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Abstract

The article is the continuation of the research published in the Bulletin of
Oriental Studies, Il, 2023? and starts from the period following the fall of the rule
of the Safavid power over the region. It considers the state of the Christians of
Eastern Transcaucasia in the given period, and the main causes leading to their
intensified conversion to Islam. The main focus is on the economic incentives of
their Islamization and particularly the poll-tax levied on the Christians in Shaki
khanate from the times of Haji Chelebi Khan till the mid-nineteenth century
already under the Russian Rule. The published and unpublished archive
documents of the period show that the poll-tax named ‘abrishum-i din’ (in
Persian), ‘din ipaki’ or ‘ipak dini’ (in Turkish) levied from the Christians of Shaki
khanate was rather a heavy tax and in some cases was a reason for their
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The Christians of Shaki and Shirvan ...

conversion to Islam. The Persian document represented in the article with its
English translation and commentaries contains a forcible argument for this.

Keywords: Christianity, Islam, Christians, Armenians, Udins, conversion, poll-
tax-jizya.

Introduction

The article examines the religious atmosphere in Shaki and Shirvan regions
of Eastern Transcaucasia, and the state of Christians there in the 18" century and
the beginning of the 19" century, a period featured for the fall of the Safavid rule
over the regions, intensified clashes and fights there because of the attacks of the
North Caucasian tribes, as well as the struggle for predomination between the
neighbouring empires of Russia, Ottoman Turkey, and Iran till its final annexation
to Russia at the end of the first Russo-Persian war of 1804-1813.

The Church of Atuank® (Caucasian Albania) and its subjects were to face
political and economic hardships in the period because of the intensified religious
intolerance, persecutions and heavy taxes imposed by the local khans, aimed at
the stimulation of their conversion to Islam.

An empirical and comparative-historical analysis of the data and information
of the contemporary historical sources provides a clear view of the social-
economic and political realities affecting the situation of Christians in the region
and leading to their mass conversion to Islam.

The Hardships of the Christians of Eastern Caucasus in the 18™ Century

From the beginning of the 18" Century the Christians of Eastern Caucasus
already forming a religious minority in the region and included in the eparchy of
Shirvan were facing many hardships. The decline and final fall of the Safavid rule
over the region was in parallel with the frequent attacks of the North Caucasian
tribes. According to Esayi Hasan %alalian, the Catholicos of Atuank’, in 1712, 1716,
1720 and 1721 Lezgi groups led by Surkhay, Shamkhal, Ismi, Haji Daud attacked
and robbed many Armenian villages in Shirvan, killed and enslaved its
inhabitants.?

A harder period for the Christians in Shirvan province began after its
Ottoman occupation in 1725. The religious intolerance of the Turkish occupants

% Esayi Hasan Jalaleanc’ 1868, 23-24.
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was intensified because of the Russian expansionist policy towards the Caucasus
and the pro-Russian orientation of the local Christians. The elders of 6 Armenian
and Udin villages in their letter-petition of 1725 addressed to Russian Emperor
Peter I, complained of forced adoption of Islam and massacre of the Armenian
clergymen. They stated that many of the local Christians were obliged to conceal
their faith.*

During the Lezgi attacks repeated in the same period, the villages of Shirvan,
Quba and Shaki were again robbed and, as stated by Martiros bishop of Meysari
monastery, some Christian villages in Qarasov and Shaki were converted to
Islam.>

The hardships of the Ottoman occupation led to an uprising of the Armenians
of Shamakht in August 1725, and the defeat of the Turkish army of 6000 soldiers
sent to oppress it.° However, later Shamakhi was re-occupied by the Ottoman
troops and the Armenians,” expelled from the town, joined Tahmasp Il Safavid
and participated in his fights against Afghan and Ottoman occupants of Iran.®

Nadir’s power over the regions in 1735-1743 was also featured for
destructive effects. Many villages were destroyed during his attacks, Shamakhi was
completely ruined, and its population was given a new place for habitation in
Akhsu.® Armenians never conformed to this new place of habitation and even
tried to get permission through the mediation of Catholicos Abraham Kretac‘i to
return to their former town-place.® However, the efforts of the Catholicos to
settle the problem were not successful.

