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IDENTITY AND NATIONALISM IN PUBLIC SPACES

1

Dr. Susanne Fehlings

Department of Social and Cultural Anthropology,
Goethe-University Frankfurt am Main

Armenian History in Urban Everyday Life

The paper discusses why history matters for Armenians, and shows in which ways his-
torical accounts are used to make sense of current everyday life. Referring to Eliade’s
(1963) and Malkki’s (1995) concepts of “myth” and “mythico history” it is explained
how historical accounts are used as “moral and cosmological ordering stories”, which
provide guidelines for behaviour and action.

There are two topics that dominate these “ordering stories™: the so-called “sense of
antiquity”, and the “sense of tragedy”.

The “sense of antiquity” manifests itself in a pursuit of the roots of the Armenian ethnic
group and culture. The “sense of tragedy” is linked to the bloody history of persecu-
tions, massacres and martyrdom. This paper explores how these two topics, in combi-
nation with historical accounts, function as a moral index, and how they transform into
a hierarchical system of values. Interestingly, the hierarchy of historical accounts seems
to have its roots in a very Soviet understanding of “modernization” and “progress”.
History thus is a combination of both, culture-specific leitmotifs and an Armenian in-
terpretation of historical materialism. While the leitmotifs make up most of the content
of the “moral and cosmological ordering stories”, the Soviet interpretation of evolution-
ism provides a hierarchy of these stories ordering them along a pseudo-chronology of
progress.

Keyword: Armenian history, Yerevan, memory, myth, martyrdom, morality.
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(1995), B cTaThe OGBACHSETCS, KaK MOTYT JMH3OABI H3 HCTOPHH MCIIONb30BATLCS Kak
CKasbl, perlaMeHTHpYIOMHE TIpaBefIHOCTh H KOCMH3M, CITy’Ka KaK IyTEBOAMTEND IO
CTHITIO JKH3HH H PeHMa JHA.

mEE ; :

“Yerevan, in the Armenians’ opinion, is the largest settlement in the world. Ac-
cording to their tradition, Noah lived here before the flood and after it with his
family, having come down the mountains that his ark had been moored to. Be-
sides that, the Armenians assert that it was here that Paradise on Earth was to
be found. These traditions are, of course, not well-founded and are perpetuated
by ignorant and boastful people” (Jean Chardin, Travels in Persia, 1673-1677).

“There can be no identity without memory (albeit selective), no collective purpose
without myth, and identity and purpose or destiny are necessary elements of the
very concept of a nation” (Smith 1986: 2).!

Introduction

Between March 2009 and March 2010 I conducted a year of anthropological
fieldwork in the Armenian capital Yerevan. During my research I was able to expe-
rience first-hand the value Armenians attach to their past. Whenever I mentioned
I was an anthropologist, people would start to talk to me about “history” I under-

1 Suny (1993) uses this quote from Anthony D. Smith as an opening quotation for his hook on
Armenian history “Looking toward Ararat”
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stood this reaction to be not only due to their conception of me being an “etnograf”
(anthropologist), whose leading principle of research should be - as in Soviet times
- historicism (Petrova-Averkieva 1980, 19)2 It was obvious that people talked about
history not only to help me, but also because of their own need and desire to express
their cultural tradition and identity.

In this paper I shall discuss the importance of historical accounts for Armenian
identity, and for the contemporary urban life in the Armenian capital Yerevan,

The question of what constitutes “an Armenian” is closely linked to the under-
standing of history. As Suny details, Armenians “have been different in different times
and different from one another at the same time” (1993 4).3 This is of course also true
for my interlocutors, who belong to different generations and have different social
backgrounds. Nevertheless, an “imagined community” (Anderson 1997) has devel-
oped since the 19" century that became a powerful entity and based its existence on
more or less “invented traditions” (Hobsbawm & Ranger 1983), a unique Christian
faith, a presumed common language, a particular ethnic background, a certain inter-
pretation of history and specific socio-cultural values. The definition of “Armenian-
ness” that is linked to these factors provides the basis for my argument that — despite
all individualism and group fragmentation — some things matter for all Armenians
Consequently, this paper is first of all about concepts rather than about “realities”

As one can observe and as has been mentioned by many authors writing on
Armenians and Armenian history (see Suny 1993), there are at least two major con-
cepts or leitmotifs, which belong to the described understanding of Armenianness:
ancient origins and tragic heroism. As Halbach puts it:

“What distinguishes Armenians from other people in the Soviet Union, even from
their neighbours in the Caucasus, is a unique combination of factors promoting
nationalism. They define themselves as an ancient, a tragic, a small Jolk in need
of protection and as a highly sophisticated people. In particular, the combina-
tion of a “sense of antiquity” and a “sense of tragedy” has given an exceplional
gravity to their national sentiment” (Halbach 2003: 758; own translation from
German).

2 According to the Soviet tradition, the discipline of anthropology (efnografia) was a part of
the science of history and often subordinated within the history or archaeology departments,
An anthropologist was required to record oral culture, folk memory, forgotten traditions and
material artefacts of popular life. The underlying mainstream theory was historical materialism
and Marxist evolutionary theory. These theoretical approaches were part of Soviet ideology
and had a particular impact in the context of Soviet nationality policy. Scientists, respectively
historians, archaeologists, linguists and anthropologists, were involved in the legitimization of
this ideology and provided theory with ethnographic material, which was then absorbed by
local people (Gellner 1980; Semenov 1980; Petrova-Averkieva 1980; Meurs 2001; Miihlfried
& Sokolovsky 2011). Even today one can observe how Soviet anthropology influenced local
identities as Privratsky has exemplified in the Kazakh case (Privratsky 2001).

3 According to Suny (1993: 4-9), until the 19 century there has not existed such a thing as a
single Armenian people with a clear national sense, and consequently no clear definition of
an Armenian prototype. At best, there has been an ethno-religious community of Armenians
sharing some common ethnic roots,
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Shnirelmann, who refers to Lezov (Lezov 1992), adds one more important fac-
tor, namely religion. According to Shnirelmann Armenian history circles around:
“furst, the belief in the Armenian role as a civilizer, based on the classic historical herit-
age?; second, self-identification as a stronghold of Christianity in the East; third, the
self-image as the eternal victim of oriental barbarians, suffering for the sake of human-
ity” (Shnirelmann 2001: 22).

In my opinion religion is difficult to separate from the other two issues and is
part of the same argument. In times of political fragmentation, faith remained the
element unifying the dispersed population of Armenians; and even when ideas of
secular nationalism (coming from western Europe in the 19% century) challenged this
conception of a “religious community”, religious topics like “sacrifice” and “dedica-
tion” (tragic heroism) remained important values simply presented in a new disguise
(Suny 1993: 8-11). Furthermore, most of the historical accounts people refer to until
today originate from the literate clerical elite (Suny 1993: 6). We can thus find the
topics of “ancient origins” and “tragic heroism” in the classical texts on Armenian
history written by Agathangelos and Moses Khorenatsi in the 5% century AD. These
texts and consequently their topics remain the foundations of modern Armenian
historiography (Suny 1993: 6).

I shall amplify the two (three) mentioned topics. After having discussed why
history matters for Armenians in general, I shall explain how historical accounts are
used as “moral and cosmological ordering stories” (Malkki 1995). I shall start with
the so-called “sense of antiquity”, then turn to the “sense of tragedy”, and finally,
explain the impact of both themes on contemporary Armenian society. I shall com-
pare “Armenian history” to Eliade’s (1963) and Malkki’s (1995) theoretical concept
and definition of “myth” and “mythico-history™ Thus I shall show the significance
that the past has as a moral index and as a hierarchical system of values that recalls
the evolutionary system of historical materialism.

Why history matters

As mentioned above, history was a favoured topic during my fieldwork in Ye-
revan. | was permanently told about the “glorious times” and about the assumption
that Armenian culture was the origin of mankind and civilization. A typical quote
from one of my interlocutors living in Yerevan and belonging to the urban intel-
ligentsia would go as follows:

“Armenians have created so much. It is a historical exception, that you can find
an extraordinary personality in every small Armenian village. Great warriors,
politicians, writers and scholars originate from the smallest places. That is unique.
Armenians have lived everywhere, except in their country. They have built Baku
and Thilisi, and they travelled as merchants all over the world”>

" e

4 Equal to the “sense of anliquity”, “ancient origins”.
5 This quotation has previously been published in Fehlings (2014: 337).
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Consequently, museums® in Yerevan are full of archaeological evidence of this
presumed historical importance, which few people outside Armenia have likely ever
heard of. Is it possible that Armenian history has been hidden from the rest of the
world? Some of my Armenian friends were convinced that this is the case and that
a conspiracy lies behind it. I quote:

“Those who were not able to create something themselves and only were able to
destroy, they most of all steal the history of others. Iranians respect Armenian
history as they have an old culture themselves. The situation is different with the
Turks. Even in scientific contexts they would steal [...]”7

Indeed, there has been a tendency, for instance in Soviet times, to suppress and
falsify parts of Armenian history, such as the period of the First Republic (1918-1920) -
or the Armenian Genocide during the Ottoman Empire (1915-1917) (Darieva 2007:
70-73; Suny 1993). Furthermore, as one might deduce from the quotation above,
Turks and Azeris are constantly blamed for falsifying the Armenian past to justify
their own acts of cruelty and territorial claims. The Turkish denial of the Armenian
genocide, for example, is a trigger of conflict that has never been resolved.

Of course, not all examples of historical events are so conspicuous as those
just mentioned. Nevertheless, local history in the Caucasus in general clearly is a
controversial subject. This situation became particularly apparent in October 1976,
when members of the Soviet Academy of Sciences met in Sukhumi to work on a
universal “Transcaucasian History”. This project, discussed for the last time in 1988,
failed because it appeared that there is not one but many versions of the local past
(Shnirelmann 2001: 12). There was of course a Georgian, an Azerbaijani and an Ar-
menian interpretation of the historical truth, which mirrored the rivalry between
the Caucasian neighbours.® But even these approaches were intrinsically contro-
versial. Within the discipline of Armenian history, for example, there began a huge
discussion among ethnic Armenians about the origins of the Armenian azg (tribe,
people). In this dispute members of the Armenian diaspora usually favoured the
so-called “immigration theory”, legitimizing the diaspora’s affiliation to Armenians
living in the territory of Soviet Armenia (Shnirelmann 2001: 33-40). Armenians of
the Soviet Republic, by contrast, tried to prove the “theory of indigenous ancestors”
to outline their ancient link to their sacred homeland (2001, 41-56).

There are many other topics like these, for example that of religion, which
have been treated very differently by specialists/historians of different Armenian
subgroups at different points in time. Shnirelmann (2001), in his history of Caucasian

6 “History Museum of Armenia”, the “National Gallery”, the “History Museum of Yerevan”, the
“Matenadaran”, and the “Erebuni Museum”.

7 This quotation has previously been published in Fehlings (2014: 336).

8 There has been a recent joint attempt to rewrite such an integrated Caucasian history by
several scholars from Armenia, Azerbaijan and Georgia (see Rajabov et al. 2010).
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historiography, demonstrates very well the experts’ dilemma. They had to adapt to
daily politics and scientists, intellectuals, writers, schoolbooks, exhibitions, museums
and media — voluntarily or involuntarily — mirrored and shaped the opinion about
“the historical truth” during specific periods of Caucasian historical scholarship.
What “true history” comprised was evidently an important question — not only
for experts but also for the colonial regime (Van Assche et al. 2013), the local gov-
ernment, “the masses”, the diaspora, and members of ethnic and social subgroups.
“History” in the described context is thus not merely an object of scientific investi-
gation. It has, first and foremost, socio-cultural functions and legitimizes identity. By
consequence, one understands that there is not such a thing as a constant, stable and
single “Armenian history”. At best, I believe, one can detect “topics” These topics
are not only defined and discussed by academics. They derive from the interplay of:

B Scientific interpretations of historical dates and events (influenced by vari-
ous external factors such as ideology and politics)?,

B “Collective memory” in the sense of Halbwachs (1985) and Assmann
" (1988)! and, to a much smaller degree,

B Individual experiences and individual interpretations of historical accounts
and events.

My interlocutors always explained their attitude and affinity towards “history”
in similar terms. They told me that (written, oral and remembered) history for them
is a “strategy for survival. “First of all you have to know your history, otherwise you
will just disappear and become nobody”, was an argument I heard quite frequently.
Understandably, historical occurrences such as the genocide, persecutions in the
context of ethnic contlicts, and the situation of being surrounded by enemies (by
Muslim Turks above all), have led to the Armenians’ self-conception as victims living
in permanent danger of elimination. When I talked to a well-established business-
man about the Spitak earthquake he told me: “If something like this happens in
China, it has no fatal consequences. There are a lot of Chinese people. But if something
like this happens in Armenia, it is a disaster. We are a small people and suddenly we
no longer exist”.12

9 Armenian historiography starts with early medieval writers, who were obligated to clerical
interests and nobility (Conrad 2014). Soviet historiography, as already mentioned, was based
on Marxist evolutionary theory.

10 For Halbwachs (1985) “memory” is not an individual but a social/collective matter. It is not a
product of man’s nature (biological preset) but of culture and socialisation. “History” starts for
Halbswachs at the point at which memory fades away. It is a concern of specialists (historians).
In my opinion it is extremely difficult — almost impossible - to separate both concepts.

11 Assmann (1988) took up and extended Halbwach’s idea of the “collective memory”. He
distinguished between subcategories of “collective memory”, such as the “communicative” and
“cultural memory™.

12 This quotation has previously been published in Fehlings (2014: 343).
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This danger and the resulting fear calls - I guess - for a lasting proof of Armeni-
an’s existence. “History” and its passing on by all available means is therefore seen as
the most important merit of Armenian culture. This is presumably why old scripts,
monuments and buildings are guarded like gold. Kirakos of Gandzak (Gandzaketsi),
living in the 13'" century, already had this in mind when he wrote his History of
Armenia (a summary of the events of the 4% to the 12'" century). As Conrad (2014)
details in his thesis, the mission of writing history was “fo preserve memory for the
following generations, to pass on knowledge from fathers to sons, “as the prophet Davit
commands” and “Moses taught’; in which persists the divine law that the presence and
those who live in it fall not victim to oblivion”. Writing a chronicle or history book
in this sense became a mystical experience (2014: 181).

After the collapse of the Soviet Union we can find similar fears and reactions,
Nevertheless, parts of history have been forgotten by a huge number of the Armeni-
an population. The Armenian historian Suny therefore defines Armenians as follows;
“Armenians are a peculiar people; first, they form a nation (or at least a nationalily)
that lives within another nation; and second, they are a people often proud of their
heritage about which they have not got the foggiest notion” (1993: 15). Interestingly
this pride and lack of knowledge encouraged even more the engagement in saving
history, which has been a means of survival since Kirakos of Gandzak, as well as a
means of protest against Soviet rule in Soviet times (Darieva 2007). According to
Anderson (talking about “invented traditions”) the fact that parts of history have
been forgotten produces a need for a narrative of identity in particular (Anderson
1996: 207) - and this narrative is (notably in the context of nationalist movements
and nation building) always, again, linked to a narrative of history. This is definitely
true in the Armenian context, as was shown by the anti-authoritarian demonstra-
tions on 24 April 1965. These demonstrations, which were part of the national move-
ment within the Soviet Republic, were interpreted as the first public expression of
resistance against forgetting the Armenian tragedy (genocide, massacres, and loss of
land). The same need of recognition resulted in the erection of the Genocide Memo-
rial on Txitsernakaberd" (Suny 1997: 377; Darieva 2007; Marutyan 2007: 89-93;
Lehmann 2007: 179-189; Lehmann 2015); and is, until today, fostered by politicians,
as shown by the speech by President Serzh Sargsyan on occasion of the Centennial
of the Armenian Genocide in 2015:

13 KG, 4 see Psalm 78: 3-6.

14 Lehmann (2015) argues that nationalist statements were not necessarily contradictory to the
Soviet project. Lenin’s authority was not questioned, but used for nationalist goals. Thus
reasoning for nationalistic purposes often followed the logics of historical materialism.

15 Tsitsernakaberd is the name of a small hill close to the centre of Yerevan. Besides the Genocide
Memorial it hosts the Genocide Museum, which was built in 1995. Every year on 24 April,
genocide memorial day, people come here fo participate in a huge ceremony to remember the
Armenian victims,
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“For us, Armenians, remembrance is a moral obligation and, at the same time,
inalienable individual and collective right. It is our moral duty and right to com-
memorale the one and a half million of victims, inhumane sufferings endured
by the hundreds of thousands, loss of the material and spiritual heritage accu-
mulated by our people throughout millennia, extermination of the substantial
part of the early 20th-century Armenian intelligentsia, who mainly resided in
Constantinople, that led to the mass slaughter. It is because of this cohesion of the
right and duty that we have adopted the motto “I remember and demand” for the
commemoration events” (ArmeniaNow, 22.04. 2015).

According to my own observations during the last five years, the past becomes
an explanatory model for every phenomenon, action and reaction in the present and
even provides the Armenian people, the nation and the individual, with guidelines
for the future. In the words of Minasyan: “For many Armenians the past is more than
Just history, it is a protective reaction to problems of the future” (Minasyan 2009: 10).

. Having this function, historical accounts assume a certain shape: chronology
| }‘\ and verifiability become secondary; instead, leitmotifs, having a socio-cultural prior-
ity, constitute the main content. For that reason, history is turned into something
Q that Malkki (1995) calls “moral and cosmological ordering stories”. These ordering
. \ stories include moral lessons and can serve as guidance for taking decisions. They
\ are like allegories or parables in the Bible and can be read as advice: one has to en-
dure hard times because the ancestors did (stories about Armenian heroes); one has
to honour one’s parents because it is tradition (accounts of ancient traditions); one
has to believe in God because Armenia was the first Christian state (stories about the
formation of the Armenian Church and its survival in times of invasion); one has to
be smart and hardworking because this has been taught by Armenian intellectuals
since the Middle Ages (stories of outstanding scholars, writers and artists). These
pieces of wisdom are packaged in endless stories about ancient battles, heroes and

fates (see below).

Their moral meaning is not considered as strict rules, but they have an impact
on the attitudes, approaches, and even on the feelings of community members - or
are an expression of them. That these moral stories exist does not mean that their
instruction is always followed, but it is common knowledge that it would be wise to
adhere to it.

Let me give an example: even at the most trivial level of constructing houses
and city planning, history teaches the “right” lesson. The choice of using red tufa as
a building material, for instance, is based on reflections about the past. In Yerevan,
red tufa will most likely be regarded as superior to other building materials because
it was the material with which ancestors built the first Armenian churches (picture
1), which embody Armenian Christianity and therefore Armenian identity as the
first Christian state of the world. The Soviet-Armenian chief architect of the capital,
Alexander Tamanyan, becoming a role model himself, chose tufa for this reason
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(picture 2), and even contemporary skyscrapers are clad with the red stone (picture
3). Current discussions about city planning are led by the proper use of this material.
Modern architects are thus criticised for using tufa as mere decoration, while older
buildings were entirely built with blocks of the stone.

- Picture 2: Soviet-Armenian architecture, Republic Square in Yerevan, made from red tuffa.

How exactly to interpret the general lessons of history is a source of conflict. It
is not always easy to read the doctrines of the past. How to design the urban envi-
ronment, for example, is a huge debate in which different groups of people vote for
entirely different solutions by referring to the same past in a different way.
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Picture 3: Contemporary architecture, Northern Avenue in Yerevan, made from red tuffa.
In the background: Map of the Avenue as a part of the city’s master plan.

(Hi)stories from the Origin

When walking around in today’s Yerevan, visitors and inhabitants very seldom
encounter authentic buildings from ancient times. If one compares the oldest maps
of Yerevan drawn by the explorers Tavernier and Chardin in the 17 century (His-
tory Museum of Yerevan 2008, 8, 26; Inv. 381, Inv. 382), one finds almost nothing
in common with the current capital. The only buildings from the town’s early his-
tory’6 that are still a part of contemporary Yerevan are the Gai Djami Mosque and
some Christian churches!® that have survived Soviet secularism. There are some
buildings from the 19% century®, too, but most of the city planning was done and

16 Little was left after the earthquake of 1679 (Arutyunyan et al. 1986: 29-32).

17 Tt almost fell to ruin. For several years it hosted the History Museum of Yerevan. In 1995 it was
given to the Iranian Delegation in Yerevan, which renovated the building complex and opened
a cultural center there (see Darieva 2012).

18 Seven churches in Yerevan origin from the early Middle Ages (Arutyunyan et al. 1986: 29-32).
They have been renovated or rebuilt in recent years,

19 Yerevan was a provincial city in the time of the Russian Empire. Russian city planning, which
was the starting point and raw material for Tamanyan, started with a sketch by V. Nazarev in
1850 (History Museum of Yerevan 2008, 28; Inv. 383/3). City structure is thus in some respect
based on the 19% century’s colonial bureaucracy. There is some architectural evidence of this
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implemented in Soviet times.?’ The centre is shaped by the master plan from 1924
(History Museum of Yerevan 2008, 45; Inv. 386) by Tamanyan?!, whose architecture
is a mixture of European and Russian neoclassicism and of Armenian ornamentation
adopted from ancient church architecture (Abrahamian 2006; Ter Minassian 2008).
The majority of the constructions of this time (to the 1950s), including the typical
housing units with five floors, consist of red tufa and line the major axes of the city
centre. Later, from the 1960s to the 1980s, pragmatism resulted in the typical Soviet
skyscrapers becoming an obligatory part of the Soviet suburbs. As a result, Yerevan
is in great part a very Soviet city in the narrow sense of the word.

Besides the Soviet architecture, more recent buildings shape the capital. A
symbol for the post-Soviet construction boom is the so-called Northern Avenue. It
consists of huge buildings that play host to expensive chain stores; apartments and
offices. For the Northern Avenue and similar constructions to be built, many older’
buildings had to be demolished and replaced, a fact that led to much discussion and
protest among city dwellers, officials and the media. As one ofémy interlocutors put it:

“If this continues this way, nothing of old Yerevan will be left. You come from
Germany and you know about the ancient Armenians, the ancient people, thou-
sands of years; of Erebuni and so on; and you wish to see it. But where is the
Ancient? ... And then you see these houses and you think that this city has been
built only recently. That’s not right! That’s not good”.

Yet in this “modern” environment, the past casts a shadow and influences the
arguments, concepts and values of urban population. This sounds like a paradox, but
as the example of building materials (red tufa) has shown, the past and its material
evidences serve as a blueprint for modern creations and are used as a measuring
stick for evaluating new developments. The past is not forgotten but is even visible
and actively remembered.

The link to the past is maintained in many ways, first of all through rituals and
historical accounts connecting (new) urban space to historical events and legends.
As an illustration: during my fieldwork Yerevan celebrated its 2791 birthday. Ar-
menian flags and city symbols decorated public places and almost everyone on the
street wore some stickers labelled with “I love You, Yerevan” or “Erebuni-Yerevan
2791". Many weeks before the event, the streets were cleaned up, the parks and gar-
dens planted with beautiful flowers and the pupils trained in traditional dance forms

and the subsequent, short-lived period of the First Republic. These buildings are built in a
neoclassical style and currently are often in bad condition (Fehlings 2014: 50-55).

20 For the history of Yerevan and its planning and architecture, see (Ter Minassian 2007, Terian
2008, Hakopian 2003, Arutyunyan et al. 1968, Fehlings 2014, and Gasparyan 2004).

21 There is a lot of literature, archive material, and a museum about Alexander Tamanyan and
his work. Most of the information about the architect is included in Ter Minassian’s book from
2007.
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(picture 4). On the feast day, the whole population was out on the streets. People,
being in festive mood, wore their best clothes. At different locations there were ex-
hibitions, concerts, dance performances and speeches from the city’ officials. The
most interesting part of the event consisted ina parade. It started from a place called
Erebuni and terminated at the Republic Square, which is the heart of Yerevan’s cen-
tre. The people participating in this parade partly were disguised as Urartians?? led
by King Argishti I, founder of the fortified settlement Erebuni in 782 BC. Erebuni,
located on a hill, is now integrated into modern Yerevan. The archaeological site was
excavated by Soviet archaeologists in the 1950s and transformed into a museum?2,
which officially and scientifically “proves” the ancientness of an early civilization
living at this specific place. Yet, according to Abrahamian, no historical continuity
can be found, either between Armenia and Urartu, or between Yerevan and Erebuni
(Abrahamian 2006; compare Suny 1993: 7); Yerevan is interpreted as the successor
city of Erebuni. This presumed link is expressed in the title of Yerevan’s hymn “Ye-
revan-Erebuni” and justifies the anniversary celebrations (picture 5). It explains Ye-
revan’s presumed age of 2791 years, and ranks the Armenian capital among the most
ancient cities of the world — more ancient even than Rome. Marching from Erebuni
to the contemporary centre people participating in the parade symbolize this claim:
Urartians are ritually made into the ancestors of the modern urban population.

22 Urartu was an Iron-Age kingdom, which rose to power between the 9" and 6th century BC. Its
expansion started from Lake Van in Asia Minor and reached to the Urmia Basin, Sevan Basin
and the Arax Plain, It therefore included the Armenian Highlands (Hofmann 2006: 15-23).

23 With the increasing nationalism, Erebuni was rediscovered in 1968 and taken for the first time
as a pretext to celebrate Yerevan’s 2750th birthday (Shnirelmann 2001: 9, 46).
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Picture 6: My Armenian colleague Levon Abrahamian posing as Noah

Surprisingly, as one can infer from academic writings, many Armenian archae-
ologists, historians and anthropologists support this theory of succession?®. Ritual
practice, art and science obviously go hand-in-hand to establish the connection be-
tween one of the first high cultures in the region and the modern state of Armenia,
between one of the oldest settlements in this locality and the modern capital.

In biblical legends the origins of Yerevan are traced back even deeper into the
past. Here, Yerevan is associated with Noah who, when rescued after the flood, came
down from Mount Ararat and settled in the Ararat Plain (Genesis 6:1-9:29) (picture

24 Armenian linguists, for example, deduce the name of Yerevan from “Erebuni” (Ananikjan
1989: 14)
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6). According to Armenian folklore, Yerevan “appeared” to Noah. It “became vis-
ible”, which in Armenian language sounds like “jerevats” (ipliug) or “jerevum e”
(tpum k). The Armenian expression in this context is interpreted as the linguistic
origin of the designation “Yerevan” The biblical story of Noah has an Armenian
continuation. The “father of Armenian history”, Movses Khorenatsi (about 410-490
AD.), begins his genealogy of the Armenian people with Noah. The biblical descend-
ants of Noah are his son Japheth, Japheth’s son Gomer and Gomer’s son Togarmah
(Torgom). According to Khorenatsi, Torgarmah is the father of Haik and Haik the
father of the Armenian azg, the ethnic group of Armenians (Samuelian 2000: 8;
compare Suny 1993: 4, Shnirelmann 2001: 33; Hofmann 2006: 25).26 But Noah is
more than the father of humanity and - in the first place — of Armenians. “Noah, a
man of the soil, proceeded to plant a vineyard” (Genesis 9:20). He was thus the man
who invented agriculture and human civilization. Consequently, the Ararat Plain
and Yerevan can be interpreted to be the cradle of human culture in general.

This story, which I was told many times during my fieldwork, and which I
would classify as “mythico history” (see below), apparently was told to other Eu-
ropean travellers? before, as prove, for example, accounts by Paul von Franken
printed in the Die Gartenlaube, the first journal for the German middle class, in 1862
(Franken 1862). If one remembers that Noah’s ancestor can be recognized in the even
older character of Utnapishti in the Epic of Gilgamesh?®, and I am sure that this con-
nection is made, we then understand that this allusion brings us to the first myth of
the creation of mankind (Sallaberger 2008).

To summarize, as demonstrated by these two examples with regard to the capi-
tal, in Armenia one can observe a huge effort to trace the origins of the people, the
places and their names back to ancient times. As I could witness, the search for
one’s roots is an important task taken very seriously by most of my interlocutors.
The deeper the roots go, the better, because the deeper they are, the more they are
deemed to be legitimized and authentic. Therefore, being the “first” is an important
virtue and implies a hereditary title that is made into the foundation of many con-
temporary claims — as in the case of Karabakh or Western Armenia. Some claims are
less serious and part of jokes, which are expressed in sentences such as: “Thilisi was
built by Armenians, it is an Armenian city”. With this argument in mind, one can
understand why Armenians try to link the modern Armenian Republic to the first

25 Stories about the great flood and a new beginning of mankind and calendar are typical themes
of founding myths all over the world (Frazer 1916; Frazer 1923; Leach 1983: 13-15).

26 The biblical genealogy after Noah is continued by the Armenian descendants of Haik, who are
Aramaneak, Aramayis, Amasya, Gegham, Harma, Aram und Ara the Beautiful (Samuelian
2000: 8; Shnirelmann 2001: 33; Hofmann 2006: 25).

27 Such as Chardin, Auzley, Porter, and Linch.

28 Many parts of the biblical story of Noah and the story of Utnapishti in the Epic of Gilgamesh
are identical and probably originate in the same source.



24 Susanne Fehlings

state in Asia Minor, the state of Urartu (9""-6™ century BC.) (Dudwick 1991: 113-118)
and of course to the first Christians and the first Christian state of the world, the
kingdom of Trdat III in the 4'» century AC., which existed even prior to Constantine
the Great’s conversion (Hofmann 2006). Scientific arguments, biblical stories, leg-
ends, all kinds of historical accounts, poetry, art, rituals, and folklore, are brought
together to underline this point. The efforts not only of Armenian lay people but also
of archaeologists, as Abrahamian (2006: 10-11) describes with irony in his book, to
find a paleo-anthropoid skeleton of the first homo sapiens on Armenian territory?,
can be interpreted as an expression of the same intention, which is to explain that:

“Armenia is one of the oldest centres of civilization. The centuries-old traces of
malerial culture, myths, and legends, geographical and personal names reveal
that Armenians are the natives of the Armenian Highland; they [."'] have lived
there since the dawn of humanity” (Terian 2008: 1).

Apparently, it is not a coincidence that the capital of Armenia fits into this pic-
ture. To link the modern city with the ancient past is a technique to extract ancient
splendour for current and future challenges. The ancient origins are a way to justify
the Armenian claims for land, and, at the same time, are taken as proof of Armenia’s
importance for the world (and for world history) — in the present and in the future
as in the past. They place Armenia and Armenians in the centre of a cosmos, which
is described by “ordering stories” like those mentioned above. Armenian history in
this sense can be defined in the same way as “mythico-history” described by Malkki
(1995: 54):

“It represented, not only a description of the past, nor even merely an evaluation
of the past, but a subversive recasting and reinterpretation of it in fundamentally
moral terms. In this sense, it cannot be accurately described as either history or
myth. It was what can be called a mythico-history. Like in the Bible stories and
morality plays to which I have linked them, the refugees’ historical narratives
comprised a set of moral and cosmological ordering stories™

The History of Victims

The second subject that dominates Armenian historical tales is “tragic hero-
ism”, which is connected to sacrifice and victimization. Yerevan is full of memorials
testifying to this hypothesis.

Armenian heroes, it is my impression, very often die a somehow senseless death
and become victims of mindless and cruel brutality. They suffered in ancient times
fighting against Persians and Turks, were humiliated and killed during the Genocide,
joined the Soviets against the Nazis, were persecuted under Stalin, lost their lives in the
Karabakh War, and suffered from serious shortages after the breakdown of the Soviet
Union - just to mention some examples of stories that always include a moral lesson.

29 Thave heard that, meanwhile, this discovery has been made.
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Picture 7: Statue of Komitas at the Pantheon in Yerevan.

One specimen for a “victim-hero” is the Armenian monk, collector of folk
songs and compositor Vardapet Komitas. Many of my friends had a portrait of him
in their homes, a famous epic poem by P. Sevak is dedicated to him, his impressive
and tragic statue is situated in the centre of Yerevan (picture 7), and in Echmiadzin,
the spiritual centre of Armenia, his headdress is conserved like a relic. He was an
outstanding representative of Armenian intellectual and Christian history, and one
of the first victims of the Armenian Genocide in the 20" century. Along with other
Armenian intellectuals, he was arrested in Constantinople on 24 April 1915, the
date officially recognized as the starting point of the Genocide and the date of its
Commemoration Day. Most of Komitas’ comrades were killed, but Komitas himself
amazingly survived, is said to have suffered a nervous breakdown, and died in a Paris
asylum in 1935 (Soulahian and Kuyumjian 2001; Dudwick 1991: 55-58; Marutyan
2007: 101-103; Lehmann 2007: 181; Lehmann 2015: 17). When in 1965 the tradition
of the commemoration celebrations started with the illegal demonsirations on the
occasion of the Genocide’s 50t anniversary, a part of the crowd headed toward his
grave as an ultimate symbol of their mourning (Lehmann 2015: 17).

In my opinion, the figure of Komitas can be read as a symbol for the Armenian
attitude often characterized by my Armenian interlocutors as the “attitude of lambs”
Very frequently I heard the following sentence: “We are like lambs, they are like
wolves”, which of course alludes to the Christian themes of sacrifice and martyrdom.
Thus many conversations included these comparisons, even when talking about en-

emies within one’s own society:

“They are like wolves. There is a theory that there are people able to smell blood.
When they smell blood, they get into a trance and start to murder. This is true for
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Turks. [...] But Turks always stick together. This is different with Armenians. [...]
The UNESCO wanted to proclaim the Year of Kirakos. Immediately, there were
some Armenians to prevent it. [...]”30

Picture 8: Remembering Armenian victims of the Genocide and Hrant Dink,
Commemoration Day at Tsitsernakaberd, Yerevan.

There are a lot of other prominent examples like Komitas, as for example Var-
dan Mamikonyan, who died along with 696 of his men in the name of Christianity in
the battle of Avarajr against Persians in 451 B.C. (Suny 1993: 9; Hofmann 2006: 245;
Elisacus: 410-480); or, a contemporary case, Hrant Dink, a Turkish-Armenian jour-
nalist and editor, who was shot in 2007 (picture 8)3!. Armenians can fight bravely,
as I was told and as history has proven, but ultimately often have no chance against
“evil forces” that in their opinion are more brutish, barbaric, and “bloodthirsty”
(compare Suny 1993: 2).32 Consequently, many heroic battles - for example against
Turks, Persians, Russians, and Soviets — ended in disaster (see Hovannisian 1997).
Even Franz Werfel’s (1990)33 novel about the self-defence and desperate but success-
ful struggle of a small community near Musa Dagh in the Ottoman Empire, based
on true events that took place in 1915, meets a sad end. Here, in “The Forty Days of
Musa Dagh” the hero Gabriel Bagradian manages to rescue his people, but himself,

30 This quotation has previously been published in Fehlings (2014: 204-205).

31 The case of Hrant Dink was extensively discussed in the international media, which is why I
won’t explore this topic here.

32 These characteristics usually are used to describe Turks.

33 The theme of sacrifice has also been adopted by non-Armenian writers to describe and
characterize Armenians and Armenianness.
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as the ultimate hero and moral idol, loses his son, stays back, and is killed by a Turk-
ish bullet at his son’s grave.

As the lamb in biblical stories, Armenians feel themselves to be innocent. They
interpret their victimization as a sacrifice that they have to endure for the grace
of God and “for the sake of humanity” (Shnirelmann 2001: 22; Suny 1993: 9). As
Alishan has concluded: “Martyrdom became for the Armenians, as it had become for
the Jews before them, an attempt to escape history, to rise above it, and by placing the
historical event in a religious context, to reinterpret it and redefine “victory™” (Alishan
1985: 29; compare Suny 1993: 9).

Interestingly the intellectual elite, the so-called intelligentsia or mtavoraka-
nuthiun, particularly identifies with victimization and martyrdom. In 1879 the Ar-
menian writer Raffi defined the intellectual elite as “those who sacrifice themselves,
endure all kinds of persecutions, fight against prohibitions, work and act without even
being encouraged and praised, because they believe that the future is theirs” (Raff
[1879] 1958: 457, quoted from Antonyan 2012: 79). Indeed, Armenian intellectuals
and artists, for example Aksel Bakunts, Egishe Charents, Ervand Kochar and Sergei
Parajanov (compare Suny 1993: 155) - and even the national hero and architect
Tamanyan - suffered from persecution. They were always under suspicion of un-
dermining state power, last but not least in Soviet times (see Suny 1993: 154-156;
Lehmann 2007; Melkonian 2010). They were therefore punished and at the same
time admired, because they were supporting Armenian values and independence.
Interestingly, the intellectual elite, since its emergence in the 19! century, was the
vanguard of Armenian nationalism. Thus people like Nalbandian were the first to
talk about an Armenian nationality distinct from the Armenian religious commu-
nity. In doing so, they were also propagating and passing on a unifying version of a
“history of the Armenian people” that stretches from ancient to modern times, and
which incorporates the topics described in this article (see Suny 1993: 52-62).

Today’s urban population, as I understood from discussions with my interlocu-
tors, envisions itself in a similar way as the intelligentsia: today, the “educated and
civilized” population is “fighting” against “ignorant and vulgar” oligarchs and state
officials, who do not — this is a widespread opinion - honour Armenian values and
traditions, and who are known to be corrupt and dishonest (Fehlings 2014; Fehlings
2015). I witnessed many activities that can be interpreted as a (desperate) struggle
against the “wolves” within their own society: public demonstrations, boycotting
of certain goods, legal steps taken against powerful opponents, and engagement in

NGOs and human rights organizations.

Especially in the context of city planning and construction, there are many op-
portunities to become a victim. People are forced to leave there homes against their
will, because investors and oligarchs want them to make place for new prestigious
constructions that are not affordable to common citizens. The urban environment

is changed and destroyed, which people often perceive as an act of barbarism. This



28 Susanne Fehlings

includes the destruction of historical sites and local memory connected to space and
material artefacts, and corruption is thereby seen to be blossoming to the advantage
of the bad and the ugly. Marutyan (2005, 2007) even uses the word “genocide”3 to
describe this situation. In these circumstances, some individuals fight for their rights,
aware of their minimal chances, as for example did a friend of mine. He was protest-
ing against the city administration, which wanted him to leave his house in order
to demolish the building and sell the ground for profit to investors. My interlocu-
tor compared himself and his role to William Wallace, the Scottish freedom fighter,
whom he knew from the film directed by and starring Mel Gibson. The Armenian
Wallace had not yet lost his fight but nevertheless esteemed himself as a victim and
martyr, which was, in this case, the leifmolif of his personal biographical story:

“Itis difficult to fight against the government. But there is a law. If they come for
me; if they pull me by the hands onto the street... this is another,thing. Yes. But I
am not against it. So be it. Then I will know for sure, that such a person like me,
an intelligent, ordinary citizen, is of no need in this country. Here, they only need
bandits, scumbags, and prostitutes.”

