, thus setting a tra-
dition of anti-Islamic polemic and counter-
arguments that lasted through the Middle
Ages and beyond. See Adel-Théodore Khou-
ry, Les théologiens byzantins et ['Islam, Tex-
tes et auteurs, VIII*-XIII? s., 2nd ed. (Lou-
vain and Paris: Beatrice-Nauwelaerts, 1969).
Raymond Le Coz, ed. and trans., Jean Da-
mascéne, Ecrits sur Ulslam, présentation,
commentaires et traduction, Sources chré-
tiennes, 383 (Paris: Editions du Cerf, 1992),
especially the second of the two texts here
presented: “Controverse entre un Musulman
et un Chrétien”; see also Robert W. Thomson,
“Muhammad and the Origin of Islam in Ar-
menian Literary Tradition,” in Dickran Kou-
ymjian, ed., Armenian Studies in Memoriam
Haig Bérberian (Lisbon: Calouste Gulbenki-
an Foundation, 1986), pp. 102-114 (repr. in
idem, Studies in Armenian Literature and
Christianity, Collected Studies 451 [Alder-
shot: Variorum, 1994), article 9).
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whether he was simply impressed by the
recurring rhyme as the poem was pur-
portedly read to him. There are, to be
sure, other related reasons for the au-
thor's work, not the least of which is to
fulfill some of his own intellectual inter-
ests and spiritual needs, if not also those
of his immediate community — perhaps
those of his own students to whom he
refers in his epistolary (see the conclud-
ing paragraph of the “Preface”).6

Manazi is none other than Abl
Nasr al-Man z , a vizier and emissary
of the Abbasid Caliphate, a theologian
and poet, who frequently visited Con-
stantinople in quest of Greek scientific
manuscripts (d. 1045, not long after the
meeting described by Magistros).” His
mission was part of the constant efforts
of the Caliphate to acquire and trans-
late Greek philosophical and scientific
works into Arabic, an endeavor not
hindered by Byzantine rulers eager to

6 The Letters of Grigor Magistros (Sphanp Uw-
ghuwnpnup fqptpp), ed. Klarapet] Kostani-
ants' (Alexandropol: Tparan Georg Sano-
yiants', 1910), contains letters on the compo-
sition of epic poetry addressed to his son
Vahram (nos. 83-84), who later became Ca-
tholicos Grigor II Vkayasér (in offfice 1065-
1105), and other letters to students whom he
taught the basics of the liberal arts, includ-
ing rhetoric (nos. 45, 85-86); pp. 105-107,
234-2317.

7 See Ibn al-Tmad al-Hanbali, Shadharat al-
dhahab fi akhbar man dhahab, 8 pts. facs.
(Cairo: Maktabat al-Qudsi, 1931-1933)
3:259-260; cited by Nadia Maria El Cheikh,
Byzantium Viewed by the Arabs, Harvard
Middle Eastern Monographs, 36 (Cambridge,
MA: Harvard University Press, 2004), p. 110;
of. Jonathan Shepard, “Byzantium’s Over-
lapping Circles,” in Elizabeth Jeffreys et al,,
eds., Proceedings of the 2Ist International
Congress of Byzantine Studies, London, 21-
26 August 2006, 3 vols. (Aldershot: Ashgate,
2006) 1:38. On the possibility of Magistros’
meeting Manazi early in 1044 instead of ear-
ly in 1045, see the first note to the text of the
author’s “Preface.”

appease their militarily superior foes.®
Manazi's traditionalist and literalist
position regarding the inimitability of
the Qur'an is the same as that of Ah-
mad ibn Hanbal (d. 855) and other
Sunni conservatives reacting against
Mu‘tazili rationalistic theology, that the
Qur'an was created rather than being
coeternal with God, a belief shared by
the Jahmites and some Shi‘ites.

I here provide this brief text with
translation as another important wit-
ness to the interesting — albeit difficult
_ encounters between Christians and
Moslems of the period.