4 Armjano-russkie otnoshenija 1967, 264.

5 Armjano-russkie otnoshenija 1967, 230-233.

6 Zulalyan 1990, 207.

7 1t should be understood that in the late Medieval period till the late 19" century, due to
belonging to the Church of Atuank subordinated to the Armenian Catholicoses of Ejmiadzin and
professing the faith of the Armenian Apostolic Church, all the Christians of Eastern Transcauca-
sia mostly were named Armenians, that is not without grounds, as religion was one the main
attributes and determinants for ethnic identity among the Armenians (Zak‘aryan 2014, 7).
Therefore with a rare exception, contemporary sources consider them Armenians. For the most
detailed information about the ethnic and confessional processes in Caucasian Albania - Atuank’,
see the latest book by A.H. Hakobyan (Akopyan 2022).

8 A chronicle of the Carmelites in Persia | 1939, 581.

9 Arunova, Ashrafjan 1958, 187.

10 The Chronicle of Abraham of Crete 1999, 108-109.
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Contemporary sources have recorded considerable decrease in the number
of Christians in the khanates of the Eastern Caucasus in the second half of the 18™
century. The period is marked for the worsening of religious atmosphere in the
region. An unknown Georgian chronicler states that there were many Armenians
and Georgians living under the rule of Haji Chelebr, the khan of Shaki, and “they,
however, preferred to hide their faith”."

S. Gmelin’s evidence, concerning the number of Armenians in Shamakhi is
that they were about 50 families, and there were five Armenian villages in the
neighbourhood of the town.? Stepan Burnashev, Russian officer and agent in
Transcaucasia in the 1780s gives the following valuable information about the
number of Christians in the regions of Eastern Transcaucasia: about 2.000
Christian families were in Shamakhi khanate, 1.000 Christian families — in Shaki
khanate, and 1.000 - in Derbend and the settlements around it."* At the end of
the 18™ century the number of the non-Muslim population of the khanates of the
Eastern Caucasus increased as a result of migrations from the territory of
Karabakh attacked by Persian troops of Agha Muhammad Shah Qajar in 1795 and
1797. A. Serebrov, another Russian officer, mentions 62 Armenian villages in the
province of Shaki* Some of the Armenian villages of Shirvan province are
referred to in the description made by I. Drenyakin in 1796% who also mentions
40 Armenian families living in the town of Baku.'®

Another outburst of persecutions of Christians in the Eastern Caucasus had
followed the campaign of V. Zubov in 1796, as during the campaign the sympathy
of local Christians towards the Russian Empire was evident. Afterwards a conflict
between local Armenians and Muslim powers began. The events resulted in the
migration of a considerable portion of the Armenian population of the Caspian
regions in different directions."”

1 Melik‘set*-Bek 1955, 154. It should be understood here as many Armenians and Udins.
2 Gmelin 1785, 96.

B Burnashev 1793, 7, 9, 10.

4 Serebrov 1958, 180.

5 Drenjakin 1958, 165-167.

6 Drenjakin 1958, 168.

7 Mkhitaryan 2022, 33.
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However, there was still a considerable number of Christians in the region
and, as stated in a letter addressed to general RtiS¢ev by general Tixanovsky in
1816, ‘there was a sizable Armenian community and a religious hierarchy there.*®

The Poll-tax (Jizya) and other Tributes Paid by Christians in Shaki and
Shirvan

The payment of poll-tax (jizya with its addition called tafavut-i jizya — Pers.
‘the difference of jizya’), an important component of the zimmT status given to all
Christians under the Muslim rule, was at the same time a substantial fiscal and
economic incentive for the conversion of Christians to Islam. The payment of jizya
was compulsory for all zimmis (Non-Muslim subjects) of the Safavid State. This tax,
very light during the rule of Shah ‘Abbas I, had increased in the 17" century,™
reaching from about 1600 dinars to 2500 dinars or 1 misqal (4.69 grams) in gold
paid by each male adult.®