This perception of oneself’s (current) situation is not uncommon in Armenia
and [ encountered this attitude very often during my fieldwork. To be a victim,
according to my impression, is considered not shameful but honourable. It is even
viewed as an Armenian fate. During my fieldwork I recorded a lot of biographies,
and it is a curious fact that almost all biographies — biographies of common people
— were presented as a succession of personal dramas, often linked to Armenian his-
tory. The same is true for the history of Yerevan. Many biographies started with the
terrible experiences of some ancestors of the narrators, who survived the Genocide
or other massacres. These stories were passed on from one generation to the next.
Other tragic events were even more actively remembered. The older generation re-
members, for example, repression under Soviet rule®, and the younger generation
mourns its relatives killed in the Karabakh War3 or in the earthquake of Spitak in
1988%. Almost everybody remembers the so-called “black” or “dark years” after
* the breakdown of the Soviet Union, when food, electricity and heating were scarce.

All these historical events manifested themselves in the city landscape in the
form of destruction or in other ways. The city suffered like its inhabitants: it was

34 The term “genocide” is used in many contexts of suffering (see below).

35 The Armenian Center for Ethnological Studies ‘Hazarashen’ NGO in collaboration with the
German non-governmental organization ‘DVV International’ (Institute for International
Cooperation of the German Adult Education Association) started the implementation of
a project on memories of Soviet totalitarism and repression. Some of the data have been
published online at: http://armeniatotalitaris.am/?lang=en#; see also Melkonian 2010; Suny
1993,

36 For further information see de Waal (2003), Reiter (2009) and Halbach & Kappeler (1995).

37 For further information see Libaridian (1989) and Verluise (1995).
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destroyed through invasions and earthquakes; populated and depopulated because
of massacres; and the houses went to wrack and ruin because of hard times. Directed
towards the Ararat, the whole outline of the capital can be interpreted as a monu-
ment to the loss of lands of the Armenian azg. When I looked at the photo albums
of my interlocutors, I was confronted with collections of sorrowful stories and faces,
and when I asked about certain places, I could be sure that they were lieux de mé-
moire (Nora 2005) “d’une histoire triste”

Even everyday conversations frequently circled around suffering, victimiza-
tion, and martyrdom. Thus, for example, when talking about the encounters within
bureaucracy, debates about city planning, or everyday interactions, many people
used a drastic vocabulary to describe their dissatisfaction. The term “genocide”, for
example, is used quite frequently, not only to describe the events that occurred in
the Ottoman Empire, but also to designate other disasters and sufferings such as eth-
nic cleansing in the context of the Karabakh War and the exodus of the intelligentsia
after independence (white genocide); ecological disasters such as the desertification
of Lake Sevan, and the problems linked to the atomic plant Mezamor and the chemi-
cal factory Nairit (ecological genocide); or the destruction of the urban landscape
(cultural genocide) (Marutyan 2007b: 111; 2009).

Clearly, the “sense of tragedy” comes up as a leitmotif at every instance. To
summarize: tragic events are the pillars of Armenian legends, chronicles and his-
tory books, the dominant theme of collective memory (the tragic experience unites
Armenians all over the world), watersheds in personal life (hi-)stories, and became
imprinted in the capital’s urban landscape in every period of history. Komitas’ mar-
tyrdom therefore explains his own role, but also the role of Armenia and Armenians
in the world and in relation to God.38 Stories like this really explain the “Armenian
universe” constituting and explaining the cosmological order of things in a very
specific way. The “pursuit of happiness” as a purpose of life appears egoistic and
insignificant. “History” consists of disasters and because of disasters it is important.
This is what Armenians are proud of, and for this reason Kirakos of Gandzak seems
to become emotional: “May this (his book about the History of Armenia] become our
sepulchral monument, not like the stone of Abisolom, but vital™ (see Conrad 2014).
To conclude: suffering propels the desire to live and makes life precious.

History as Myth: The Beginning and the End of Time

The two leitmotifs — the “sense of antiquity” and the “sense of tragedy” - are,

I presume, interconnected. They are often linked to religious (Christian) themes and
have a moral character, which relates them to specific Armenian socio-cultural val-

38 All extraordinary people, for example the architect and cily planner Tamanyan, are said to
have some of the characteristics of ‘Komitas-altruism’ - an altruism that has the qualities of

sacrifice.
39 2. Sam 18:18.
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ues. Thus, for example, suffering - as mentioned above - is understood as a virtue;
and social practices, such as living with family members or providing neighbours
with mutual help, are explained with recourse to ancient rules and customs. Every-
day actions acquire the sense of carrying on ancient achievements and rescuing Ar-
menian and human civilization. Many explanations would start with introductions
like: “Armenians have always been like this... (hayera misht aidpisin ein)”, or: “ This is
our tradition (da mer avanduyin e)”.

- Somehow, history can in this context be compared to myth and implies similar
functions. The above-mentioned topic of the beginning of time and mankind, the
“story of the origins, is a typical core feature of myths. By the definition of Eliade
(1963: 16), a myth is a “holy story”, which reports on primeval beginning. Knowl-
edge of the myth is knowledge of the origin of all things; and, if one knows the origin
of things, one can control and manipulate them (1963: 32). In his/book chapter “Les
Mythes du Monde Moderne” Eliade links together myth and nationalism and myth
and Marxism.

Time and Nationalism

Within nationalism the necessity of the search for origins is a priority. The
enthusiasm for national and ethnic history is, for Eliade (1963), evidence of this as-
sumption. Not surprisingly then, my Armenian colleagues (anthropologists and his-
torians) are frequently interviewed about “authentic traditions” by the local press.
They are asked, for example, about the “genuine traditional Armenian wedding cer-
emony’, a question that is quite hard to answer.

Politicians and the majority of citizens are less hesitant in dealing with the past.
In contemporary Armenia, especially in the capital, this is clearly visible as exem-
plified in the case of the Northern Avenue. The above-mentioned festivities for the
Anniversary of Yerevan and the Urartrian parade are just one more example. There
are many other celebrations like this: the national day, commemoration days like 24
April; traditional and ecclesial holidays like Vardavar®’, Ternendaraj#, and Easter;
and national holidays such as Victory Day*2. Most of these festivities allude either
directly to the past or are taken as a pretext for remembering historical events. Their

40 The “feast of water” is celebrated in July. According to Ohandjanian (2007: 79) it origins from
prehistoric times and was celebrated to bring about rain. My interlocutor associated it with
Jesus’ baptism, and according to the calendar of the official Armenian Church it is the day of
the transfiguration (Matthew 17: 1-9). On this day people sprinkle each other with water.

41 The “feast of fire” is celebrated in February. It also has a pagan origin and was appropriated by
Christians. On this day fire is blessed by priests and taken home by believers. This fire is said to
heal sick people and to have an effect on fertility (Ohandjanian 2007: 30-31). According to the
calendar of the official Armenian Church it is the day of the presentation of Jesus in the temple
(Luke 2: 21-40).

42 The Victory Day can be interpreted as a Soviet commemoration day for the victims, heroes
and veterans of WWIL But the same date is also associated with Armenian victories in the
Karabakh War (“the liberation of Shushi") .
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intention is to unify the nation, to justify the current policy of state officials and
the national elite and to motivate the citizens to face and endure current and future

problems in their sacred homeland.

Picture 9: Grigor Lusavorich Church

The same is true for museums and monuments, which are interpreted as “lieux
de mémoire”*3, Since Armenian independence historical and ethnographic museums
as well as national monuments have been restored and modernized and new national
symbols that pick up ancient topics are built. As a result one can see many new or
recently renovated churches. The Grigor Lusavorich Church, named after the funder
of the Armenian Apostolic Church, was one of the first monumental projects after
Armenian Independence and was completed and consecrated in 2001 in time to cel-
ebrate 1700 years of the Armenian Apostolic Church’s existence (Rickmann 1999)
(picture 9). The enlargement of the Cascade* and the renovation of Grigor Khan-
jyan’s mural paintings® are secular examples of the same trend. Simultaneously, a
lot of streets have been named after Armenian heroes of the ancient and recent past.

43 Technically, they do not match Nora’s (2005) definition of the “lieu de mémoire” The
monuments, museums and places gaining importance, today, in many cases had no importance
in the past. But I use Nora's term here, because these things and places are used and perceived
in the same way.

44 The Cascade was already part of the initial plans by Tamanyan in the 1920s. Its construction
started in the 60s but for a long time the Cascade remained an unfinished Soviet relic. Its
renovation started in 2002, when Gerard Cafesjian financed the transformation of the Cascade

into a museum (Fehlings 2010).
45 “The Invention of the Armenian Alphabet”, “The Battle of Vardanank/Avarayr” and “The
Rebirth of Armenia (Foundation of the First Republic of Armenia)” (Fehlings 2010; 2014)
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Especially in art and architecture there is flexible scope to translate the past into new
forms of expression.

As already mentioned above not all interpretations of the past are accepted by
a majority. Especially in the context of city planning different readings of history
divide opinion. This concerns the buildings of the Northern Avenue, but also ec-
clesiastic buildings like Grigor Lusavorich Church. While new elites think that new
buildings adequately represent the splendour of glorious times, intellectuals prefer
to preserve historical buildings that might be less prestigious but authentic. Abraha-
mian (2011: 131) thus criticizes:

“[...] for a city with such a long history [...] it is rather strange [...] to face this
discrepancy between history and the lack of historical urban spaces. Perhaps the
reason is that the Yerevan style of urbanization presupposes thorough rebuilding
rather than preserving. And this is hardly a general Soviet trend, but rather an
Armenian attitude towards history which can be formulated as hzghly articulated
on the level of words and rather poor on the level of deeds”

The question about what is authentic, “original” (derives from “ancient ori-
gins”) and therefore valuable is fought out between new elites and common people
(most of them perceive themselves as intelligentsia) (Fehlings 2014). This battle is not
only about city planning, housing and profit. It is about moral issues and socio-cul-
tural values. The wrong interpretation of ancient times (resulting in ugly buildings)
is read as an indicator for immorality, brutalism and primitivism.

Most of all, the elites are blamed for these negative features. The Northern
Avenue and its buildings, for example, are associated with officials and elites and
described in very negative terms by most of my interlocutors. Talking about ar- -
chitecture is thus a way to talk about society, politics and rulers. While architects,
investors and state officials understand themselves as successors of Tamanyan acting
in a honourable way by accomplishing the master’s grand plan via modern means?*,
most people question this link just as they question the honesty of state leaders, and
blame them for “killing the past”: “There is a bunch of people who sit on their arm-
chairs, and they decide who has to do what. This is why it happens that these houses
are destroyed and that they build something new instead. That is only for their own
profif’. Consequently, those responsible are not only criticized for their bad taste
but for attacking places of “collective memory” and Armenian history itself. In the
context of the construction of Grigor Lusavorich Church these accusations are even
more illustrative, Here, elites are accused of “ignoring spirituality and thereby the es-
sence of Armenianness”. As 1 was told, not even God is satisfied with their activity,
which is why “the bride and groom who were the first to marry in the new cathedral
died during the wedding ceremony”. Some of my interlocutors were convinced that

46 A sketch of Tamanyan’s plan decorates one of the facades of the Avenue’s buildings to illustrate
this link.
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the new architecture and skyscrapers have a negative effect on the mental consti-
tution of urban citizens; and that it was one reason for many people to leave the
country. Urban legend even says that the new buildings threaten health and provoke
cancer, which is another drastic way to condemn the elites’ way of using the past in
an illegitimate way.

The “right reading of origins”, on the other hand, is a key for right behaviour
and should serve as a guideline for present decisions. The present — at best - should
be a copy of the past. One could compare this attempt with the Babylonian under-

standing of time as described by Maul:

“A Babylonian was convinced to [...] look at a past that was-lying in front of him,
while believing that the coming future was to his back and therefore invisible from
his straight perspective. While we believe ourselves to walk on a “timeline towards
the future®, the Mesopotamians moved, according to their own perception, back-
wards toward the forthcoming. By going with their backs ahead they kept their
eyes fixedly on the past” (2010: 72-77, translation by SF).

Time and Marxism

In Marxism, on the contrary, “to look ahead” and the idea of a future “golden
age” expected at the “end of times” is predominant (Eliade 1963: 223-226). My Ar-
Menian interlocutors were very familiar with this concept, too. In Soviet times, most
of the urban population, as my older interlocutors told me, was full of enthusiasm
for Soviet modernization and urbanization projects. Yerevan’s time of prosperity
started with its reconstruction in the 1920s. The prospect at that time was positive
and it was the duty of every citizen to work for the “bright socialist future”. The
historian Kotkin describes the Marxist agenda as follows: “Marxist socialism was an
attractive schema for realizing the kingdom of heaven on earth” (1995: 8).

The “end of times” topic, which is characteristic for myths and also part of Ar-
menian tradition of historiography, is of course very special in the Soviet reading. In
the Armenian writing tradition the eschatological theme of the “final events” and the
“ultimate destiny of humanity” have no terrestrial happy end. Kirakos of Gandzak,
for example, was convinced of having witnessed the apocalypse, which for him was
connected to the Mongolian invasion of his time (Conrad 2014). Soviets, by contrast,
had a much more down-to-earth vision rooted in the belief in “progress”, which was
thought to improve all realms of human existence. As Lehmann (2015) shows, Arme-
nians became quite enthusiastic about the Soviet project in general and made sense
of it in their specific Armenian way (Apricot Socialism). Heaven, to some extent,
seemed to have been realised. As an old woman who grew up in Yerevan told me:
“We were satisfied in the sense that we were sure to be living in the very best country’.

But even before Armenian independence the Marxist enthusiasm seems to have
ceased. During the late 1980s, when war broke out and an earthquake demolished
the city of Giumri, and in the “black years” of the early 1990s, when people starved
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from hunger, and when there was no heating, no electricity and no money, the
bright future became hazy. As articulates Platz: “ The Armenian leadership’s inability
to produce energy and illuminale the present represents the nation’s metaphorical dark
end” (2000: 114) and “changes in the experience of daily time corresponded to changes
in the imagination of historical time, which, according to some, had ended, ruptured,
or begun to go backward” (115); “habitual social action, life, existence, and even history
seemed to be at an end” (129).

Nevertheless, Soviet ideology, historical materialism and nationality policy in
particular, still have an influence on the perception of the past, even now after in-
dependence.

The Moral Order of Things and Evolution

In the current Armenian conception of history, as in the myth as per Eliade,
time gains its present meaning in its origins. One is “looking back to the future”
The past in this sense is not past. It is vivid, serving as a constant source to give
significance to the present (Riisen 2004: 372). At the same time, one can recognize
a discourse of “progress” that is certainly routed in the evolutionary theory of the
historical materialism of the Soviets. On the one hand we have “a set of moral and
cosmological ordering stories: stories which classify the world according to certain prin-
ciples, thereby simultaneously creating it” (Malkki 1995: 54). On the other hand, the
stories are ordered in a very specific way that recalls an evolutionary system: people,
behaviours, material culture, urban planning and socio-cultural values are hierarchi-
cally ranked using the vocabulary of Soviet propaganda (Fehlings 2014: 366-372).
Typical terms used in this context derive from popular dichotomies that describe
stages of evolution and were part of the Soviet rhetoric. To mention some examples,
the oppositions of primitive and civilized, rural and urban, and backward/Asiatic
and developed/European are frequently met. Bad taste, for example, is often de-
scribes as “rural”, and young women whose make-up is too jarring, will be describes
as “village girls”. This rhetoric, again, which was the basis for Soviet nationalities
policy (Kapeller 2005; Halbach 2003; Suny 1997), was based on the understanding
of history as an ongoing progress of human society, which develops in relation to the
progress of its mode of production. Marx (1977) defined different modes of produc-
tion, linked to historical periods (stages of evolution) and societies, which he called
“Asiatic”, “ancient”, “feudal”, and “bourgeois”. According to the Soviet anthropolo-
gist Semenov:

“The great Oclober revolution laid the foundation of a new world system — the
socialist, which in the subsequent period emerges as the centre of the world histori-
cal developments, thereby opening up a further epoch of global history. The world
socialist system appears as the only one, which can be and necessarily will become
global. And in the furthermore future, with the transition to communism, human
society will inevitably transform itself into a single social organism™ (1980: 48).
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Even if this goal became obsolete, the hierarchical system of evolutionary stag-
es remains a valid system for the classification of moral accounts linked to moral
issues. Backwardness is bad, and every bad thing is backward, primitive, rural, wild
or Asian (which in this perception is the same as oriental, Turkish or Muslim). The
Northern Avenue, despite being a new structure, is, for example, described with
these words: “ You have the impression this is not the centre of Yerevan city, but some
village — I don’t know — somewhere at the back of beyond”

People also use this vocabulary to classify their physical and socio-cultural
environment, for example, when talking about politicians, who they call “wild” and
“not civilised” : “They only recently became rich and still are vulgar and wild. In Eu-
rope, rulers have been rich for several generations. These are already different and more
civilised people”. Women telling me of their men’s unpleasant habits often said: “Our
men are still Asians?” Things are not only “good” because they represent Armenian
tradition, but because they simultaneously represent progress, which means educa-
tion, modernization, urbanization and westernization. Interpreting these Soviet ide-
als in an Armenian way (compare Lehmann 2015), these terms are associated with a
broader cultural context linking the positive vocabulary with Armenian culture and

Christianity. To conclude with a quotation by Platz:

“Understandings Armenianness depended simultaneously on perceptions odd Ar-
menia as a modern, industrially developed and “advanced” society with good
economic and technological within the Soviet Union an on attachments to pre-
Soviet traditional practices, such as kinship, that were thought to resemble and to
support continuity with the national past ”(2000: 122).

Conclusion

In this paper I wanted to give an idea of the importance of “history” in the
broadest sense for contemporary urban life in Armenia and in the Armenian capital
Yerevan.

From childhood onwards, city dwellers are introduced to, and live with, history.
Learning about ancient Armenian history is part of their socialization. Soviet history
also belongs to this memory. It is in any case very present because of the whole city
(its planning, infrastructure and architecture) has been shaped by it and because
the old generation still vividly remembers and constantly talks about it. Knowledge
about history helps people to cope with their unsatisfying lives and their current
suffering. It gives them strength and justification for enduring their situation to be
aware of the utility of their sacrifice for Armenian culture, Christianity and human
civilization. In some contexts, such as that of city planning, “ancient and Soviet his-
tory” even provides clear guidelines. If one wants to know how to build a house or
how to plan a city one has simply to learn from “historical solutions” to this problem.
There are some predominant topics in historical accounts. Two of them are the

topics of the ancient origins and of tragedy. Massacres, genocides and setbacks are
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esteemed as the destiny of the Armenian people. This experience and the inher-
ited knowledge about unjust cruelty and victimization unify Armenians all over the
world. It is this destiny, which makes it important to remember and to preserve his-
tory and cultural heritage. Armenians — as many of my interlocutors expressed — are
constantly in danger or fear of elimination. This is why it seems important to leave
traces. At the same time, Armenians understand themselves to be making sacrifices
for the better, for the glory of Christianity or their identity. This is true on the ab-
stract level of ideas and philosophical questions and on the trivial level of everyday
life in the urban context.

History thus is a combination both of culture-specific leitmotifs and an Arme-
nian interpretation of historical materialism. While the leitmotifs make up most of
the content of the ‘moral and cosmological ordering stories; the Soviet interpretation
of evolutionism provides a hierarchy of these stories ordering them along a pseudo-

chronology of progress.
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Cundj o Ul pmudjwta
Cuwghwnnipyut b wgqugpmpjwi huunpnmun, £€ SUL
Chynnnipjnithg wqqujuulwiumpm’a.
funphpnuyht b htanfunphpnuyht hmywpawutpp

Snnpjwdnud ubiphuywgynuf K hhpnnnipyuin U hipunipjui woqujnuwiwgwt
Jutnhpubpp huywunwiywh gnpuljul hudwuptitipnud Qugphiuwljut Wi ww-
unbpuquh, Stnuuywimpyw b wpgwywi yunbpuqh hnyupdwiutph opp-
" luunhpp pitawpdmd & peaboy, wnopuenqquijiuljuimpyuts inkumpjui
hwifuntipumnud (Billig 1995; 2009): <Lkipyméynud b junphpnuyht, htanfunphpnw-
Jht dundwiuwmljuppowiinud hapunipjniutitiph dbun]npuwi b fanphppwinujuugiuis
twpwwnhifubipp?, npuig nwpwsdul U punupuljuugiul qnpspupuigtipp
hunfuwyupuyhtt wnopyuynut hnpuipéwiiatiph Whengny: Epuhl Yunt wqquyhtn hup-
umpjmiup dwjnpnn, ubipluwginng wunnnufutiph b npwtg lunphppuiwiit-
ph wnoptwljwiiugnuip wbinh £ niutiumd, ophiwy, hnipwpédwtitiph jwunyw$nh
Ququwlbipupfwt Jhpimonyejwi dhengny, npp b pubwplpnud E wju hnpwdnud:

fwuwh punbip. hfyrpugpenb, hnpwpdul, punupudeiing b, wqquyinwlu-
unupanile, funphpnuyple, pupioupmidin:

Hamlet Melkumyan

Institute of Archaeology and Ethnography, NAS RA

From Memory to Nationalism?
The Soviet and post-Soviet Memorials in Rural Daily Life

The forming of national belonging is a continuous process, most often supported by oral
stories or narratives. The space of identity is also discussed as a lived up environment
of the national and the nationalism. One may also encounter formulation, assessing na-
tionalism as formative in relation towards the social environment, in which it occupies
a fixed symbolic and designated space. I will discuss the everyday reproduction and
the utility of the signs of identity, their daily exercise in or by the baring community
Michael Billig considers as banal nationalism, because in this case the signs and symbols
of identity are utilized customarily, as elements granted or obtained in numerous occa-
sions of everyday life and thus contrasting those with ideologically motivated founda-
tions.

Koti, Nergin Bazmaberd and Gandzaqar villages are the three local communities in
Armenia in Tavush and Aragatsotn regions which are taken as three cases to research.
I am focusing on tendency how local landscapes are shaped to introduce symbols of
local or national identities in Post-Soviet period. In the soviet to post-soviet transitional
period the everyday life of community is being changed as are being changed the local,

1 Chnwgnnnipymibt wighugyt I «Daily Nationalism and Ethnicity in Armenia» dpwugnm]
2012-2014-htt L hpunnwpulpty § hunfwhimhiwluyht Wuwgpmpjundp (Gabrielyan,
Melqumyan, Mkrtchyan and Tsaturyan 2015):

2 Oqunugnpdnuf Wl il «upunnmu» punp’ npujbu wpunplh hufwpdbp:
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state and national identity signs and symbolic means, transforming the entire identity
landscape.

While observing the construction of identity in rural environment and the correspond-
ing manifestations of the everyday nationalism, a line between two levels - local and
national — must be drawn. [ am suggesting three instances of appearance of these two
levels in daily life, which may coincide, may be similar and may be diverse.

Key words: memory, memorial, politics, nationalism, Soviet, identilies.

lamrer MemcymsH

O6uHIIbIe, MOJMHTHIECKHE H HA{HOHAHCTHYECKHE NIOATEKCThI
COBETCKHX H ITOCTCOBETCKHX CE/JIbCKHX IMaMATHHKOB

B crarse o6cysxpatorest npoGieMpl NaMATH H HALMOHAJIEHON HIEHTHIYHOCTH B CeJlb-
CKHX MOCeNeHusiX APMeHUH B KOHTEKCTe TeOpHH «GaHAJIbHOr0Y HAIHOHANIHM3MA. AHa-
JIN3HPYIOTCS HAPPATHBb! (POPMHPOBaHHS HAEHTHHOCTEI! B COBETCKIE K MIOCTCOBETCKHE
Bpemena. HappaTHBbl, KoTopbie GOPMHPYIOT H CHMBONH3HPYIOT HACHTHYHOCTD CTaHO-
BATCS YaCTbIO MOBCEJHEBHOCTH, CIOCOGOM OpraHM3salllH KY/IBTYPHOrO NaH[wadra
(mamsrnuks ¥ T.4.). [To oTHOWEHMIO K MEMOPHAJIBHBIM MAMATHHKaM MO CHX MOp
TIPOM3BOJTHTCS! PHTYaJIbHAS MPAKTHKA COBETCKHX BPEMEH.

Ulipwdniypymi

Chynnmpjw bt huptmpynittitiph wqquymjuitugdwt npulinpnudubpp,
npnp pumupwlwiugyny gnpoépupwghtip b, nupdty b wju hnpjwonu
putwpuwy plafw huywunwiywi bpip guntph ophwalny. dwuun]npuw-
Wl ubplpuyugynu b Cuypliuluin yhd wuntpuquh, giquuywunpyui b
wnguuwi wwwnbpuquh hngupéwbibpp b npuitg wnisdnn wnopyw b wup-
wntulwi Stutpp: uughpp putuplpgnud b wnopw jund puitw (wupgminwuy)
wqqujuljuimpyui wmkuntpjwi hwwwnbpunnud (Billig 1995; 2009): Cuwn wju
Unnbiguwi’ pudiy wqquynuluimipnint wqgujh jund wnuwi fupunt-
PJwt wywiiutph U junphpwipuitiph hwtnty juupjwimpju qqugnuiu
L wjtt wunnGunmy, np ppuip whuniu Gphugond jund wiuwilgh Gt gueinug
Wwpnlwiig wnopyuynug, b jhpwnnipymip nununud £ huptwptipupup Yphagng
unynpmpmi: bugwtu U. Ahyhgt E phwnwpyoud witphlju wgguywljuim-
PJut nlugpnuf, wyn unphprwitpuitittph poguiinuljuhtt wontgnygmip un-
Unpupwp praguiljuynu Guad wunpGwinupwp nnugnud E(Billig 1995; 2009;
Slavicheva-Petkova 2014: 43):

Unopyuynui Epuhl Yud wqguyht huptnipju junmguwi punwpw-
Juimpeymiup Juquulpuymy kb huptmpjub junphpputawiutph, wualb-
nugpnipyniuubph wpwotwy whengny, npnip wpnwhwymnud G wjuyhuh
Wanw-upuindnueymuttn, huswhupp bt «nwpudp-huyptithp», <htipnuh uppug-
wwgnuy, «unp mupudph Ypualuynpnub, «ont b hunuyips (Osborne 2001:
39-42): U.Uthpp, winpuruniwny Epthy U wqquyht hupunipymi utplw-
Jwigunn nwpudplitphi, tinud E, np unghwpuiljut thgunwptpp b juinwn-
ubpp nuintinud b wqquynuljuinpymi dhugnpn, tipp wyn, Uhounjwyptipnud
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Jumnwiim] spgwunynud b wntqunpynud b haptimpjut tpwiatp, junphpnw-
tpwiittip b dwquwl, htipnuwwuwgdwl, uppuqiugdwu twpuinhifulp: Uu
Uhguiuyplipp Unyuwwinugynud G hwupnyph hfupumpynivtitiph htan, U npw
ulunniunip dbun]npynid £ yunnuithympyui qqugnnmpynit (Smith 1991: 9):

Uppwhud Ujtnfmu nljwy hupunypyui wupunnhifutipht ihpujws hnn-
Juonul thuumnwpynud E, np wpbibjwi Wuynyptpmd wqquyuluimpwi
wlpnpy JEpupnunpmpymup whnh b mubmy pwiunfnp wundmpymtitph
uhgngny (Alemu 2012: 17-18): Uqquywljwimpjuii npubnpnufulp wnopjuw
unghw-ywympuyh vhowjuypnud, nputu Ywint, punpny b hunnljuybiu
wuhujuwimnulw hwuwpwnpyniuttphin (Alemu 2012: 17-47) b wpuuwgnpymu
tiu hupunipjuiu ipwiintiph b junphpnwinwiitikph Yhpunfudp b npuiig tljunn-
Uwdp Yipwhulnnnipyudp:

Suyumunwiywu pumwpuyhtt vhowuypnud Eplthljmpjwi ud wqquyh
hupunipjwin jwunywdwnh Yunmguwi ophwy Yuplih § husfwply Gpluwtnd
$npp YEnpnunu, owtpuyh punnpnuh pkuph hwipwlhg theun]uyph Yuquw-
Ytpuynuip (Abrahamian and Melkumyan 2012: 48-65): Uwljwyu tu nhnwpljtynt
tf bipbp” “Ulipph Ruiquwiptipn, Unph U Swbdwpwp qmntpnu hwdwyupw-
Jhu wmwpwépubph Yuquwhbpyuwu ophtwljubpny: Unpht U Qwbdwpwpp
quinnuf ke Sujnigh, hulj ‘Llipph Fuquuptpnp’ Upuqudnmiuh wwpgbpnud:

- Gwudwpwpp qunynud £ dwpqybunpnuh jhg, Unpht uvwhdwugh qymn k
Unpplpwih htan, huy funphppuyht wwphutipht twl wjnh] winbuwwi,
Wulnpuyhu thnfuwnuympymiuutp T mutigh) ypuguljut b wypphywtmlwi
Uhgunjuwyptiph htan: Snwppphp £, pli Jupswlwt Yinnpnuhg nliyh swypw-
Uwu htmwiughu hug hupumpw twpunhifubp B uynit wwhuywingnud, b i
unp thnthnjunipymiuttip b hwymnnd hfupumpjw hanfwljupgbpnud, wpnyhp
jEunpnutht und vwhiwihts Wnn (hutp Epuhdwunudnpmd B huipimgpjut
puljunmuutpp Jud uintmdnid mwpplip hupumpymuubp: Utipphu Auquiwuptpgh
punpmpyniup wuydwunpjwe | upwiny, np wju gyninnud wdpnnonipjudp
puwlynuf b 1915 p. huytiph glipwuwwunpyniuhg thpyywdttiph ukpmuntpp:
Lwih np Unphnud b Swidwpupnud puwlgnipymup hhfuulwimd nkqugh-
uubip b, hul Utipphtt Puquwptpynud” glquugwiunipjuis gnhtiph ulipmuntp,
wju nypmu hd htmnwppppmud k, phl hupumpyui b wgquytuljuwimejwu po-
Yuunufutip wpnynp wwpplpyind Gu huywunwiywi Gpin dhgunuyptipnu:

Unphnuf, Swndwpwpmu b Ulipphu Fuquwpbpnnuf wqquyh, whnuljwi
hupumpjwt Junphpyuipwtitph $hqhljufjuit pupntiqugpiwi ophuwyub-
np puquulnnuiwth hudtfwmmpniiitiph htwpunpmpym b unbndnod:
Cpowuwal Junf thnjwd puwlujwjptipnd umjnpwpup wqquypt Jund hw-
Uwyupuyht juiplinp funphppuiipuiibpp ntmunpynwt B wwpudph dh dw-
unwf, npp umnpupwp hbtg hunfwyuph twl Jupswljun juquulpuyngeyniu-
tiph quin]lym hunnwdt E (hddn. Abrahamian and Melkumyan 2012), husujtiu
ljnbutiiup ‘Ulippht Auquupbipnh ophilmu: Swhawpwnpn b Unph gdwyhu
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puwlju]uypbip By, pwuh np mmuluy]ud b glnh fpuyupny, wn wuntw-
nny gymintipp iplupnppundp G mwpuoynd glinh we m dwfu humjwdub-
pnuf, b hnpwpawtitpp whnupwyjujws G puwluwyph tphwpnipyudp” wh
duynhg Wnuup:

Yhnwplny gyniqpujut thowuypmd hupumpmuubph Junmgnuip b
npwihg pjunn wnopym wqquywlwimp)ui gpubnpnidubpp’ wwpptpujn
tf huptmipymiuttiph kpln hhpfuwlut ppn’ nluy b wqquayhl:

Cnnyudnuf vh ntaygpnd phtwplnud i hunfwjupnud wtmuyh hupumpu
duwynpnuip b mwpuomyp Whuyt wbnh unghwjujul, Wuinpuht dhow-
Juyph b jwingw$inh uwhifwbpnus: Ull wy) nlupnud putwpynud b, ph hg-
Whu bt hunfwhuywunwiyui Jud wnuyl i nupuend wnwugud Fpihy,
ynwlwy, punupwlwy hptmpymutitiph Wywiubpp Ubpdmdynud huduyb-
puyhts thounjuyp b thnjuwgntignpymiiubiph Yt Wwnunud wtmuyh hupunyejw
Wuwiiutiph htan' nuintwm] wqquynuljwi twpuwnhijubp:

by hhuuwlwi tupunwlitphg | ptittwpyty, piwpnynp Epuhl jund wqqu-
Jht hupunipymuutiph b wqquytulwiunyejui dbunjnpnuip wtmwgh wnulw
(@nuwytan, Wwynyph wwt, nupngh wtopt, nunhiwiuytin, hunfuwyupw-
wlanh Gunf wwquint phljuweny), punupujut (ophuwy’ Y, U, £33
U punupwghwlwt twjuwEtnunpymiubph, hunfuyupwyhe ng pnpuiwy htinh-
Qwlympywis huwluing wdwug (ophuwy’ wtnugh Wkdwhwpnuw W) Ynnuhg
Jupujumuynn, hpuljuinugynn gnpopupwglbp b Shuuwlwinud Jupmonut
Wl hupunipmuttph stunmiwtp twywunnn wwpunhiuipp U gpuitg o
2updwuuwght npubinpoufubpp:

‘Lupunh], mwpuodp, mn0plimhllﬂlmlalmh

byt wqquynulwunpul, wiutu b wnoptwluunpiw. huniw-
whpunnud huptmput $hahlpayui mwpuwdp huniwpgnul Ehuypbiuhpp wtih
thnpp «hwypkuhpubipm]» (qynu, dtiipunuyp L) hwinting: Suypbithpp npuyt
wqquhuh nwpwdp Yuquultpytnhu unynpupup hnnufutp nonyws b ng
ph whatulwi-wihunnuljul wuwndpniitpht, wy bdugnud G adpuyht-
hwiipuyh upunwlwtn hhynynipjw, Rpw ytphhouwt b bphujupfui (Os-
borne 2001: 39-43) ypuu:

hupunipjuit U npuyhu huptngpynitt pwunuwynpynn wwpubputiph dhel
thnjuljuuulgyuémpmip Juomgynu (utnpw$nh, hmpwpdwiubph b Juy-
phiph whongny, npwntn whglugynud u hhpwnuilh wpwpnnmpyniubp Gud
wnbwlwy dtubp, b npnup twwumnd B hwdwjupuh hynynpjut w-
Puupiwit m wqquyht wunjubmpywt piwpdw dhwynpuwip: W
Wnuwnuopttpp puntnud b wuniulud wwpunhifubn Yponbp, hwipught
wpdtiputip wpnwhwynnnibp b hnituwgh wuugugh Jrunmguw dwuht qunu-

3 CCU-Cujuwunwih hwipuuyytinwljuwi ymuwlgnipymy, £8%-Cw) htinuhnjuwjwh
nuiziwlgnipyniy, Y- Undmupunuiuit jmuwlgnipinia L
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thwpubipn wpinwnpnntp (Osborne 2001: 42-47): Swpwdpp npyjtiu wWwntwljwt
huypbiuhp ubipluywgutim hunfwp bwl wntmdynud bu Gplualjuywd funphp-
nuiuibtip’ unynpwpwp hnulnenniitp, npnup Wnwgwdhi Yhgnuwpugnng
i wugpuh npbt wwumwlw npiug: Uigjwih unghwpmljw th$bph dwup
hhonnmpymuutptt wdpwgpynud B hmpwpéwiwghu hunfwyhputiph Uhongny,
hul) npwiug whpjwd wpnuwlulwi thgngunnufutipp unbmdnud b wipuygl-
nnud b unghwqulwt dhpbpp” wuwumbwwiwgunud hppl unjwinnyp, wyuh-
uny hwughgunmd tu hg-np mbuwlh hupunpywt dhwdnpdwt b JEpupnw-
nnuw (Osborne 2001: 42-47):

Ujuhupl, wqquyhuh Juquutipynuip mwpwdph thengm] bpwnpnud k
npnywlh gnpdhputinh wnfuympymb, npnughg b wuwninipywi ubkipljupugnuip
b Jhpwuunupynufu wnopjw hpwpwpampymunud:

Znyyunpympp' npujtiu hwdwyupwh

hupumpjwh funphpywiywi. Ynph

Swpwdpp npujbiu hupumpjui gnpont | utpluywgynyd hmwgnunuljut
pljutiphg (ntiyp) Unphnui: Ynpht utipuywgutihu mtnwptihly wquiwpnhy
ulutight twju qippuumwuwghtt hnpunpymputiph Yweht Wuaodnemub-
nhg, npnup Yunmgyly G npybu <hnpwpdwi-nnhdwdwny: <nipwnpnipub-
ph uhgngny nnhdwdwnuwyht huptmpjwu Yunmgnudp, pun gpmgwulhgutiphu,
wnuyt) whnhjwgl) § mplunphppuyhu mwphutinhu: S9nnh dwquwt Wwupt
pwiunp ujunnifnipymuutipnud Wtipjuyhu Ynphu dhwnpynud | h pwiuh nnh-
Utinh hwiwligmp)w wpymupnid jud 7 wyipjwd puwlujuyptph dhun-
pnuthg: Uy wyun@wnny b jnipupwiuginip mnhd-qipnuiunwi thopénud £ mub-
uwy hp mnhuwljw hnyunpympp:

Shppuumwiught hmpwnpympubipmu mwphu bl whgud wyn wnhih
(ophtimy, Unnfjuwtintipp, Uwpunhljwubtipp) wnudwpnhly «ubignyp» b Jug-
dwljipymd, npny Yuipdtp Jupwljunmgnd Gu hpbiug dSwquwt dwup hhyn-
nmpyniup: «Snhiwdwnuyhy tpwuwlnpju dhgngunnufutiph fwutwlhg-
ubpp, npujtu Juiny, wqqujhg wnuiwpnhly B Upwiighg unbtpp hwwju
dunfwumy ku Gpluwuhg, dwlwénphg mowy) punwputinhg, mwupht wh wiguot
«huajuwpynad By [hpliug nnhuh wnpynipnud]»: Gwiwyp wu thengwmiwp un-
Unpupwip sk dwutwlgnud, wyuhupl’ Swguw, gippuunwih yuomdimpmup
Ytphholyp b hnpwpéwjuwgtyt wdpnnempjudp wnuniwpnljuilg wpwinh-
Yuwutiph npnpumad k;:

Mylunphpnuyht mwphtiphg uljuwd «anhdwdwnuyhin uignypubipp, tpp
hunjupynd Eu dhuwy wyn glppuunwuh puptiljufubtpp, gippuunmwih pw-
puuwulwimpymup wnutgp nupdl) G wphunhdwhi Epinyptp: Mptu-
nhduyumpniut wnwgehtt htipphu uljuymd jud ppubnpynd £ hmpwnpymph
unbndtiw Jund Ytpuljuguuiul gnponnmpymuhg: Smpwpwigmp wnhth
«@livwhupmuny  Yepuhwunwnnud Ehp gippuunwith himhuwmpgymip'
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Yunmglym] wnpymp-hmpwpwp Jud Yhpuiwigubn] twfuyhup: Snhh hne-

2unpmpp nunumyd L ghppuunwuh uptiynhy juwpwnwih junphppwuh-

20 hunfwyupughu unghwjujuin Whgunjuypnui: Snhuh hmpwnpymph whongny

wininujhnpbi upgnmud £ uwl wju) ghippuunwuh huptmpjut «jhuumuw-

l-[l'll[&]hlhﬂ», hwawu Jupgupwljuyht wnwybmpniup duwgjujubph aljumn-

Uunfp: Qhpnuumwiutpp Whjuwug htin dpgulgnd Gu upaiynihly juwhwwgh

Uhongm: buly upinphl Yuughwwiutipp hunftafumbih mguhtih Gu pupsunad

mhmhuml]mil L punwpuljuis uwnwyutipp, twutun]npuytiy, pli np glippuu-
tnwitth Utipluyugmghsp hissughuh wnnbuwljul, punwpwljwi jud mdwyhu fu-
Whwnwy, wyuptipt' yupminululjuts hwgnnmpymutiip muh. «Uhongp nalp ikppil
w, phltivunglin juaf w, wppnip w uwpppil ppue papishph hdp, hudigne-
gugh hifiup uul wqgh hwadwpy: Uyu nigpnd uhuinihly Juyhunwiu wimnnw-
Yhnphiu Yyuymd E nhih Jud withwnh «ntnbuwiui jughowghs b how-
M)t twuh: buly wy) pliyplpnud juptgh §untuut, np up@]nhy juoghowgh
L pljupynud npuytiu wtnntuwljwi & mdwyh jughuwgh junphprutthy b gmghg.
«U.-ht [halitendu P* puapuhaagte w lnliy: ...anpnep w wwpple yuafly fponh -
Y wishuspulute. Upnp ppiwt ndelep, wupply w: Uthunnuljuin Yund po-
nwhililpwt wunninpymuttph hnpwpdwiugnuip sh junmgynud Epuhympwt
2munnuiwt, hipnuuljuinugiwt, wiéh jud gippuunuih jupgunhtwyh
Dungdtw tupunnwyny, pun plyppnud pmpu £ twb hunfwyupuyh huptim-
PImttiph hutfwntipuntiphg: bughl, mnhiwdwnuyht inljw) huptinggmip Ynph-
ghttiph Whgwjuypnud qliphgjunntt k: Smpwmpynipitinp Unph gyninnud untndnug
ti )nljuy hupunipywit hnpwpédwiuhla mwpudpp, hulj 2un ntuptipnud gnyg b
wwhu b npnywiljh unghwuljwi Jupguiyhdul:

Stpnumnwiughtt hmpwnpmptipp b wqguyiwlwmpuy ghulnpup
(lununypp) Whdjwig Yuwnn Whjuwihqip wyungipugitm hwdup bl w-
hpwdtym b hwuluiwg, ph g tyunwynd b hugn G guuoddnud dwgiw
Uwuht wpuundnipymuttpp: Lnljuyg twpuwnhifubipp umnpupwp humwl sk b gk
quinnuf twpnuitig wnopyw hhonnnipjutt wnwywhbippmpyniuutiph Jwppmu:
Utupnhly unynpwpun hhynud b ppijwy huptmypjui twuh wuminggymulbpp,
tnp Uipwiig hupgnus b wyry dwuht: Uuluyb jphug hupunipjut dwubb widw-
Unpht twpunnhiutiph wwndbpn pupwgpn (hnquijuiunipmup, nép bb) Juad
Wunnunmpyniutipp nuntnid b wphbunuljui b thinnufuundnp hnphugnn (Ul

Pnufjuiu 2012-2014: FUL; . Bird 2002: 524)*:

4 “Unyupuly bipp hmownpymp Junmglin ulllu.lp_‘l;lu.lj}l'l.t tuunwlyp sk hp manbnwljuts up-
quujpGuljp gmgunplip, wj wJhpfwd E hp' Gphunwuuwpn wwphpoud dwhwgwd hw-
puquinpl, puyg pwih np hnpwpawl Junmglym hunfwp wiuhpwdtiym £ thny, wuyw
hwiiwgymnughubiph pulupiudp Junmgnnl wpnlit mwppbipdnud § pp nunbuwljuwi
QupquuhGwlm] ymuvbphg. «Uhupnp phlewtiu ndelip, wwppley wo:

5 “Lupuunhtjubipp «omwphiy wunftint tninhjughwgh hwpgp twutugpnwluwi phtwp-
ynufutpnuf ntinku Jh&wpllh hunfwpnuf:
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Uwpnljug huptwunyuwywinugnuip npnpwlh mwpwéph htan -
tunfnpjwd § uwb wqquyht hupimpjwt twpwinhifutiphi hwnnprywlhg jhub-
10t wuwnGuinny, twb wwhwgny: Ynphh ntypnud nhwwplpnod wjuyhup
Upwimd, bpp wmwppbp fuwtwghnwlwy U utmunnwphpught Judpbp npuyliu
gminh U gjninughubiph dwquwh, hupumpu wmdb wyuminu thu unyu tw-
pumnpyp: Cwpmuwljpwpwp Yplugnn tnyuwuygmdb wpwwjn]p, huwpun]np L,
np untndyty T uh «uljgpliunpymiphgy, wyn wunGwnny k puguljuynuf wn-
dmnuyh puqumquunyemup: Uju twpunhiubpl wjupwis qliphpunn b, np
hwinhuynud G gwjugws hwupgugpnygh dunfwinal: ‘Lwipuunhufh anywljui
lhubnm wunéwnp gmgt wyu L, np hunjwiwpwp Junmgwdpuyhtt wyu nup-
ptipujukipp dhunnpyty G ng punn Jun wugyumnud® funphpyughu Ju hiw-
funphpnuyhu thmpnud, b wwpplipupup Gnpugynud bi:

Stmughutiph Swgnufuwpwiwlwiu wwpunpp hnfuwugnut b unynplig-
umu Bu b nupngmud, suwywd nupnguljw wupunuwlwh Spugph wwu sk
funphpruyhin opgwinud punminjwd Yppwljwi wpwlpnhywutph e b nk
«dnnnynipnubiph puptijuinpuiny (ophwy” hwywunwightitph b wnppb-
owtghubiph uhol) twyuuntyn hunfwp Whehwipuwtnuluh wowiljipmwljwi
b dwiulunjwpdwlwi hwunhwnufutipp, hhuwlwiinuf uynpunugh b Upwilymi-
puyh thnjuwumljuwu dhgngunnufutiph duny: Unphh nlwypnud, hwoyh wnlib-
(] il Ytpghtihu uwhidwbundtipd (hutqp, pupngulwi qpnuwypeuyh Gunk-
thnpynipymiuttipp, pun Empju, Ypwort) Ehu «]ipunwpé uyqph b swguwi
wnwpwdphy, nph dunfwbml nupnguljwittphtt yunndnpyu numghsitipp
wnwpl b ubipluywgtyn whnwghitiph Ynnuhg hhunwlyng «Qwgy / «Qw-
Juwpgh» unipngh wwpwopp, npt wpnbt wyy duiwmy guingnd kp lunphp-
nuyhu Unpplipwiuh wwpwdpnui: Cun Ynplightbiph wumbug hhduwlwi tw-
punhyh’ «Gwg» wnipngh ypgwljuypnud wwpty b Ynplighubinh twutihutpp,
Unphh wuuninpejuu mumghsh wund Ep. «diip e yuupadph ploadisngagnide,
grunp np ljw, wyunln sh bnky, «Qugy wilpngle w nly hhifewlwina: ... [19]77
yh wpwlbppblipn bl yoauply fwiupln' Unpplywi] bpulpupu, Fu dudiu-
wwly punhwpnad slup.. »:

hupumpjwt twpwnpyh ubpluyugnuip jupbnpynud | uwb qupngnud,
npl wpmnwhuyumynud k, ophiwl, wyunnumpju niunigsh funupnud.

«Qkl mgnad bph opplowdly pun] pilwbants huyng wuapdngegnden: Uund Eup

bplifulip owi dlip wqeh wwynlngeyuity w, nuni w bk, wpgnipny,

wpyndiny we grawd... wiguuppln B, wiopuppbp By: Bplh unghwgw-

Ywie Yfsulihg w, ol dwupnfl jun] wypli’ welip df phs pudupun b,

il Fjh, hpuwieg hnnp Qupplio:

Bphjuwttph Uty wgquyimipmip nupngnid junnigymu t hhduwljwinu
upuntmpyuit puuptpugh b mumghgutiph Ynnuhg, nypbp pulupmd G wy
wundnipjnmiutiph (kghwhd Ypnntipp, twh jEquh b gpuljuimipwi nmumghy-
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ubph Ynnuhg (Ulgpnufuin 2012-2014): Unjwjumpjwi wwphubphu jnluy
huplunipjwt upiynjutiph hwipuywgwi jmpe thnpdbp B wpynud mmuwu
hunbklpunnuutiph Yanuhg, ophtuuly” «Gphnwuwpn Unphy plippnud vh htmh-
uwl putwplym k {nlju; hupumpjw wwppbp funphppuiywbibpp” wypymp-
utinhg uhtish unipngitip m btmtightin' uijhqp RNy tinp Yhypnwpunhiub-
nh wntmduw: Ukl wyy nhwpnud wpnbl hwymgmd Bu wmbinugh ypundnnutn,
nphip, uhpnnuiljwi htwghwnpjwin hnkny, junmgn G wwpudph b hup-
Unipjuis inp twpunnpn]: Pl qpmgwljhghitiphg Wtp, ny gymunid hwidwpynud tp
«hnpawgtnny, hwljunpynud kp «gppuyiugywd» hhtuwlw ymdbubphu jud
Ybpulwnnignud npuiip’ wynuhuny htmhtwympeymu wwny hp bpppdwip
(Ulypnufjuit: 2012-2014): . Appnp tpnud E, np utihwlwi wyunnufu pungdtyn
Uuywnwlym] wymdbtph Ypuljunmgnufulipp pipmd Gu npuiug nGwljwh nwp-
Plipmpyniuutiph (Bird 2002: 524): Wunhwuntpé, pli nupngmu wpjuwnnn
wunumpjuit und (Equh numghsp, pl ntmwgh wunninntipt b hwéwfu Ju-
nmgnuf b uintmdnud wqquiyhis huptnipywi twpwwhifubpp: Lpwbg wwpptpm-
PNttt wyts £, np nuumghgutpl mubi unghwqulwi nbunipu b jbighupdneymb’
Juquultpyym thgngunnui-dtutp’ whpywd wqquyhtt twpunhifutphu b
Qpuwig Junphpuithputipht:

Yyninh b «nnhitiphy Swquw dwup wundnpmuubpp huuwnwgh «h-
whijklmnu» twpunhifubp B, npoup junmgynud b opgwuwnynud b hw-
tuyyuph htunbtljnnuuitph twjuwstnbmpyudp: U yunnufulipp bann G-
Wulgynuf ku wpuniwlju Epuhy huptmpyui hta:

MNumnbipuqup b hnywpdwhibpp.

Junphpruyht wwphutpht dlwygnpywo

hmywpéwhughtt wpwlpnhlwukph npulnpnudubpp

199]_119 lll‘lll.lmlunllajlﬂ‘!l mwpl’ﬂ]liph'u '-m[ahml.f llllllhl Lu ﬁhu.lllnpllhl «hb-
Pnuwljwnpyuy unp twpunhifubp, nputg whpjuwd hmpwpawitip: Uu
Uhnnuip mwpwdp ~ huptnyymi jununyph putiwplpiw unp nugwn E pugnud:

Unphh ununpp uluymy  «updifpy pwnuyny, htann htanfunphpnwyhta
2nowimd Unpphigwuh nind yuntipuquh dwutwlhg qnhtiph W]hpdwd hm-
2upawny: «fuwgpy hnmpwpdwip Yunmgyly £ 1990-wlwitiphu (uhup 1, 1a) b
hunfuny lnwljuitn wupmniuui-y i wnutiph (Wuhuh 8" Smphh wqu-
nwgpiwi on) opgwiulhg pnipu nuninui § gymnuljui b wuduwlw mnutph
twutwlhgp: 1990-wywiitippt wntmunpjus hnpupdwp (hwipwyhin) nun-
unu | wzhunnwiljuin stuh’ hwpuwihpbtiph dwu.

cwuliip hpifwdjutinad Fie hngwpwpp npe npyfley w, wqmtpmd'mp:{z];qm:p[z,

huwpuwiehp Fu flpglipu prunal w, hpifwlpunal gunal ki punln  wljwpu-

huwdullyny, quyh pupk dundp' hnipwipduwibethg quih dwdp, unp qinad’ wp-

nli hwpuwihpp ulpuynud w»:
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Uljunp la.
1990-wwititliphtt mtiuinpyws Ynpligh quhywottinh hhpunnwlh hnpwpdwi:

Quuywd 2000-wljwiiutiphtn gymnh’ XIXn. Ltntightt Ypwpwglymg hb-
wn uljuly E thnthnjuyl) Ynplighutiph hwpuwtijwi dbutiph twjulhu tppninhu,
puyg wnuydy hwpuwihpp hmpupéwihg E quihu «duadpy: «2nhjudtiph»
hmpwpwp wghpmpymup swpmwuynud k duw dtiuh hhtfuwuwi wygh Juypb-
phg Wklp: Qnhjwd dwpunhljitiph hngwpawp' npujtu Yy hipumpju dwu,
wnuykuytiu wihuwnwlwy wntph dunfumy nunnud £ ujtih YJuplinp,
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pwits, ophtiwly, Ypnuwuiup' Eytmtght®: 2nhjwdtitiph hmywpawh wgtympym-
up Wfwinnud £ «mfumnunntih» wyghnipyuwi: ¥

Lwiuh np «qnhywdutiph hhpunwlhuy whpywd hmpwpéwp ntmwnp-
Ywd b huduyuph puwllgh twuh (Quud hunnfwoh) uwhtwuht' «inunpnudy,
wynuwhum|, wyt pungdnu k hwdwyipuyht huptinipyu hunfwip wyn junphpput-
2wuh wnweuwhbppempnup b Jupunpmpejniup: Uwhiwinght dhgunwypnud,
hugwhuhtt Unphnud t, hpumpyuts hunfwljupgnd uunud Bu wljnhjwiug b
qnnoly «nuquiwljut qnhhy uppugiiuitn Whmdubpp (cf. Siekerski 2001: 283):

[ o

Llwn 2. Cwyplituluit s wumbpuqunu! hwnputwlh
lﬁ.ugunhmjﬁ’ qhinjnph» hntpwpdwtip Quubidwpupm:

b mwpplipnipymt Unphh’ Swidwpupnud gnuh dnunpp ulpnfnud £ Gpy-
ppy hufwpuwphughtt wuatpuquh «Utthwyn  qhnynph»  hmpwpawny
(Wywp 2): Uy whqunply £ USU wwphubiphiy, U wdd L} wyuntmhg gyni-
nh hmpwpawtugh punywdwp uyhqep 2wpmwynud L duw junphppught

6 Uh nhypnui «kltmbght» npu unwd kp twb Junphpuwyhtt hwjwlpniului punu-
puiljwimipyui wunngwinny: Ubl wy) nliypoud, bt Ynpligh qpriguiljhgu upuininug
tp. luwfuputte funphpnuyhtie b Bylnkol skp nidigly, Gylnhgn wqnlgnieynditdiipp
plphuwbipuayliu gliip Eypuuplplly, dlaa{nply Liep alojuadpat wofutanypldppy: Ujuhupl
wwpwdwd bu dnnnypruluit Shuwljuit wpulpmhljwltipp:



22 Ly lin Ul pnujwi

dunfwinuuippgwiind dbwnpwd uhiynihwt: Muntpuqiubpnd qnhyws-
utiphtt udhpijwd hnywpéwiubpp (Cwypbiwljul @o, wpgwiuywi) ubthnnpy
wnnuiny guind Bu gyminh «uupnniulwuh hwdunbpunnngy, gy bi-
nwpwiuh hwplwimpjudp: Smnp hugnd £ wy b dwfu Ynnutph: Uswlnnu-
Juia hunnjwdnud B winuw-yugnniuljut tpwhtbpp, whnwhwi Gug-
Uwlbpuymp)nivbpp’ gnuuuytnwpwi, thoun, Gulnyph wynup, qupng,
Uwiuwwpintiq: Unubu «ujunnbipuquiuljui qnhlippy b ipuig hbipnuwgnudp
ubpummu By wupnnuwlwi-yhnwuwi plhg dbwynmny hupuimpjui tw-
punnhijutiph utg: Uyuhtipl® wnwljui-punupuiljut juquwlpuynpmititpp
«utthwlju nwpudph dhy» b ulipgpuunud hupumpjuis, htipnuuljuimipyuu
funphprwiuiubipp (. Siekerski 2010: 273-287): Uyn, wunnGuinny hupuni-
pjub wu Bpwiiubpp «jhunwiwinud i dhuglt ywonmnwlwh stutph (hh-
2uunwbh op, punuipwlwi pwpnquippun]) opewimlutinnug (Utypnufuin 2012-
2014): Quwfu pulnuplyynud £ (ophuwly’ huiin. Siekerski 282-286; Osborne 2001),
npytnnmpymp’ hppl punupuljui junnyg, ungnpupwn thnpénad E «injwéh
1nfuy uid hp nunhg nnipu wunnifubpp b wpnb pfwonitip yupnibulng
«unwpudmpimubipp» (Lefebvre 2009): ‘Ujwéanudu hpulwinugynud k punupw-
luui Ejinu hunfwipinnibiphts bt dewllipuggud huptinieywi wunnufubph
U ipwiiubph «nwpudiiwiny Whgngny, npmy upwiup wipuginnuf b hpkiug hb-
nhuwynpinitip wnyju) hwipuyht mwpwdpltph? Uunnidudp: «Skpnuwljuitis
wju Rlaypnud «onwpuidp - hupnejwuy thpynipywu hunfwp huptwgnhwpbp-
ytqu £, np unynpwipuip ubipluywugnud £ npujtu «<hipumpyui unphpnwitnutn,
«unntipuquulwuy hpufhGulnd hwumt hfupumpymttph (tpuhl, punw-
pujuit, hpntiwljwi biz) htipnuwiwn wumfuljwi ophulutiphg: Lungd]wd
twulnyhughtt b wwnbpuquuwlw Fupunbpun mutignn hmpwpéwtph
gtiphglunn nhppp huwfwyupughtt wy) hmpwpawuubtph Wumiudp U Ahythgp
nhumupynud £ npytu wyunntpuquhn dwutwlglyp jupwjumunn b htpnuwljw-
uwgunn «puiwgy wqquyuwlwimpyui npulinpnud (Billig 1995: 122-124):
Utljwjumpjut twpunhifubipp' npujtu fipimpyui dwu, Swhswpup
gmnmu ntmbu unjph pny) Eu wpnwhwyunynud, pw ununughl twpunhijub-
np funphpnuyhts muphtiph dwuht: bul Unphmd yunndwlwi Swquwts, wwyw
wijwfuwgdwt b junphpnuyhn dwdwwluypgwith dwuh inumnughl twupuw-
whifubipp gpswiiunymu b hunfunntn, hugn wpnwgnynid | twb hmpwpéw-
uuyhu jwungu$mnui: Ophty, Unpplipwih htan yunbpugund nuguuljui
qnhtiphtt W hpywd hmpwpawiup thwuqudhg «Jtpgptiyy  phi junphpyuyht, pti
htnfunphpnunhn ppowih «hmpwpéwiuyhu jwimpwdpmhy» gnpéownnyputipp:
Eplypnpn. hunfwpluwphuyhtt wunntipuquhte Whpgwd wuhwyn ghdnph hni-

7 Ophuul, Junphpnuyhti spgwiip bipluwywghing gunuytnn Slwywly Uhpwpywih Yhu-
winphi npuwd k nupngh purynd, hul htanjunphprughts 2pgwiip Ubpluwgling gnw-
yhan Mg Uwpnuitywih hhpunnulhs t}hpfwd hnpwlnpnn-Yhuwtnphi’ gynunugnw-
puith hwphwunypjundp:
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2updwiwhtt hunfwihpp Yunmgyud § uwhiwihu dnn, npntn guwja wpntu
huwpunnp ¢k, pwith np wypplipwinuljwh vwhiwiwwwhubpp jupnn G Ypu-
Uty (Ulgpnufjuin 2012-2014): Nwnbpuquh htipnumjuwtwgdwi Junphprughu
dtautiph b wpulmhluwittph swpnttwlign U ppuitg Ghpwnnuip hanfunphp-
nuyhu hnpwpdwhuyghtt mwpwdputpnid wpnwhwjnymd Euwb qpmgulghu
Junupnud. i witiljufumpejwi opgwiunud qnhyjwdubph dwuhis fjunupp gmignprmd
b Cuyphumlju wunbpuqunud gnhjuditiph hhpunnuympyudp. «Ukip qnh-
Judtiliph Yhiuugp dhoyp pudnad Bup' bu Qupupunjui yusplpuqdh dualu-
bl [gnhjuotlphl, Swypliuuluis wuplpuqdh dwdwioady... 330 dwpn w
qrhyjly wuuplipwqunal Gplipnpn huwdwgfuuphwgfi...»:

Uljwp 3. Suyphtiuljwt Ut " Uluip 3a. Cuypbitwljw dty

unud gnhijuidy
wunnlipuqunuf gnhyjwd Ynplightbiph wunbpuqimd g
hhzmm?mm hmpwpawlip' Junnigwd [inplightiiph hlipunuih
tillipbignt pulmd, 1964 p.: hnypwipéawly, 1964 p.:

Quuywd anu-lnu_[‘ h‘[lhrlh‘gnl p.mt]nui, 1960-wljwhutinhg Junnmgyws L hm-
2updwu Suypbiuluin Yo wunntipuqumy qnhyud Unplightiph hhpunnwuyhta
(Uup 3), uwluy wyu hnwpdwit witjun L unud, b thnjuwpbiip dwyhuh 9-h*
2-nn, hunfupjuwphuyhth wwpunh b yuunbpuqumu gnhjwoutph b wuhuymn
Ynpwidutiph hhpunnwljh dtup bu wigiugymud £ 1990-wljwiiniph mbinunpyud
huy-wnppbgwinului uunnbpuqunu gnhyjws ghtynpuitph hngwpéwih dnn:

Funphpruyhtt b htanfunphpruyht opguitibiph wwntpuqutiph qnhtph
hpwd hhounnwlh Stubipp Unphmd hunjwuwpbiggnud b b wighugynuf
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unyuhul nyu hnmywpdwuh dnn: Swdwpwpnd wyn Epm twpunmhiutpp b
npwig hnyupawibpp shu hujwuwptgynud, vwljuyh Ynnp Ynnph B Junmg-
Ynul: 1990-wlwitipht wyu hinnudp Yupth E puljuly vh nlypnud wyu nb-
uwuymuhg, np pwpnibwyynud £ mwpwoph Juquwllipuydwt b hmpwpéww-
Jhu qwinpwdwnh dbwynpiwi funphpnuyhtt dwdwbwlwypowinud unbindjwd
wjwitnnypen (ophtwl” Sunph wupplip huduyupitipnud hmpwpéwuh nwpud-
pnud il nuf b wpdwpwthuy) tmlthitip (uwn 1, 2), npp funphpuyht dunfw-
uuly dhunnpjud wypwlmhlju E, mupudyws ng dhuyu Cwywunwund (b,
Darieva 2014: 73-74): Utilj wy) ntiypnud nu uuwd £ uwb wyn pumwpuljuim-
pjw htan, np dwyhuh 9-p bl upymd E npuytiu ©mphh wquumwgmiunt op, npp
htanjunphpnuyh wwnbpuquului hwnpwiwlh funphpywigwitiphg Wbl k:

Ujunthwuntipg, Junphpnuyhtt  dunfwuwlugpowih  junphppwuywiiitiph
ujunniundp Jpwptipdniupp, npug htan jugwd shumjupgbpp & hhpnnni-
pymup Wumd b gnpdmt b wpmwhwymynud Gu htanfunphpryught wwphutiph
wlwfunip)u funphprwiywutiph hwdunbipunnud:

Snyuipdwiup b wqguyuuljwimpiniup

punupulwunipjui hufuntipumnid

“Lwpwwhifubp -hmpwpéwt hnfuwnugmpmuubpnud unynpupup upynud
L, np hnpwpéwup twpwnpdh funphppuipuit £ b monnpnjws wbipun |
ntyh hwipmpmup: «Chpnuwlwimipymuy  junphpnwgnn hmpwpéwiitpp
funphpnuyht opownuf mtmunpjwd G gjninh dwpnuyun b nbuwbh gn-
nnd’ pupépunhp Juyptipmd (Unphmy, Swudwpupnud) jund hwupuljppw-
utt hwununnnipyniuttiph puljtipnud (npny nupnguijuiutinh hunfwp Yunmg-
Unuf Ep «htipnuhy» dnnly, hust, pun Enpyut, yunbpuquh andwinhqugnud E):

«Chipnuuljuiy jwingwdnh Junmgnudp b wwntipuquh nndwinnhqugni-
up pinpng kil @nw' “Ukppht Awquwptipng gymnht, nputn ophuwy’ nujpn-
gh pulynid 2000-wljwitiphtt minunpty E wqunudwpmhly, htwgtn Guw-
Jh Uuunnpyuith Yhuwnph, ng wiljuwfumpyui dudwiuluypowt pungdny
Ytpuyup E: «Chipnuwlwty Yhpuwph unbmonfw «nbipuiny wyu lwpnd b
nunywd £ wpwlpnutphi: Cunftufunwljw wngphg Yuptih T Eupwunpt, np
«htipnuwljwiy tywittpp hhfuwluwimy wmwnpjwd B pupng wwbng hh-
wljwt Gwwuuphht: Sanwppphp opptiul k Gwudwpup gmnmy gpuwg-
twd ntupp, nputm nwpng nwnn Swiwwwphi £ ptnnpgty Spuiin Ghuph®

8  Cuywunwinuf wyu wpwlpnhlwitpp nwpud]wd b iwl wehunulwi wnwidunnub-
ph, hmpwpawtiubph b glpliquwtngutiph ngpnud: Oppliwy, Alipn punph qlplquww-
wuip i qbpliquwtbbip, npap bu zpgwuunnywd b inbuthubiph guiljuyuinm],
npujhuhp Ywl punwph w)) Jupswljwi b uuwpnnuwlwh hnyuwpdwiubph muopudpn:
Clanwppphp E, np wyn shphfulipp WUCU wwphubiph uwjulhi wwpunniywikiph pu-
wnwihputipht b wunnywunw, npoup §) JEpupnunpty G wwpwdph b wptuwnhdwyum-
pjwit junphpnuyh Unintignudp:

9 Cpuittn Fhupp puimw pughwljwi gnpdhs kp Rnipphwynus, hunfupymi &, np uvjuinig hp
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hhyumwilhts ] ppywd hmpwnpymph Junmguwi Juyp: Snpwnpjmpp, puwn hb-
il}gmuqh, glmuuywiinpywy hhynnmpymip wwhwwubm «nintipd» § ubpmun-
nhu.
«hiy i il punal nuypngh Gwdiph fpuw, np wdliv dp ipkhow, glua hplivg i
huipguh wup wnpynen e, Fenddwpdwbid w, Fu n & hhpuapuelple we: Ukl
Ty waulgra] iyl Yqupluats, np dp husp Spatap Mg w 1t wgu-
uly i prapplipp, nplatie dpghnie r hlew hugp G wyguile prapplpp: ..U
dwpnte by hudwpynud w glapueyudinganie:

Ywypngh pwimpw$np puntnud E «hupunipjwin Ghunmiwt b utipuywg-
Ui whongutiphg whlp ph Wnwnphly, et ngnuiljh wnnufubpny:

Ulily wy] whuwhlymihg “huphtt wlhpywd hmpwpéwi-wnpympp glinu-
uwimpyniup npuytu. hudwhwyuijut Wanwtwpunhiutiphg Wyp abplo-
Jwgling Junphpnuitywititiphg k: 2pmgulhgu tnwnhp Ep hnwpwph Ypu gpty
«Cpwiun Fhup' «1500000+1».

«...uupllbpugnne Eplup pupl w... wpupla Ubgp dp huup puus Gup

nunul* Spudtip Mhph wuepp dpuie Sldwd w, njuliugn gruus Spudin Mhiup!

500000 + 1 ... Upupriape uyuop prynpeu by wilia pleypra wivpuhnduigpyus

skiup, np dlup skiup nuniow, df inlen fupnn w df nraw b, Up prupp wunpu-

hh....»0:

Quidwpupnuf Fhuph wimny hniwipéwu-wnpyniph wlmwpiuw oph-
urlyny whutnu bup, np wqquytmypywit hunfunntipun mitignn hnwpéwin-
DR punupuljwi wwiwlmpnit b unwitnud: Lunupuljui Gupuntipunp
q-l'l'l_]_ph hnlzmpamhh rl_hu_lpnuf mpmwhmjml.[mlf ]:) hIlIl q.pnlgu‘l[lhgu 1.12111]_5 ty nn
U‘lhnmf}phlm hwdwp ny lemu,lllw'u, l'i§ hunfwyuph oqumpjuip sh nhuly, wyjl
wtinunptym L thuyt hp wdwlui $htuwtulju huwpunpupymitpn:
Uu &liny Gupdtp Yuirjugnud | htnnuguynud hnigupdwih whnuipdu huu-
wp punupwluwt pupngsnypywi twu Rupsutn w punupwljuilt gnpdhiub-
ph Yl twuwatntnysmiubph Yanhg: Wu hnpupswih junngiwh twjuw-

hwtpuyhu-punupuljui qnpontulinpjui hunfup: b «Ugnu» huyuwtign b pmpplipbum]
hpunwpulnn phpph qiiwwdnp Judpught b, ml thnpanud Ep hwpwjiwguly XX,
@mpphuynd inbnh mubigwd  LpuhY swpnliph b huwyliph glinuuuuwinipju, pu-
nupughwljwi hujuuwpnpjul hwpgtipp (Hrant Dink Biography 2017):

10 Uppk £€ wiljwump)uit dunfwimlpuypgwhinnd hwjmqgh qnhtiph 1915-h ginuuwyw-
ntpjwit qnhtiph hunfunntipunnud ubpluywglbyn Whinnuip infuls £ uwb gupmowlulut
qnhwptipynnh Ytpuyuphwipwgpuw: Spunjiugh hgnanipyniupnpytiu Yplug g upunng
. Cugnjuiip pulwpynud «ApMSIHCKHIT TEHOUMJL KaK MeTaHAppaTHB TpaBMaTHYECKOH ma-
s hnnuudnu, npfunphpuyh U hnnfunphpnuyh dunfwlwluzpguiinud «ftiphy
1 ppuniney Whol upuypwpml qninjwdulipht npujtiu ginuuuwinypju aupninalpuljui
qnh pliljuytyp gnyg twwihu, np guuwwingapui wpunfiunnhl hhynnmpymip gnponud
I npujtru huyljuluwinigjub wqntighy Wanwuunmiutinhg utip, wyn wundwnny gui-
lugwd unp qnh puiljuapnul & nhwnwplaud § wyn dtowggunnuth hoafunnbpunng (G-

gnjwi 2016; [larosH 2016):
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yuuinipniup bu hmymd | phtwplpjws «ujtinmpnii-punupwljwi junnyg»
L hnyupawuh ajuénud» plfugh wpphwuwumpuy twuht: <mwnpynipp
phwwplgnd £ npytu uhdynhl uwhnwy, npp jupnn b Jbpugnfull -
nupujwi-wmpththunpunpy» Juwhwnwh wi junngnnh Ynquihg: hugytu
wwpq nupéwy wy] hwpguqpnygtiph dunfwiwl, hmpwpéawuh htinhuwyp,
npp Wuljnyph nwt whopkititn kp, gninuuytanh htupunp plijuwdm kp hw-
Uwpymd gyninmud: Uyuhupl, hmpwpéwuh Junngnufu wyu ntypnud Jupnn §
nuniwy «yptunhduyumpjuiy gmghy b «hnuwiulynn» Juwhwowy: Uhb-
unyu dwdwiuy, uw htimhtwympjwi wdpwwupfw dhong L hupunipywi tw-
punnhifutiph dhongny b wjuypwp npuilg «nbophidwiiy, $npuiwy b ng $npufuyy
«poluwinipyniuy huunwntm hwdwp: pmguiljghu wrwewplby thu hmpwp-
Gwtip gyninh nupngh pwinid wtmunphy, uwuy bw hpudwpyt tp: pmguw-
Jhgu hunfwpnuf kp, np nu winnpjul nwpwdpl k, htnbwpwp' nu upwig
wwpnwlwimipmut E uyn wuwpudpnud htipnutbtipht hnpwpéwbitp junm-
ghy: bw wunud bp. «...pwpngh wnwghle nip uupplid; nnip uwpplighp wlapn-
Py bip, bip b prup wplip bih: Dduypngh wnwghle” net hwdwp Bl wimady: U)-
uhiplt’ upngp tw puljwynud £ ng pli wpwlipunitkiph, wy) «ymmputy jud
Jupswpwnupulwi wmwpwédp, b Gupwnpnd E, np bph hnpwpawht wyntn
wtmunph, www hnpupawip Yopugyh wyy hunfwlupgtiph Ynnudhg: Uy
wuwntwnny wuwwnwhwlui sk, np «gtmuuywunpyuiy hnpwlnpnnp gjnuw-
Juit gnponn «upswluqupy» thnpdnud | wtmunply hp* «gnuljuoi-gupgw-
Jui» «nwupwdpnid», thignbm hnwnpniph htmhtwlu w ppmd £ «quipngh
Gwiiwuguphhy» ng npufuy hwiipuyhtt mwpwdp, npp b Wnwn | hp whébwlui®
nwit nwpudphis:

Stimuuwywunipjuil, pti 2-py hwdwguwphuyhu

wuwwmbpuquh qnhtiph hhpwmwlh hnywpdwu

Quiudwpwp b Unph gynintipmu (Swmph wy) puwuyjwyptpnud bu) gh-
nuuwwumpjuu hhynnmpymup' npuytu hiptimpny twpuny, dninadting
hnpwpéwith whup sh wnwghy, wy Junngyt b thnpp juwspwptp': huy g-
nuuywimp)ui qnhtph hhywinwh wpuwpnqujupgp dhwghl junmgywdpny
YpYumd b Gpypnpn hunfwgfuwphught wunbpugqumy «Ushwyn ghtnph»
hhpunnwljh hwipguiwt wpwpnnuljupgp: Gpptafu junphpyuyht Jpowuh «dhuw-
Juiy qwinyw$inp' «Uihwyn ghuynphuy Juud «Cuyphiuwljui G ujwntpug-
- uh» uhpywd hnpupéwititipt b JEpuhnfuynud glinuuwwimejuu gnhtiph
hhyunwlht whpywd dtup Ypnnubip (Ulgpnujwiu 2012-2014): @4 Gpypnpy
hunfwpluwphuyhn wuntpuquh, el ghmuuuwumpyuin gnhtinh hhywwnwlh

11 Stnwuuuunyeyw hhynynpymip Whunfwuundp punwiklui pubanp yuindng)ni-
fubpnuf npugbiu widbwlwt Jud plnwibwl hhynympmt puguluynud t, b wn wwwn-
gwnny gniak h hwghuyud nhuplpnut glnuuuwimpywi hpnpnupinp sh quintimyd
npujtiu Epihly hupunpyuwi dinmwujuunnud:
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«wpupnnuljupgbppy dbunpdly B funphpnuyht dwdwiwlwypewinund b
it Gu Junmgwopny, twutwygnipyut juquulipuyiudp: Uju pym' hwn-
Pwittljh t hhpunnwiyh optipp funphpruyhtn opewiinud G Wwpmnuwutu uwh-
Ywin)t, b wydd k| npuitg «dhuwlju wpupnnuijupgp» yupnibwlnud § duuy
Tunphpnuyhts nwphtitpht dbuwdnpwop: Uaghuh 9-p (hfdn. MapyTsm 2016: 101-
103) wyd £ quingyudughu upynn winwljwi innut £, nph nnbwuinwpmpym-
up Yuquuljtipupynud | junphppughtt mphttphu dhunnpjud wwinnyeny:
2014-hiu ubplyu th dughuh 9-h wnaljui dhgngunnufuliph Swudwpwpnud
b holuwunu, npuntin Gpypnpny hunfwyuwphuwyht wuwnbipuquh «Uvhwn ghu-
Unphy» hmpwpaw Yuquwlpupjud odpbpny wgtinud Fhi wunntipuquh dwu-
twlhgutp, nupnguljutiutyn, hunfuyiph nEjujwpnpmup, huptwpmju wgk-
I B il nbmwghutpp (Ut pnudjw 2012-2014): Quyplinulju wunntpuquh
hhynmpyniut wylth wipnhy £ b unftgh hunfugipuyhy, pwith np jut hunfw-
@niugh Ylanbpuiiubp, wunbtpuquh Wwebwihgubph plinwithpubp (o,
Mapyrsan 2016: 95-97): Cumpwtuwyh b hhyunwyh tphn «dtubpp» ntmlu
Wupnwnhp wwowmntwlwh Shuwlwi opugnygh twu b Uy wuunGunm],
P glnuuwwinpjw qnhtiph hhpunnwih, et Bpypnpn. hunfuwpliwphuyht
Wuntpuquh qnhbiph hhywnwlh op wiiglwgynn hwipuyht thyngunnufub-
Pht Wwutlhgutiph qlipulphn dwup wmwub huiwiupgh wlunnwihg-
Ubipti b (Ytpoht wwphttiphtt ghtnnpuiwititp b wy) mdwyhuubp): Ophuwly’
nuympywt il Luninn hmmununntunpynitp b inud Ewynuljut
hhfuwpy woluwmnwlhgutph vwutwlgmpmup (Uwphih 24 —Unjiplpui
2011; Uwphih 24 - Unytfplipwu 2015; Uyphih 24 -Unnp 2015): Uhwdwdwuwl
Puwlhstliphg ounnbph hunfuwp wyy optipp qnun duiwiiguyh Yund infuy «kjh-
nwiibphiny tnn quin]gn tpwiulnipymi m‘ul:(li (Ukpmfjuta 2015):