<3ULMULALALL>

h snplp Swpfep b Jibfrunds B g, [Frcw -
eIt 2usgng. (filsbyng pid Fpfqoph Vwigfunpo-
ufr. npnf Yrrraens sy urmn o G gy Lfmolf bt
quchfr B Nwfpwendhieny. bykuy i it S urf
purupfil I Ununwhgimugopfu. fi dudwlinlyy pur-
plhuguu b ‘pp/rmmmmu!uu:![bm[ wippuifil bnu-
il bugy Uotiodwfufil. qunkuy gifbiy wyp ndb Zu-
quipuigfi wlids fynylig by Vwtigh. yngd Gdnun fru-
Fuurgbpuaalpoal tpwrmﬁbwﬁ ko wd bl frifuwuenn fd-
Eundp wplpBuglug bu dfwpdbuy i mwnuuuigne
[ B fo Gnbumnpndffpiii e f pushimnmbydn-
[Pheiu Sqop gapnd. g b whp8 b upuiBing8 puipii-
b [Fiudp gy wuw bl b quunfgl juifiu
ke ylppn puidifpy Zodbpulul b Ny uninalow s’
gpbfIl wuby Aupugquin spupn fuplubfidp Lingus,
np ke wydd by gy be fr Pupbpugeny [P
r;rutnpmg\ Junuigu mmqwuwgm_[z]fimb urffo widfi
dppu b wpupy b plgniikp b quigh winunmy bu
ke fr Znmidughyiny wippugfry upusnnchog wigunfrGui-
B fr JuntiwpBugndiEl Funuh b dfily b gl
uyuru wpunin gy ff i upunn fie:

Upy wnpu purgred wenp uljubiuy Anbuin-
ol Awpynumdnyp shnpdly qidkq ffwuls papnp

g Dimitri Gutas, Greek Thought, Arabic Cul-
ture: the Graeco-Arabic Translation Move-
ment in Baghdad and Early Abbasid Society
(London: Routledge, 1998).
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puqlugneffbwl be np fily pdwunfy ghuonp. b
qupdbuy Lfmw&[vﬂ e bnpuwunbygd mwpulininwb
wnwgh wphwbby Jky ny wwpwybp, b fippm
yugbifuilil my Guipbp Swdlhby iy be hud quiliyne-
Suwhbyfruls wnwgf wplpwhby. wy dwbuoeby fppk
qiuwhady wppp whyp gudbwy pppnc fougugbop
qfibun ppndbuy dughp. fppnc o pibdopul un-
bpwliub. whywduphly dugfpl mwmwbEph gho:

b fp - pupdpugnouls pdl funpfugy
batuplbuy quibimmpubppul dbp wwpoadp,
fep EPL bopu ny qlgugupdup b qufrung po-
bfp quibmwpulul jupidwp by gulquonpbyfi f
dp gfié gonbynd prynpbuy bbppngudpad wpfba-
wpip bi dhdu
qibpu pudwitp wubpm] [k dbp wwgdnupm b
gpluwlpm my b pun wungwsf fud fguoop-

qm[wumirntﬁbuufp, r;w!:df;ml

T g gy s wliy ol dagdaclh fufh,
be Spupmgniguhibynyg bt qupdwbugpe webbm
qpepbudyg dufidbu bl bl ypluquigngu-
bk bu by Il qupdutugh £ b Jbp pul g5
pugu: Rutigh Uwsdbwp dbp wlubuyg Wby
dftghe ghlipl quidbbugd dfid joqfre gduqpl puwm
punpAppbuti, bi wubp FE wpupd mode s
gpmdf- b wgupudf gy whnds g, b qhog wlp
fpupp gubuwfs pucapnut phpbpnf. qap wgdis
wubdg ny np Qupt Shwply ke ambqdully digk:
gunnel dp, putigh pdocwpfl b oquunugugngh w-
umghyngle npnply be fugneguiiky pdp jop: Rutigf
my b qpdniwphl puliwunbydugh ghnpugnbhub b
qpbiphuunbyduls phupudmloffhulp b noanl-
sl fFbudp wunnsdupuiiby b lud Shppo-
quilpuslon smwquinwgn il guply, b gug-
(gl wnwuwbnFhin wfunin gdnopun thn-
sfnfufi, uljugh Um‘?:ﬁ;mﬂ [ mnaynIERE erqmﬂ;
i, qfy b qugpnapl aqbwy mwge dhugoy
s fTluslp g3

Busghcdund gniwssgo il o Znghls wmpp Sk
b Upuspfy b botsusiffsy b uljuugg wuliy, GFE ny dup-
qupkniffbul mbufy ke ny fgwip ko ny wpfbump,
wigy gy ffubp Ypupagengh wnddnpugp
uap duspusbnifibusdp dpybunp dpugoq wsspmbuy
4ol qup qop fuififing wimowiitp: Ul (75
Audwpfo qugs dwpgupboluh wbaoip gop
a5k in ey qpunaunch wid ypbwyg. punopkuyg

gougpbghy pby. (Unuwduy whubuy dfbphe gyw-
(el hphflh wgbd np winkbngd ghuw, b dwmnb-
bwqpbghy phy wnwiky b Spuwgup dfnf qdfe
Joquienpbuy bncpeh gqop o godbhp o qliow: Pulp G
pugnud gpuca o dby phpbuy. BFE ny bu fupng
wrnlrhy:

bu fppbe qpbyh qunpu wenpu wquipusbug
bl shnpAfel Wiiemedng. uheaisy wh@biinyg
wnwyf b, bo wybniAbmbe ny vwluwe qupdwby
wpunnbwy qliw. ke ghpdbuy Quwlpubdudp Swpgw-
ke B ' pagff s Shusnfre g soogfp b fulinef
Jusinblugpbgkp, hul pd glydupemnc@hobh wmy-
buy EffE Jbp Fpfumnlibugpu jnpdund jugofiu
hwdp, Logpl wnipp Swawht fi [Fplpnche dhp b
qudbbugl Syduwpunn ik nevniguwik dby, b -
s quipinepbay funumngul bgke B 06 £ Uu-
mniw &l Fpfrumnbbfig:

Uy ke ywquigu Swlwnwlnflbwhh wgl §w-
duwpdwlbyuy ypby qugu, pubgh hopw dEduigngh
goaif milefil b wpupdwiie gUnopuebl goqugo fo-
asgh:

bpn Snbunpug  dwblynidip. qyppuml
g wuinncdwauh ot b e
NwsSpurenihiong. plg blpl gpbgbp ke gugofiu (hok-
gkp, ko Skp wuigk dby q2linpiu ngnpdnfFhwd fre-
gy wiid bl

<AUTHOR’S PREFACE>

In the year 494°% of the Armenian
Era (A.D. 1045), I, Grigor Magistros,
the son of the God-protected Vasak, the
Pahlawuni leader and duke,!” was in

9 Along with C (M6734), M3068 and M4232
have 493 (A.D. 1044), which could well be a
more accurate reading than that of ABVZ,
which have 494 (A.D. 1045), the year in
which Abt Nasr al-Manizi died.

10 The borrowed terms kitOn (kiton) and douks
(duks), titular for nobility and repeated in
the concluding paragraph with reference to
the author, derive from Lat. guido and dux;
(cf. the etymology of Eng. “guide” and “duke”;
Old Fr. and Middle Eng. guidon, etc.). Upon
Yasak’s death in 1021, Grigor inherited his
nt.les and domains, comprising the canton of
Nig in eastern Armenia with its seat at Bjni.
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the God-protected city of Constanti-
nople during (the reign of) the pious
and Christ-crowned Emperor Constan-
tine Monomachus.!! (There) we hap-
pened to meet a Hagarian!? man named
Manazi, very knowledgeable in Ishmae-
lite!3 learning, illustrious in every aca-
demic discipline, versed in epic reci-
tation and rhetoric, and accomplished
in poetry. We must honestly admit that
he was distinguished and highly es-
teemed for composing encomia and
works in Homeric and Platonic meter
and verse. To this day he receives year-
ly awards and gifts from the Caliphs'¢

11 Constantine IX Monomachus (reigned 1042—
1055).

12 An Arab, a descendant of Hagar, the concu-
bine of the patriarch Abraham and mother of
his son Ishmael (Gen 16; 21:8-21; 25:12). Cf.
the next line, where the word “Ishmaelite” 1s
used synonymously.

13 That is Arabic, Qur'anic, or Islamic in gen-
eral. In a letter to his students Barsegh and
Eghise, urging them to follow the courses of
both the Trivium (grammar, rhetoric, and
logic) and the Quadrivium (arithmetic, ge-
ometry, music, and astronomy), Magistros
recommends that they also acquaint them-
selves with Persian and Arabic (“Ishmaelite”)
culture. He uses specific terms to differenti-
ate the two languages: “beginning with Per-
sian and that of the Ishmaelites” (h
Muwpuywluit winh & huwwkiugingl). He
never uses “Ishmaelite” to also mean — or in-
clude — Persian; the term, always plural in
Magistros, serves as an adjectival noun,
meaning Arabs, and as an adjective qualify-
ing their religious culture. All Armenian his-
torians since the seventh century (beginning
with Sebgos) refer to the Arabs as “Ishmael-
ites.” Ernst A. Knauf observes that while the
term is used loosely by medieval Christian
authors to refer to Muslims, it is used espe-
cially with reference to those of Eastern Ara-
bia; see Ismael: Untersuchungen zur Ges-
chichte Paldistinas und Nordarabiens im 1.
Jahrtausend v. Chr., 2nd ed., Abhandlungen
des Deutschen Palistina-Vereins (Wies-
baden: Harrassowitz, 1989), p. 54.

14 Lit., “kings.”

of Egypt and Babylon!s for his poetry;
and Byzantine!® emperors have be-
stowed on him lavish honors, from the
lowest order to that of Proconsul.!?

For several days this man was chal-
lenging us with rhetorical questions on
all complexities and ingenious discover-
ies, and he did not cease to confront us
with thought provoking and ever new
conundrums. And when he could neither
mask something nor confront with inex-
plicable things, he would stagger like
one injured while running — very much
like a child hopping here and there,
running with exhaustion when playing
games, like juggling apples.