Tafavut-i jizya levied on zimmi Armenians was the sum added to jizya after
each census of the population as a result of money inflation. The size of this tax
was counted and recorded in tax registers separately from jizya. These taxes (jizya
and tafavut-i jizya) formed an important portion of the Safavid state budget, and
sometimes the general sum of these taxes formed the major part of the total sum
of taxes levied from some Christian villages.? Thus, the tax tafavut-i jizya levied
from the villages Dastakert and Golyazi of Syunik‘ in 1682 was 39.900 dinars (or
3 tuman, 9.900 dinars), which was the 2/3 of the sum of all taxes received from
these villages.*

As stated by Esayi Hasan-3alalian, the size of jizya and also other taxes
increased at the beginning of the 18™ century three times.?® This hard tax paid for
faith had often been a cause of conversion to Islam, and therefore Armenian
Catholicoses sometimes paid the tax instead of their poor subjects. Tavernier who
travelled much in the Armenian regions and also visited the Armenian Catholicos

18 Russia and the Armenians of Transcaucasia 1998, 199.
1 Moreen 2008.

20 Minorsky 1943, 180.

2 papazjan 1972, 234-235.

22 Kostikyan 2005, 312.

z Esayi Hasan Jalaleanc’ 1868, 14.
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kept evidence of it.** Tournefort in his turn, states that in case of inability to pay
jizya Armenians were enslaved or converted to Islam.?

The increased size of jizya should have stayed unchanged till the
establishment of Nadir’s rule over the regions. The size of jizya levied on the
Christians of the region was regulated by Nadir shah’s order issued at the request
of Abraham Catholicos of Etchmiadzin in 1736: it was assigned in the size of three
qurtsh® (about 2.000 dinars) from a family man and one and a half qurtsh
(about 1.000 dinars) from a single man.?’ Nadir shah’s rule over Eastern
Transcaucasia was shattered already in 1738, after the uprising of the North
Caucasian tribes and the unsuccessful campaign of lbrahim Mirza, the viceroy of
Azarbayjan (historical Atropatene of Iran), and it finally fell in 1743 during the
revolt led by Haji Chelebi, who later became the khan of Shaki, ruling till his death
in 1754-1755.%

The socio-economic situation of the Armenians and other non-Muslim
inhabitants of Shaki and Shirvan became even worse in the khanates formed there
in the second half of the 18" century. The taxes imposed on non-Muslims of the
khanates were higher than those levied from the Muslims. They paid not only poll-
tax for the faith (jizya), but also other tributes in order to be free from religious
persecutions.?®

S. Gmelin speaks about the cruelty of Fath ‘Ali, the khan of Quba as regards
the Armenians subject to him. An additional poll-tax of 2.40 roubles was imposed
on Christians and another 1000 roubles were demanded for their monasteries
during his visit.*°

Jizya in Shaki khanate was paid in silk and consequently was named
‘abrishum-i din’ (in Pers. Silk for faith) and ‘din ipaki’ or ‘ipak dini’ (in Turk. Silk

% Tavernier 1678, 11.

% Tournefort 1741, 301-302.

% 15 qurtsh (the silver money of the Ottoman Empire) was equal to one ttman or 10.000
dinars (Hovhannisyan 1959, 141).

" Abraham of Crete 1999, 108-1009.

28 Karim Aqa Fatih 1384, 144.

2 Mkhitaryan 2022, 31.

%0 Gmelin 1785, 96, 98.

50



Kostikyan K., Mkhitaryan G.

for faith).3! As stated by Sargis Jalaleanc’, ‘the inhabitants of Nij had agreed to pay
the double size of silk for their faith imposed by Haji Chelebt in order to remain
Christian.® However, as stated by Makar Barxudareanc‘ there were villages
(Vantam, Kutkasen, Zargun, Bum, Xa¢mas, Batam, Vart‘anlu, Ermanit, Muxanc®,
Oraban, Kyungut, Ptez, Ki§, Patar, Koxmu, Malot) the inhabitants of which totally
converted to Islam during the rule of this khan.** Most likely one of the main
causes of their conversion was the named tax for faith.