Uwiljuyu glmuuuuiiniyejuin hhonnnipymiup’ nputiu «dwguwy b «hhyw-
wwljhy twpunnpy (hidn, Uwpmpjut 2009) wnopjuyh twu £ “Ulipphu Auqg-
Uwiplipn, gymunnud, nputinh plwlsmp)niup, h wmwpplipmpnit Swudwpwph m
Unphh, glmwuuwnp)nihg thplyywditiph ubpmiunibp G: Lnfuy b wqqu-
)hit htypnypwt Wwuht tupunnhifutipt wnopuynul thnthnjuynud b bwluin-
pbi wmwppbgnud B it plgubiphg (Rtwptinhg) ‘Ulipphts Fuquwptipn
qmmui: Ujunbn iy b wqquyht hupunipjmip ul.lun‘td L ahwltpuly «yn-
Ny vwpuophy b «ghqwuu.lm‘um]ajllm” uwpunnhifutiph ympg: Ophtuay,
qnmgulhgubphgu Wthu, nuf jutnpligh wwunly gymnh utpluyh dwuht hp
wunmimpyniup, hwpgphg. «lpkdie kpp quinply Gup.... Luplinhg” [Glpphi
Puqiliuplinnhg) whutid; ol Uplalipyuit Swyuanpudithgy:

Cwgfh wnbilyny twfunpn plwplipnd utipfujugiud hupumpejwin jwi-
dubiniiph  Juquwlpupdwy U wnoptuljwig i mpmdtupm’ump)mhn
thnpékigh wwpqly, ph wpynp wyuntinp twpunhifutipp hidp b nupaly
gniquljus hmywpswiwyhte (wimpwwnh umbmdtw hunfop: Lwjenpn o
nbipnuf k] gymnh wwudnipjwip quunntiyul) ntmwpwluliphu th utinply,
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np gnyg wwib gymnp: Lhppht Awquuptpnh hmywpéwiiibpp gnyg wmwjnt
hunfwp hué wnwshu htipphtt mnkghght glmuuywimpwi qnhliph hhpw-
bt Wlhpywd hnpwpawt (Whwp 4): Snpwpawu-hwidwhpp Gunmgyty
1980-wlwiiubtipht’® gyninughtitph hwbquitwympjunip: Cnpupdwp guymy
£ gninh wuznnuwlwu hpuwyuwpuynd®, npobn qoinnud G wwl Jupsw-
Jutt hwununmpymubpp' dwijuwywpntqp, Wulnyph wmniup, gniquuyb-
wwpwiip: hhwpll, hwnwppphp bp, ph iyt b uqqutiwlwt Hupunnbipumn
niutignn hniuipéwuh Yunmguwh qunuihwp wnwpluyugty wuwwmnwlu
Jwnpwdunud funphpuyhts wwphutiphu: 2pmgwlhgutiphgu Whljp wpwninug
Ep, np ndjupmpjudp | hpujuwiogy ) wi wwnguwnnmy, np «..unilapp raphy’
pnup wlpngepnis bp' pruwwybipngagndte oy, skhn panunud:

l}u.tp 4. 1915p. Stmuwuwwimpyuit qgnhliph hhpunnwlh hnpwpéwin
‘Ulipphti Ruquwptipnnud:
‘Ulippht Fuquuplipnmu glinuuyjwunipjuwy hhpuwnwlh opp' Uuyphih 24-
hu, wb wluluwihp muthp, ph whwh tbtplu hubup gnhtiph hhywwnwyht
uJhpdwd twpnuywn wpupnpmpynititph gninh hnpwpawih dnn: Uy

12 b nhuy, ipkip gymunipmu b Yuplph § wbutty wi dhonadp, np gimnh «aqumninljuin
«qtfinnpnbip/hpuywpuwyp sh hundpliljind hwbpughtt Jund ng wuynnuwljuwl gouqu-
Ubg-hpuupulhi: bpl «cyupnnbwljwiy gmpuljw YEuenpnip junmgynd k wn-
vhthunpunnpy] b hnwpéwbughtt Ypwhtibpny, wyw hwipuyh-ng wwonnbwlpot
tunpnp bipbp nlphpnud B wbl wwpudpl E, npuntm nbmuiljuypdwd b ewngplitpp
(ULU-h ppgwiunud’ dpbipuyht juwimptbipp) b unjwnpnivh Juiguinp, «gynupuigtiop»
Jjud Yinnpnp quindnul  wnlunpughtt hewjuwyph Yhg: lowmpbtiph/wnlnpuyht
Uhgun]uyph pmpg hpwljwi hwipwyht nwpwsdph Junngndp ifwi § puuwlui pnijugh
Uhgujw)ph Juquwlpupiuy tnpufwpwimpuip, npp dlunpynd Ep hpuwpwpuyn,
L nph omipg bp dlunnpynuf punwpuyht ny $npiuy hwbipuyht nwpwopp: Unynpupun
hbilg wju ny $npuiwy hwipuyhls wwpwéputpl o nunin hwupwyht phinupynafutp
auwnpnn vhownwypbip (hidwn. Bobokhyan, Abrahamian 2014: 7-14):
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hnywpédwp kiqlipnn gwiwuwnh poitipp twy Eh, hul opdw pupwgpnu
npbk; uyglympymit hmpwpawt stmun]. pugunmpeynit th th pwith ntmwhwu
nnubpp, npnup wyn nwpwdp bjwh' Wwpquutiu wudwpnwun Juypnud
tuntym U Stubgm hwfup: Quuwywd hnpwpédwih nwpwopp Ywppywsd kp (pm-
uwlwt wp Yup hudupyus U ynyn wpwd), wyuhiiph' hnpwpawip bwjuw-
yunnpuunty Eh wyglmpynintitmh hunfwp: Uuwhuh hpuygh@wlp htnwppphp
tn Upwiny, ph hugm hunfuytipughn zptmpeymin Junphppwtiyng hnguipéw-
ip yoipu kp duwgly glnwuugwinpyu opdur hhywnwyh wpwpnqujupghg:
- Uju qymugnud puf poynp qpmiguiljhgutipp gyninh dwuht hpbiug funupp ulunud Ehu
«qunph» b «ynpufwéy huypkuhph twuhl hngpny, wundnugeymiitpnyg: U)-
uhiupi’ npuitip hunfuyupuyhtt wnopyuym wppenty twpunhifubp bu: «Unpnugug
huwyntuhphy»' «kpgphy» Wwuh hhynnnipymutpp b wwpnufutpu wpnhwlwi
b bt hnyywhunfuihph htmhwlh powibiui yundneymiutpnud b wno-
Muynui: Ctinhwlyp' Jupuytan fuwshyp, ny tnyu gimnhg £ tmt, htmhuwlig §
wli «Epgph Wlywppy, gyrnnud hupwnih gtmutuptitiphg Wayp (Wjup 5): Qpo-
guljhgatipu wuwght, np Wywpnnd wunnypludn «Lpgnhg qunpus dip puph-
Yuafie w, dhwyiondy dwpgpy, npwydjut qyunnut, tunwd wwt pidhi, uyywunud
k «Epghpy quuymb® husytu hnpwhunfuhpwt «hupy, «app wilpnng bjubpp
Wy wynuylu uspued uwpuauly Fhpw Bplhp quugrado: Unopjuynud hiptinojui b
Swquiwt wiptnphwwn tbpluyugywonypmin, hupkihph dwuht hhynyoypeywi
Ynljunuyeymbttpp dnqnyprulw wpytunnnd quptgh b npnwpyts bppt pa-
by wqquytnuljwimp)niu (Billig 2009): 2pnygutiphg uliynud, vy, pugytg
hniyuinawiuh «wbiljuny Wngm wy) ghuympu. Wt hwpgh, ph «gmynu gb-
Nuuupwbnipjwh qnhtph hhywnwh hnpwpéwt shw, sE», qpmgulihg uiwgp
uljutighta Y6y, phi wprynp gymunh Lhinpniuu hmpwhunfwihpp glmuwuwu-
umpjuiy, pl Cwypbulwl wunntpuquh hudup L junmgyty, pwih np, pun
Upwing, «yuapbpuwqip ey qnhijusuliph wlpupilph plnbpi ] fu, puyg
tejuup spplght)»: Upu quoygn phipuf & hauipdwith junmguuw Uphpnpa -
Puinhup, npp funphpnuyht zpgwith <huwypbtiwuhpuiljuiy twpunph” «huypb-
Ul uuntpuquhy nnwtnhqugnuiu k: poigwihglipn nwipkg Yubuyp
b, npnug Yhuwgpmpywt Uk Cuyptiawuyuis wunntpuquh b htnwuintpug-
Wi ppowtinuf wwntpuquh «hipnuwlwiugduiy gnpdpipwgtipt wipnhy
Jnowunnnutiphg b, gmgh wyn wwngwnny b ipwibg wnopyu hhynnmp)ui
Uk wipnhwljui hnywpdwih [unphpfimlbh otipunh nwpunnpujp: Ujnia Ynnifhg,
hniywpawtp Junphpruyht phulnpunid Stpjuyugunn Yung Yhuuwgnmpymip
Swhnpuwinuny nkutnnd up, np tw, dufwbwlh jhutqny gnnuijuis gy
Pnypunnhuyghy ubipluywugmghy (thnuwh wopbin), pun Empjwi, utpiuyugund
& Junphpnuyhti spgwih quinuihwpuifunuwljuii nhulnipup: Pugujtu wpnti -
gh, yunnimpmuutphg Whlh hwfwéuyt’ ggmnuwi wpdhuhunpughwi pad k
il «glmuuyjwimeyu hmpwpawihy Junmgiwp, wyn wunGunm] gjninw-
ghubpt hptip b hwiguinuympniu uquwltputy:
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Cnmpupdwuh huduwyupughtt nhpuljunupmpyui puwnnip wupptp §
Ll gluntipuyhn nhuynpund, dwuudnpugtiu juwg whpuntpnud hm-
2updwiun «sljuy, hul mqudwpnuig mbpunbipnd hnpwpéwp putuplpgnu
«gtmuuwwiimpywiy, funphpnuyhtn ppewimu wqquyht «hupluwljuquulpug-
Ui, Jipudtiunhy b wnwlwu «tayptupwitipps hwnpuhwplym chipnuw-
Yuiinipjuity nhulnipunud: hupumpjwi utpluywgiwt pupwugpnud, npuytu Yu-
nty, winpunwpé E junwpdnd awb wigiuih wumiulwl npnpwlh «ouljk
nupuppswithuy jud «hunpwuwljudy dunfwlwlutipht (Smith 1991, Edensor
2002: 24-25);

Cngwipdwund bpym vwpunhijutip gniquihtmymd G, npp htmpuwlju wp-
nwhuynty E Yniwynghghugh Yuquubpupfunip: <ngwpawih ndunghghnu
hpfuwlwis wnwiigpp «Yhu/duypu» E, npp tunwd ugmy £ wbpjud huptb-
uhph wnfpuyubtiph Ypu: Yung wyu Yhpuwpp unjnpupwun dtijiwpuwinmyd L
npujtiu Uplifngwi Quyuunwiuh, glmwuwwimppyui funphppuithy, uw putw-
nnn wmdh E: «dLpthuwd» hmywibpuht gnijuynud, ophnuly, hutmhunuf b
wyju wmdtmy wunnyipuuwum]ws twpnhubp (Ukpnugwt 2011: 108):

Ulippht Fuquwplipnh hnpwpawugh Ynduytipumyd $nughts nlip &
Qunwpmid «Cuyptwlwh wwntipugqund» gnhjwdubiph «yuinpy: Qujwud
Junphpnuyhn opswih nwquwlui b hwnpwiwlh Ywpunplh gpubnpnufu
wynpwi Ep nnihtwinn ¢k, wjunthwnbipd wyu bu Jupnn k jhul) gbquugw-
unmipjwi qnhtinh hhpwnwyh wwptihgh opp hnpwpéwuh «utiuljumy Waugn
wwwdwn: ‘Lwjunpry nliyplpnd whwwnbu mwip, ph byt G dhgug
htin «@lpguiljgnud» funphpuyhtt b wqquynuluw bywititpp hwipuyh nw-
pwodph, htanbwpwp® twl hwipuyhtt wgpbgmpyw hunfwp, Whgntin ‘Uhp-
pht Puquwplipnh hmpwpéwuh plypnd wyn tphnup hwigbu b quihu
unyu hunfwthph mbupny, npuntin Juputinp thnpénd £ gl tplnt wwpplin
hhpnnmpymiuitph hunfwédwyubgnudp’ gmuwuywinpimu-Cuyphitului ww-
mbipuqu hunfwljguiundp:

Lwuh np wypnuubipp «Epgphy Wwuht nlp b dumd Bo punwiboi
wuwnidmpniuitph uplnp twup, weyw wyn gupmiaad Jipugpgnn hhynnn-
pjniup nupéhy uwb gyminuiljui wnopyw: <honpnipju «ujupnnwljuiugnt-
up», hnpwpawu wyghnypymip nununud G Epypopnwljul, pwih np hmywp-
dwiap, pun Enueyut, Ubipluywgtinud E wyl, huy jmpupwigmpu «<ntuh nuipy
punwiutljwt yundnyegmutbpnd, b hmpwpéwp bu gununad  wnoptuljuwi®
«uljunnyudy: Uy yuwndwnny ghnuuuywinipju wmwptijhgp gymnughub-
pp upmd Gu wnopyuyhg «omwpytym]» b nnipu quyny Ytpshithu thgunjuyphg.
«qunughikpp uyn opp pudplipny qunad ke Ohébntuuljuplipnh hnipuihwdugf-
e
‘ Ujuughuny, Utipphtt Auquiwpbippnud bu nbutmd Gup, np hwduyupuyht
hhonnnipymitutipp U wunmubpp funphppubwyiwgynid b rpupéynd. b
hnypwpéwh: Uhwdwdwiuy Swaiwi b huypbithph dwuht hhpnnmpymup gu-
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muwl wpnhwlw E punwikljub gumdmpymubponud: Uyn gupmuujuiw-
Umpymun wujwhnyynud k bt ng $npuiwg b $npuiwn ppujuts wypulpmhiui-
ubiph hgngm, husyytu tljunntighip twl Unph qyninh paypnul: @EL Llippht
Buquuplipnh puwlsmpymup dwquundp «kpgph» mwpplin gynintiphg kp, npp
hﬂmhp wpunwhwyint) b ghinuuuuinipyuu hnipupéawuh Ypuw uptyny hpkug
qnntpp, wyumhwunting wwpptp gmntphg U wnhdtiphg |hubgy wyuntn sh
hnwpauynugyty, hsyhu Unphmd bp: Qwjwiwpwp wyt ywngwnny, np
Ulpphupwquiwptpnghtitiph hwdwp glmuuguumpniup b ppu hhynnmpmi
Nuwpaly b wnftgh Juplnp b nljw) hupumpymutitipp dhwynpnn: Suwpunp
£, np wydijwts «kpghpy b wwuwhwptiph gymintipi wgtpp htnwquynud nun-
twt ;nluw hupumpjui b qppuunwiht wlhpwd hnupéwubtph untng-
Uwi yupdumhye’3:

Unithnthnd

Lwnow$nh YJuquwlpupiwt npnpubh punhwipmpmutphu gmqu-
htin' hunfwyuputiphg jnpupwigmptn muh wbinuuph Wuinpwtugtut ub-
thwljwi Whjuwthquubpp b twpuanhifulipp, npotp bpptafu guein b uwb
Wnnwiwpuinpifutip: Cunfwyupitph iigwuh hnpupswiughi uqiuyip-
Wnufu wpnwgnynut . wwpwdph b hupumpyuit thnhuunsmpyniiutph bptp
Uwljwpnuwlutpp: Unwehu hlipphu gjninh quinint mwpwdpu Epulupgnug
NPuytu wnopyw hupump)w tw’ hughgud wtnughutiph huwp dwiwsth b
htfwun Ypnn tpwitibpny: Ujtnthtal ggnunujw unyt nupwop plljupmy k
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Elen Grigoryan
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Eurovision Song Contest as a Stage:
Performing Identities, Nationalism and Politics

The purpose of this article is to understand whether the Eurovision Song Contest as an
initially planned project to shape the common European identity serves its objective. To
address this question, the paper considers the developments of the contest throughout
its enlargement history towards the East.

The multidimensional nature of the contest required a mulfidisciplinary methodologi-
cal approach, combining ethnomusicology, performance and media studies. To address
the role and perceptions of the ESC in Eastern Europe and South Caucasus, several case
studies have been conducted, with a primary focus onconflicting countries. The ESC
in this article is represented as a manifestation of banal nationalism, a term suggested
byMichael Billig who argues, that modern nationalism has an ‘unnoticed; seemingly
harmless nature, hidden in peoples’ everyday practices. The paper addresses national-
ism in the ESC as a ‘bottom-up’ process coming from the people, as opposed to ‘top-
down’ nationalism coming from the elites or individual professional composers.
According to my research, the ESC has become more divided throughout its enlarge-
ment history, and has turned into a stage of many identities. This divisiveness is being
expressed throughnationalism and politics involved in the contest. The former is a result
ofcompetitive nature of the contest and existing conflicts between the relatively new
participant countries, while the letter is mainly a result ofregionalized voting system.

Key words: Eurovision, tolerance, politics, nationalism, Caucasus.
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Dnen I'puropsan

Konxypc «EBpoBujieHne» - ClieHa Ui penpesenTanun

HI(CHTH‘LH{OCTCFI, HallHOHAJ/TH3IMa H IIOJIHTHKH
Hesnbio panHoif craThyr ABNAETCS MOHATH KOHUENIHIO EBpOBUeHHs, KaK nepBoHaYasb-
HOTO npoexTa, CiIysKallero HHCTPyMeHToM s dopMupoBaima ofileii eBponeiickoii
WIEHTHYHOCTH M TOHATH HACKONbKO JAHHBIHA TPOEKT ONpaBjibiBaeT ceou nemu. [l
PACCMOTpeHUst AHHOTO BOIIPOCA, MCCNIENIOBaTeNbcKasi paboTa aHANIH3UPYeT pasBHTHE
CoBBITHI KORKYPCa Ha NPOTsKEHKH Beelt ee HCTOPHH paciHpenus Ha Boctok. Coryac-
HO MOHMM HCClleloBaHHAM, Ha ITPOTSKeHHH cBoeil HCTOpHH pacipenns Esposujetine
cTajio Goree pasfieNleHHbIM, W CTAIT IIOMAJK0i MHOTHX WeHTHYHOCTel. Takoif packorn
B HaCTosillee BpeMs BRIPAXKAETCs [IOCPEACTBOM HALHOHAIIM3MA U TIOJINTHKH, BOB/ICYCH-
HOM B KOHKYpC.

Introduction

Eurovision Song Contest (henceforth ESC or Eurovision), a pan-European mu-
sical TV competition, has entered the houses of Europeans since 1956, when the
first ESC contest took place between seven European states in Lugano, Switzerland
(EBU... 2016). As one of the symbolic pillars of Europe, having been a result of the
disastrous Second World War (henceforth WW2), the ESC was designed to symbolize
the unity of European states. It primarily took place between the member coun-
tries of the European Broadcasting Union (henceforth EBU), which was designed to
bridge public broadcasters of European countries to form European identity.Since
then the EBU has enlarged immensely, along with the path of the European Union
enlargement (henceforth EU), and has crossed the borders of the EU by including
countries of a wider Europe.

ESC, being the most popular product of the union was believed to be a mecha-
nism to foster common European identity. It included the two most effective (Bo"nl—
man 2011) spheres of forming and transforming identities: media and music, whlz.:h
brought to a successreaching over 1 billion viewers. At the beginning, through unit-
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ing the whole West of Europe, it followed the EU path by moving to the East of
Europe since 1990s. This changed the nature of the ESC, and contested the notion of
what is considered as ‘European’ Since then the ESC entered a new era, by display-
ing the ‘New Europe) a term used by Europe after the Eastern Enlargement of the
EU, encompassing former Eastern Bloc and Soviet counties.

The paper argues that this enlargement, reaching the borders of today’s Council
of Europe totally changed the nature of the contest, by bringing new objectives and
Ineanings to the contest.

The research question of the article is as follows: Does the ESC, as a popular
music event, bring unity among the participants, or does it emphasize the fragmen-
tation and disunity between former and new members even more? In other words,
my paper aims to understand the balance between the concepts of ‘unity” and ‘diver-
sity” in the ESC and to answer the question whether the ESC contributes to the for-
mation of ‘pan-European’ identity as a cultural rather than civic identity, or it creates
more disunity among the member-states through enforcing nationalism and politics.

My hypothesis is based on the belief that the ‘Unity in Diversity” motto adopted
by both the EU and the ESC, which emphasizes the importance of finding a balance
between unity and diversity, does not work in favour of the unity principle, but on
the contrary, is too diverse to sustain this balance. These results the ESC to become
a stage of many unities divided from each other.The recent criticism influencing on
the image of the contest negatively, motivated me to try to understand what the
Teasons are standing behind that.

Various books and articles, and particularly newspapers have covered ESC as a
Platform for European identity building, nationalism and image ‘branding. Howerver,
there has not been any academic analysis of the role of the ESC in the South Cauca-
sus and the analyses of ESC in the context of conflicts. Hence, the paper contributes

to the overall academic knowledge on the topic, through strengthening the existing

theories on national image branding processes and national self-representation in

the ESC and adding new empirical data. It also suggests a new approach in the ESC
studies, through analysing it in the context of conflicts in wider Europe. .

Sources of information include academic articles, books as well as social media
and newspapers, which have dedicated a ma.SSiVC, attention to the COI’];teSt, .The péper
is a result of an inspiration from Philip Bohlman’s book (2011) called ‘Music, Nation-
alism and Making of the New Europe: Al

Here I introduce the need of a multidisciplinary study of the ESC, through
combining ethnomusicology, performance and media studies, which propose .to ana-
lyse the ESC as social phenomenon, rather than autonomous arts event, which can
shape and form identities and nationalism. The approach is used to show how the
event can construct national, regional and pan-European boundaries and how it can
serve for nation branding and self-representation of the nation. It also includes a
discussion on the ESC European project asa platform for European identity building

through media and music.
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The paper is written in the social constructivist framework, and has a high
influence of Benedict Anderson’s concept of ‘imagined communities] which studies
nations as imagined communities, which are social constructs rather than objec-
tive artefacts. As nations, as well as national identities are socially constructed, that
means that the continuation of their life is a result of the society constantly legiti-
mizing and objectifying them. This approach especially helps to understand the Eu-
ropean identity building processes and the reaffirming of the notions of nation and
nationalism in the ESC.

Methodology

This research, which aims to understand the balance between the concepts
of ‘unity’ and ‘diversity” in the context of the ESC, is based on content and visual
analysis. It includes the methodology of Musical Anthropology or Ethnomusicology,
Performance and Media studies, which are highly social phenomena, being able to
shape, form and transform social constructs, such as identities, nationalism, cross
borders, places and time. The case studies mainly consist of content and discourse
analysis, including an analysis of musical lyrics, videos as well as the media. The lat-
ter contains online international newspaper sections such asBBC, the Telegraph, the
Guardian, the New York Times, several blogs, and more.

Eurovision Song Contestas a Part of the European Project

The Eurovision Song Contest is one of the most watched non-sporting events
in the world. It is held among the member countries of the European Broadcasting
Union.The latter consists of state-owned public service broadcasters and private
broadcasters with public missions (Raykoff and Tobin 2007: 87). The most popular
output of the EBU is Eurovision, which is being broadcast in all the ESC member
states. It was supposed to be cooperation between public broadcasters so that every
European had an access to Eurovision. The EBU initiators believed that by uniting
television and music the big musical show would unite Europe and promote the
European project (The EBU... 2016). The idea behind was to connect the people of
Europe through media.

The Role of Media in Identity Building

The ESC uses media and music to connect Europe to form identities. By simul-
taneously broadcasting an event shared by Europeans to reaffirm, as B. Anderson
calls it ‘European imagined community’ (1983).

The idea that I claim is that European identity is a constructed identity, which
is perceived by Europeans as a secondary identity, and civil identity, which creates
a sense of civic, legal belonging and does not replace national identity. It is interest-
ing to follow the European identity building process because it was planned after the
WW?2, so it is a special example of modern identity building.

The obstacles, which make the common European identity develop, are banal
nationalism (Billig 1995) and non-unity in media. The ESC was also a way to create
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an ‘invented tradition’a term coming from ‘The Invention of Tradition’ (Hobsbawm
and Ranger1983), which indicates that even though we perceive traditions as grant-
ed, they are socially constructed.

The annually repetitive nature of the contest was a way to create a ‘pan-Euro-
Pean tradition’ of watching the contest with families at home and feeling a common
sense of belonging.

On the other hand, the broadcasting union crosses borders by creating one
Place and travels through time zones, by determining the hour of the ESC: everyone
Wwatches the ESC irrespective of different time zones. Media transports Europeans
from all around the continent to a respective country and makes them become a
Part of a bigger community (Kirkegaard 2013).

Ethnomusicological Approach

Ethnomusicology is an interdisciplinary study of musical cultures within socie-
ties around the world, which emphasizes cultural, social, cognitive, and other roles
of music rather than its sound component (Nettl 1983: 25). The approach of it is
to bring music out from its traditional study environment, which looks at it as a
structure of musical sound, as a system in itself, but not as a part of the society it
was created by. As Jeff Todd Titon has described it, Ethnomusicology is the study of
‘People making music’ (2009: 12).

Music and musical performance have always accompanied societies since the
ancient period of human history until today, and have had certain functions depend-
ing on their social context (Sachs 2008). Merriam in his book mentions that music is
interrelated with the rest of culture. It can and does shape and channel social, politi-
cal, economic, religious and other kinds of behavior (Merriam 1964: 16-17).Music has
been and is part of peoples’ everyday life: from accompanying various rituals and
ceremonies, to its national, political expressions. Ethnomusicologisits have long been
curious in how it mobilizes the society, unifies people in parades and sport events.

The classical definition of music characterizes it as a culturalactivity, which
can include sound, rhythm and timbre (which is considered to be the ‘colour’ of a
musical sound) as main elements (Grove et al 1954: 53-54). Various musical genres
and styles may consist of or lack some of these elements. Music in Ethnomusicol-
ogy includes all possible manifestations of vocal techniques ranging from singing to
rapping, from instrumental pieces of music to vocal pieces. Such a broad definition
of music is related to Ethnomusicology’s research scope, which includes the world
music with all its diversity. As Martin Stokes states, there are different conceptions
of music in different cultures. In some communities, there is no word existing for
‘music’ (1997: 13).

Nevertheless, the activity that they perform in their everyday life is described
as music by musicological society, if it includes at least one component of what is
defined as music traditionally in the worlds’ mainstream media, public sphere and
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academy. Thus, in this paper the term ‘music’will be used in its larger meaning and
will mainly refer to the songs of a variety of genres performed in the contest.

The belief that art music should be autonomous was developed in the writings
of early German romantics. Music wasn’t supposed to be about anything. Instead,
it would be purely aesthetic and autonomous (Bohlman 2011: 10-11).As stated by P.
Bohlman, composers with national spirit were believed to never being able to be-
come immortal, because their music was not free of the burden of social context. As
stated by absolutists, such composers had not reached the level of understanding,
that art music is aufonomous, and modern music is absolute music (Bohlman 2011:
10). The new approach towards music goes beyond the borders of ‘art} from serving
purely aesthetic demands.

Modernism gave birth to the notion of absolute music and to the old musi-
cological school, which would analyse the ‘aesthetic high art music and develop
the ‘science of music’ (Bohlman 2011: 11). On top of the fosterment of sciences and
individualism, Musicology became a highly specialized and specified space of the
study of music. Music was regarded as something having an individualist rather than
collectivist nature, and, as a consequence, the forms of joint, shared music such as
religious or ethnic songs were excluded from academic research. As Bohlman claims,
a part of this joint music, nevertheless, was ‘museumized’ and archived in Conserva-
tories as ‘pure; ‘authentic’ art music of the people of the past, outside of its cultural
context.

Inconsistently, social and cultural worlds that have been shaped by modernism
(industrial-capitalist order, the nation-state and secular nationalism) would be hard
to imagine without music (accompanied with patriotic songs and national anthems).
Modernism reaffirmed the hierarchy between musical genres through aesthetic
standards of this era (Bourdieu 2010: 260-264). It clearly defined that classical art
music is the universal, absolute and autonomous, individualist music, and the rest of
music, namely popular music was not considered as art. Art was perceived as some-
thing, which was supposed to be ‘beautiful’ and emotionally powerful (Bourdieu
2010: 265). Likewise, as music was categorized as art, it was required to fulfil the
same criteria. As a matter of fact, aesthetics is itself a highly cultural and subjective
modelling of beautiful and good, which changes over time and space.

The purpose of the prior notice is that this perception and definition of ‘good
music’ has been so deeply rooted in the western society and ranged over the world,
that even today it still may provide with definition on what is ‘good’ and what is ‘bad’
music (Bohlman 2011: 13). As we will see later, popular music along with Eurovision
song contest has been criticized through the standards of music determined at the
time of modernism.

Funnily enough, sociologist T. Adorno argued that western classical art music
of modernism had itself been nationalist and politicized (Adorno 1988: 130-139). This
work was a massive breakthrough in the evolution of Musicology, which made the



Eurovision Song Contest as a Stage: Performing Identities, Nationalism and Politics 71

old school, rethink about the scope of Musicology and reconsider the methodology
of studying music academically.

Most of the academic literature (Adorno’s book, J. Baily’s “The Role of Music in
the Creation of an Afghan National Identity, 1923-73; Z. Mach’s, ‘National Anthems:
The Case of Chopin as a National Composer’, etc.) covering the intersection between
music and nationalism refer to nationalism as a project designed in the top of the
society, through the political elites, where music has been used as means to reach the
people. In this paper, I will follow the approach of P. Bohlman, who states that apart
from being a top-down project, nationalism could also be considered as a process
coming from the bottom to the top. I will elaborate on this process in the paper, by
arguing that sport events, as well as the Eurovision Song Contest are good examples
of nationalism coming from the people.

Based on the methodology of the new theoretical school, Ethnomusicology,
music in this paper will be considered as a domain, that is not only a social and cul-
tural phenomenon, which simply reflects social structures, but is actively involved
in shaping these structures. Eurovision Song Context, the longest running TV song
competition of popular music, which has been an official project to unite Europe
after the WW2, has been criticized to be politicized, a failed project as a cultural
ground of the European project.

The aim of this paper is to lay out the processes of identity building, politics
and self-representation of nations in the Eurovision Song contest. There has already
been done some research about it previously. I will try to look at the work already
done and through my research and new examples say, whether the Eurovision song
contest becomes a stage of national self-representation and nationalism.

Nationalism in the Eurovision Song Contest

The Eurovision Song Contest as a Performance

From ethnomusicological perspective, Eurovision Song Contest can be regard-
ed as a multifaceted phenomenon, in which meanings are socially constructed, ma-
nipulated. As the former researches have argued, it is something more than just a
song contest. ESC encompasses various aspects. The following chapter will address
nationalism and boundary building through the ESC. For this reason, a multidisci-
plinary approach is required, which includes Performance Studies and Ethnomusi-
cology.

When discussing Eurovision, we could remark that it is a live event, which en-
compasses live performers, live audience, stage, stagecraft, music and dance. Apart
from its musical component, the overall stage performance plays an enormous role
in it. In Performance Studies stagecraft is one of the main elements of the inte-
grated art performance. Its challenging function is to construct a meaning in the
performance through non-verbal technology, magnify the presence and immediacy
of the performance (Cook 2003: 203).Stage crafters use the darkened room, the large
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screen, design, and costumes to make the performance live and real. Together with
scenographers, who are responsible for the artistic perspective of the performance,
stage crafters influence on the audience. Joslin McKinney and Philip Butterworth
elaborate on this and reaffirm, that Scenography does not solely create and present
images to an audience; it is concentrated upon audience reception and engagement
(McKinney and Butterworth 2009: 4).

Erika Fischer-Lichte in ‘The Transformative Power of Performance’ defines per-
formance as an event, which encompasses processes of communication between the
performer and audience, and between members of the audience (2008: 161). Pursuant
to her argument, a performer invites the audience to participate in the performance
during the whole event in multiple ways. A ‘good’ performance is the one that suc-
ceeds making the audience co-participants. Thus, the transformative power of per-
formance, according to Fischer-Lichte, is the power, which transforms the passive
listener and viewer into an active participant(2008: 161). In a musical performance,
the physical stage, the scenery, the costumes and the stage semiotics aim to influ-
ence on the audience and to make the transformation possibie. Fischer-Lichte’s work
mainly analyses the theatre art performance, however it could be applicable to any
public event, such as carnivals, fests, social movements, sport events, as well as the
Eurovision Song Contest. A while later we will address the nationalist semiotics on
the stage of the ESC and its contribution to the overall nationalist spirit of the contest.

Caroline Heim has described the stages of communication between the audi-
ence and the performers. At the beginning, the artist and the audience are clearly
divided from each other both physically and mentally through the stage (Heim 2016:
61-63). This could be relevant for football stadiums as well: the field is clearly sepa-
rated from the tribune. Then during the massive event magic happens: the sharing
of an experience with others, joint feelings and emotions create a sense of social
belonging and unify or separate the audience according to their social identities.

Consequently, contest events, which hinge on the principle of competition
between states, accordingly enforce national identities and nationalism among the
audience. In this respect, we could classify, for instance, the UEFA European Cham-
pionship and the ESC into the same category.Sanna Inthorn and other researchers
have discussed the processes of collective identity building in football stadiums (In-
thorn 2012: 96-109). Similarly, both football and Eurovision fans watch a nationalism
driven from competition.

Nationalism Driven from Competition _

P.Bohlman has analysed the national identity building in music contests, par-
ticularly in the ESC. In his opinion, competition is the main driving force of nation-
alism and of its expression through music (Bohlman 2011: 59-60). National anthems
accompany the athletic event, when nations compete against each other. Similarly,
war and colonialism, as fierce competitions between nations and empires, produced
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music that would serve military competition (music in the marches or bagpipe rep-
ertories that provoke nations to war).

As M. Stokes states, nationalist music is a result of the process of social groups
defining themselves through their ability to articulate differences between self and
other (1997: 13).This binary system of opposing the ‘other’ by musical means has
been discussed by Malcolm Chapman in his ‘Thoughts on Celtic music’ article, where
he analyzes how the Scottish and the Welsh people invented their ‘national culture’
to express their ‘otherness’ from the dominant English culture and how music be-
came a tool in this process of the invention of tradition(1997: 29-49).Blacking claims,
that Celtic, African, Mediterranean, Arab, European musics are being defined in
competitions, festivals and tourist promotions (1987: 133-134). These divisions bring
chauvinist agendas and unfounded arguments, because the reality is that it is hard
to ‘pack’ music in certain borders and give it a name. The process of defining music
is usually accompanied with ethnic, national, supra-national identity building.

Modern competitions, as Bohlman claims also encompass musical practices that
symbolize the nation and serve the desire to demonstrate ‘otherness’ (2011: 27-28).
As Stokes claims, music is a symbolic phenomenon, which is highly important to
nation-states (1997: 27-28).

An important statement that he does is that a nationalist music may be political,
economic, cultural, or ideological, but they must all include the competition feature.
Nationalist music emerges at those times and places when nations confront each
other or compete with each other. In consequence, competition with other nation-
states is essential in nationalist music. Folk and popular music contests, including the
ESC, that play out in the nationalized media, are potential generators of nationalist
music. These musical competitions, as Bohlman puts it, provide postmodern means
of mobilizing the people of the nation-state to express a new form of nationalism.
The latter consists more and more of the symbolic language of nationalist musics of
all kinds (Bohlman 2011: 62). The spectators waving national flags, bearing them on
their cheeks, or exclaiming the name of their respective countries, reiterate national-
ism subliminally. Thereupon, the audience ‘performs’ nationalism after the process
of assimilation into the performance, the performer and the audience, sharing the
same feelings.

Banality in the ESC Nationalism

Reestablishing nationalism in mass events through national symbolism might
be seen as less urgent to analyze: most of the research has been done in extreme
manifestations of nationalism. Nevertheless, Michael Billig has argued, that modern
nationalism has a ‘hidden), seemingly harmless nature, which makes it a powerful
ideology (1995: 38). He examines and challenges the ‘daily life’ nationalism (banal
nationalism) by arguing that most political violence and political movements are
based on it in foday’s world. The term ‘nationalism’ in public and academic discourse
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is usually used within the context of those who struggle to create new states, or has
to do with extreme right-wing politics. The notion ‘identity’ is the basis of national-
ism. National identity, according to Billig is being reproduced daily by nationalized
media, by politicians referring to people as nationals rather than citizens, by sport
events and musical contests. This ndtionalism is banal, however, as Hannah Arendt
states, ‘banality is not synonymous with harmlessness’ (Billig 1995: 40).

When discussing about the intersections between nationalism and the ESC, it
is important to remark, that nationalism is a product of the age of modern nation-
states, and that the nation-states in turn are products of modernism (Gellner 1983:
53). As Gellner explains, modernism and the rise of state, brought an ideological
transformation of collective identity. Nation-states were formed in a certain period
of time, and according to Benedict Anderson, Ernest Gellner, Anthony Giddens,
they are not founded upon ‘objective’ criteria (such as the possession of a separate
language). In fact, nations have to be imagined as communities 1o be able to sustain.

The reproduction of nation-states depends upon a rationale of collective re-
membering and forgetting, and of imagination and imaginative repetition (Anderson
1983: 187-193). Thus, Billig explains, that these ‘imagined’ and daily constructed ba-
nal nationalism reiterates the existing social system of nation-states. Nationalism, B.
Anderson argues, is more than a form of identity. He defines it as an ideological con-
sciousness, in which national identities and nationalism are perceived ‘natural’ (1983:
188). The ESC itself represents an example of banal nationalism, which appears as
invisible and harmless. Nevertheless, it is a pan-European event, which reproduces
the clichés of nationhood and nationalism.