He then ventured into the highest
Mystery,!8 criticizing our Evangelists,
that “They did not set the gospels in
beautifully fitting and balanced words,
in rhythmic verse and rhyming lines, or
in the form of encomium, expressing
high praise.” He went on to deride our
(Bible), saying, “Your Psalter and Scrip-
tures are neither adequate nor a whole
book, but a compilation of a sort.” And
he kept extolling the Qur'an of the Mus-
lims, magnifying and commending it,
saying that it is a marvel greater than
miracle. “Whereas our Mohammad,
starting from Adam down to himself,
narrated the whole thing with con-

15 Meaning “Baghdad.”

16 Arm. Hromayezuoz is used commonly when
rveferring to the Byzantine or Late Roman
emperors or realms.

17 Arm. anthihiupat is a transliteration of Gk.
anthypatos; cf. Lat. pro consule. An honorific
title; q.v., “anthypatos” in Lampe, Patristic
Lexicon (Oxford: Clarendon Press, 1961), p.
144; see also Alexander P. Kazhdan, “Hypa-
tos” in idem et al., eds., Oxford Dictionary of
Byzantium, 3 vols. (New York and Oxford: Ox-
ford University Press, 1991) 2:963-4.

18 An allusion to the Gospel of Jesus Christ in
the epistles of Paul (Rom 16:25; 1 Cor 2:1; cf.
Eph 1:9; 3:4, 9; 6:19; Col 1:26, 27; 2:2; 4:3).
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sistent rhyming of the lines, quite mys-
tically.” And he was telling so many
<verses> are in this letter, and so many
are in this particular letter; and he was
telling how often the same endings re-
cur. “We claim no one nowadays could
create or reproduce even a single verse;
for it is difficult to conceive and to sus-
tain consistently the aforementioned
rhyme. While it is not difficult for poets
to theologize in a new way and on their
own, logically and in a learned fashion,
or to come up with an encomium in bal-
anced verse, such expression, however,
flows with difficulty from the outset;
whereas that of Mohammad was en-
dowed by the Spirit, for he balanced
these spiritual verses with identical
rhyme.”

Then, placing my hope in the Holy
Spirit, in the Lord, the Creator and
Sustainer, I began to say, “It is neither
through prophetic vision nor through
signs, nor through skill, but that the
poetry of the Arabs, as in the course of
ordinary speech, tends to end the lines
with rhyme, which you call gafiya.!? If
you wish to consider this (kind of) pro-
phetic revelation that took your Mo-
hammad forty years to write, I could
put it in lines for you in four days, be-

19 Arabic word for the balance or, literally,
“that which follows” as the second hemistych
in a couplet, including rhyme and/or repeti-
tiveness. Magistros observes correctly and
conversely that in Arabic the rhymes are so
close to natural speech patterns that they
are inconspicuous as a formal poetic device.
On the use of this poetic device in Armenian
Medieval literature, see Hasmik Simonyan,
“The gafiya Genre in Medieval Armenian Po-
etry” (<Uwdugh dwlpp fw) the Gwnwppwt wnk-
qhuwgnui»). In Nersisyan and Bakhch'inyan,
eds. Genres of Medieval Armenian Literature
(Luy dhglumwpwl gqpulwlinpyui dwlptn).
Erevan: Arm. Academy of Sciences, 1984, Pp-
350-394.

ginning from Adam until the second
coming of his Creator. Moreover, 1
could write it for you in lines ending
with that magnificent rhyme of the let-
ter n n which you were praising.” And
he kept betting, many a time, “You
couldn’t do it.”

After writing it in four days, by the
grace of God, having freed myself from
everything, I began to read it in his
presence. Thereupon, he was astounded,
greatly amazed, and choking with stut-
ter, he asked, “By what skill were you
able to write this book so expertly and
quickly?” In my truthfulness I said,
“When we Christians resort to prayer,
the Holy Spirit comes to our aid and
teaches us the whole truth.”20 And he
confessed with fear and trembling that
the God of the Christians is great.

Because of this confrontation I
dared to write this, since they praise
the Qur'an very highly, esteeming it on
account of the gafiya.

Now you students of rhetoric,?!
write my memorial in this (document)
and remember me, Grigor, the God-
protected Pahlawuni leader and duke,??
in prayer. And may the Lord grant you
the grace of His mercy. Amen.

20 Allusion to John 16:13.

21 Lit., “children of rhetoriciang” or “children of
rhetors.” The work thus serves an education-
al purpose, in keeping with the didactic aim
of the earlier, medieval biblical epics in
Greek and Latin. Moreover, the rhetorical
tradition that lies at the basis of epic litera-
ture is evident here.

22 The same titles in transliterated form are
used at the beginning, with reference to Gri-
gor’s father Vasak.
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