It was expected that jizya, the poll-tax paid by the Christians living under the
rule of the Muslim powers, should not be paid under the rule of Christian Russia.
However, the facts considered below, show that the tax continued to be levied
from the Christians of Shaki also after the annexation of the khanate to the
Russian Empire till the mid-19" century. There is the petition of the Christian
inhabitants of the same villages containing their complaints about the levy of the
tax, named ‘din ipaki’ (silk for the faith), dated 1807.3* General |. Gudovich, who
was running the post of Commander in Chief of the Russian troops in the
Caucasus in 1806-1808, addressed a letter to Ja’far Quli Khan of Shaki in 1807
with the request and demand to stop the levy of the tax for faith from the
Armenians of Shaki.®® Nevertheless, as it is evident from the letter of Catholicos
Ep‘rem, Ja’far Quli had explained in answer to Gudovich that it was not levied for
the faith, and the latter did not insist on stopping the levy.® Later, Archbishop
Hovhannes, the head of the Armenian eparchy in Georgia, addressed a petition to
tzar Alexander | in 1809 with the request, stating that the followers of non-
Christian faith paid less taxes in that khanate than the Christians...®’

Ja’far Quli, the khan of Shaki in 18061816, being at first the khan of Khoy,
had opposed the enthronement of Fath ‘Ali Shah, and therefore in 1799 the latter

8. Both the names are mentioned in the documental sources of later periods:
Matenadaran, Archive of Catholicosate, f. 1h, doc. 1526; f. 27, doc. 41; Prisoedinenie Vostochnoj
Armenii k Rossii 1972, 429-430.

%23, Jalaleanc* who had travelled in the region, was an eye-witness of the facts described in
his travel-notes published in the mid-19" century (Jalaleanc* 1858, 381).

33 Barxudareanc' 1999, 147.

34 Russia and the Armenians of Transcaucasia 1998, 162.

% Prisoedinenie Vostochnoj Armenii k Rossii 1972, 430-1,

36 Prisoedinenie Vostochnoj Armenii k Rossii 1972, 534-535.

%7 Russia and the Armenians of Transcaucasia 1998, 171-172.
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removed him from his post.®® From the very beginning of the Russo-Persian war
of 1804-1813 he was in Yerevan Khanate and passed over to the side of the
Russians. The documentary sources show that since 1804 Ja’far Qult Khan was in
correspondence with the Russian commandership and cooperated with the
Russian forces in Transcaucasia.®® In December of 1806 he was appointed as
khan of Shaki instead of the former khan Selim, who had betrayed Russia.*° Ja’far
Qult had won the trust of General Gudovich, who put in a world for him before
the Russian government for this appointment.** Thus, the khan who had earlier
been a subject of Qajar Iran, made all efforts to look true in his service to Russia;
he took part in the military operations of the Russian army and participated in the
campaign to Nakhijevan during the long siege of Yerevan in 1807 by the Russian
army of general I. Gudovich.*

Already in 1805 Selim, the former khan of Shaki, had agreed to pay a sum of
7.000 chervons®® annually by the treaty of subjection concluded in Kurakchay
between him and the Russian authorities in Transcaucasia. Ja’far Quli had also the
same obligation, but trying to show his utmost zeal in serving Russia, later in 1812
he overpaid with 2.000 chervons. So he paid 9.000 chervons instead of 7.000,
and later the sum of 9.000 chervons was established as an annual tribute.** That
was a rather big sum gathered from the subjects of the khanate.

A Persian document in the archive of the Catholicosate in the Matenadaran
throws new light on the issue. This is the Persian oath-petition of the eight
Islamized former Christian inhabitants of Nij and Vardashen villages of Shaki,
addressed to Archbishop Hovhannes, the head of the Armenian eparchy in
Georgia. The petitioners swore in the document that they and their ancestors had
adopted Islam in order to be free from the ‘abrishum-i din’ tax paid for faith,
however it was levied on them, and they addressed their complaints on this
account to Prince G. Orbeliani and Count I. Gudovich.*®> So, Ja*far Quli Khan of

%8 Russia and the Armenians of Transcaucasia 1998, 50.