P. Bohlman states, that people in the ESC apply songs to express national iden-
tities (2011: 4). They dance the folk dances and participate in military marches. Eu-
ropeans are involved in shaping nationalism themselves in the ESC, because their
votes determine the winner of the ESC and they are co-performers of nationalism
through national symbols. Nationalism does not enter music from the top, from state
institutions and individuals, but from the bottom.

Politicization of the Eurovision Song Contest

As mentioned earlier, the ESC was established after the WW2 with a specific
objective: to bring unity to Europe, create a sense of ‘European community’ and
European identity. Both music and media are believed to cross spaces and borders,
so this could be a successful project. As politicization was a possible obstacle in pur-
suing the idea of unity, politics became the impermissible word for the ESC. Even
though the rules of the contest change frequently, ‘no politicization’ rule has been
in the list of the code of conduct of the ESC since the very beginning of its history
(ESC Rules... 2016). It says that ‘no lyrics, speeches, gestures of a political or similar
nature shall be permitted during the Eurovision Song Contest. No messages promot-
ing any organization, institution, political cause or other, company, brand, products
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or services shall be allowed in the Shows and within any official Eurovision Song
Contest. A breach of this rule may result in disqualification’ (ESC Rules... 2016).Even
though the abuse of this rule seems to have quite harsh consequences, it is dubious
whether the ESC is very consistent in sticking to this rule. It has often been criticized
for its politicized nature in public and in social media in many ways, among which
the voting plays a big role.

Voting: Driven from Political or Cultural Forces?

The EU has always supported regionalism, because it was considered as the
main way to overcome or soften nationalism. Since the 1990s, the new stage of Eu-
ropean nationalism: neo-nationalism rose. Regionalism however had the opposite
effect by strengthening nationalism even more. The cultural policy of the EU started
supporting regional programs, such as Austria’s ‘Music der Regionen’ (Music of the
Regions). World music producers also, started concentrating on making ‘music of
regions’ and going beyond the borders of national. However, soon it was clear that
regionalism could bring secessions and conflicts in regions in disputed territories. If
we follow the policies of the ESC, it will be clear that at the beginning there was a
support for regionalism, and in many cases, there were various minority represent-
ing artists, bringing their traditional culture to the stage. However, the new rules
banning to wave regional flags in the ESC stage show all the problematic issues that
the contest has to cope with.

In the ESC, each country represents its original song to be performed live,
Then countries vote for each other, without being allowed to vote for the perfor-
mance of their own county. Today voting is done through public televoting and the
professional jury, who determine the winning entry of the competition (Voting in
ESC...2016).The main criticism of the public about the ESC voting is that it is po-
liticized, biased and that the voting reflects everything but music. The idea behind
the ESC was to unite Europe, however it seems that some parts of Europe are more
united than others (Royston2016). The main trend in the ESC voting that is noticed
by the viewers is the existence of regional alliances. Several groups or separate coun-
tries systematically vote for each other, which rises arguments whether the voting
is driven by the quality of the songs or it has other reasons. Statisticians from UCL
and Imperial College have published the main regional alliances or blocs according
to the voting results of the entire history of the ESC (Pipa2014). Even though the
blocs vary slightly in different researches, most of the analysts have agreed on the

existence of the following blocs:
B The Balkans: former Yugoslavian countries, together with Romania and
Albania.
B The former Soviet Union countries and their satellite Eastern European
states.
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B Scandinavia together with Iceland, Latvia and Lithuania (Fricker and
Gluhivic 2013: 111-112).

The most evident examples could be Belarus constantly awarding its highest
points only to Russia or Ukraine and Cyprus-Greece cooperation. Usually the main
principle lying behind the blocs is geographical proximity. However, Malta steadily
voting for the UK does not follow this logic (Palmer and Dodds 2016). The statistics
show that the UK public is the most skeptical about the ESC being non-political and
explain UK’s notorious results in the past 15 years by the isolated situation of the
island from the rest of the continent. However, being a part of a bloc doesn't neces-
sarily secure a victory (Pipa 2016). Norway is still a very unsuccessful country in the
ESC, leaving the contest with no points four times.

The existence of voting blocs mainly impacts on the points of the countries
positively. The research has shown that there is almost no systematic negative voting
between the countries and discrimination against certain countries (even though in
Western countries there is a belief of such alliance between Eastern European coun-
tries, which affects negatively on the West).

Nevertheless, in 2014 Armenia, who came fourth in the contest was the last
one in the Azerbaijan televote and by the jury. Armenia voted for Azerbaijan the
same way, though Azerbaijan in general came 22" out of 26. The reason behind this
was the antagonism derived from the Nagorno-Karabakh conflict between these two
countries, which has been expressed in the ESC multiple times. We will elaborate on
it a while later.

Even though it is undeniable, that the voting of the ESC is affected from poli-
tics, there are also other factors, such as cultural cohesion and migration. For in-
stance, Annmette Kirkegaard has done a research on the ‘Nordic voting bloc’ and
come to the conclusion, that the similarity between languages and culture was one
of the main reason of this working alliance (2016: 79-90). According to her, being
able to understand the lyrics of the songs and ‘decode’ the cultural language of the
neighbor can influence on voting.

Adam Lee, a journalist and editorial consultant from London, whose blog
launched in 2009, wiwibloggs, is currently the most-read website on the ESC, has
said, that even if Russia showed up without a song, it would still make it to the final
(Westvott2014).Along with today’s political alliance of some Eastern European and
South Caucasian countries with Russia and wish to show allegiance to Russia, the
cultural factor affects on Russia’s success as well. According to Lee, influence of the
shared Soviet heritage naturally guarantees the Russian act to do well. Sietse Bak-
ker, a Eurovision Song contest event supervisor, in her interview said that taste, a
certain cultural sound you’re familiar with} can drive to voting (Vranis 2016). He
explains that in Eurovision culture and politics go hand in hand. It is possible to find
out more or less clear voting blocs, but it almost impossible to clearly interpret the
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motives of these blocs and identify their nature. Regarding the earlier mentioned
example of Greece and Cyprus, he states, that the two countries share long historical
ties, watch the same fnedia, speak the same language and are connected with family

and friend ties, which influences the voting results (Vranis 2016).

The existence of these regional alliances rises questions, whether or not the
competition and voting blocs emphasize Europe’s disunity even more. Although
fragmented voting blocs are spread throughout the continent, the main discourse
of division is between Eastern and Western Europes. Sieg explains this musical divi-
siveness through the economic divisiveness of the two parts of the same continent:
Western Europe has unified due to its mercantile and industrial strength by gaining
the status of the ‘first world] whereas, in Eastern Europe the picture has been dif-
ferent (Sieg 2013: 111). European Union has itself divided the continent into parts,
as the European Economic Union included the west, but not east and still beard
the name ‘European. Former Eastern bloc countries didn’t have similar economic
growth, which would be reflected later in their label of forth world’ Today the ESC
emphasized these differences between the two Europes more than ever.

Another factor that impacts on the ESC voting results is the voting of diaspora
communities for the countries of their origin or the countries which they identify
themselves with. This explains why Germany awards Turkey with very high points
(Raykoff and Tobin 2007: 140). Similarly, Poland, Lithuania, Serbia and Armenia
are believed to get visible votes from their diaspora. The ESC 2016 reaffirmed this
notion, when Poland’s representative Michal Spzak, who had got seven points from
the juries, ended up in the third place by earning 222 points from televote.

BBC Magazine points out, that Poland has received its top highest scores from
the top ten countries having the largest Polish population (Austria, Belgium, the
United Kingdom, Germany, Italy, Sweden, the Netherlands, Ireland, France and
Spain) (Veen 2016).Likewise, the televote awarded Lithuania 12 points from UK,
Ireland and Norway. The 3 countries, again, have the largest Lithuanian communi-
ties. Nevertheless, the jury gave the performance very low points: the UK awarded
four, Norwegian jury gave two points, and the Irish jury did not give any points.
While Serbia was placed eleventh by the televote, even though the overall jury votes
had ranked the performance 23rd. Again, the countries that pushed Serbia up on
the ranking list were Bosnia & Herzegovina, Croatia, Montenegro, Macedonia and
Slovenia, which are famous of their Serb minority.

Even though the international media has hardly discussed the role of Armenian
diaspora in Armenia’s considerably high ranking since its participation in the con-
test, the vast majority of Armenians are convinced, that the diaspora, which is more
than twice as big as the overall population of Armenia, is a strong factor in Armenia’s
success. Both in public and official discourse it is believed as such, and there are no
attempts to hide this fact. On the contrary, during the whole show Armenian TV com-
mentators of the ESC openly exhort the diaspora Armenians to vote [or the Armenian
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contestant. Furthermore, the Armenian Minister of Diaspora Hranush Hakobyan al-
most every year sends an official message to Armenian diaspora, asking to vote for
that year’s contestant (Minister of Diaspora... 2012). This seems to be nonsense: why
would the Minister of Diaspora exhort the Armenian communities to vote for Arme-
nia in a competition, having been labeled as ‘kitschy’ and camp musical show.

Here comes the difference between perceptions and attitude towards Eurovi-
sion in Western and Eastern European countries. Particularly, for developing coun-
tries, such as Armenia, the ESC is an international platform, where it can represent
itself ‘properly;, ‘show’ its adversary country Azerbaijan Armenia’s strength. Even
the speech of the minister is ultimately full of opposing phrases against Azerbaijan.
Even in her message directed to the diaspora community to vote for Armenian con-

_testants in the Junior Eurovision Contest, Hranush Hakobyan uses implications to
preceding events between Armenia and Azerbaijan. ‘We have to show everyone that
Armenians win with their centuries-old culture, wit, intellect, just like our chess
players, and do not ‘win’ by axing an officer in his sleep’- This extract from the Min-
ister’s speech implicates 2 main ideas mentioned above: 1. showing everyone who the
Armenians are (the thesis of national self-representation, nation branding), 2. That
they never axe an officer in his sleep and then being called as heroes.

The second implication refers to an incident that has taken place in Budapest
in 2004. Ramil Safarov, an Azeri military officer had murdered by an axe a sleeping
fellow student, an Armenian fellow officer, whose name was Gurgen Margaryan at
one of the nights of NATO English-language courses (Safarov... 2012). Hungary sent
Safarov to Azerbaijan by presuming that he would be imprisoned in Azerbaijan. Yet
as soon as he arrived in Baku, he was pardoned and welcomed as a national hero and
promoted to major, which angered and frustrated the Armenian side.As a matter of
fact, during the entire musical event both of the sides perform in nationalist lan-
guage, and the binary oppositions of ‘us’ and ‘them’ persist. As a consequence, both
Armenia and Azerbaijan express nationalist rhetoric in their performances.

The ESC is taken very seriously both by the public and by the elites, as the
ESC is perceived as a stage of nation branding. Armenia along with other countries
has constantly used the ESC stage to raise political issues, which we will elaborate
later. Both of the countries see each other as their main rivals in the competition.
This tension, hatred and nationalism have been reflected in the ESC in many ways,
which we will demonstrate a bit later.

The statistics illustrate that diaspora voting has always existed. Nonetheless, the
new system of voting, which has been established from 2016, brings more balance
between the jury vote and televote, and has emphasized the diaspora voting trends
more. In the new system, the votes of the jury have more role to play in the results
than before. Due to this, diaspora voting has relatively lost its influence in 2016.
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ESC as a Continuation of War by Other Means:
Nation Branding(Case Studies)

Armenia-Azerbaijan

Carl von Clausewitz has once said ‘War is the continuation of politics by other
means, which reflected the politics and the perception of war of the time. The his-
tory of the European Union is directly related to establishing peace in the continent,
however, the ESC seems to be the ‘continuation of war by other means’

Armenia and Azerbaijan not once have used the ESC as a means to continue
war at the ESC. In 2006 Armenia had its debut in the ESC being represented by an
Armenian singer Andre born in Nagorno Karabakh. Azerbaijan protested against
writing ‘Nagorno Karabakh’ as a birthplace of the Armenian representative, stating
that de jure it is in the territory of Azerbaijan (Abrahamyan 2016). As a result, the
EBU removed the birthplace section from the contestant’s profile. Thereafter, when
both of the countries were already in the contest, (Azerbaijan’s debut was in 2008),
the conflict in the ESC went further.

Traditionally, during the contest, before each performance there is an intro-
ductory video, which presents each country. In 2009 Azerbaijan complained to the
EBU that the introductory ‘postcard’ clip of Armenia for the semi-final included the
Armenian monument ‘We are our mountains) located in the conflict zone, Nagorno
Karabakh (Abrahamyan 2016). After the EBU agreed to remove the monument from
the clip, Armenian media complained that Azerbaijan must also be forbidden to
display the Magbaratoshoara and Segonbad monuments in its entry video, as they
are the symbols the cities of Tabriz and Urmia, which are located in Iran’s Azerbaijan
region, however the monuments were not removed from the video (Adams 2012).

The tensions continued, when in the final show while presenting the votes from
Armenia, the Armenian spokesperson Sirusho held a clipboard with the picture
of the monument on it, and had video screen of the ‘We are our mountains’ in her
background, which infuriated the Azerbaijan side (Armenian Points... 2009). Nev-
ertheless, according to Armenian official data 1.065 Armenians voted for Azerbaijani
contestant, which was overall reflected in one point given to Azerbaijan.

Again, in 2009 it turned- out that the Azerbaijani broadcaster, Ictimai Tel-
eviziya had blurred out the number of Armenia so that there was no vote coming
from Azerbaijan to the Armenian contestant. The broadcaster had also distorted
the TV signal during the performance of sisters Inga and Anush representing Ar-
menia. After finding out about these all the EBU fined the Azerbaijani broadcaster
2700 euro (Krikorian 2011). In the same year Ministry of National Security in Baku
interrogated those Azeri citizens who had voted for Armenia to give explanations.
They were accused as potential security threat for the government (Adams 2012).
According to the Azerbaijani official data 43 Azerbaijanis voted for Armenia. One
of the voters, Rovshan Nasirli had explained, that the song of Armenian sisters Inga
and Anush Arshakyans called "Jan Jan" was a better reflection of Azeri music than

- ‘Always), the entry of Azerbaijan (Burnett 2009).




80 Elen Grigoryan

This is an evident example of cultural and taste similarities between countries
located in the same region, which impact on people’s votes apart from political rea-
sons. He had also mentioned that his interrogators told him that they had the names
and addresses of all 43 Azerbaijanis who had voted for Armenia. Nasirli also men-
tioned that the interrogators had warned him that they had the names and addresses
of all the 43 voters (Radio Liberty... 2009). Even though the Azerbaijani Minister
of Youth and Sport Azad Rahimov denied the information about the interroga-
tion done by the Ministry of National Security, after investigation the EBU accused
Azerbaijan for breaching the privacy of voters and threatened to ban Azerbaijan
from taking part in the contest, but after all limited itself with only a strict warning
(AzerNews.az... 2009).

The Junior Eurovision Contest also does not avoid political influences. In 2010, af-
ter the victory of 14 years old (at that time) contestant Vladimir Arzumanyan, the con-
test moved to Armenia. Armenian media claimed that Azerbaijan’s broadcaster had
cut off the show after it was clear that the winner was the Armenian contestant. The
broadcaster however explained it to have been a technical problem (Janbazian 2015).

Two years after, in 2012 the ESC moved to Azerbaijan after, following Azerbai-
jan’s victory in the preceding year. The Armenian delegation expressed its worries
about the security of the Armenian contestant and the doubts about taking part in
the competition. Azerbaijan officially replied by promising the security of all the del-
egations including Armenians (Radio Liberty... 2012).However, following the death
of an Armenian soldier in February 23 from Azeri sniper attack in February 23,
former Armenian representatives of the ESC, Emmy and Eva Rivas, organized a
public petition not to participate in the contest. On March 7 Armenia withdrew from
the contest, which was going to take place in May 22" and 25" in Baku. ‘We refuse
to perform in a country, notorious for mass killings and massacres of Armenians,
a country where hatred for Armenian people is a part of governmental policy, a
country banning the entrance of any person of Armenian nationality regardless of
citizenship, the statement said. In the months leading up to the contest, Azerbai-
jani President Ilham Aliyev said that ‘the Armenians of the world’ were ‘our main
enemies’

So, as we can seethe ESC with the initial ideology lying behind it has not been
able to make the war vanish at least on the stage of Europe, but on the contrary,
has become a tool in the hands of the governments to lobby against each other and
continue the war by other means.

The most recent scandal between the two countries was in 2016 when the Ar-
menian contestant Iveta Mukuchyan waved the Nagorno-Karabakh regional flag
(Royston 2016). This caused anger in Azerbaijan and endangered the peaceful at-
mosphere of delegations and fans in the contest. Immediately after Azerbaijan ex-
pressed discontent against this incident, the managing committee of the ESC an-
nounced its decision on sanctioning Armenia through financial penalty. Only around
two weeks before the first semi-final of the contest (in April 30th) the ESC organizers
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announced the rule, which banned regional flags during the event (Duffy 2016). The
day of the semi-final (in May 10th) such an obvious breach of the contest rule was
not expected from anyone. No matter how much the ESC tries to keep the focus of
the event on music, it still stays very political.

The rule on banning the regional flags in the ESC attracted massive attention
in the UK, as Joe Woolford this year’s singer representing the UK is Welsh (The Tel-
egraph... 2016). Consequently, the Welsh flag would be banned as well. Accidentally
published draft version of the flags that are considered as priority to ban for the ESC
included the flags of disputed territories such as the flags of Kosovo, Crimea, North-
ern Cyprus, Nagorno-Karabakh, Scotland, Palestine as well as terrorist groups such
as ISIS and Hamas (Flag Controversy...2016). The leakage of this list inferred dis-
gruntlement throughout the social media as the people living in these territories felt
offended seeing their countries being in a list with a terrorist organization, for which
the ESC had to apologize publicly by stating that they did not mean to offend any-
one (WorldNews... 2016). As stated by the ESC rule, the only allowed flags are those
of the states, which are part of the UN as well as the flags of the European Union
and the rainbow flag, as it symbolizes diversity, and tolerance, which is the driving
principle of the ESC. However, it can be banned in case it is used for political means.

When a Swedish journalist asked Iveta Mukuchyan why she raised the regional
flag of a disputed territory, she answered that she represents her motherland, and
her heart is with her country and her people. She added that by raising the flag she
wanted to claim peace on the border, and with her song ‘Love wave’ she aimed to
spread the wave of love and peace in the region. The governing body of the ESC
stated that they strongly condemn the flag’s appearance as it beaches the primary
objective of no politicization of the contest and affects negatively on the ESC brand.
The breached Rule 1.2.2h of the 2016 ESC states that ‘no messages promoting any
organization, institution, political cause or other, company, brand, products or ser-
vices shall be allowed in the shows’ (ESC Rules... 2016).

Georgia-Russia

And finally, Georgia was considering whether to participate in 2009 ESC, one
year after the Georgia-Russia war, which was going to take place in Russia. They
decided to join however with a song with a very controversial lyrics and title called
“We don’t wanna put in}, which was associated with ‘we don't’ wanna Putin’ (Georgia
ESC... 2016). Although Georgian delegation refused to change the title and the lyrics
of the song, by stating that it does not have any political references, the ESC made
it clear that Georgia would not be able to participate with that song. The words "put
in" are sung with accented pronunciation as ‘poot een} which is how the Russian
prime minister's name is pronounced. In the end Georgia decided to withdraw.

Along with South Caucasian countries Russia also emphasizes the importance
of the ESC. In 2009, after the victory of Dima Bilan with the song called Believe’
in Belgrade, the ESC moved to Moscow. Russia, like Azerbaijan spent enormous
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amount of money and efforts to make the show as special as possible (Pravda.ru...
2009).Swedish television executive Svante Stockselius, who was the ESC executive
supervisor, told BBC that V. Putin, the Russian prime minister at that time, had
attended the Eurovision rehearsal to take care that everything went well (Fidgen
2016). In Western European countries, although there are countries enthusiastic and
enrolled in the ESC, like Sweden and the UK, in rest of the countries it is not really
popular (Fidgen 2016). In Western Europe it is has been popular in gay community,
way before the winning entry of Conchita Wurst.

For Russia, like for South Caucasian countries, the ESC is a national priority. In
his interview the Russian contestant, Sergey Lazarev confirmed that the ESC is very
important for Russia (Konstantopoulos 2015). They associate it to the Olympic games,
where both representing and winning the competition is about the reputation and im-
age for your country. Hence, Russia prepared for the ESC the way it did for hosting
the Olympic games in Sochi 2014, by making the most expensive Olympic games
ever (both winter and summer), to promote Russia, to show Europe that Russia can
do, said Stockselius (Royston 2016). That is why Russia puts huge efforts to win the
competition every year, even though it has won only once so far, Russia spends a lot
of finances each year to win the contest and prepares for it professionally. In 2016 for
the entry of Sergey Lazarev, Russia had collected a team of professionals, who had
worked on each detail promising victory in the competition. This is why Russia was
the bookmakers’ favourite to win the contest. In 2014 and 2016, after being booed
on the ESC stage, Russia prepared for the contest very seriously to restore its status.

According to Daniel Gould, who has written articles about the ESC, they hired
two composers: Russian national artist Philip Kirkorov and a Greek musician called
Dimitris Kontopoulos, who had both written many Eurovision songs previously (Fid-
gen 2016). They had a Cypriot vocal coach called Alex Panayi, who had worked with
many successful Eurovision performances before and one the most successful Swed-
ish backing singers on the stage. BBC Eurovision Twitter called it ‘Olympic staging’
(BBC Twitter... 2016).

The analogy between preparations for the Olympic games and the ESC, dem-
onstrate the two main theses highlighted above: The main feature of the ESC the
competition between states, which enforces nationalism, like in sport events, 2. It
becomes a means for national self-representation and image branding in Russia as
well as in the South Caucasus. Lazarev himself has done the analogy between the
Olympic games and the ESC, and has claimed that it is immensely popular in Russia
(Konstantopoulos 2015). The outstanding hosting by Russia becomes a way to show
its cultural and political power to Europe.

Ukraine-Russia

The new restriction of 2016 on regional flags and the attempts to make the con-
test apolitical, nevertheless, did not influence on the ESC’s reputation positively, as
Jamaladinova, an ethnic Tatar born in Kyrgyzstan, representing Ukraine won with
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a controversial song resulting a bigger scandal. The new voting system, which made
the jury’s vote stronger, helped her overpass Russia and Australia (Akkoc 2016) Be-
fore the contest the Russian contestant was an obvious candidate to win, however
Russia ended up the third after Ukraine and Australia.

Russia did not share the overall festive mood of the event and considered Ja-
mala’s song to be directed against Russia and admonish the annexation of Crimea in
2014 (The Guardian... 2016). They showed it through twitter. The main argument
was that it was a very political and biased victory. They claimed, that Ukraine’s song
called ‘1944’ had political lyrics (it was about the deportation of more than 240.000
ethnic Tatars by Stalin from Ukraine’s Crimea region after the WW2, in 1994 and
about the sorrows that the singer’s great-grandmothers family had witnessed). It
could easily be linked to Russia’s annexation of Crimea (John 2016). Russian media
openly regarded him as a winner, ignoring the results of the competition.

The Russian Minister of Security and Defence addressed the ESC final results,
by mentioning that it was highly political (‘Anti-Kremlin’ song... 2016). He said that
as a response to the disrespect for the ESC rules Russia should not take part in next
year’s Eurovision, which will take place in Ukraine. He ironically added, that he
would not be surprised, if the contest took place in Maidan. The latter is the square
in Kiev, where social protest started and threw out the former corrupt government
and the centre where the wind of change came from. In 2014 and 2015 the ESC audi-
ence had booed the Russian entries, because of the country’s anti-gay rules and the
Crimean events in 2014 (Wallop 2016).

In 2009 Russia was planning to restart the Intervision Contest, which was a
Soviet version of Eurovision, existing in 1970s to connect China and Central Asian
allies with a musical show. Even though after the announcement of the idea by the
president of Russia, there were not any further steps taken to implement the project.
After the feeling of being unwelcome in the ESC, Russia might return to the former
idea (Merelli 2014).Unlike Georgia, whose title had a too obvious political statement,
Jamala’s song represents the sorrow and grief of Tatars, which I believe has a strong-
er link with today’s politics than Georgia’s song, in which the lyrics, apart from the
title did not imply anything. The lyrics containing “While her song avoids direct
reference to Vladimir Putin's 2014 annexation of Crimea, Ms Jamaladinova, whose
stage name is Jamala, has left no-one in any doubt about where her sympathies lie.
The Russian side conceived the performance to be a metaphor against the Russian
annexation of Crimea. The following lyrics did not leave a doubt about it not only in
Russia but in the European media.

“When strangers are coming,
They come to your house,
They kill you all,

And say we're not guilty,
Not guilty” (Jamala... 2016).
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During her interview with the AFP news agency in February, she said that she
wanted to show what has is currently happening with Tatars, who feel helpless after
the seizure of her homeland by Russia. Later she mentioned that it was emotionally
hard for her to recall all the memories over and over again, however she felt that
it was necessary at that time, as Tatars need the others’ supports. After the Soviet
Union collapsed, many Tatars returned to Crimea, and today they keep resisting the
annexation of Crimea (Freeman 2016).

Conclusion

To sum up, the ESC is a comprehensive event, which encompasses various
social structures, identities and values. After the WW2, along with the creation of
the European Economic Community, there was a feeling that there was a need for
creating a pan-European invented tradition, an event, which would create a common
sense of belonging to the imagined European community, to foster peace and unity
all over the continent.

It was established to serve the European project and shape European identity.
Throughout its historical developments the ESC was enlarging by embracing more
and more diverse communities. Since the beginning of the 21st century the diver-
sification and enlargement towards East brought new meanings in the competition.
‘New European’ states perceive the ESC differently from the ‘Old European’ partici-
pants.To be able to measure the success and failure of the ESC in creating this imagi-
nary community, the paper aimed to analyze and answer to the question, whether
the ESC, as a popular music event, shapes a common sense of identity and brings
unity among the participating member states, which it was initially designed for. My
answer for this question has two answers, which I will explain below.

According to my research, today’s ESC community, 43 participating member
states, stretching from West of the continent to the East and from North to the
South, the ESC reflects much more divided than united Europe. The enlargement
history of the contest made it very diverse by making the ESC a stage of many iden-
tities. This divisiveness is being expressed through several means:

B Competition
B Regionalized voting system
B Existing conflicts between the participant countries.

1. AsTargue in the paper, the basic principal of the contest is competition,
which primarily divides the states based on their national identities and
makes them compete against each other. This makes the contest be-
come musical Olympic games, based on the principle of who is stronger.
Competition ultimately results nationalism, a nationalism, which is not
defined as such. This is a sort of nationalism, which follows us in our
everyday lives through hanging flags in the city, or media, which divides
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national and international news or politicians, referring to their citizens
as a nation.

2. The existence of voting alliances between the participating countries has
both cultural and political reasons, which could be explained by shared
history and culture.

3. The borders of the wider Europe are not as peaceful as the borders of
those who have agreed half a century ago to stop war between each
other. The existing conflicts between the new members give the contest
a spirit of nationalism and politics, thus by removing the event from its
initial context. The ESC becomes a continuation of war by other means.

The ESC is itself a very divided, often regionalized event, which tries to bridge
Western, Central, Northern, Eastern and Southern Europes. These regions have their
shared cultural and political past among each other, which has shaped their common
senses of familiarity. My specific concentration was on Russia’s ‘otherness’ and the
South Caucasus, which bring new meanings to the show event. The fact, that Russia,
Azerbaijan, Armenia, and other Eastern European countries perceive the ESC as an
opportunity for nation branding, raising political problems and continuing a conflict
by other means, illustrates how far they can push the contest away from its initial
objectives.

To conclude, today there is an overall imbalance between the notions of ‘unity’
and ‘diversity’ The imbalance is expressed through conflicting and contradicting so-
cial, political and cultural values, which are being ‘performed’ on the stage of ESC.
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Juypnuf mwpudwd Ybpupbpdniiipp, wyy hugnunh hwiinbyy wpnuwhwyng]ws
utipdnnujwump)niup b hwgmuwnh dimppipdut wpinpuipuyhtt wpwlpmpljo-
ulipp: Unwbatwlh phwpljdwt b wpdwiwtnug wpunwuwhfwiywu hwgnuwn-
ubiph, wuwbu Yngjwd «piyppnth»? hwgnunh twhiptnpmpymvubpp b ppuig
Gunpplipfw wpwynhYwitpp: Uju hwdwnbpunnd f putwpynud iwlb hw-
gnun Juiplim b gnpdtqnt wpwiwhljui, Yh nliypnud® npuytu: «huwppntihpin
nlwinutgm, Gnw glaypnud ywpquiytiu utthulwh qunwithwputpp b Gupulp
npubinplin uhgng: Ujunthtank Jtpmond bl hugnuunh ity npulinpynn upwpnn-
twjui qunuithwpwlunumpywi wwpptpp, b ph hugybu tht gputip hwpuptp-
Ynuf dwpnjuig hwgftgne wnopjw wpwipnhljwitph htan:

Puiwh punbip. nfunphpnughl, hugriaph nlphghip, chiliypppishs, «pupphs-
ufo» hwgnuap, hugnoaph wlwliadned; wihwpudpab wiplpwgnpéwludbingande:

Lilit Manukyan
Institute of Archaeology and Ethnography, NAS RA

Living in Deficiency: Female Clothing Practices
in Yerevan in 1970-80s

Clothing practices as inseparable part of people's everyday culture become important
topic to investigate especially in the context of soviet official ideology. Clothing in daily
life was under official surviliance in USSR. How did the state organise clothing issues
and what was the reaction of people? What and how people prefered to dress and how
did they obtain them? In my paper I try to examine those questions. Two type of
clothing tendency will be presented based on what the interlocutors mainly mentioned.

1 Yhbhghw punp (nnw. pedmur - wuljuunipymt' uywhwigp sipwgiitint htinluwipm]) Yhpwn-
Unuf bp* ity hwdwp funphpnuyhts Uhnipymbnug dh gwpp wwypwpbibph wjwluunipynip,
tipp gunpyp tinylhuly gnudwp mbbwgn pliypmd skp jupnnunad nputip dinp plipt:

2 Mmubpbh avmopraent punt £, npp bwwlm Eubplnygwd, thpdmé]ws, b unuwlgulut
tiqUmuf puyinplitn wwpudfwd pwn Ep' gmglym] wju ponp wwpuiipiitipp, npnup skhu
wpwnwnp]ty funphpyuyhts Ubmpymiinud, wy) ubpdméyty B wy) wnmpymutbiphg:
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Those were so called "fabrichni” (factory made) and "imprtni" (imported) clothes. The
"fabrichni” clothes will be presented as non preferable type of clothing, while the "im-
prini" as mostly preferable ones. In this context the practice of sewing and weaving
dresses will be described and analysed on the one side as a way of obtaining imported
clothes by imitating /sewing them, on the other side as a way of representation of an
individual creativity. Finally, the official discourse on clothing will be discussed and
compared with the meanings people gave to their daily clothing.

Keywords: late Soviet, “imprini" clothes, "fabrichni" clothes, imitation of clothes, indi-
vidual creativity.

JInmur ManyksH

JKv3Hb B yC/IoBUsX JedHIATa: MPaKTHKH YKEHCKOH OIei/Ib!
B Epesane B 1970-1980 rogax

B craThe aHa/M3IHpyeTcs OTpHUATeNbHOE OTHOMeHHe «(abpHyHOi» ONEXIe H ankTep-
HATHBHAA MpaKTHKa IpHOGPeTeHHs ONEXIbl B CpeJle JKeHUHH, XHBYmHX B Epesane.
Orpembro obcyskaaloTcs MpejiTouTeH s K Tak HasbIBaeMoit «MMIIOpTHOM» ofiexe. B atom
KOHTEKCTe IPaKTHKA MHTHSA H BA3AHHSA OfieIbI SIBNIOTCA B OTHOM Ciyyae — NofpakanHe
MMIIOPTHOI Ofiekie, BO BTOPOM — criocofoM BhisB/ieHHS cOGCTBEHHBIX HIIeH H BKyCa.

‘Llipudmipimu

funphpuyhtt whnmnmpymumyd wwypnn twpnm wnopjw wpuljnhiwutpp
twppupwinuljwi hfnnwppppnipymu b Wtipjuywgunud’ futgn] funphprugh
Yupqbph punyphg: funphpruyhtt hwpoueyniut hp pnyeny Juipultnpni
tp: Wyuhupt uyn hwuwpwljupgnud hhtfuught wpdtp hunfwpynud Ep funudpp,
I Gupummjmu Ep, np wihwwnh pnpnp mbuwlh gnpdnnmpymuutpp wtnp £
dwnuybhti piphwimph ywhbph: Cnbwpwp’ funphppuyh Wwpnn wnopjwh
guiugwd ninpun munufuwuhphihu whnp K hwgh wnitg, np wy wywnniw-
ytu qunuthwpuljwt Jupgupbpiwt kp depwplynd’ wihumh «aquimb-
my» hupumpnyt tinwstym U ulhwlwh wnopjwt junmglym wihpudiynm-
pymithg: bul hugwtiu bp dwpyp Juipdnwd wyn yupgquptipnufutiph hian: Upnyip
iw nunumd Ep hp hwdwp wnwwinpbi untmdqwd Wwulnipuyht wpumw-
pwiiph U wyy wpnwnpupn uwwnbn wpolnhlwitph withntnf Yoo,
pli npuilg hwlwnupénnp Yud b} pli wwpquugtu wyy jupguptpnufutiph
htn «pwiwlgnnpy, npuitg thnthnfunnp b ywmnuwwliu unbindynn wnopjw
wpuinhlwittph gniquihtin wypinpwuputin untmonnp: buguhufi inp npub-
npnufubp bt h hwpn quihu wwomnbulwin gunuithwpuluis wpunfupurim-
pIntuhg nmpu dwpniuilg unbndwd wpwlpmhluubtpnu: {anlbyw) hwpgu-
pnufubipp npuytiu hhtuwljw phpwje mubwny’ wluwnwipnd putinpywi
i wnin]l Juinwg hwgniunh wnopyw wpwlpnhlwitpp 1970-80-wjwtitph
tiplwiywy dhourjuypmy: Uju dunfwwuppswiip dwuiwghnwljut gpulju-
umpjwi by punminjwd k wijwiby nipfunphprughi gpgwit (Yurchak 2005: 15):
Funphpnuhft wnnnpjut gnympyw wju Ytpghtt muutugulutiphu pughw-
mp YEuwfwlwpnuih wé tiuntg, Junphppughtt dwpnm jugunh pw-
plqunuip nupéu wnwlwt hnqudmpyui wnwplju: Ykuuiuljupgulh
mﬁh‘u gqmiquihtin ntmh mutigun] uwwnnyuiwntejwi wa wnopjw Ywuph pn-
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Inp npnpwbipnud. hwgnuun, vintun, whuygh juhnyp m jEugunuyht nbjuuh-
Ju b wyjt (Chernishova 2013: 1-2): Muwuniwljw hpnympymuubpmu Wmu uluw-
whh thnthnjumpimup junphppught hwbpwhuwyn «duhwju» Ep, npp dtmdkg
unuwhywi ypewiuh «bEplupu yupwugnyppy, b fonphpnught Uhmpjn, uyn
pynui b funphpuyht Cuyjuwumws uljutightt uEpdndy ) wprnuwuwhdwiywi un-
pnypubn’ Juugud pli tpudmulwt Ywph, pti puquuyhuh Jhbgunuyht
wwpwipuliph htan, npnughg Wtiju b Jipuptpmu tp hwgmuwnh: fonphprw-
)bt Uhmpymunmd uljutig wplunidwiiwy wjuwbiu Yngjud «piyppnuh hwgno-
why» ubipdmonuip byt Whnwljut «unnnjuljubpng», wuybu b dwebw-
Unp Gwiwwwuphny ( Yurchak 2005; Chernishova 2013: 31-42):

Npnpuijhnpk Wmiwgwt twl wpnuwuwhiuyui Ephputp dnonp m k-
ph nyn uwhdwiuthwmdutpp: Uju wmuphutpht twpnhly huwpudnpoieyniu
unwgwi mppuih b wimnnujp pthnufubp nubinugm wpladnywb Bplputph
twpnug hinn, dwhnpwiwm upwig Yhuuwbpyht, gqtmwghnnmpeuup,
unpwdimpyuup b tnyuhul qunuhwpwjunuwyut wiwhuh Wnpudmont-
pimuttpht, hswhuhp G, ophtwy’ hhyhwljwlinyeniu, wiéh wquunmp)niup,
Wuwynpuyhu nt ulipuniu htmuhnfumpyniip b wyiu: Un Swunpugnidp wbnh
niubigu] uh ywpp wnpmplitpny” qpnuwgpenipymip, $hiutn, tpwdmulwi
thwnwwnnubp, tnpuélmpiwi utpluyugnufubp b wyb:

Cunfwnnbintyny Junphpnuyhtt wnmpjwu gunuihwpujunuwlui dpun-
Inpinp wuwndwlwt wyu hpnnmpymbbph hin® wnopjw Ywpnwpwwlwu
hiinwgnunipjwi nbuwilymuhg untndnw E htanwppphp uh hufunbpun®
htanlyw) hwpgunpnufubpny. @wpghy hugwtu thathnjutight b Juquuybpub-
ghtt hpkiug hwqn]tgm wpwlpnhwtpp, tpp, th Ynnuhg, unwgw Hhuwbuw-
wits un]th Ukd hnupun]npmpymutitp, Wmu Ynnihg, bpp dkdwguy hwgniumh
hupgmy glnughnwlwt wpwl dhwynplym unp wnpmputph Wanskhn-
pymup: Upryrip hwgnuunh hwimby twpnluig thnthnfunn hnwppppnipyni-
tp, glnughnuut b nGwljwt wnnuiny wénn wwhwhgdmuputpp, puqiu-
quitmpjuh dgunuip winwlwinpbi pujwpupgnud bp, pl dwpnhl untmonud
Lhtr hpbilg twjuptinpud hwgmunp 8tmp phipbym Unp, whnwlwithg wwppbp-
Unn wpulnhlwubp: huguhufiu Eht whnwywunpbt wnwewplyny hwgn-
wh hwtnty twpniuig guhunwlwtbpp, b hugytu bh wnopyuynud twp-
nhY wigwinu, guwhunnnd, hiwunuynpod mpighwbpugnud hpkig Ypud
hwigmuwp: b tpen, higwtiu thit hwpwptipnud hwgmunh, tnpuébnipuiu
hwim by ynwlw quputhwpwjununemiu mdnnbgndubpp b dwpnjuig
wmopyu quuhwwnwljwitpt m pdwunuynpoufutipp: bugwhufi wnwpluyw-
wt npubinpnufubp bhu ppuiip unwumd, wuhtph® hwgniunh b hwgn]in
hiagwhufi tnp dutp Ehu untmdynnd b hugytu:

J ipnugju) hnwgnunuljuih hwpgtph thnpd £ wpdb) wyunwujuwb) fun-
phit hwipgwqpnygtiph hhuwi Ypw' 1970-80-wlwi pp. wwypwd 10 Juwg b 3
wnuuiwpyljuig htan, npnip wyny dwdwwy ity G 20-30 mwpblju: funphi
hwpguqpnygitipt wuglugyty i Gpliwtinud 2015 p. hnyhu-utwyutndplp wthu-
bphit: Skpunnid pwtuuwglitiph wunutpp thnjujud b
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«dupphsuh» hwgnium

1970-80-mljwit  pywlwiuutipht hwgmuwnh Junphpnuyghtt wpwljmhljw-
ubipnud Juiplh | wnwidiwguly «hduppnih» (mmooprasii-ubpdmonjwd) b
«bwpphsuh» (pabpuussii—gnpowpwiwght) hwgnmuwibph wmbuwmlubn: 2pn-
gulhgutiphu yuympjunip gnpéwpwiuyghs hwgnuwnp kp hwdwyunuojuw-
unud dwpnljug ginughnuljuwt wwnlipugmdulipht b wihuwnwljwh Gw-
qulhiu, hugh wunnéwnny k) twpnhl hwwfu hpwdwpynd Eh idwi hwgnum
Uptnig b thnpénd Ehu gty wypuunpwiiputip: Uhw ph hywhuh ghwhwnw-
Juiitip m dkljuwpwunyeggnivutip Juptyh k jul wyn opowi wypus utwg
Ynnuhg: Ltipjuywgutnf uh pwiuh ophuwy.