39 Akty, sobrannye Kavkazskoj archeograficheskoj komissiej (AKAK) 1868, 577, 583, 617, etc.

40 AKAK 1869, 69.

4 AKAK 1869, 271.

42 AKAK 1869, 239-240.

43 Chervon was a Russian coin in gold which in the first half of the 19" century had a
weight equal to 3,47 grams of 24 carat gold and corresponded to the ducat of the Netherlands.

44 AKAK 1873, 549-550.

4 MM, AC, f. 1h, doc. 1526. See the document and its translation at the end of the article.
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Shaki continued to levy the poll-tax for faith and made a trickery to escape any
accusation for this by imposing it also on the Muslims of the villages. The Russian
government, although aware of these circumstances, preferred to neglect the
complaints of its subjects since it was a source of considerable income: the tax
allowed the khan to collect rather a big sum of money from has subjects and pay
it to the tzar.

Thus, Ja’far Quli Khan did not stop the levy of that tax and, therefore, in 1814
300 inhabitants of the khanate went to Tiflis, to appeal to the Russian government
in the Caucasus, expressing their complaints because of the despotism and tax
extortion by the khan and ask for the tax remission. Soon they were surrounded
by soldiers, and then 25 of them were sent to exile*®. Pavel Chobanyan, the first
scholar having researched this problem had discovered the role of Artemy of
Ararat, an Armenian political figure in the 19™ century Russia, who tried to help
the poor people of the named villages and their representatives sent to exile*’. He
accomplished an investigation of the problem and wrote a detailed report on it,
where it was stated that the tax for faith (din ipaki) was levied only on the Christian
villages of Vardashen, Chalet and Nij of Shaki to the size of “60 batman or 1440
pounds (dpyHT*®)”,* that was about 590 kg.

Batman was an Asian unit of weight, used in Russia since the 16™ century. In
the Caucasus its size varied from 12 to 20 pounds and 32 pounds in Georgia,* so
1 batman in the text was counted as equal to 24 pounds.

We have another clearer indication of the size of this tax imposed on each
Christian family as to be about 8 kg of silk. According to Sargis 3alaleanc’, a
major portion of the inhabitants of Vardashen village had adopted Greek
orthodoxy, the faith of Georgian Church, because of the oppressions of its greedy
bishop.> Therefore, we find some information on the issue in the correspondence
of the Georgian clergymen. Thus, archpriest of Tsinamzgvarova states the
following in his report addressed to Metropolitan Theophilakt dated April 16, 1821:
“Among other heavy taxes imposed on the Christians, subject to the Muslim rule

46 C‘obanyan 1981, 134.

47 C‘obanyan 1981, 134-136.

48 Russian pound in the XVIII-XIX centuries was equal to 0,40951241 kg (Jenciklopediche-
skij slovar' 1902, 882)

4° Matenadaran, Archive of the Catholicosate, f. 27, doc. 41, p. 1.

%0 Jenciklopedicheskij slovar' 1891, 178.

® Jalaleanc* 1858, 379.
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of the khan of Shaki, a special tribute, the so called ‘dina pak’ (a version of the
Turkish ‘din ipaki’) was invented in order to eradicate the Christian religion. This
tax was the greatest of all tributes and was paid only by the Christians for the
permission to preserve their faith. Therefore, although having had sufficient
property, many of the Christians were extremely impoverished, and at last unable
to pay 20 pounds (about 8 kg) of silk for each family so they were converted to
Mohammedanism. Under the contemporary Russian rule, the governor again star-
ted to levy this tax on Christians, like during the former Muslim rule”.%® Thus, the
statement above not only mentions the size of this heavy tax, and its destructing
effects, but also the necessity to make
efforts to stop the levy of this tax.

The conversion of the Christians
to Islam in Shaki, Shirvan and also
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52 AKAK 1874, 408.