«duwpphsiuh wpypunpuwiph puwbih nkn skhup nund by dwdwboely: Ub-

nnup Enpuite Guwliny skhie, spphg hual uyy lppnpuliphg bhe re npudin sl-

P, shap dh huup jJwbinad Fpp, Wlipuibead Epy (Utinw, 62w, the. Ypent-

pIm/inuuyght nuntunthh):

«Uhunfnp dpwwywnun L, wihluuppphn, nig
np ghlufnpudpuele hugrawgy, «lnnuyhl skpi, pwp-
[nl bpl, dhwaphuy, gyllinp qrpg bpl, uknph dky
e dliduelpute Fpiey (Wb, 50w., jpugpnn/ntidh-
unp):

«..Up funupny, dlup nishiflipdiughg (hudipupuu-
unapofrg] ns dp puiie by skplup upnnuitinal wniuly: Gu
sqhplad, plnhphghip bp, pple dlup juylen [pplki u-
by hwedwplzy] skhiup wiwrad, ple pup slp...» (Ulqu-
W, 65w, ntumgsnihh):

«luwnipulipnaldp plivwdhg thpp huhafwd bp, Fu
np hwgbonad Eple, weunad R pupinie w, inlinuljui
wiypuitipp skp grusdnad; nprihlapl wywih quanw-
thup [, wuaie yuapuaplg e (B, 68w, twiljw-
Yupd) (uljwp 1):
Vlhwpugpmpymtuipp  Jbpupbpnd - G
w e funphpuyghtt whinwlwl - gnpowpuuught hw-
ljwp 1. gmuwhi, npp Wuwuhtt ninbumpyui n wb-
Stquiwi/gnpéupwinghtt  mwlui dbuwgunphh wjwydwutibipmd twpnljug
hwgnuw, «fqith», 22,1973:  hypqujgm  wwhwigumupubtpp  punjwpupbym
quuwnp wnpynipu kp: Uwpplug putndnp hhynnmpymitutipt m nputighg
pjunn hwpgunpnufubipp, guwhumnwlwiiitpt hpkivg wwnwujuwit nehpduw-
ynpnufu b quninud wyn opgwitht Ytpuiptpnn wunnduljwi b twppupwiwljui
htnnwgnunmipynitatipmd (Chernishova 2013; Jle6una 2014), npntin hwiiquniw-
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twhg utipjuyugymy Eu wyt lunglph Ynndtpp, np wnlu b whnmwluwinpbi
Ytpwhulpynn, untmdyny n wpunwgpynn hwgmunh nppomy: basybu abp-
Juyugynud t uyn htnhilubiph unw, hwgnuwh dbp, gnyup, Jupp, npulp
b wy) wnwigbwhwnmpymuubp npnpymyd thu whnwljub Jepuwhulnnnipyui
wmul] gunuynn Unnbnp-ujuphsutiph thongny, npnup wpjuunnmd Lhu pnpnp
Uhmpbbiwljut hwhipuynmpmbuipnud untmdywd inpudimpyui k-
pnid’ npujtiu Yhnpnt mubtugm] hududhmpbiulut btnpudhnpyniuutiph
wnmup Unuljjuymd: Uyuntmh ajuphgutipp dpwynud Ehn dhp, gnylp, npp hb-
mn hwunwmynmu kp plpl wpymuwpbpnput twuupupmpjuiip wuinlju-
funn dwpdup' qtnfunphpph Ynnuhg: Uhuytt wyy hwumuwnnidhg htann wjung
uUnnhyp Yupnn kp gnpdwpwiumy npuntiu) quitgiudwh wpmunpup, wujw
ponquplytp hwipwhiwumputn (Chernishova 2013: 31-41): Quuywd pphdulyw
2nowiinud phpl wpymuwpbpmpewi (wn pYnud’ tul hwgnunh) qupgqugiw-
p, & puphwipuytiu twpnjutg uunnnujwi wywhwigunmiputiph ujutighu
wntih Whd mpywnpnypyniu nuipéty, pwb twfunpn opowtinud, wjumuttuwyupy,
Juiyhwnwhunwljw b unyuhul wpbiqutnpnupuljut unghwhunuljui Gpyp-
uliph hwftfunn, junphppuyhtt wtnmpeymup htan Ep dumyd hwgmuwnh npnp-
nmd dwppluitg wwhwugumuptipp puupuptym hwpgmd uh plwpnud
wpnunplny dnpljutp, npnip wplimwi Juiwghuowhunwute Epputpnod
wpnunynn Unpljitph hwdtiun inpuél skhis hunfwpgnud, huy kel wnuh-
uhtt hwdfwpynud Eh, wwu ng Junnuptjugnpoywd mbfutthugh b hudfwequ-
wnwujuwis uinph, Wnph puguljuynipjui yun@wnn] wwhu Ehisng npuljuwy,
dwpnuig glinughnwlui wwhwugumuputiphu shunfwupunwujuwng wp-
nwnputp (Wup 2): Liwb yuydwiutpt Fhy, np uintmstightt quiigyuduyhu
wpunumnpwiiph n$hghin (Msaxosa 2011), npt winljw tp ng dhuy wpmunpuuph
pwituljh’ wyb mbuwlwim b npubh hwpgnud:

«hiynpnugunyy. «bdyppmuhy hugnum
atinp pliptiym ypwymhljuubpp

«Uleq pdhplyiulipp hwudufu hupgenal Bie. «Rrudlyfi Fwpynp piliynpipugue-
dp»: Upn, prudlgp b: Cwidiupupnul Bup lpline nlnuudhgng: Unwgh’ wp-
tnwuchdudywi alintuuplrupyitiulipn wlpp b hokghliy hplkivg wwypuiip-
ulph npwdip: Gpljpnpy’ dlpnip wlapp b hpliyg npudp pupdpugili: By
hdynpipuguap lflapudiaws («Nquh» 1987, 1), (uljwp 3):

«Nquhy unfumgpnud ujupugpiud <hdwynpuugun]hy «ayipunniupy, wi
1 utithwlju wypuph wpnunpmpgniup ddwgutip b npuyp pupapugubp,
Junphppuyhtt whnmpymut wnwtu B b Jh@whh sinuy] jhpunkn b obnu-
juh hwgnunh ntbhghwp pmokm dhgngp gy ng pti utthwljw wpunwgpm-
pyniip quipqugutyny, wy) wpnuuwhiwiywy wpnunpuvpp dbpdmotym by
(Chernisheva 2013: 31-35): dnnppulju wpnwhwymmpudp «hfyppnithy»
(ubpumidwd) hwgniunp wwpphp dwgnud mubp. ppwp utpunnd thi hugytu




98 Lhihp Uwiniljjuwt

— Obr wrnwgrobf] [ -
thlje wwbh § J[.m;!::... { i g
- T B, FUPPIRAULS

Uljwp 2. «Ujuw[l{h[l' wlimuljwi pnp b hwglip», «qtihs, 10, 1987:

Uljwp 3. «Uumd Bu' wwplh Uk huwnpintih fbpibp Quby, Nquh, 2, 1975:

wplibjun]pnuywlut unghwhunwljw pyputiphg, wiwtu §) wpldnwtn]pn-
wuwljwt bplpubphg b UU™L-hg pipdwd hwgmumbipp, npnip dnunp Ehu gnp-
omu funphpyuyhtt Uhmpymu, uwb funphppuyht Suyuunw b wyhnwlwin-
nbb jugquutpuyws ttipdmodudp b wnwbédht wihunnbtiph dhgngny: ek np
tipYphg hiy pwiwlnipjudp hwgmun Yutpimaybp funphpnuyght Uhniegnty,
L npnoynud kp wtanwijwiinpbin’ wnlinph uwjuwpupmpywi thengny: Unul-
Juynud utipdméoywd wypwipp pudwinmd bp dhmphnuljwi hwipuwtinn-
pymubbiph hwipwjuwmptph thol, b Gupwnpimu tp, np whwnh hwpnu]tp
popnp punupubpnd m gymintipnud, npntn whnmwlwi Juwimpbp Ehu gnp-
onmul: Uwljwyu, (hulgny uwhdwuwthwl, wyn wypwuputpp thwugudhg sEhu
huyuninuf juwumpiph gmgunhtmytiph: Uhugh uwimpnid. gmgunpbp
wpunwuwhdwiywt hwgnunt mywplpnud bp, hugutu dwpnhl b wigwbnod,
«uylig pwquiubtpy (hwwnnily wwhbunmubp), npotinhg whwnh wnwptp juw-
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umputp: Uhw wjumtn E, np hwennnud p w, m mubp whduwlu juwtp,
nph thengny dnunp Ymubkuwp wwhbiun b jjupnquiiup «wnwehtt dinphgy»
qub «hlyppwithy wwypwitp: 58-unfju qpuguihgu’ Yhdwl, wyuwita Ep hhynud
wyn dundwimlugpowiup. « M Feplinh wohuwpnnulip Fhic ogyunud ppliig -
g, wnohliliph, ppkivg hunliup: My np plwbnadd bp flug-np jua] pubtch diuupi,
nw wpnlie Swiinp gl dhongny In. wunad bhu puquyhg Eup wnky, puquyhg
liup lpupnnugly nrupu plply»:

— hiGywk®u fwEwnkbp wiu qqhunGhpp:
— Qlintighy thwpwplp, ppip fwlunuw-
uliqwGh wuly, dinwg Ypngllt:

Uljwp 4. «Swiig wnlilny Juptnpmpymip, «1qtf», 3, 1980:
3 l-‘l " l.iu

‘Ulup 4.1 «Suiljhg uiu;ptuhpg hn ghtitt mbhy, «qih, 16, 1973:
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«Puyppnuhy wuypwiph hwenpn hwigpyuip uwump Ep' wu wugud
Lu hwpn]tqny ny pk gmguhtinh Ypw, wy) ypudp, wuhpu' whuwutih m
hwuwubjh Ep punumd gpbiph vhwyt Juwnnnubiph m upwig Swunputph
hunfwp, n wnwtu mwpwdnud kp «nwljhg wnibpnw wpuluhlub. 65-unfu
dwnuupd Eywb Yyuynut k, «Owbnphiph dhongny dipinal Fpup hubings,
wunad Fhu uwpwulip, nlajhghw w kYl fwpngnn hwbidboupunadp), qugpu wpn-
qnul Epl, hpuieg gnyg sEp pughu, np pliyppapith wugpubp nddb, hpadg glou-
g hlapn diphud; dlp uqued wypwdipp yuulihg wniinal Fhupy» (aljup 4., 4.1):

b Jtipgn, npnp wypuiipitip hugntmd Eps iwb hwupwjuwumpnud' popn-
ph hwiwp: Ujuintm E, np ujuymu bp «hbipe Juiigutqny wpwlnhljw (Hukonaes
2005): Uhugl «pfwppunithy hwgnuwnp Yuightip ifwi thapdmpmuttph theny
I inp Yhwuubip uyyuwnnnhti, hwjniynud thu wn wypwuph wth wpwug qnp-
onn Ywwnwlwpwputipp, npniip wwjophtth wnlnpny qpumynn Wwpnhy Ehu b
wnopjw funumlguiljwi (Eqynui hupnh Ehn «owgilmypwiny b «pwupgnyshly»
wntuubipny (MTe6una 2014: 233-239): “dpwitip «ule pniljuynui» gnpdnn dwpnluig
wnlunph wpuwlwhlutpy B Lpshbtibpu quunnpuetu Unuljwhg, hg-
whu uwl wphbjuwijpnuypuwlwu unghwihunwlwh  phpubphg Suywunw
hwgniun tbipdménnubpu bhy, npnip, oquujlyny wpmnmuwuwhdwiywy wwypwb-
" ph ntdhghwhg, wju Juawnmu th wylgh pwl, pwi hwipwjuwimputpnnd
puqiwp] tupnluug wqunntiny htipp juiiquln wwpnwugpuiiphg:

— Wy wmnulﬁnﬁhnﬁ JuwGmpmd plGudh I:dullﬁ hG:
— Qfw juwlmphg by wn, ek dinpn pGYGRG:

Ulpwp 5. «Stuyhlt mupylipdwg», «qithy, 8, 1973:

Uw wnopjw junuwjguliwumy hwynih' «dtinh Upuyhg» wpynn wnb-
wnnip Ep (uup 5): «Qtnh Ypuyhgy» wpynn wnlunph ntntiphg Wiyp «niphuwh
nmiuy kp: «Sniphunh mmbpy wwppbp pljuyndubp niubp. npn) plyptipmd
qnmigwljhgubpu uunnh miubht wyb twprlwig, npnup, nputu qpouwpshy,
utljunud Ehis Upluinunp ' gpuun]npuiygtiu unghwihumwljwi 6ypnwjuyh Gplplibp,
I upnnwiunud Eh npng wwypwiuputin, wyn pynud b hwgniun plipty nejwéwnt):
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Liwwnhyy dwpnhl, hhwpl, phs th, pwih np jup vwhiwbuwthwy swihn]
nmpih thnjuwiulnm htwpuynpmpymi: Uhw wyuntn E, np jmpupwigmp
qpnuwppshl Jupnn tp punw] twb qunnih wnbnpulwi hp wghus bpy-
nnud, huswytu hhymud | 66-unfjun Untuwiiw. «1973 . wnwghi wwqud gluugh
Mrudpiupi, b dliup buplinhg unips oupucup, thnpldnyg, puyliyh gpplipuiungulp,
baplzn praljuynad Juigwnnd bpup, ne hnpuwplip pliprad FRup jrequaguajulih
ynuppliughudtiliny:

Npny nhwpbpnd «mphunp wmy wubiny Ywpnhl ujunh thu muk-
unud bplwumd phwlmpymt hwunwnwd huypiunwpd udymnpwhuygb-
ph puptiljunfutiphy, npnap Yuund dwpnghitp thu myupynud, Yud hpkup b
quihu Lhpwinatthg, Uhphughg, $putuhuyhg, UUU-hg b wy) huyjuijui hw-
Uwyuputiphg. :

«Pu pullspruhne hnplinpuypp Spuwbuhuyhg khw, dBip pudup wnohl-

tlspny qluughiup fpu hnplnpnp plpwdilphg wnwup: By wwineynal tp,

plnpuypi b Spwiiupuynad Fp wygpnal: Gu pruphuiph pihg wnky k-

quuuujulh wlinaup, fuwqupidp odfuph hualupy (Utmw, 62 wwuptiju,

wnbuyht minntiunthh):

«huwppnithy hwgniunp huywinjnwd £p ng dhuwy hwipujuuumpbtpn,
wy) il hwnmy pwumpubpmd, np hhpunnwipnd this npujtiu «glljh juwunip,
«ynpuph Juwtmpy, ynhuhnty winibtibpng: Lhutgod yhnwlwnpb ophiw-
Yt fuwiunputp' Ypshtuttpu twuuntu]wd skhu popnph hunfup. «QbYh fuw-
unipfi» nwpwdp ununp niubhtt wyp unghwihunwywi jund HULU hnygwun-
pnipjwit ukippn guinnn quipgugnn GpYpubp woluwnwiph Wilwd dwpnhy,
npntp, npuytiu woluwnnunjuipd unwiwny fopni-shy, qujhu thn Cuywunw
b oqumu «shyh juwumphg»: «¥npuph juwniph» nwpwdpnd huwyningnud
kht vwpnhl, npntp nopup niubh: Gupugpynud Ep, np npuiip wpupnntulu
wygny Jud nputiu gpnuwypghly Cuyuunwt ijwd wpnuunwhdwiywi hymptpi
thi, npnug, h wwpplpnipnit lunphpnuyht punwpwgn, pny) Ep wpwd o-
Jupny wnlnmp whby: «Umtupniy jupnn Epudnunp gnpdty pnjnpp, puyg ng
pnpnpp Yupny Ehn qunufutip Juunwpl, pwh np wwpuupiitipp pwy Eh b
ny hwuwtih pnpnpht: Utpwi, hhtany «gnidhubnty: owimpttpp, wyuygtu
npultg. «Shuliu nig b ppliupuyhle hadtinpllpp. pubiquiting e pu, nk ke
duulwtlpjue Ynidpupntikipp phig G nlyy: 2pmgwihgubipu hwwfu b hp-
onuf ntwgplip, tpp hug-np Yhpwy' Yuwwtiph m swinpmipjw thengmy, atmp thu
phipnuf uynpwit guiiljuith puipawd skyp jund pnpwpp b dnunp gnpdnud wyn, juw-
unmphbp.

« M ulpuupirad bp. weunad it cuwe sEYpydhhg w hugiofnads juad «up sEjp-

ihh onp we», Jued wunad bl <l waygnuitip w: 2lp Juidwnnnilp fu-

Jhk...., wuldup guughtup, dh puwbs hunJwhibighiip, widhowwlu skljp wnlined
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Lhup, Juqlyny qunad; hwgunad, npny pwbdip wninal Fhup nipupuugued,
npnyhlapl dlip Gwpwlh bp, dlp uquct bp b npudp plappp. nk wpipwe-
uwhdwiywi bpypulinhg Fple. g, bupdl i, wy kg wwypwipidn
Lhiy (Uhdw, 58w, jupnpuinn):

Auiwuwguliph hhpnnmpimuutipp gwuluwh, ghpunuubh hwgmumh
dwuhtu Jbpwpbpnud Eh ny pt mtmujwi, gnpdwpwiiughtt hwgniunhty, wy
funphpnuyht Uhnipyniuhg nmpu wpnunpjue m atpinmojws hwgmunpi:
Nnujuwi b dwutwynp Gwuwwwphubipny tpdmoyws hwgmuwnp pujw-
nup skp wyupwi, np hwuwlh |hutp dwpnluwig: Upnymupmd dbunpyb-
ghu hwgmuwh &tmnpptipiwt pwquuuhuh wpwhwhywtp, hugwhuhbp thu
«puquyhg» (wuwhtunhg), «nwljhgy, «atinph ypuyhg», «omphumnh wnithg,
«tlh», «nnpuph juwimputphg» m Yndhuhnuutiphg &knp plipkgp: Lwuh np
hwgnmuwnh atinpplipuwt wyu junnnyulutipp hwuwtih Eh ng pnjnpht b npng
ntyptipmy k) hwlwophuwwi, wwyw httnwgninuju wnniny] hupuht hb-
nwppppuljuit | ujupugpl Ytpntgwy ypulnhywibpn, npnigny wwpnhl
hwuumd Ehit hpbig tujunnuh’ dnp phptyny wynpwi guwljugh «hiuppn-
Uh» hwgnuwmlipp:

Uwmbtindwgnpéwpwp udwiwlmuutiph wpmunpmieniu

B Eha wunud dwpn hly, npnup uh niypnud hinwpun]npnigymis smubtht ogn-
ybim «pphunuyht Yndhuhnuubtiphg» b tdwbwwnhy wy) uwumputiphg, dow
nliypnud skhu hwugumd hwipwjuwumphg dinp phiply gwuljwh hwgnmumn:
Chnwppppuijui E, np unghwjwljwi mwupptn 2ipintph by «hdwppnuh» hw-
gmuwn atinp pliptgm Gwuwwwphbipp gwn mwppbipuljutip b upplipwugutp
mubkht: Uju unghwjuliuh juutipp, npnug dwwnstigh skp uwyn hwgniunp atinp
plinkp, wyu ywpquybu Wwuwlnud e Liwuwynufutip wpdnud i U hw-
gnuunh unnhith Jund idnigh, U hwgnmunh nlanwjutiph uby, hugwhuhti tha nplk;
$hpuuwgh whwnwlp Jud ppliungp, Ynawlp jud «gunyluiy: Unpnljuig uwn-
Umpjmutiphg Yuptnh £ pmpu plipl) adwbwiw vh pwih nwpunbuwl.
w) withwmwjuit dwlijwppuynud, nhugh wwypiwbutpod ulthwljw juph @G-
phtwyny Juiplp Juad gnpdtal kp, p) nlpdulutpht wwndhptiy bp, ) npbt
$hpuuygh dwluhyny hwgnuun Jupnn punphunwlyw wpmwnpuduutiphg («gli-
futiphg») oqun]tu kp:

Suughtt wuydwhitipnud jupty-gnpotym wpuwlmhlwi jupwjumunud kp
wl wiuwgpliph vhongny, npnup mukhu funphmpnubp wynn, nnnnpnnn pu-
dhu’ «jquphp hupny Yptwgpny («Suyuuanuiith wpfuumunnpnthhy» 19705 1975:
5; «Cosetckas skenuuna» 1970: 7, 8): Qtmwgnnpd hwgnuunp th Ynnihg ninnnpn-
Uynuf Ep Junphpnuyghtt dnnuyh wduwgptipnd npynn junphmpnutiph dhengny,
hul Wniw Ynnihg wpnymip bp ng junphpughtt wiuwgpbph unwinupnubph’
npytn wnpynip mubuwny wpnwuwhdwiywi $hdtipp, tpudhyntiph hw-
gmuwibtpp’ thwjiwnjwd ulthwljwi iphwljunpyul, untndwgnpowlu
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Qupnnmpymuutph htan: Cun npoud, wyn ninpuoh. hdmpmubpp ny dhuygh
Uwutugton nipdwljubph «dbiwguinphny thir nupaty, wy) twb wb twpnljuug,
nyplip thnpénud thu ulithwlju hdnmpymubpnyg muught wwpdwhbpnud pu-
Jwpwpty hwgnun dhnp pliptgm wwhwugumupp: Upnymupmyd hwgnmun Ju-
nm mntignyg qpphpu m wduwgpbpp, Yunpubpt m yninbpp nupél Ehu
nwpwdwd wnopjw hptip' sunn hwawju hwunhuwium] hwpgh tbputn: 53-
wfjw Ujwpnp hhpnut k.

«Rnynpp hpwp npyliu jua] uflip wippliq nne. ompes—pnnph/gnpdudph
huapjwd] Ehie ywghu, wyupiple nre ppuie wpnli puddy pude ke afppnad.
hupp huwpw retulitow onp, nphg rapfiop snadeh, hlupp huply e wling, nig np
Jupl w ugnal: Nuuppuwuph snp ppup sERL wilppnal, wwappuoophic gusnp
nnl bp hwdwpygrud, wappliq wfpplgp wlyh pupdnp pud bp hwdiapdnods:
56-unfju nupwljwhwp Uumpp nghnpnipjudp wunndmd Bp, ph hugubu
uljukig hupnipnyu gnpdty m Gupk.

«Uwpiph 8-pu wlpulip bhie pughu, nuudniph nuulp Th pughu, hd
Stnnikiphg dlihp hud wjppkg qnpolyme ghpp «A3byxa sasanus» [Qup m
alih wypraplite], ma b Fn gppny npnligh np whinh qrpdlad: Unwohle puiep
np whiph qrpokp, quugh paugne gy pllp wnw, wueh wipipp kd qppot-
[n, pliipp hwiinyp-ninyp, e Fuphqilp wpf pk grylipp ng whiph g,
plylpp nig wiuph qlua, pud, hinpn Enpnpu hudiep uffupp grpoligh, fupn
Fuphq wiplig hp wipupph hualiwp,wpdhip qunuapwn Ip, whdynihly vip-
plig, hlupn Epkfuliphu huadiup ljwpnnu (hpp putdp widdhy:

“Ydqnhlny gnpdwpwiiught thunbuwy hwgniuinhg’ yunnbip bh qunnud
hwqin]ly) «anupptpnn» m «htanwppphp unhpoy» e «piyppunuph wtupng»:

«Cpprud bl np quaf wpkpdwgnpdwlwte drplignad Fpp  npulinpnal
pupupilipu plply bp, dwdu pu upnad e qpdnad bp: bpau gunphhy
dliup pudinad jppy uupplpdnal Epup djee kplipuliphg, npple pupp ulig
] wpbndwgnpdwlpube ghn nlip, nt puilin bp hwwpnal hpwe hwgneuip-
uliphg, ypuaphlh hwgnuapidiphg, pigpude hgnad Wl pd dudngenig,
Wl pus-np pudelep dluwpnfunad bp, ne hlypwppphp wppy p dipial
dlip hwgnaapiliph dky, Yupnnu dh hrpp nplpwy wyljpugilhp e jphy
hdypipihh pliup ndelitowpy (Unubhwn, 50w, jpugpny/nkdhunp):
«huwppnithy hugmun mubkuwnt hwdwp wihpudbzn Ep ng thuy ynph
Unnlip wfwiully, wyl quuly hadugunnuuuwt <hdyppntthy Juonp: Aaonp-
Uliph npny whuwljubp by, wimujuy wpnunpuup ghutgng, ndqupnpyudp
thi Guipynuf b htnbwpwip' pwitily hwdwpynud: Wnuhuh funp Ep hadwpgnd
«lwnpjuiy, nphg Jupjuwd hugmumtipp hhyunnwipynuf Eh npujtu puiiljup-
dtp m ng pnnphtt hwwiikgh: Uhw ple hugwhuh hiwplibiph bp nhut 63-ungw
Uhuwt' wyn Junpp unwwm hunfwp.
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«Unnue Ehl dwnjjuyhg jnplipp 80-wlwiblph ulgphie. by lppnpp pp
wnwidiuhuapndy npwdip aieh, Fu diung juits sk, np plinuapblspnad suefunul
la: Runwlpruup 0l puipupliqulip wnw dp pwith huap, ywwpw npligh n-
o, prokgh, pnjph huupjuwdp wwn dwpplgh, [fugh, hupp nunua fpnp,
ku lppnpp duafly npkgh, hupp wyhpully, wrupp Ip guap: M ppuiond pid
nquid uwpupuiup fupligh: Fowingeulipnad puid; bp. e pis dinpu pid-
unal Ep, hwupnal Th, np hwgllals:

Wuwhuny, untmdynud tp utthwljwi uintmdwgnpswljwi Jupnnnipymi-
ubipp qupquigubn m hpugtym th jnpuwhunnmy ngnpw: Ujuughuh wjuydwi-
ubipnud hwgnun Juptyn m gnpotip nunumd thn dwpniuwig hunfwp ng dhuyb
hwqu]tqm wuwhwgp puwpupbnm wpuwhlju, wjl wsthunuljuwt Guyw-
p, wquin plnplijm huwpunnpnipymit hpwgutyn thong:

«LCluppnygaynae slwp, wiphupwed hwpnal bhup, nif pwilapughu ne hinupiu-
yYnpryagule naelip: Spude dipwdnal bd; grpdlal dp hbapwppphp pub, hb-
inn dipwonad bl Up pulith hwqup phuwly pube w Judwngnal; §qpidu
fg-np dp pus, np qglu plen, npple hwquiuw, np wluph dupdh, g,
wpnky uliug bu dipwdnal wpwlpphly. puly e dwdwboul puish np shup,
nne wpnlkie npwlin wiplindwgnpdnyende Fhp wwynal, wiaph widie ne wynu
uplindwgnponud bu: Qbd ngrud dkdwdhip pube wuly, puyg Gnapnpy b
[ulpupps-dnnlynp] niug w wiplindrd, wy nne by bu plivg wiplinonad» (Ui,
56w., nupuljuhwp):

Uunigh uyu junupbiph vy Yuplnh L uunnty w dhinnwip, np hwgnumnp
qnun uywnnnuiju bpwhwlnpnu nittignn wwpwip skp funphprughu opgw-
unuf wnypnn dwpnm hunfwp: Uwpnp binghnw) Juy miubp hwgnunh htn
hunfwphym] wy hp untindwgnpdnyewis wpymupp: bulj wtipjuynud tny dwp-
np hwgnuunt wpnb puljunud £ wpwg thnhnjulijh wypwp, npp uptgh £
htpunmpjuip dtinp phipl) uwmptphg m unyu hbpummpyudp k) wqumt)
upwithg: Upmymupnud hwgmuwnh hwiintiy uljuphg-unntynph pupbpdmuphg
wignd | juinwpynud uyyunnnh dmnkiguwt, hnwgninnnutiphg Ojqw $mpn-
Juwit | (2005: 40-58) nhwnily pinpnynud uwjwnnnuiljut dhinnwip' «oT ToBapuma
K ToBapy» (puljtinnohg wwpwiiph: Culjipt wjuwntin gnpowdyty k dinkiph, ninb-
Uhg huiwuwnny):

Cwgmuwh wfwhwlnnutp thu nhpawlubipp: “Fapawljubph Swnuynt-
pImuutinhg ogwynnutipp Wywpwgpnud thr iplnt nbuwl’ wnwlwu Juph
wphtwnwungutpnuf’ «unntipbutipmu» b mwbt hupuwgpunjuo wpluunnn
nlipdwlutin: Cwnnbipp glipunwund thu hwgnuum Juipky nwy hupuwqpun-
Jwd nhpéwlubph Wnwn' tjwwntgny, np Jtpghittipu wftih puwn Ehu thnpand
hwyh wniil) Wwppm wihunwljwh Guywlp: Uhgntin whnwlwi wphtunw-
ingh ntpé&wlutipt wyth hwdwju htinbinnd Ehn winwlwi gnpowpuiutipnid
wpinunpynn hwgnunh dnptyitipht: Mump guntiph hunfwp «wphunhdupin
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Uwuuunnp jupnnh dnn g bp, nph Swnuynyggniip, htsutu hhywnwlmy
i pwhwuwglbipp, unjtjh pwil wpdtp: Unhwwn ntpéwlubpp nuninud thu
wl funphprpuyhts pumupwlwi Ejhwuyh ubipljuywgnighsttiphts uyywuwplynn-
ubip: Uy opswinh pupépuumptwts wywywniywtphg Wkyh Yhup' 70-wdjw Mh-
wwiy, hhpmd L. «bwp bwle jprupu waplypl, pupdpuliupg, npp pknuanpygnad
bp UDwpyuish uyqne nhideg. nplp guitdpubinad Fh, huwpuynpnuande ndckpi,
lpapnn Epbe bpaplen Yuply. jud Juipuylaplilip Ehe: Unpliljulipp. oppuudy, pd -
ylapulpp dd dwuwadp lnly B wheupuptdipy: Nputiv hdnun Yuipnn whunn
nlipdwljutip, htmwppppujwi t, np hwéwfu th hhpunnwlpynud huypuwnwpa
huytinp. «Uithuap lupnpiulipp ppudep [hoypbownwnpaubpp] bab, pul dip un-
ynp Fplup sk, gy dipiy waplyEulpnad, unynpley wlopwdlpwt, huly hpuwdip dlin-
Ph 2unphp niulchie, wphlzup nddehle, hputip npunal wflgh puup pude bhie inkuly,
hnuwiip iy ndulshe npup hlap e druploagilep L wipwiinad; Gplip pl npu hw-
dwpy (Uuipn, 58w., Epulinipuwjup):
«pup dmnuwiubpnpy pununud Eh ng mupwdywd m ndyjwpmpjudp dup-
Unn unpuélinipjut wiumgptp, npnp «piwyppnthy hwgmunh mfwiwljpini
Juplnpugnyu wnpmpubpu e Uplununpnd mupwdynn hwgmunp ntu-
ulgm hhuwljw theng thin b wyn mwphubipht hinmumnuntumpjundp nw-
pwdynn Epwdounuljwi thwnunnubpp, nnp tpghgubiph hunftpgutipp, npntinhg
Uwpnhl hwwnljuybu fwuwlnd it hwgmuwtp, npnup hudpinhwinip
mwpwénud sniukht unphpuyliv Uhnipjwt wwpudpmad: “tpwiughg Ep, opp-
wly, ghtuk nwpunnp, npp Cwywuwnwiunud bu 1970-wlwittiphg ujubig punuw)
ny Uhwju mnudwpnjuig, wy) bul Juwug hunfwp gwaljuh hwgnum: Uup-
nhYy unyuhul] wnwhdtwgunuf thit ghtwbki mwpwwnutiph wptunhduyump)u
wunhGwiiitp: «Ophghtuy Yud «huljuljuiy ghttut witiphlwi kp* «Levis»
L «Wrangler» wyputipwithylipny: Uj) Epyputipnd wpunwnpwd ghtwbipp hw-
twpnuf Ehn «ujunnbiiny’ hpuuith iwbwlud:
«...hulpuljwe wllipplyputs ghtiu hwgtinnulip puap phys Ep punupnal: M
onltufrad Fp: Fu dwidwdouly ghtuup dwpwed skp, hupp jphy diug g
gnytep bp: Udleppliuyhg lpud whpupliph pupllpuifulipu bt plipnad by
Inidplap Ppndiv optulipp.... o df wiiqualpupfun wnw, plivg 100 nrpip
yflagh, npp wopiuapuund bp b Judlioady, npny uplgh bp dfe widhu
wayply» (Cwpmpymi, 50m., nhquyutip):

Cwintiph hwdwp $phuwbuwybiu. wihwuwutih m pihghn ghtubl ww-
punnutiptt Ept, np ifwbalpynud b ntipdwljutiph Ynnuhg.

«bu hpprad bl np FARU-h diap dfp huop Guplee up, np praie jupnad bp

oyflimnlynyf, pusunyf, ulieg, np phpduyhg skp qpwpplindnal; puyg hupp suup

pusely bp fupnal. Fu dwnlwiaulw qulipny. 40-50 nrupgh bp fuplyp e ppa

dip wwpuwahlp hlipge bp. wunallp gnuledh 25 ophyg, nppl [npnyhtant] bupd

huspus grugualy ratelip Ly (Uamhpn, 50w, \pugpnn/ntidhunp) (uhwp 6.):
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Uljwp 6. «Rhtup unpmgpp. uljgpmupunht Jidy, «Nqihs, 21, 1980:

Udwbwuw juplnpugnyu twjuwwyupdwup npput hiwpuwnp & «hu-
Juljuuhg» Jud ophghtiw) hwgniunhg stnwpplipynn hwgnuun wntindtyu bp:
Ujn huipgnud winweh htipphtu ogumpiwi thu quihu whwnwlutpp' hwduwgw-
nwufuwis hpuiugh tpwuny junf wnwig npw: Ophtiul, huswbu wyuwundnud b
qnmgulhghbipp, «huljuljwhy wtphlywh ghup «Levisy Jud «Wrangler» $hp-
vwbtphttu Ep, wwyw 9htiul mwpunn Juptym nypnd dqunnud Ehu Gupky wyn
whwnwyutpp b hwlgutny Jupwd ghup’ utipluywgty wiu nputu «oph-
ghtiw] wdtiphlyw ohtiuy: Fwugh whuwwljutiphg, «huljuljuuy shtup whwnh m-
ubwun quiwqu nlonwtip. «Gu opliu &l ljuply, npw hlap quabijh gnpdwé
hig-np sumpnliulip, guippidip: Clivg by duwlwdoaly Yunwlw puhrad Fpe. nl bpk
huthwess sp, by wpnlbe Gplinal w, np fupad w, i ungylipp apnad e
ypli, hlapn phpllis bpp luygnad; df huap gruguish wpwbipp, dfe huap by dlgp
Ylywgulepp, kpk fulyp niulihp, np wwyuwgrglhp, np pppdiyue: Prup gryg Fhiip
g, np Pppduyuey (Uawhhn, 50w, jpugpnn/nkdhunp): buy teh gip hw-
onnnuf htiug wjuy $hpiugh wunitip Ypnn whnwljulip Gupl, dwpnhy uwup-
quuybiu unbmond Lhn whnwlbp' thwygubing ny dhuygl mwpunubiph, wil
hwgniunh wy) hunwdubiph Ypuw: 50-unfjur Swpmpmip, npu wydd thquytp
E, Wywwnnd b, «Bu hpprad il (lypy fufapudy] Ep wiwppnal wiiggudpuie npnghg,
npnid hlaple wihigrhudjudts ppnony shtubp uyh, puyg b by flypip fuygplgh uuw-
nnpljuyhu: Copliig synkiu ghudjiclep Yuyple: w yphwphdup bp, plypppbigo:
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Cunhwipuytiu ywhnwym] hwgmuwp punntiph hundwp wpnbu hul wp-
nwuwhiwiywis hwgmuwnh tywh tp, htmbwpwp, huswybu putwuwgutiphg
Uuwhhinu E hhonud, wnwppbip thengutiph Ehn nhuinuf” hwgnmuntubipp «ughun-
Juujnplyny hudwp: 5

«Gpl hwiljund pushupn pliplp ipljuph pig-np puie gipilchp, ual gy,

Yual pug-np wpuynawwdih puyhg, fud pig-np d wignnune ypuyhg, fupl-

np sk npuplenhg, luplinpp by nhquytds Ep, np pn wwppuwd pnph hloap wwuqlp,

En phplugh punwluh tpuith plkupp nddiiup: M ghlikiphip hlplp

dwunal bhup Yuyglnad; me jua] Ep, np hugng Gwplchp. Gl hupdhg shhu

qpnal; gqnitlk Gugil bphq bhp ppaute winol; In punwlnihi dipgiond

Fhp dliop, unghn ypkup kp wpwbinad: Pul lpl hwgrawp Ep, pllphi jugh

kh wijliuuglinady:

«buwppntihy, «phpiwy hwgmuwn dtmp piptm wwhwgp. hwgnun
Wlwinuljlgp hwugntig Wl wy) dwwpnwuyh, bpp huwpninjbght dwpnhy, npnup
Junumlguljw wpnwhwpnmpuip «wqunwnjuh ghjutipy-nud (noanos-plin-
hunnulyju, nex—wmnunpuafuy) hwgmun thn wpnupoud wju und wiu $hp-
tuyh winjwh nwl' hudwyunuoujuw whowbibp b w) planwgibn hubg-
Utm:Unuhup gnpémutmpymt sunjwinniiphg tp 55-unjw Uputip, npu hp
&tmutiptigmpyui htinmpymbtkpp qupgugnt) kp ntm 1980-wwitpht.