53 Jalaleanc* 1858, 368:

54 Barxudareanc* 1999, 291-2:

5 Yovsep‘ean 1905, 193. t. Yovsep‘ean was an ethnic Udin.
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Description of the Document
The document is one of those written in the early period of the Russian rule

in Transcaucasia, witnessing that Persia had still preserved its important role in
Eastern Transcaucasia. Although the content of the document is the oath of
some inhabitants of Vartashin and Nij, named there, confirming that they were
Muslims, it is written in a usual manner of a petition having no particular
addressee.

The script of the document is close to Nasta’liq with the elements of

Shikaste, written by not a very skillful hand. The document is written on Russian
laid blue paper with watermarks of letters read as: A M I1]

Beneath the text are 8 fingermarks

The Persian text
Dledll and gl adl o

g s o)y Glilabiss o 5l e lea OIS jlas 518 (S0 (e 4alS 50

4S il e (s pe b5 )%

Celen )i dia (pl 48 Ulal ) gise 5 o2 5y iy 5l 50 gy 50 (5

Janl 5 ell 48 anlad e Ay olBaly S jladd B Ll 93 3all o) a5 (lad (ot a5l llalisa
el Gl pe () (SeB Sl g oSla ) I (g g 2t 5 03 50 kel ) Ol JiaS

Jsd (mny 520 80 labuss 03 S i (pmny Jla O 202 5ad il 5 sl 53 e (0
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[Fingermarks]

[Reverse]

Cwyng hngunp dwjpwgniu Yunwywphs Sohwuutu Uppwqwu Unppbiwh-
ulynwnu

Pninp Lnifuniwy hwuwpwynightuu fuunpbidp, np quyu nuet wudwug 'h
hwjng wnwélwgting £ np h thwy nhuh ng mwu, qungw tpnduwlwu pninEuU
dwuwnnigbiu ywjdwnwihw)| Yubiwqg Oppbjtwuht bW Mwjdwnwihw)| npwth Snti-
nnyhsht:

Translation of the document

He is the God, the Unique and Almighty.

The short petition of this poor community of New Muslims of Vartashin and Nij

[They] bring to the notice of His Excellency so that the noble mind was aware
that this group of few Muslims first swear in the name of the Most High and the
Glorious, then in the name of the blessed Distinction of the monarch of Russia,
that the fathers and ancestors of these most humble were and now [also] are
Armenians. At a time the governor (hakim) of Shaki province (vifayat) demanded
abrishum-i din from these people. Therefore, some of them agreed [to pay] and
did not become Muslim, and some — rejected [to pay] and became Muslims: one
[of the Muslims] was Parvardin, whose son is Allahvirdi, and the son of the latter is
Ja‘far; another one is a certain Mardan, a Muslim, and his father Khalaf is and was
a zimmi,*® the other is Allahvirdi, who has become a Muslim and his father,
named Sardar is and was a zimmi; also a certain UsTf is Muslim and his father
Ivan was a zimmi; another one is lbrahim, a Muslim and his brother named Arittun
is a zimmi; a certain ‘Ali is a Muslim, and his father Parvardin was a zimmi; the
other is Ustf, a Muslim and his father named Mardirus is a zimmf; Qudanughlt’s
one son Ahmad is a Muslim and another son ‘Aqub is a zimmi. All of us
separately, and one by one swear and asseverate by God, the Great and
Compassionate, and by the king of Russia that the people nhamed above have not
accepted the abrishum-i din and have become Muslims. Whoever has admitted
the abrishum-i din and has not become a Muslim. Whatever has been paid in
abrishum is abrishum-i din and not malujahat. Thereafter, you are the

%6 Zimmi (obs.), a member of a protected community living in a Muslim country, i.e. a Jew,
Christian, or Sabaean, who paid jizya for following their faith.
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commander. So far we have done all that is necessary for this group of Muslims,
who are 5 people of Vartashin and 3 — of Nij and received a judgment without any
sign of false. Henceforth yours’ is the power.

[Reverse]:

[In Armenian] Yohannes, the Right Reverend Archbishop, the high clerical
Armenian leader

The whole community of Nuxi request that these eight persons have converted
(become a ‘Tajik’) in order to avoid the payment of pak dini. Please hand their oath
paper to His Excellency prince Orbeliani and His Excellency Count Gudovich.

Conclusions

Thus, the religious intolerance and persecutions of the Christians of Shaki
and Shirvan significantly increased in the 18" century after the collapse of the
Safavid rule, and the pressure and force prevailed among the methods exercised
to stimulate their conversion to Islam. There were also economic incentives
applied by the local Muslim powers for this purpose and among them most
effective proved to be the increased size of the poll-tax (jizya) paid in silk for faith
and therefore named in the region ‘abrishum-i din’ (in Persian), ‘din ipaki’ or
‘ipak dini’ (in Turkish). This tax, levied from the times of Haji Chelebt Khan of
Shaki, was one of the reasons for the conversion of a number of Christian villages
entirely to Islam. It continued to be paid also under the rule of the Russian
Empire, in spite of the complaints of the local Christians and their religious
leaders, bringing more hardships to them.
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cuLhbh b4 chM4ULP LrPUSNL3ULENE
dC-dfd HUrh UURPhL

LMhUShULE 4NUShL3UL, FNCUN UtuhfaurN3uu
Udthnthnud

Lphunnuywutiph dwhdtinwywuwgnwip Upubywu Wupyndywunid, uyudws
(hubnd ntinlw wpwpwywu nppwwbinnyejwu dwdwuwywopowuhg b wunw-
nwnp Unupwgubiny wjuntinh pphunnujwubph 2wpptipp, UBdjwu unhpwwb-
wnnyjwu  wwjdwuubpnud owpniuwyynd Ep - hhduwlywunw unghw)-inuwntiuw-
wu gnpdnuubiph npndwdp, huswtiu bwb fupwiunwdwu Jdhongny: Ujunwwdb-
uwjupy, upwug wnpdwsd ghddph Yuwpguwyhbwyp Ubdjwu whnnyegjwu dbg wwjw-
hnynwd Ep bwl pnuh nwywuwthnfunieinituhg npn wwanwwuywdnipniu:

Ubdjwu nhpwwbunnygjwu ubippn Gwphh nt Chpdwuh Gpypwdwubpnid
wuwpnn 2nipg 100.000 hwy W ninh pphuinnujwutipp dC nwph uygpht hwjnu-
ytight ndqwpht Yugnipjwu dbo® hpwuwlwu wbwnnygjw pnywgdwi W npw
htin Yuwwyws hnwhu-Ynyuuwu tnuwlywuubph hwbwjuwgwsd wuwywunw-
Ynyeyniuubiph, oudwuywu gnppbph wppwywuph, twl' hbnwguwinud wn nw-
pwoépnd duwynpjwd fuwunyeiniuutipnd nidquwgwsd Ypnuwlwu hwjwdwup-
ubiph hGwnbwupny: Uwhdbnwywtu hofuwunygjut ubippn nmwpwdwopowuntd
pppuinnujwutinh nwywuwnfunyEjwu fupwtu tp upwughg qwudynn qfuw-
hwnyp' ohqyui, nph swihp € nwph uyqpehg owpniiwywpwn wdbiny’ fuwtiw-
Ywt opowuntd d&d swithtiph £ hwuunw: Wu hwpyp Cwphh fuwunyeniuntd jnt-
pwpwugnip swihwhwu nnwdwpnnig quudybiny onipg 8 Yg danwpuhp swihny'
hwjwnth Ep wwipuytipbu «wpphand-G nhus Ywd pnipptipi’ <hthwp nhup» Yud
«nhu hthwph» wujwunwubpny: Lnyuhuy Mtnwwunwuh wnhpwwbunyegjwu
wnwly wugubing htinnn® dhusle dfd- nwph Yhubpp, wn dwup hwpyp quudynid
Ep Cwphh juwunyejwu dw)be, Lhd b Ywpnwotu gynintiph pphunnujwutinhg
nt Jwhdbinwlwuwgwd puwyhsutiphg, stwjwd upwug pnnnpubipht b punyquw-
up: Ldwu wwydwuubpnud hwyph U ninpubiph dwhdbnwywuwgnup o nw-
pnud jwju pwth £ hwjwpnid ni owpniuwyynd nng dfd nwph wnwohu Ytuh
pupwgpnd’ hwugbigubiny  wwpwdwopowuh Lpun-nujwuwlwu wwwnybpp
Guwithnfudwun:

Pwuwih pwnbp' pppuippnbiingnit,  pupwd, pppuppntywtitip, hwybp, ninpbbp,
nwywbwhnfunieynit, gjfuwhwpl-ohgu:
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XPUCTUAHE WWAKU U LLUPBAHA B XVIII - HAYAJIE XIX BEKA

KPUCTUHE KOCTUKAH, TOAP MXUTAPAH

Pe3iome

Wcnammsauma xpuctmad B BoctouHom 3akaBkasbe, NpeanpuHATas eLle co
BpemeH apabcKoro Bnafblyectsa 1 6ecnpepbIBHO paspexaBLuas pAagbl XpUCTU-
aH B pervoHe, npogonxanacb u B nepuof CedeBnackoii Bnactu, B OCHOBHOM,
B CUy pAAA COLMATbHO-OKOHOMMUYECKUX (DaKTOPOB, a TakKe MyTem MooLLpe-
Hua. Cratyc 3ummun, npepoctaBneHHblii xpuctmaHam B CedoeBupckom rocy-
[apcTBe, BCE e obecrneymBan UM HEKOTOPYHO 3alLULLEHHOCTb OT MpPUHYAW-
TESIbHOrO BEPOOTCTYMHNYECTBA.

B nauvane XVIII Beka okono 100.000 apmaAH 1 yAWH-XPUCTHAH, HUBLUMX B
obnactax Wakn n LLnpeaH, okasanucb B TpygHeiillem NnonoxeHun BcnencTane
ocnabneHuna MpaHCKOro rocyfapcTBa U CBA3aHHOIO C 3TUM YvalleHusa Haberos
CEBEPO-KaBKa3CKNX NIEMEH, BTOPHEHNA OCMaHCKMX BOWCK, a TaKke yCunuBLLe-
rocA nosjHee PENUrMO3HOrO THeTa Ha TeppuTopuAX 0bpasoBaHHbIX TaMm
xaHCTB. OfHMM M3 CTUMYNOB UCnamn3aLnm XpUcTMaH ABNANacb OMuU3bA, KOTO-
paa c Hadana XVIIl Beka npopomxana pactm u B MNEPUOS XaHCTB LOCTUMA
6onbLunx pasmepos. B LLleknHckom xaHcTBe 3Ta nofaTb, B3Maemas B pasvepe
8 Kr LWEénKa C Kamfgoro COBEPLUEHHONETHEro MyM4uHbl, bbina M3BeCTHa nop,
NepCcUACKMM Ha3BaHWEM «abpULLOM-U OyH» UK TypeLKuM BapuaHTOM «uMak
OUHU» UK «OWH Unaku». JTa TAMenaa nogatb Jo cepeanHbl XIX Beka B3vMma-
nacb C XpUCTMAHCKOIO U MCNaMU3UPOBaHHOTO HaceneHwsa cén Yanet, Hux n
BapraweH xaHcTBa LLlakn n nocne nepexopa pernoHa nop, nactb Poccumn Hec-
MOTPA Ha Manobbl N HEQOBONLCTBO HACENEHUA.

B BblweonucaHHbIX ycnoBuAx ucnamvsauua apMAH M YAWH JOCTUrAa or-
POMHbIX MacLUTaboB 1 Npoponkanacb B NepBoii nonosuHe XIX Beka, YTo npu-
BE/IO K M3MEHEHNIO 3THOKOH(PECCMOHANTbHOM CUTYaLMN B PErMOHe.

KniouyeBble cnoBa: xpucmuaHcmso, ucnam, xpucmuaHe, apmsHe, yOuHbl, 8epoom-
cmynHu4ecmso, NodywHas nooame-OXU3bA.
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