«Ulyuligh hupu n ol pd huwadiap Yuaplsy, wyy fuple), Juidunley: ipfoh Y-

Yliphg, puplsyuufuleph Ynwpynafuliphg, Ybpuwguyhliulinhg, uip whpnds,

wulmny putipnal hwiinal b, ual dwduyliap np ypruphup Lhk qinad ne pla-

pnal Hhie pud hualiup pnp, npueg Eppllanlpn [wypwiipwiehy] hwinal th

ouap hudighwp, Yughinad ful lpupud Yrupaplpuiuliph dpu e Juidnnad, r

diupnhly ghnlp ple pppduyw, hbpp Ip dnipu: Bn bu diiuul) yonaile bh G-

prud; Fu duadwtauly nln wppunpnigeinde shup: n 1982-83 pp. Ip: Skig

pudulip i pusp puap bh wienad: Uupnhly wnwghp iuynal i npuiieg «guu-
qnp wpaph, kn biphllapylppir:

Ny vhow huwpunnpniejnit mubuyny «hfwppunithy wuwnpuunp hw-
gnuuwn gutnt uwiimpttiphg’ twpnhy nftight utthwlut untndwgnpdwlw
Jupnnnipymuttipht’ vh ntupmd uptyny m gnpotny uthwljw dnplpnd,
Wnw nygpnnd Yupky wugny nlpawlutph dnn: yuwntin uljuntih b puntmd
hwignunh wytt pnpnp wwppbpp (8up, Yunpp, nnwyiitpp), npop puntmd
thi Qwbulpint upulw’ dwpniwig dby untndtny «<hiyppunihy hugnun
Upkynt qqugnnnipymis:

«buyppnupty npuytu wpbunhdh gnighs

Spuiuhwgh unghning . Snyphupp, ultny «uwwpnnuijuu hwuw-
punipjwiny unnbp 1970-wlwuttph $pwiwhwljm hwipmput ophuwlyny,
puitupymu £ uytighuh hwpgtp, huswhuhp b dwpnug yumytpugnufutipi
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hptph hwinbyy: Ruuwpymy b uyunnnuijw wpuljumhljuitpp' npuytiu unw-
wnwh (Jupguujh@uyh), wptiunhdh (htinhuwympjwu) vpwubp, hpkpht Yb-
pupbiplyp’ nputiu mwpplipmpymutitp unmghyn, untndtynm thong (Boapuitsp
2006: 5-17):

(M k, plt Annphwph pinmpugpud «uyunnquijui hwawpuynipnius
hwuljugmpymup wtinht sh hth Yhpwnty junphppughtt hwuwpuynpyui nhog-
pnuf, pwuh np, hunfwéwju fjunphpnuyht Yndmuhunwljut quyuthwpwjunune-
pjuil, Wnpwljwu hplipp swtanp | holubhn dwpngm Yuupnud b wtaop b jhukhu
ng wy| hug, pwitt mwppuljw yuwhwgdmupubpp pujwpuplym dtheng: Uwljuw)u,
huswtu gnyg Gu wmunhu hmwgnnneymitubpp, nlunphpnuyhtt opowtimud’
uljuwd 1960-wju pYuwlwiubphg, Juuwd jruuudwljupnpuih nwwypwip-
utiph wpunwnpuuph weh, hugybiu b juwhnwhunwlwi bplputph htn
Juwbtinh hwdtidwnwpwn wylunidwgdw htin, funphpnuyht hwuwpwlne)m-
unif bu mwpwdytightt uyunnnuijwi Wywlnypht punpn) hwinfuhyubp, tpp
dwpnuig hunfwp hptipp b npuitg dmpplipnudp pupdwu unghwjulub Jup-
quyhaulp gmgtynt Juplnp dhengutip (Chernishova 2014): funphpnuyhi wno-
muynwf wnfu «hdwppuuh wypwuppy b wyl dtinp pliptqnt wpwljmhjuutpp
Jwphh E nhnwpll) wyu hwdwnbipunnud: Ghpdmoywd yun hwgnumbtip, uh
nnuhg Yptny wpbdwmw juyhnwhunwlwi npbk iphpmd wpmwnpjws
thubm «unffuwgnpy whnwlp, Wnw Yonihg jhutny vwhiwbunhwl) pwiw-
h b htanbwpwp' hwuwitnh ng poynphty, pununud hu wptunhdh b wwppb-
pnipymuutp Junmgtim jnpuwhunnnly wpwutp: Uju dinp pipnnutipp jupotu
nunimu tht wnwdtwhunnmy. vh Ynnuhg Ypnud Thu ng mwpwoyws «hu-
wppunhy wwypwp, Ynu Ynnihg npuing gmgnud Ehn hpktg unghwpujuiu
Juutipt m ununnuup:

50-wnfju Swpnipjniut wyuujhuh hhpnnnpymuttpny] Yhudtg.

«...utflygh jrupg puwdbilep e hnpudinuadpudds Ynupynafulip, wijuipphudiud hn-
ohljulip, bn Juul skp hwwlinad fuwding, En puquyhg b puwiinad: Oph-
tauly, Unulpfuynal nue puwdtingahg upuypp wnulipp, puyg hlipe bp prional
pyndlupplipny: Ukip df huup phlilp niubchiup, wounad Ep whaylp puqu-
Jud bplne huap e wipugly. dllp Swdunphste we Jlljuyly, dnup® hlipu:

Quuywd Junphppuyht Wupunimjwis qunuthwpwjunumpup unghw-
juljwtn mupphpmpyniuutipp hwdwhwppligjwd hiy, b mpwljwu puphpltpp
(wyu nliypnid hwgniunp) hwjwuwpwyibiu hwuwitih Ep ponph, puyg dwpn-
wig wnopyw wpwlwhlwbpp, hgybu wkutinud Gup, wy put Fhu wyuwndnod:
Puitwuwgh hhpwnwlwd «Swaunhgutippy wyjwpwiinpli upnud Fhin wtnw-
lwi hunfwljwpgnud dwnuynnutiph (unibipunmpuyh) wu ubpluywgmghgit-
phis, npnup hpliug wwpwnuwluwi nhpph nt juyliph punphpy wnwgh Ehu
oqunuf ylnwljwl wwhtunubp Wnunp gnponn «pfuyppuniuh puphputiphg»:
buly tpwiip, miptip hwennnud thux tinp plipty m Ypby Yepwfuun]hn hwuwiitih
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hugmuwnp, npuum] hulj wubtu Ynnbumd thu Ypghtubiphu Jupgunhtwyhi:
Nulunphppuyht gpowunud wpmuuwhiwiywi hwgmunp, npp quuwyh wnnt-
Uny puuljuin pwil kp, Jip bp wol dwppluing jupgunh@uy ipnn gmgh-
sh: dpwing Gknpplipnuip gmgmud kp ng Whuy Ywpnpm unghwjuju jupgugh-
Guiljn mukigywdpuyht wnnuwing, wyjl bpw unpwah n wnwgwntl |hubp:

Utithwljua dmplipny Juplju nu gnpdtip i

nputiu ulithwljwt dwpdhip wuophutym thgng

Qnpswpuitughtt hwunngny wpnuwnpjwd hwgnuwnh thnfuwptie dmpny
hugnum Juplym guiimpymuttinhg Wilji b w Ep, np dwpghl gwiljung
thu hwgniunp hwpwpligly utthwlwt dwpduh wnwhédtwhwnljnpymub-
phi' gmgunplym] Yud, ptiphwiunulp, pwpgutyng dwpduh wu uid wyu dw-
ubipp: Uju wnnuing gnpodwpuiuwghn hugmunp skp pujupupnid wyn wwhwi-
on. «diupifiuh fpuw juy skp wwpnady, «uye TRy quuwhunnuljwinubtpp hwdwju
i hwunhunud qpoygutmnud: :

Wuwtn nbnhu § junuly hwgnunh thongny dwpihtp b tpw ubipunuw-
[mpymbp Yhpwhulym bplnyph dwuhb, npp putiwpliw Jhnpniwluu
wnuplu t pupgunud $pwtichwgh thhihuntw Uholy dmyntn (Pyko 1999: 40;
1996: 99-100): $myntt uljunm &, np dwpnniu Hupwplpnn m Junujwpnn
umpjtijin pupdubm wnwguwghu uhongutiphg Wp upw utipphtt Wnnufutiph
wnpynip hwunhuwgnn ubpunuumpjui nt punhwupuytu twpduh Japuhuo-
Unufu E: Uwipnm quippp Ybpwhuljtgh nupdutijn hunfwip wuhpwdbpnmyp)niu
wnwgwtnus Jpwhull Yuuf jupquptpt (phughwihtugh bupwpll) dwpgm
twpuhup b ubipunuumipymiup: Unppm twpiuh Ypuwhulnnmpyniup ubiplju-
Jugutiyny hppl punupwlwi Jutmhp’ $niynt ujunnud , np dwpduh Jupqu-
plipnuip Yund lupuplignuip wnh k mubnw ng wyupwu wuomnuwljwh gu-
nuhwpuununpjwt nynuljh m puguhuwn Gupundp, nppwit wytih wijun,
Uwipuquht Winudjud n Ququwlpuud thgngutipny: UWju hunfuntipuinnud
hwgniunt m hwgu]tgm &lp Yuptih £ ghownyl npujtu dupgm dwpdhtp L
Juppp Yupquiptpnn wiitjun pyugnn Uhongubinhg utip:

Utypununtnuny funphpnught hpuywimpjuip’ funphppwht jupgt-
nh hwuwnwwmndhg h Jbp wupuniwfu qunuthupwjununpmitu wnlu kp
wl hwgnunp hwtinby Unntgnufubipnud. hwignuuwnp wtanp | hudwugjunuu-
huwttip «unphpnuyht twpnn unp Ylpyup wabndtgmb: Chpghupu giuw-
Unp nbpp fuipht Swnuylyy Ep b withwnwlu wnwguwhunnynieyniutibipny
smwpphptyp: Sanluapup’ hunfiunmpjniup, nughnwympymip, $oilgh-
nuumpyniut wjt Juplnpugnyb ujqpniupubipu Ehu, npnug: hunfugumuiu-
Juwt wpnunpynud kp wnutub gnpdwpwiwghs hugnuanp (Bartlett 2004:
128; T'yposa 2008: 38-76:): Cwgnuunh Wty Yuplinpnypyniu wwiny] pmghntiw-
|htt, nughntuyh b ny wjupw glmtighyht jund unpuélipe’ hojuwnyenitp
thnpénuf Ep untmdty dhuwopuy npuiwpwumpmu nukgnn dwpn, npp twju
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I wnwy utthulwt dwpdhiip Yownuwytgutp junwjwpnn hwdwljupgh punu-
puljuumpjwi, wy) ny pht wihunnwijwu gnughmnwlut ywhwigdmupubiphi:
®npélny pugunply wnuljwi gnpdwpwiught hwgnuumitiph gnpy, thw-
gnyl b ny puquuquin hutgp* 50-unfju jpugpnn Unwhhint wjuybiu npultg.
«nlig np qhuynpwdjui hwgnuup, wupipi dupnpne bu-p Epiplen skp bpliad, nra
Sthp Yuwpnn npuw dlig quplulipp pn bu-p, pn ypluwdp. Iy updhp fqluayidnp,
uyfupucly ylpluwpuaypliulipp, prjnple ppup wlwis, prinpie hpup i yhiph
dipudlive, nre pn wupéhpp sndeliu, ng diely sh by hlpuppppifnad pn hupsppni»:

«2huynpujut hwgmuwnp» Jupguwuwh (nhughuphttugnpyws) dwpdhu
unbtnotgm wupmnnwljuwu qunuhwpwjununipjui wpnwgnnudp Juplgh L
hunfwply: Uwpnm dhwwnbuwl m gnpp hwgnmumbp hwggubng' holuwime-
pymup ybpohthu qplnud Ep wuhwnmwlwumpymp ubthwlwi dwpduh dhon-
gny gmgunphnig m npuuny apwt pupaumy Jhipwhultih m jununjwplih
Upunnwpp fudph dvh dwuthl: Shnbwpup, junuling whnwlwi hwgnunmub-
nhg wwpptipynn hwgnun hwgubim ywuhl, Uawhhup whnp Eujuabp. «0n
bplp plus np dlny wnwiidinuiougn, hig-np dip plkuwly ndibbiwgne wuypup bp,
bu puap skh hwulwbinud, puyg skh ugnal prynpple wilwbe hivsh, g Fh ol
ulahuedpels nleuwdip nddBbiugpy: Uuhumnwljuunipniup bk mupplpynn hwgnu-
wp Ytpohihu hwdwp ninnuijhnptiv Yuugws Ehu: Qtmpny] jupywd n gnpowd
hwgmuwnibtpp, nnipu duwny hwgnuinh hwntiy wwnnuwlwi dnmntgnud-
utiphg m ywywmnuwljwh glinughnmpniuhg, jmpophwy vhong Lhir nuntimd’
wuophbbijm U gmgtym ublithwljw dwpduh glinligynmpniut n ulipunmunien-
p, hyp, vwljuyu, hwiwu kp putwnpunnyejut wpdwiwunud ng huy ujwpnn-
tuljui quyptipnud (wplounuyuyp, numduwyuyp), wyp twb puptluduljui
U hwplhwbwlwh dhewuwyptipnud, npnup wuwmnuwlu Jud hofuwtwlju
unputiph wifuwhun Jepupuwngpoipmup huljnn nwywhniynn wppynivun]an
Uhowyuyptp Eh: 56-unfjun nuipiuljuwhwpmhbh UWaniyp, Jtphhpm] ubihwljuis
thnpdwnnipjniup, wunndnud Ep.

«Gu ljuwpwd ynplp ndilih, np npny pupbilpudiliph b glagg hu dunlb sbp
pnnunad npwbp hwgilh. wpd tp, nup pug bpe ple sk uip qpuguafnpne-
e bpp pnnunad el dliph pupnjulpui hepwupho: . cynnupfiigugh
[uwwfwt] lipnphg onp th lpuply, fud pupe Hhie weynad; nk wnnuphiyugh
Ippnpp wpnlie dwpnne dhippp rphy ki w puiiud. hlipn Gndwljulipp
ulepplihg puitiniuwed bhiu, flplip ng, ku fup bhopdley, anquidgh uliug bp, np
Juitthdl heuwe-hloww puwiungrd w: Up huap pupudy puappunh ypnp ink-
uwe, pukiig nrupu klju, pnikgh onp Qupligh: Mqligh wnwig wilshl widy,
puyg ki dunlwtunly pling pue slup, np wlishly sihulp: Fuyg pwith np
Pupp trupp bp, uyles whiph sihulp, rpled jfop ] whiph shwqubh, Fu du-
duuwly wnuieg wilighly |hp shwp: Gpp np prpu h quigfu, pnudipnpl
hwinypny Fpie iuynad, Gudcayp phs Ep funad swipugun .. »:
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Uuthnthnfu unjunnn, ph unbndwgnpdwpup jmpugnng
$pwhwgh thhihumpuw Uhpty nt Upuinh huwpliuwdp dwpnhy hptiug

wnonjw wpwlpnhljwubpnud hwuntu Bu quihu ng thuyu npuytu gipulju b pung-

hwump Wuwlympuyht mwpptph wwuy vwywennubp, wjl wn wwppkpp tho-
thnjunn b utthwlju yywhwhedniuphitiphtt hwpwpkgunn, htanliwpwp ng thuy
uyunnn, wjjl uywndwu gnpopupugmyd wpnku hul wpnwnpnn: Uyuuihup
wpwlpnhywtiph wpymupp Upunnt abwfipymd E npytiu «gquitjuudnws-

Juwd unghwjulwu unbtindwgnponypymiiutipy (Certeau 1998: 37): Quiujuw-

nwdywd unghwwljwi uinbindwgnpsmpnivubph npuinpnufutip hiwpuynp Ep

bl twle funphppuyhtt wnoptimljuimpyui Why: Unutuynpuygtu wytnw-

Juwi gnpdwpwiwghtt hwgmump punbipp Yipwéabmd b hpbng wiuhwinuljut

twjupinpnipymuttipht hwdwwunwufowt, tnp dhwy wyt Ypoud: bulj wnundy

hw@wju yhnwlwuhg muppbp hwgnun: Unwhuh ypunhluitpn] dwpnhl
ny ph Whinnufuun]np Jud mynuhnpbiu Ehishwungpnnd hpluwtnieywup b upw
wupununpud buptinhly $npuiwutiphtt (uyu nwpnd hugnunh), wy) winim-
nuih. wwpquuytu hohunn Wwlnypuyght sutiphg nmpu wyptnpwipuyh dhbm
untindtint theongny: holuwnipjuiup huljunpyn wunnuih npubinpnudfub-
np Ukipungh punpnguundp poyjtiph wwlpnhyu E plgnbd mdtmtph: Guughuny,
utnhwlwip Yud huptumpnyp wintndtyb wpnbi hul hofunnhu jund pughwnp
hunfwipynnhiu hwlunpytym wwlpnhlw Juptih ©hudwpty, npp wgjug -
pnuf npulinpynud kp hwgnuwn uintmdtym b Yptynt dhongny:

Zwgmuwnp npytiun «phwluywljut Upluinunph» htin

hunnpnulgytin uhsng

Uyipwnpuiupuyhtt hwgnuunubpmy dwpnhYy wubu dgunud Ehu Juupt,

Wpabiuwy Jud unyiwlwiugyly wy) wyluwphibtiph Ju Wulnypltph htan:

«Ujte pdijup Ip Guplyy husmud Ehn wunwujuwt wi hwpghu, ple hugm Ep

wynpwit hupgh hunfupynud oppuwly unftiphljwi ghtup: Stanlityny nigfunphp-

nuyht Zpowp Wwpnupwiwlui wkuwblynhg Ylipnidwd Upkipuly Smpsw-

Uh (Yurchak 2005: 183-194) wnplphtt wplufwyuwi, hwnljuutn wdbphlywi

hwgniunht glipunuunynpymu wwip uhong kp hunnpnugytym Upldnun-

ph htan: Upliinunpp, hunnljugtu UWUL-p, (hutqny «bpljupyu Jupwgnyphg»
wyt Ynny, hupuihn wuhwuwttgh vh wpluwph Ep funphppuyh bpypnad wwpng
twpnm hwdwp: Sanbwpup, wytntinhg dtinp ptipwd hptipp, wyy pynd ule
hwigniunp, nuntinud tht Wheng funphpnuyht tpypnud wuypnn Eppnwuwpnh
hunfwp' hunnpulgytym wn wuhwuwutgh wpltnywu wpluwphp htin, npp
utnhwiljut thnp&wnnipyudp Guitugtym’ dwpnhly untindnuf thir «iplunluyw-

Juwtu Uplununp» (imaginary West) Jud hpwlwt Upluimunph wliqujuwgjus

$npuiwiitipp, npntip wplufnjwis hwgmuwh duh, wpwpht wtiuph dwljwpnuw-

Ynuf wpyud wfwnaynufulip Eh, nph twuhb tbipluyugytg Ytplnud: Upb-

Ununpp junphpuyght Unntmunud wwypnn unytanwhwy biphinwuwpnh hunfup
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tplwluyynid Ep twl npuybu wnwgwnhimpjui b hpuljwu dnglinuh junphp-
nwihy: Lhuly unpwaél, tywuwlymd Ep jhul) wdwt wplihmywu dwpnm: buly
wplifmyul dwpym Jepuyupn funphpyugh dwpnm dbe dbwynpdnd Ep ng ph
hpwlwi ythmuubiph, wy) wyn tplwluwinn wyluwphp utipuywgunn Shydtiph,
wiuwgpbiph, hwdtipgutiph duwjuwgpmpniuutph n nbuwgpmpymutph b wy
uhgngutipny: “Fpwighg Wty kf hwgmuwnt Ep, npp, hugwybu pwiwgnp wuundn-
pymiuitp Gu gnyg wnwihu, hwawju Qwjwunui Ep ubpputhwigmd Uplnun-
ph htan hwnnppugdwi dhgunpny hwunhuwgnn wnphuwnbtph, wyluwnwi-
puyhli gnpénunnudutiph dlijuwdubph Yud upymnpwhwitipnh dhongny: Uwpnhl
thnpanuf kEhs punophuwlt b Ypty wy unfbip, g Yupnn Ep hwipuyh dhow-
Juyptpmd ttipuywgby hpkug npwtiu wyn Epuljuyynn dhewywypht unm k-
p: By wyu wnniny Jupbnpmpni Ep unwinud ng thugt wpnwuwhiwigwi
huigmuwh npwlyp, npht hpwljwimud ghgnud Ep funphpnuyht hwgmuwp, wy
npw tpwuughtt nipulijunwpnidp: Upnwuwhiwiyui hwgmun Ypnnp hup
hpbit Wywiught wnniny dmn Ep wwnipugund hp ynnuhg bphwljugws
wpnuuwhfwiywl wnwywnhumpjuih n dnplinuhu: Liwt punpugpujui
npubnpnufutiphg YJuptih E hudwply twb Gphnwuwpnnipjuu @b wmwpwd-
Jwd shuuh Wwlnypp b npui mntlygnn nng wnphpnunhljul, uljuwd bpljup
dwqtinhg, Ytpowgpwd hwgmuntph gmughtt mnéwyhu wnwiuduwhwnlni-
pjmiiatny, npnup twl hwéwju nununnd Ehi junphpnuyhu ipghdwjw hwb-
nhutbtiph putunummpyu n hnwinph phpufu: Un wwphubtipht «0quhy wd-
uwgpnud hmqmuuﬁh phifwt, hunljwwtiu iphnwuwpympjui Wy mwpwdyud
wpnuuwhywiyw twuophtuynufutipp, hhtuwluu phdwutphg Ep, npuntin
Sunpymy Ep wnwubph mwpwwntph (uyimpeyniup, Wwqbph Eplupnigyminp,
wmohlukiph tnupun hwqubyp, twpdhii pungonn hwgmuwubipp, dwqltph jo-
pwhwnnl uwupywdpp, Ynudtinhlwi b wyjb (Wwp 7,8,9) Uu unfip gnyg ©
wwhu, np wnoptwwiunipjwi ypwlmhuitkpnd mpjunphpnuyht Epluwiywi
thounuypnud hwgniunp nupaby Ep Eplwuyyng Upladnunpp ttipuywugung
Yuplnp hgngutiphg Wlp, hiyp unwbighnuf tp tphnwuwpnht hp wwnlb-
pugpué wnwgwnhwlpwt wyluwphht, nphg wit Yhpy upwb thopanud bp
nwpwigwnby junphppuyht «lipljupt Jupugnyppy:
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— QLqbhg v & U huw, puy n®] Lwifwnp:
Uljuip 8. «Qbiqithg M £ Ujhuwt, hul ny’ Sunfjtanpy, «1qthy, 1,1975:

JUULLL BY, RULLEP
Uluip 9. «dunfwinul] b puppbny, «quhy, 8, 1980:

Udthnthmd ' :

Miyjunphpnuyhtt nwphutpht funphppuyht Uhnypymbnud, wyn pynud o
funphpnuyhtt Cuywunwiinud hwgnunh ypujohwtipp qquih thathnjunt-
pymutbp Lhu Ypnut: Sunnljuytiu jnipg Glinpywdpubin tht wnwwunud wyn
ninpunuf wlnwljwt wwynnulwi punupuijwiinpuiu n weoptwljwnt-
pywl wpwlwhywubph dhol: -

funphppuyhtt wnmpymup, hudup]ing dwpputg hwgmunh ww-
hwigumpubipp pujwpupnn o wyn wpwlwhjwitpp jupguynpnn dhwy
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pupuwhngwly wnpympp, h Yhwhh stqwy wpnhmpjwt plwynutw dwdu-
uwljuppgwiunid hp gnpdwnnypp (hnyhn hpwljwuwguty, wib ' wwpym wihw-
nwlu Gwywlhh hwintuy qquynit |hutly, hwgnunh wpnwnpmp)w hwpgnud
Juplnply puquuquunipynibp, sduph) wpduh ubipuniumpynitn wjii poqp-
Ynn m gkqnpwuiginn hwgmuwnttiph dutipny, punjwpwply Ephnwuwpnnpw
pupnumnipywu nt unpuidmonipymutitiph dgunufubpp:

Wuwhuny, hwgnuwnh hwigby punupughutiph wénn wwhwigumipiit-
pp pujwpuptiym Juunhpp funphppuyhts wionieymip thnpétg moty ny ph uk-
thwlui wpnunpmpmup qupgugiitin b ulithwlw dnpwi ne npulp untn-
otqm vhengny, wy] wplnfnjw Epyputipnud wpnt hul) untndywd hwgnmunp
utipumadtiny: M pwth np wynuytu k) jhwpdtp monufulip yquin]ight, witjum-
uwthlihnpbiu imomdubipp guudnud tht wthwnwlwt dwwppuynug: Rhph-
ghwh Juunhpp motym Guiuupuphh Wwpnhl npny ntwptpmud nhinud this
unyuhul wylnwlhwinpb wpglpwd puyiph' hwintu qun] hwljwophtw-
Jui, junphpnuyhtt qunuithwpwjunuwlwi Wninbgmubpht hwljwunn wypwl-
nhiwitinny (wnlnnip ult gmuynud Yund «&knh Jpuyghgy, wnlinmp «nwlhg»
L wyj):

Ephghinh wuypwutpnud hwgmuwnp &tinp plipkg twle wpbunhdwyun-
PJw vpwinulmypinit, pwuh np, husytu thupugptg Yaplm, abipdnoywus ng
pninp hwgnmuwbip th pnpnpht hwuwtth, htinbwpwp® wju dinp pipnnub-
pp nunumy Ehu pstiphg uliyp, hugu £y, hupuht wnwiduwhwmmly jhutgm mwpp
En wuwpmuwynud: Uinu Ynnuhg' wplingw Juighnwihunwulju bpyputiph,
hunnljuiytiu UU'L-h htnn Juiytiph nibhghmh htwmbwpny kp, np puquwuphy
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Utijuwpwimpimip hpdugws | pwiwuuwgh ubiplu, htinfunphpught thnpéw-
nmpjwi nt nhpph Ypui, ph htiug hp wypwsd dudwuwljwhuwnywonnd mutigwd
Umptph: Uwljuyt wyt hwwquufwiipp, np fjunphprughn dwpnp, spugupupdbng
wlnului yupumnwjui nwiwuyn] wponwngpjus hwugmunny, hudwpbjm]
nu ns hwfwyunwujuw hp Gwywhu ne twjuptnpmpmuubph, dguonud kp
uyplunpwiipuyhu Eqwinulutpny wyb dnp plipty, wpnbu huly junund £ wyu
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Native Thilisians or Diaspora:
Negotiating the Status of Armenians in Thilisi

According to contemporary ethnographic studies on the Armenians of Thbilisi local Ar-
menians by and large perceive themselves as natives of Tbilisi rather than a diaspora
community (Mkrtchian 2009: 305; Vardanyan 2006: 97). The data I collected in Tbilisi
also confirms that perpetuation of the narrative on “Armenian Tiflis” constitutes an
important element of Armenian identity for a majority of research participants. During
fieldwork conducted in Thilisi in 2015-2016 I encountered another trend in self-percep-
tion and self-representation as a diaspora community that, as I argue in this article, is
a contemporary phenomenon and has been gradually gaining momentum among some
Armenians in Thilisi in the recent years. I explore both the structure of these narra-
tives and their possible sources, including actors within and outside of the Armenian
community and the tensions between an Armenian minority and both the Armenian
state on the one hand, and the Georgian society on the other that are both created and
perpetuated by these competing narratives. The article is based on fieldwork materials,
Armenian and Georgian media sources and scholarly works.
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Eph Mnunifwpynyw
Uwtln Ntanbppnipgh Wjpnujuiljwi hudujuwpwi

Puhy ph$rhughutip, pli Uthymnp.
putiupymy ph$ihuwptmy huwybiph jupgudhtwyh ympg

dunfwbululhg wqquqpulpuy htnnwgnnmpmbubpp gnyg b muhu, np phpih-
uwhuytpp hhfnulutnuf hplug pilyuind B npuytu publ phihugh, w) ng ph
Utyninph th twu (Mkrtchian 2009: 305; Vardanyan 2006: 97): “hwpunuwygh wp-
Juwinuiiph thengny @phihuhmd huwpwd dlip wjjwjutipp nyybu hwunw-
wnuf b, np «hugluilpwy @h$ihupy vwuht wwpunhdh wipbnhun Ypyubp
hupnpuiwinnubph Whdwiwuunypeywl hudwp Juqunui | huyjulju hupumpywi
Juplnp dhwwpp: 2015-2016 pyurljwiiitiph uguy b upfuunnwiup whgljugtgn
pupwgpmu bu hwpnwphphy B huptwhwulugiwi b huptwitipljuywgdwt bu
th dhnnd. ph$huwhwympmip’ npujtiu ujymnpwhuwy hunfwjup, npp, huyytu bu
thnpanuf b wugugnighy wyu hngyuond, dufwiuljuljhg bplnype kb nupudyl)
I ph$ihuwhuytiph 2pswnud Ylpshu mwpputiph pupwgpnut: Lnnjwdh tujunnulju
wyu nwpphp Utpluywgiwt subph wnwswglw wwwndwnutiph Ybpmonipyniut
k: dipmdmpjuis Bupuipljqny] ph$ihuwhuytiph npmpejwh dwuhh dpguljgnn -
punnhifutphg jnpupuiignipp’ tu thapénuf B gty Upwig twunulubpn,
wunnifwljut wpdunbp, hugytu tub huljm'uulplmhl‘ huy thnppunfwuniyeyu b
th Ynnuhg' huyluljut winnpjw, hul Ynw Ynndhg” Jpugulju huuwpuyn-
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pjwh vhel wnlw jwpfwdnpymiutipp, npnup U wintmdnud b, U nwpudynud wyn
upgwlgnn twpunhiubiph wumtunny: Snnpjuep wuwwnpunnby Egupunugh
wplumnwiuph  Wmpkph, huguljwu b Jpugului  jpundunthgngutph b
ghunwljwi wyluwmuliptiph hhdw gpw:

Pwhh puntip. Uynnp, Cwgunapus, wqqueybingegnede, fluptingaie, @pfyfuf:

O [TonoMapesa

Kopennsie TOM/IMCL(BI HIIH JJHACIIOpa:
KOHKYPHPYIOL[He HappaTHBhI 0 CTaTyce apMsH B ToHmicH
CorylacHo COBPEMEHHBIM AHTPOTIOJIOTHUECKHM HCCIEloBaHHUAM, TH(IIHCCKHE apMike
B OCHOBHOM BOCIIPHHHMAIOT ce6f KOPEHHBIMH TH(OIHCCUAMH, HEKEIIH YacTbio apMsiH-
cKoit guacriopsl. Ho Bo BpeMs MoHX NoneBbIX HecnefioBarit 2015-2016r. nposiBHIach
elile OfHA TEHJEHIHANX CAMOBOCTIHATHA M CAMOBBIPAKEHHUs - TH(IHCCKHE apMsHe
Kax 4acTb AHacTiopbl. B HacTosmel paGoTe 51 nONBITANACh IOKA3ATH, YTOBbILIEY TOMSIHY-
Tasl TeHJEHUHS ABMIACTCHA COBPeMEHIbIM (eHOMEHOM H B IIOCNIe[IHEE BPEMSI CTAHOBHTCH

Bee Gosiee aKTyaIbHOM CPEIH HEKOTOPBIX TH(IHCCKHX apMSIH.

Introduction

According to ethnographic research on Armenians in Tbilisi local Armenians
by and large identify themselves as “natives of Thilisi” and view the city as their
own (Mkrtchian 2009: 305; Vardanyan 2006: 97). The data I collected in Tbilisi
confirms that perpetuation of the narrative on “Armenian Tiflis” constitutes an im-
portant element of Armenian identity for the majority of research participants. Dur-
ing fieldwork conducted in Thilisi in 2015-2016 I encountered another trend in self-
perception and self-representation as a diaspora community which, as I argue in this
article, is a contemporary phenomenon and has been gradually gaining momentum
among the Armenians in Tbilisi in the recent years. I explore both the structure of
these narratives and their possible sources, including actors within and outside of
the Armenian community.

Participant observation and interviews reveal that the image of Armenians in
Thilisi as members of the Armenian Diaspora has been repeatedly promoted among
local Armenians by the clergy and church adjacent structures of the Diocese of the
Armenian Apostolic Church in Georgia and partly by other local ethnic entrepre-
neurs. This trend had been previously addressed by the Armenian anthropologist
Yulia Antonyan in a conference presentation in 2014'. Antonyan argues that various
actors including the Armenian Apostolic church and local activists are instrumen-
talizing the issue of “contested churches?” to mobilize local Armenians and increase

1 The presentation was delivered at the conference “Caucasus Connections” at Indiana University,
Bloomington in April 2014. A video of the presentalion entitled “Contesting the Religious
Landscape: Social and Cultural Background of Discourses on ‘Georgianization’ of the Armenian
Churches in Thilisi” is available at: htlp:/fwww.indiana.edu!—vidco/slreanﬂaunchI'Iash.hlml?f
older=video&filename=arisc_Antonyan.mp4.

2 The term “contested churches” is used in this context to refer to those churches in Tbilisi which
are claimed both by the Armenian Apostolic and the Georgian Orthodox Churches.
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their involvement with newly established diaspora-like organizations. She points out
to new practices that are supposed to make the local Armenian community a part
of “pan-Armenian processes”. As the presentation remains unpublished the author’s
theoretical stance on what constitutes a diaspora community remains unknown to
s since it was not mentioned at the conference. This issue needs to be addressed
separately along with a detailed overview of the recent political and social changes
which took place in Georgia. While the point made by Yulia Antonyan has been of
high importance for my research in this article I argue that it is unjustified to speak
of a unilateral transformation of Armenians in Thilisi into a diasporic community.
The diasporic discourse of the local elites often comes into collision with popular un-
derstandings of the status of Armenians in Tbilisi. Thus the relationship between the
two competing narratives on Thilisi Armenians as the city natives and as a diaspora
community is not unproblematic since the emerging view of Tbilisi Armenians as
diaspora is refuted by many local Armenians as counter to their interests.

The incipient narrative on Armenians in Tbilisi as a diaspora community ap-
pears to be largely stemming from the evolving diaspora policy of the Republic of
Armenia which is based on the new understanding of the scope of the Armenian
diaspora. Though to fully grasp how the status of Armenians in Tbilisi is being re-
negotiated in the Post-Soviet Georgia I find it fruitful to employ Rogers Brubaker’s
theoretical model of the triadic relational nexus linking national minorities, national-
Izing states and external national homelands in my analysis (Brubaker 1995: 108-111).
By examining each of the competing narratives on the status of Armenians in Thilisi
Lattempt to uncover the purposes they serve, their historical roots and the tensions
between an Armenian minority and both the Armenian state on the one hand, and
the Georgian society on the other that are both created and perpetuated by these
competing narratives. The article is based on fieldwork materials, Armenian and
Georgian media sources and scholarly works.

Armenians in Thilisi as “Accidential Diaspora”:

Approaches to the Study of Diaspora Projects

Addressing the great political reconfigurations that took place after the breakup
of the Soviet Union and other previously multinational political structures Rog-
ers Brubaker describes the modern world as post-multinational and characterized
by adjusting political space along the national lines (Brubaker 2005: 1). The newly
established borders contribute to the creation of a mismatch between cultural and
political boundaries with millions of people left outside of “their own™ national ter-
ritory, attached by formal citizenship to one state and by ethnocultural affinity to
another (Brubaker 1995: 108). To refer to such populations Rogers Brubaker has
coined a term “accidential diaspora” which is synonymous to the notion of “beached
diaspora” introduced by David Laitin in his study on the Russian-speaking popula-
tions in the near abroad. Both scholars underscore that these diasporas are created
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as a result of movement of borders rather than movement of people. (Brubaker 1995:
2; Laitin 1998: 29). To distinguish this type from other types of diasporas Brubaker
introduces additional criteria: “accidental diasporas” crystallize suddenly following
a dramatic reconfiguration of political space, they come into being without the par-
ticipation and often against the will of their members, they tend to be more concen-
trated and territorially rooted (Brubaker 2005: 2).

The history of the Armenians in Thilisi fits into the framework described above?.
Still the applicability of the term “diaspora” to the context of this research requires
further discussion. R. Brubaker himself criticizes the excessive use of the term “di-
aspora” in research produced in the 1990s and 2000s in various areas of study. He
underscores that by endlessly expanding the boundaries of this term diaspora schol-
ars weaken its analytical potential as a research tool (Brubaker 2005: 3). Relying on
the work of the most renowned experts in the field of diaspora studies such as Wil-
liam Safran, James Clifford, Khachig Tolélyan, Robin Cohen, Gabriel Sheffer etc. R.
Brubaker singles out the three elements a combination of which is present in most
definitions of diaspora regardless of their semantic and conceptual diversity. These
elements include dispersion, homeland orientation and boundary-maintenance.
The latter means the preservation of a distinctive identity vis-a-vis the host society.
R. Brubaker points out that the theorists of diaspora understand dispersion in two
ways. In a more narrow sense dispersion in diaspora is caused by a traumatic event.
In broader definitions it can be any dispersion that crosses the borders of a nation
state regardless of its causes. Homeland orientation implies that the real or imagined
homeland is treated as an authoritative source of value, identity and loyalty. Though
R. Brubaker underscores that in the recent.discussions on diaspora this criterion has
lost its prior universal significance. He gives examples of diasporas for which the abil-
ity to recreate culture in diverse locations is of more importance than orientation to
roots in a particular place. Boundary-maintenance can stem from deliberate resist-
ance to assimilation through self-enforced endogamy and other forms of voluntary
segregation; it also can be an unintended consequence of social exclusion from the
host society. It should be noted that though boundary-maintenance is commonly
emphasized there is a strong counter-current in diaspora studies emphasizing hy-
bridity, fluidity and diversity experienced by its members (Ibid.: 5-7).

The criteria mentioned above characterize diaspora as an entity or in S. Ver-
tovec’s terminology a social form. S. Vertovec points out that the term “diaspora” is
employed to convey different meaning as well: Diaspora as a form of consciousness
and diaspora as a mode of cultural production (Vertovec 1997). One of the impor-
tant trends in critical reassessment of the phenomenon of diaspora is renouncing the
essentialization of this term. Referencing S. Vertovec’s analysis of the three mean-

3 The formation of the Armenian population in Tbilisi and the role the Armenians played in the
city will be addressed below.
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ings of the term diaspora Martin Sokefeld writes that it is difficult to conceptually
differentiate the notion of diaspora as a social form and as a form of consciousness
(Stkefeld 2006: 265). To counter the essentialist definitions of diaspora according to
which it can be described as a group with real boundaries and measured in quantita-
tive terms Rogers Brubaker points out the need to overcome “groupism” While the
notion of diaspora helps us go beyond the metaphysics of the nation state as a ter-
ritorially bounded community at the same time it may be employed to essentialize
non-territorial belonging. For that reason R. Brubaker in his analysis of diaspora pro-
poses to think of it not in substantialist terms as a bounded entity but as an idiom,
a stance and a claim (Brubaker 2005: 12).

M. Sékefeld employs B. Anderson’s terminology and describes diaspora as a
“transnational imagined community”. He underscores that while identities are often
essentialized in political context such essentialized constructs should not be taken
at face value by a researcher. Identities become politically effective only when they
are accepted and supported by a certain number of people. Thus when studying di-
aspora as a political project it is important to investigate by whom and how diaspora
identity is mobilized. Treating diaspora as an imagined community M. Stkefeld ar-
gues that the first two categories of meaning of diaspora introduced by S. Vertovec,
namely diaspora as a social form and as a form of consciousness, are in fact insepara-
ble. There can be no diaspora community without shared consciousness of diaspora.
Because the category of consciousness is difficult to ascertain in an empirical study
M. Sokefeld proposes to speak of diaspora discourses instead. According to M. Stke-
feld consciousness has to be expressed through discourse in order to produce social
and political effect (Sokefeld 2006: 266-267). Diaspora discourse can be produced
both by those who consider themselves a part of the imagined community in ques-
tion and by those who speak in their name. Some actors may fully engage in the
process of discursive and social construction while others may passively embrace the
image of the community or propose an alternative vision. Meanwhile some of those
whom ethnic activists try to include into the diaspora project may actively distance
themselves from it.

Thus in my research I treat the model of “accidental diaspora” as a macropoliti-
cal context that creates an opportunity for a diaspora project to develop. To establish
the relevance of this model for the Armenian population of Thbilisi on the macro level
it is necessary to turn to history and give an overview of the changes in political
and social reality which took place after the breakup of the Soviet Union. Though
to speak of construction of diaspora identity among the Armenians in Tbilisi we
have to turn to microanalysis of everyday interaction, new discourses and practices
disseminated by various ethnic institutions and activists and to the spectrum of
reactions which these new developments provoke among the Armenians in Tbilisi.
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Armenian Presence in Thilisi in the Imperial,

Menshevik and Soviet Periods

Existing research suggests that the Armenians have lived in Tbilisi since the
Early Middle Ages®. Even though there is no precise data about the population of
Thilisi before the 19'" century many travelers and historians mention the Armenians
among other ethnic groups in Thilisi; some even consider them the largest one in
the city (Poliekvtov and Natadze 1929: 15, 30-31). According to archival data at the
beginning of the 19'" century the Armenians constituted a majority of the city’s pop-
ulation. The percentage of the Armenian population was dropping throughout the
19t and the beginning of the 20'" centuries (Anchabadze, Volkova 1990: 29). Though
the Armenians still remained a plurality compared to the other ethnic groups until
the 1920s (K'akuria 1979: 159). The percentage of Armenians in the population of
Thilisi was decreasing during the Soviet period as well. This process intensified in the
first years of Georgia’s independence. According to the 2002 census, Armenians con-
stituted only 7,6 % of the city’s population (Mkrtchyan 2009: 3). The recent census
of 2014 revealed that the Armenian population in Thilisi at the moment constitutes
53 409 people®.

The majority of my Armenian informants were born in Thilisi and several gen-
erations of their family have lived there. The Armenian population of Thilisi is not
homogenous in terms of migration history of their families. Research participants
themselves normally divide the Armenian population of Thilisi in two groups: those
who lived in Tbilisi before 1915 - the so called Old tbilisians and the descendants of
the survivors of the Armenian Genocide who came to Thilisi after 19156. Even taking
this distinction into consideration the last sizeable wave of Armenian migration to
Thilisi thus took place before the Russian revolution and the formation of the Demo-
cratic Republic of Georgia and more than seven decades prior to the breakup of the
Soviet Union. Naturally, the Armenians in Thilisi including the descendants of the
Genocide survivors do not see themselves as “immigrants”

This feeling of indegeneity in the city that Armenians in Thilisi maintain to this
day relies on the collective memory of the role Armenians played in urban life for
centuries. To Georgians Thilisi has been their political center since the early Middle
Ages. But despite the fact that the rulers of the country were Georgian, at the local
level Georgian towns were dominated by Armenian merchants (Suny 2009: 17-18).

4 Nikolay Berzenov writes relying on the tales of the foundation of Thilisi that king Vakhtang
Gorgasali invited Armenian merchants and crafismen to Thilisi in the 5% century (Berzenov
1870: 87-88). Other researchers note that the Armenians were first invited to Thilisi by King
David the Builder (1073-1125) (Anchabadze and Volkova 1990: 245; Chkhetia 1958: 161;
Maisuradze 1999: 60).

5 2014 General Population Census Results: Total population by regions and ethnicity. Electronic
resource: http://census.ge/en/results/census. Last accessed on May 31, 2016,

6 Fieldwork materials. Thilisi, 2015.
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With the annexation of Georgia and later the entire Transcaucasia by the Russian
Empire in the early 19 century the Armenians in Tbilisi acquired greater physical
security: They were now protected both from Muslim invasions and abuse at the
hands of Georgian nobles. These favorable conditions allowed the Armenian elites
to improve their status in society and gain control of Tiflis’ municipal government.
The annexation of Transcaucasia brought another important change: The region
was divided up into governorships (gubernia) that were not directly associated with
a particular nationality. Thus the geographic categories of “Georgia” and “Armenia”
did not exist in Russian Imperial administration (Blauvelt and Berglund 2016: 70).
Ronald Suny indicates that as the regional center in Transcaucasia Thilisi became
the intellectual and political center not only for the Georgians but for the Cauca-
sian Armenians and, to a lesser extent, the Azerbaijanis as well. Thilisi played a
significant role in the formation of the Armenian national movement in the Rus-
sian Empire. Later the importance of Thilisi in the Armenian national narrative was
downplayed by Soviet and Post-Soviet Armenian historians in order to emphasize
the role of Armenia’s current capital - Yerevan (Suny 2009: 18-19). Thus if we rely
on the above-mentioned criteria that characterize a diasporic community Armeni-
ans living in Thilisi in the 19™ century and the beginning of the 20t century should
not be treated as diaspora. At that time Tbilisi was one of the regional centers of a
multiethnic empire and Armenians were not separated from the territory considered
their historical homeland, at least its Eastern part, by state borders. Moreover the
notion of what constitutes the center towards which the Armenians are supposed to
gravitate was shaped later in the brief existence of the First Republic of Armenia,
throughout the Soviet period and subsequent independence.

The collapse of the Russian Empire brought major changes into the lives of Ar-
menians in Thilisi. The short-lived Transcaucasian Democratic Federative Republic
formed in February 1918 fell apart a few months later and the Georgian Democratic
Republic led by the Mensheviks was established. Because of the mutual territorial
claims between the rising Georgian and Armenian nation states Armenians in Thilisi
were treated as potential enemies by the authorities. Armenians lost their erstwhile
influence in the city: the Dashnak leaders were arrested and Armenian property ex-
propriated. Many prominent Tbilisi Armenians emigrated to Yerevan (Blauvelt and
Berglund 2016: 73-74). Armenians were now portrayed by the Georgian national-
ists as outsiders whose loyalties lied with the Armenian authorities in Yerevan. The
nationalist rhetoric deployed in this period to discredit the Armenians resurfaced in
the 1990s when Georgia regained independence.

After a short period of nation state building which took place in 1918-1921 Ar-
menians in Thilisi yet again found themselves in a multiethnic empire — the Soviet
Union. In the Soviet period Armenians living outside of their “putative homeland”,
the Armenian Republic, were not seen as a part of spyurg — the term used to describe
the Armenian diaspora. Levon Abrahamyan comments on the peculiarities of this
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term: «As a rule, Armenian scholars use the word spyurg, the Armenian equivalent
of the Greek word diaspora only in reference to that part of diaspora (indeed the
largest in number) that was formed as a result of the Genocide of 1915» (Abraha-
mian 2005: 143). Therefore the Armenian communities that existed in the Russian
empire and later in the Soviet Union were not covered by this term. The encyclo-
pedia «Armenian diaspora» explains this phenomenon in the following way: «It is
noteworthy that under the Soviet rule the term spyurq was never applied to those
Armenians living within the USSR but outside of Soviet Armenia neither in official,
nor in academic publications. This ideologically driven approach was explained by
the fact that Armenians (including those living in Soviet Armenia) as citizens of the
Soviet Union who enjoyed full rights were an integral part of the ‘new historical
entity’ - the Soviet people» (Melkonyan 2003: 12). This quote from a scholarly work
produced in Post-Soviet Armenia is in itself indicative of the changing view on the
boundaries of the Armenian diaspora which will be addressed below. According to
Razmik Panossian though the notion of “internal” diaspora applied to Armenians
living in the same overarching state as Soviet Armenia did exist, before 1991 when
Armenians spoke of diaspora the term referred to Armenians who lived outside of
the Soviet Union (Panossian 2003: 142).

Under the Soviet rule no real Armenian community life existed throughout the
Soviet Republics and all the Armenian institutions in Georgia, such as Armenian
schools, newspapers, theater etc. were state-funded and state-controlled. Most of
these institutions were established during the Soviet period and functioned in line
with the Soviet nationality policy (Hin 2003: 77). During interviews a number of Ar-
menians in Thilisi underscored that spatial proximity, absence of borders and main-
tenance of close familial ties with relatives in Armenia established though marriage
and internal migration of Armenians between Georgia and Armenia made them feel
that “Georgia was a continuation of Armenia””. They did not see themselves as sepa-
rated from their “putative homeland” Research participants often mentioned that
they treated the Soviet Union as a whole as their homeland.

The Armenian Minority Facing New Political Realities

in Post-Soviet Georgia

After Georgia’s independence Armenians in Tbilisi found themselves in a rap-
idly nationalizing state. Since then the process of renegotiation of the Armenians’
status in Georgia involving the Georgian state, the Armenian minority and the Ar-
menian state has begun. As Gia Nodia points out, since 1988 the Georgian media has
presented the issue of Georgian nationhood in predominantly ethnic terms and the
minorities have been routinely referred to as “guests on our soil” (Nodia 1996: 73-
89). J. Hin writes that in Eduard Shevarnadze’s time while the new political leaders
perceived the ethnic concept of nation as politically incorrect it was never replaced

7 Fieldwork materials, Thilisi, 2015.
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by a civic concept of nation, instead a sort of tolerant ethnic concept was devel-
oped (Hin 2003: 69). After the Rose Revolution an attempt was made by President
Mikhail Saakashvili to overcome the ethnocultural understanding of Georgian na-
tionhood and integrate minorities into the political and cultural life of Georgia. Jona-
than Wheatley suggests that despite the emphasis on “civic nationalism” the markers
of the new civic identity, first of all the Georgian language, were predominantly
ethnically Georgian. The government’s commitment to promote nation-building by
teaching the “Georgian national consciousness” provoked fear of assimilation among
the members of ethnic minorities. Even in Saakashivili’s time historical narratives
that emphasized ethnic Georgians’ unique claim to indigenousness in the country
still prevailed. Jonathan Wheatley points out to the issue of language as an indica-
tive example of such perception: officials and parliamentarians frequently argue that
while Abkhazian may be recognized as a second state language on the territory of
Abkhazia since it is an autochthonous language and is not used in any other “kin
state” Armenian, Azerbaijani or Ossetian could not be granted that privilege since
they do not fit these criteria (Wheatley 2009: 130-131).

The contemporary perception of Armenians and other minorities in Georgia as
somehow linked to their “kin states” can be, in part at least, traced to the legacy of
the Soviet nationality policy. In his famous article Yuri Slezkine employs the meta-
phor of a communal apartment to explain how the Soviet state treated the national
question throughout its existence. In the Soviet communal apartment each “room”
was assigned to a certain “titular nationality” members of which enjoyed a number
of privileges while they lived on “their own” territory (Slezkine 1994: 450). Besides
the ethnonational federalism that divided the territory of the state into a set of na-
tional territories another aspect of institutionalization of nationhood and nationality
existed: The distinctive system of personal nationality inscribed in the passport of
an individual. Thus when personal nationality of an individual coincided not with
the “titular nationality” of the republic they lived in but with that of another Soviet
Republic those individuals were considered “external” to a territory regardless of
their actual connection to it. More significantly, in the Soviet Union personal nation-
ality was an important legal category that influenced an individual’s status and could
substantially influence life chances, especially in the sphere of higher education and
certain types of employment (Brubaker 1996: 30-31).

As a “nontitular nationality” in Soviet Georgia, faced with discrimination large
numbers of Armenians throughout the Soviet times moved from Thilisi to Yerevan
to pursue higher education in Armenian or to seek better career opportunities. An-
other strategy which Armenians in Tbilisi employed to improve their status while
remaining in Georgia was pursuing secondary and higher education in Russian.
Knowledge of the state language allowed members of the “nontitular nationality”
gain more prestigious professional positions while it did not eradicate the unoffi-
cial restrictions barring them from entering the republic’s elites. The choice several
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generations of Armenians in Thilisi made in favor of Russian education significantly
influenced the language situation in a large portion of the Armenian population. As
a result many Armenians in Tbilisi consider Russian as their first language though
even within this group most individuals remain multilingual with different levels of
proficiency in Georgian and Armenian as well as Russian (Blauvelt and Berglund
2016: 74-75). Nonetheless, after the breakup of the Soviet Union lack of formal edu-
cation in Georgian put a large part of the Armenian population in Thbilisi in an infe-
rior position. Additionally, the link Armenians in Thilisi developed to the Russian
language and culture arouse suspicion towards them in the Post-Soviet Georgian
society. Facing the challenges of the new unfavorable political realities many mem-
bers of the Armenian minority in Thilisi have turned to a certain discursive strategy
based on the Armenian contribution to the historical development of Thilisi which is
supposed to ameliorate the Armenians’ status in the Georgian society.

Armenians as Thilisi natives:
Turning to History to Negotiate Rights

The interviews I conducted in Thilisi both with Armenians who distance them-
selves from any Armenian organizations and with those who to some degree par-
ticipate in community life reveal that the majority of Armenians in Thilisi identify
themselves first of all as natives of the city. The ethnic stereotypes of Armenians
as urban population and Georgians as country folk which were formed back in the
19" century still enjoy popularity among my Armenian interlocutors when they are
speaking of Thilisi’s past, even its most recent periods. In support of this view a fifty-
year old Armenian Levon®, whom I fist met when he joined one of my Armenian
friends and me for dinner, told me a joke:

«In Thilisi a Georgian asks a taxi driver, “Are you Georgian?”

“Yes, I am”, he replies.

“Oh, that’s great. Where do you come from?”

“I'm from Tbilisi”

“And where is your grandfather from?”

“From Thilisi”

“No-no, but where are you from originally?”

“Im from Thilisi.”

“Oh, so you are actually Armenian?!”°y

The joke perfectly illustrates the view that I would later hear multiple times
during interviews with other research participants, at cultural events at the Ar-
menian community centre and in everyday conversations with my Armenian ac-
quaintances. The joke implies that local Armenians are native Thilisians by origin
and the ancestors of all the Georgians in Tbilisi used to live in the countryside and

8 I have changed the names of all research participants to protect their confidentiality.
9 Fieldwork materials. Thilisi 2015.
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came to Thilisi from various regions of Georgia quite recently. It takes us back to
the “Golden Age” of the Armenian community in Thilisi, the 19" century, when
both economic and political power at the local level belonged to Armenians. For the
past century the ethnic composition of the population and power structure in the
city has changed dramatically with Georgians gradually pushing Armenian to the
periphery (Blauvelt and Berglund 2016: 82-83). It’s interesting to note that Levon
who speaks Russian and sometimes Armenian in situations of informal communica-
tion with non-Georgians in his everyday life switched from Russian to Georgian to
tell the joke. He stressed that it was a Georgian joke and he wanted me to hear the
original version. Undoubtedly in so doing he tried to show that what he expressed
was not only the opinion of the Armenians but that of the Georgians as well; thus
his claim was supposedly legitimized.

The notion of “Armenian Tiflis” forms the core of the group identity of the
Armenians residing in Thilisi. This conclusion based on fieldwork data is confirmed
by earlier research on the Armenian community of Thilisi (Mkrtchian 2009: 305;
Vardanyan 2006: 97). Research participants were well informed about the evidence
of long Armenian presence in Thilisi and always ready to share stories on Armenian
churches, houses of Armenian merchants and philanthropists, streets named after
famous Armenians etc. Even for those Armenians whose parents or grandparents
came to Thilisi from elsewhere the Armenian past of the city is equally important
as for the research participants whose families have lived in Thilisi for generations.

As I have discussed above, in Post-Soviet Georgia the notion of being indig-
enous to the country’ territory is of extreme importance since it is unofficially
treated by state actors as a condition for granting various rights to a group. The view
of Armenians as newcomers and diaspora which has been repeatedly promoted in
some Georgian scholarly works and in the Georgian press is actively opposed both
by local ethnic entrepreneurs and by journalists and scholars from Armenia. An Ar-
menian from Tbilisi who used to be involved in Georgian politics comments on the
situation in a newspaper article:

«Recently it is increasingly common to hear the expression ‘Armenian Diaspora
of Georgia) ‘a representative of the Armenian diaspora in Thilisi’ etc. These expres-
sions are wrong and therefore harmful both for Armenians and for the authorities
of the Georgian Republic, which drawing from the meaning of this word may give
an inaccurate interpretation to the phenomenon of Armenians in Georgia. ... <The
Armenians here> are at home regardless of the political division of this territory...
those people (Armenians who lived in Thilisi in the 19' century) did not consider
themselves any kind of diaspora. So why should we, their descendants, be called a
diaspora?” (Mkrtumyan 2007).

10 For example in their book ‘Armenians in Georgia: From Ancient Times to Present’ Shota
and Otar Tetvadze use the terms migrants, refugees and diaspora to refer to the Armenian
population of Georgia in different historical periods (Tet'vadze and Tet'vadze 1998).
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It appears that for the Armenians of Thilisi employing the narrative on “the
Armenian history” of the city and their contribution to its development is a strategy
for negotiating their status and rights with the Georgian society as a whole. In their
attempts to justify their right to cultural autonomy and various privileges members
of the Armenian community more readily appeal to their own understanding of
historical justice and their status as the indigenous population of the city rather than
resorting to human rights discourse and turning to the international experience of
minority policy.

Inexhaustible interest towards the Armenian contribution to the development
of Thilisi is evidently present among the local Armenians. Recently a series of lec-
tures on the “traces of Armenian culture” in Tbilisi has been given at a church
adjacent community center by a local Armenian blog writer. A few months before
that, young members of the community participated in historical tours round the
prominent “Armenian sites” of Thilisi. The tours were organized by one of their
peers —an Armenian student fascinated with local history. These are just two of the
many examples.

A notion that Thilisi along with the southern parts of modern Georgia’s terri-
tory (Kvemo Kartli and Javakheti) constituted a historical area of Armenian settle-
ment is quite widespread among the Armenians in Thilisi. This idea broadly relies on
the interpretations research participants give to the works of Armenian scholarship.
A number of research participants named «Materials for the History of the Geor-
gian-Armenian Relations» by the Armenian journalist and public figure Khristofor
Vermishev as the source of their knowledge on the subject. Vermishev analyzes the
- works of several historians who had been accused by the Georgian writer, publisher
and one of the leaders of the Georgian national movement Ilia Chavchavadze of dis-
torting history in order to disparage the Georgians and praise the Armenians in the
eyes of the world in his famous article ‘Armenian Scholars and the Crying Stones!
Remarkably, while confirming that areas in the basin of Chorokhi and the upper
reaches of Kura rivers belonged to Armenia in ancient times, the author does not
openly agree with Osip Senkovsky, the only one among the scholars whose work
he analyzes who claimed that Thilisi used to belong to Armenia. Vermishev ac-
knowledged that the work of Senkovsky was outdated and pointed out some of his
mistakes though he insisted they didn't make Senkovsky's research ill-intentioned
or anti-Georgian (Vermishev 1904: 10-13, 32-33). The fact that research participants
refer to a book where the point they are trying to prove is to some extent criticized
indicates to a bias on their part. The data that contradicts the main purpose of the
local historical narrative they are producing is excluded even when it comes from
works of Armenian scholars. The ancient history of the region is described by re-
search participants in line with Senkovsky’s viewpoint: The River Kura served as
the northern border of ancient Armenia and Thilisi was an Armenian city. Just like
Senkovsky some research participants believe that the word Iber, the name of an-
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cient Georgians derived from the name of their land - Jberia, is of Armenian origin™.

Though informants do speak of longevity of the Armenian presence in Thbilisi
the historical narrative they are constructing is actually centered on a rather recent
period in the history of the city. The 19" century is considered the Golden Age of
“Armenian Tiflis” when the Armenian bourgeoisie had an exceptional influence both
on economic and political life of the city. Arman, a 52-year old painter, describes
the role the Armenians played in the development of the city in the following way:

«Here in Thilisi in general, I won’t speak of other [Georgian/] cities, entrepreneurs
and the richest people actually were Armenians on the whole. Well, Thilisi was a
city that lied on the Silk Road, and merchants, entrepreneurs found here a good
place for their businesses, and started to slowly develop it»2.

Despite the ambiguous and changeable attitude of the Russian administration
wealthy Armenian merchants and manufacturers managed to benefit from the new
political situation as Georgia lost its independence and became a part of the Russian
EmpireB.

The reason why such great attention is paid to this period by the Armenians
is the fact that the canonical architectural scene of Old Tbilisi was formed at that
time. Apart from a few churches and the ruins of the old fortress there are not many
buildings from earlier periods in the city since it was burned to the ground during
the Persian invasion of Agha Mohammad Khan in 1795. From the point of view of
many Thilisi Armenians it is the Armenian businessmen who should be thanked
for restoration of Thilisi and its transformation into a modern European city in the
19th century since many houses, particularly in the Sololaki district, were built on
their dime. More importantly the Armenians stress the role of Tbilisi mayors who
were predominantly Armenian in the development of the city. As a researcher from
Armenia, Samvel Karapetyan (2003: 5) writes in the introduction to his book titled
«Mayors of Tiflis (Thilisi)»:

«Generations who are using values created in the past and are proud of them

must know the creators of these imperishable values. Learning about the mayors

of Tiflis who spent their creative effort building it is a kind of tribute that genera-
tions can and should pay to honor them».

11 In their explanations research participants employed the Armenian ‘i ver’ meaning ‘above’ as
the etymology. An explanation followed that the Georgians came ‘from above, i. e. from the
north. Senkovsky treats the issue a little differently, ‘It is said that the word iber or iver like
it’s pronounced by some people comes from Armenian where iverets is supposed to mean a
mountaineer. (Vermishev 1904: 19).

12 Fieldwork materials, Thilisi, 2015.
13 Ronald Suny gives a detailed analysis of the attitudes that the Russian administration had

towards the Armenians in the 19 century in ‘Looking toward Ararat: Armenian in Modern
History’ (Suny 1993: 31-51).
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Another topic that is constantly mentioned by research participants are the
Armenian philanthropists and their donations to the city.

In the above mentioned book Karapetyan continues with a quote without men-
tioning the source:

«Back in the 1870s it was noted that Tiflis was ‘a hallway, a vestibule to Armenia’
and that ‘it wasn’t the Georgians but the Persians, the Turks and the Germans
that the Armenians took Tiflis from; not illegally, treacherously and in the dark
of the night did they do that but by honest labor, with honest money, in their right
mind and in broad daylight» (Ibid.).

The author then gives a list of governors of Thilisi from amiras and s.haaps of
the 12'h-13" centuries to meliks of the 17'"-18'" centuries and'mayors in 1840-1917
stressing that 45 out of 47 “mayors” were Armenian. Karapetyan refers to all these
governors from different historical periods as “mayors”. Even though he omits five
centuries of the city’s history in his book he says that the Armenian mayors “built
and developed Tiflis for almost 800 years” (Ibid., 101). Karapetyan also mentions
that the Armenian mayors continuously governed Tiflis regardless of the political
situation under Georgian, Persian, Turkish and finally Russian rule even at the end
of 19" century when the Armenians didn’t constitute the majority of the city’s popu-
lation and became merely a plurality.

In contrast with the Armenian mayors who in the author’s opinion immensely
influenced the landscape of the city Karapetyan describes the succeeding 34 Geor-
gian mayors as incompetent in urban planning and incapable not only of taking the
city development to the new level but even of preserving what had been created
before them. Thus the main point of the book is that the age of prosperity that Thilisi
experienced thanks to the Armenian governors ended as soon as the city fell into
Georgian hands implying that the Georgians did not have enough experience of life
in the city. Besides that Karapetyan accuses the Georgian mayors of historical amne-
sia and ungratefulness towards the Armenian mayors since their graves in Thilisi are
either lost or consciously destroyed as opposed to the graves of the Georgian mayors
which are preserved (Ibid.: 100-103). Samvel Karapetyan’s books on the Armenian
cultural heritage in Georgia including «Mayors of Tiflis (Tbilisi)» and «Georgian
State Policy and Historical Armenian Monuments, 1988-1998» are highly popular
among the Armenians of Tbilisi who named them as accurate sources on the subject
multiple times during the interviews. In fact, researchers and journalists from Arme-
nia actively participate in the Armenian-Georgian dispute over Thilisi. Relying on
my fieldwork data it’s safe to say that their works significantly influence the rhetoric
of Thilisi Armenians. Georgian scholars and journalists as well as Georgian officials
view Karapetyan’s work as highly controversial and anti-Georgian (Saneblidze 2014).



Native Thilisians or Diaspora: Negotiating the Status of Armenians in Thilisi 131

It is very indicative that in 2015 Karapetyan’s name was added to the list of people
declared personae non gratae in Georgia'“.

The interest towards the Armenian legacy in Thilisi is growing even stronger
among Armenian community members as, according to local Armenians, the last
traces of “Armenian Tiflis” are slipping away. While showing his drawings depicting
the Old Town Davit, a seventy-year old painter told me that he is trying to capture
“Armenian Tiflis” on canvas before it is all wiped out. Dramatic changes in the ar-
chitectural scene of Thilisi that took place in the years of Georgia’s independence
are unanimously and unambiguously treated by Thilisi Armenians as evidence of
policy directed at Georganization of the city landscape and elimination of the Ar-
menian cultural heritage. For research participants this process is closely connected
to Georgianization of the Armenian population of Thilisi as they believe that tens of
thousands of Armenians took Georgian last names to avoid discrimination. At pre-
sent there are about fifty thousand Armenians in Thilisi. The Armenians themselves
state there are one hundred fifty thousand Armenians in the city including those
who speak Georgian and don’t know Armenian or have changed their last names.
Adopting a Georgian last name is in fact a common practice among the Armenians in
Georgia that became even more widespread in the 1990s (Komakhia 2008: 185). It’s
hard to assess the scale of this process but the figures provided by research partici-
pants seem exaggerated to some extent. Many research participants shared stories of
how they attempted to change the Russified versions of their last names ending with
-ov to genuine Armenian ones ending with -yan (e. g. Babajanov to Babajanyan) as
a sign of protest against Georgianization but were turned down by the officials.

Preservation of the Armenian legacy was among the central issues for Thilisi
Armenians during late Soviet and early independence years. In response to the grow-
ing Georgian nationalism Armenians began to unite, at first around the Armenian
Cultural-Benevolent Society founded in 1989. The Society organized several cultural
and charitable events in Thilisi. It was transformed into the Union of Armenians of
Georgia a year later in 1990 and officially registered in 1991. Originally its members
took interest in the issue of Armenian architectural monuments in Thilisi, though
research participants say at the time not much was done apart from declarations.
Research participants describe the period of Gamsakhurdia’s rule and civil war years
as a time when they were afraid to even speak Armenian or Russian in public. Still
a few years later the Union once again took up the issue of the churches contested
by the Armenians and the Georgians and managed to put it on the political agenda
while trying to gain support from the Head of the Armenian Apostolic Church (Hin
2003: 78). In 1995 Armenian activists protested the beginning of construction work
in the contested Norashen church that was allegedly directed at restoration of the
monument. Armenian activists claimed that a Georgian priest from a church nearby

14 Samvel Karapetyan himself adressed this issue at a press conference. The video of the press
conference is available online: https://www.youtube.com/watch?v=eQdHQ64V37Y.
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who was in charge of the project was in fact trying to destroy historical evidence
showing that the church belonged to Armenians. From that point on the yet unre-
solved issue of contested churches was constantly present in the mass media. In the
early 2000s the protests poured out to the streets of Thilisi when a large number
of Armenians accompanied by Armenian priests managed to enter the locked No-
rashen church in yet another attempt to establish control over it’s,

To this day the Armenians and the Georgians dispute over numerous religious
and secular buildings and cemeteries in Thilisi. Local Armenians perceive the recent-
ly erected main cathedral of the Georgian Orthodox church, Sameba, as possibly the
main symbol of this historical debate. The site where the new cathedral was built
was once an Armenian architectural complex Khojivank that consisted of a church
and an Armenian memorial cemetery, the largest in Tbilisi. The church and most
part of the cemetery were destroyed in the 1930s and the site was later turned into
a park. Construction of a Georgian church on the site that used to be an Armenian
cemetery was perceived as an act of disrespect and even sacrilege. The Armenians
of Thilisi interpreted it as a manifestation of Georgian nationalist policy designed
to eliminate any frace of Armenian presence in the city. Standing on the top of the
Elia hill, Samreba rises above the Avlabari (or Havlabar in Armenian) district that
is considered historically Armenian as a reminder: For Thilisi Armenians Khojivank
represents a perfect metaphor for the ‘Armenian Tiflis’ that they feel is being taken
away from them. The motif of loss and destruction was present in most interviews
with members of the Armenian community of Thilisi.

The situation is treated in the same manner in an essay titled ‘Old Thilisi — a
Vanished Civilisation” published in Armenia in the newspaper ‘Golos Armenii. The
author, Nora Kananova who was born and raised in Thilisi and now lives in Yerevan
writes:

“In mid 1970-s the process of swift urbanization threw the pot where a peculiar
type of Thilisian was being cooked off the hearth. A generation of new citizens,
Thilisians by propiska!® only, which was much more numerous than the city na-
tives, appeared in the Georgian capital that had grown into a city with a popula-
tion of one million people. Buildings constructed by Armenians ceased to be a
value for them; instead they became easily the main reason for Armenophobia.

15 Yulia Antonian discussed the issue of contested churches in more detail in a conference
presentation. Unfortunately the results of this research are not published yet. A video of the
presentation titled “Contesting the Religious Landscape: Social and Cultural Background of
Discourses on ‘Georgianization’ of the Armenian Churches in Thilisi” is available at:
http://www.indiana.edu/~video/stream/launchflash.html?folder=videod:filename=arisc_
Antonyan.mp4. Access date: 18.02.2017.

16 During the Soviet period the term propiska was used to refer both to the residency permit that .
allowed a person to live in a given place and to the mark in the internal passport indicating that
its holder has such permit.
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At that time not only the names but the buildings themselves began to disappear
from Thilisi landscape. This process has been going on till today as each of these
stone relics is virtually screaming about the things that the Georgians would like
to forget for the sake of state interests and national pride. The house of Melik-
Azaryants survived only because the demolition of this huge building which took
up an entire quarter in the centre of the city cost even more than construction of
a new one.” (Kananova 2010).

Similar ideas were expressed by recently deceased Sargis Darchinyan, an Ar-
menian photographer and a student of local lore from Tbilisi who was considered an
expert on the history of ‘Armenian Tiflis’ by many members of the Armenian com-
munity. He writes: “Another Armenian hearth in Georgia has fallen victim to political
upheavals. Sololaki district that once was filled with Armenian spirit, where dozens of
national organization were operating, has emptied”. He continues:

“The new owners of Tbilisi taking inlo consideration first of all their own profit
designed a program titled ‘New life for Old Tbilisi’ allegedly aimed at preservation
of the historical image of the capital. Its implementation has begun in Meydan,
Sololaki and Kukia districts... It’s true that the districts start a new life, though
they reappear completely distorted before the eyes of Tbilisians. Thereby history is
being eliminated and the bond between the past and present is being destroyed”
(Darchinyan 2013: 25).

It’s noteworthy that some Tbilisi Armenians have developed an opinion that
the entire cultural legacy of the city belongs to the Armenians. Such views are in
fact a manifestation of minority nationalism which increased among a part of Arme-
nians in Thilisi as a reaction to Georgianization of the urban landscape. Those who
share this opinion, for example, add the main Georgian cathedral Sioni to the list of
Armenian architectural monuments or call the building where the city hall is situ-
ated “Matinov’s house”. They do so because they believe that the building used to
belong to mayor Matinov who gave it to the city as a gift. Though actually before it
was renovated and turned into the city hall the building belonged to a police depart-
ment. At the same time most research participants stressed the multiethnic nature
of Thilisi’s culture noting that the Armenian contribution to the development of the
city was an important but not the only one.

Though Armenians in Thilisi routinely resort to historical narratives attempting
to renegotiate their position in Post-Soviet Georgia utilization of this strategy mostly
fails to secure the desired results and leads to further development of anti-Armenian
stereotypes commonly referred to as Armenophobia in the Georgian society’. The
Georgians react negatively to the Armenian historical claims and the notion of “Ar-
menian Tiflis” in general. In the Georgian press and scholarly works one can find

17 On Armenophobia in the Georgian society see an article by the Georgian historian Giorgi
Maisuradze (2011).
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two main discursive strategies for resolving the biggest challenge facing the newly
reshaped Georgian national narrative i. e. explaining why the national capital was
demographically and economically dominated by the Armenians in the 19t century.
Along with pointing out the migrant or diaspora origin of the Armenian population
of Thilisi several authors also employ the thesis about conversion to monophysitism
and subsequent Armenization of the large portion of the city’s population which
was originally Georgian (Topchishvili 1989; Tetvadze and Tetvadze 1998; Japaridze
2010). The history of Thilisi has become a stumbling block in the relationship be-
tween the Armenian minority and the Georgian society at large. Historical debates
seem to be part of the reason for distrust and suspicion towards the Armenians as
well as anti-Armenian publications which can be found from time to time in the
Georgian press. Research participants trace the roots of this antagonism between the
Georgians and the Armenians back to a particular point in history, the time when
both the Georgian and the Armenian national elites were forming in Thilisi at the
end of the 19" and the beginning of the 20t centuries. Describing this antagonism in
purely ethnic terms Armenians and Georgians today tend to remain oblivious to its
complex structure and political reasons behind it.

Besides shaping the relationship between the Georgian society and the Arme-
nian minority the narrative on “Armenian Tiflis” plays an important role within the
researched community. It appears that for many Tbilisi Armenians attention to the
notion of “Armenian Tiflis” and turning to the glorious Armenian past is a strategy
of coping with their low socio-economic status that significantly deteriorated with
the collapse of the Soviet Union. The Armenians perceive recognition of the Arme-
nian contribution into the development of the city as a source of symbolical power
that will lift the stigma often placed on the members of the minority group by the
Georgian majority.

Diaspora Identity Construction Among Armenians in Thilisi:
The Role of Institutions

As I've already established for various reasons to this day most Armenians in
Thilisi do not commonly refer to themselves as diaspora and even refute this defi-
nition. In this part of the article I would like to analyze how diaspora identity is
currently being promoted among Tbilisi Armenians both through initiatives coming
from Armenia and by local actors.

Firstly, the question of how the Armenian state defines diaspora should be
addressed. While traditionally the notion of Armenian diaspora was restricted to
those communities that were formed as a result of the Armenian Genocide, Kris-
tin Cavoukian points out that in the recent years the Republic of Armenia tends
to define almost all Armenians living outside of Armenia and the de-facto state of
Nagorno-Karabakh as diaspora (Cavoukian 2013: 712-713). Still the new definition
is going through a phase of transitions. While in their official statements Armenian
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politicians employ universalizing discourse on Armenian diaspora, interviews with
staff members of the Ministry of Diaspora reveal a degree of ambivalence in their
perception of certain Armenian communities:

“For us all Armenians living outside of Armenia are representatives of the Spy-
urq. To me it’s saddening but that’s a fact that most Armenians live outside of
their homeland... After the Soviel times the Armenians of Georgia did not con-
sider themselves a part of Spyurg, we considered them... not Spyurq but this ‘defi-
nition’ is gradually being accepted... Our work makes us view them as a diaspora
community because the fact remains that they live outside of their homeland”'®

Cavoukian suggests that the universalizing stance on the part of the Armenia
towards Armenians living outside of its borders undoubtedly affects their willingness
to form diaspora institutions and behave as diaspora members. While Armenia’s di-
aspora policy due to a number of factors was rather passive in the 1990s, since then
Armenia has begun to treat diaspora management as a priority. The most prominent
institutionalization efforts undertaken by Armenia in this sphere included organiza-
tion of three Armenia-Diaspora conferences and creation of a specific Ministry of
Diaspora in 2008 (Cavoukian 2013: 712-713). The mission of this new body of the
Armenian government is three-fold. The Ministry advocated protection of “Armeni-
anness” among the members of the diaspora. It’s second goal is to harness and utilize
the potential of diaspora which can be used for Armenia’s development. Thirdly the
Ministry is concentrating on strengthening ethnonational reawakening (Ibid.: 717).
One of the projects of the Ministry of Diaspora that is supposed to actively pro-
mote its views among Armenians in different countries is a program called “Ari Tun”
through which birthright journeys are organized for young Armenians all over the
world. Though the program has received much criticism in the Armenian press and
it’s effectiveness can be questioned it does have a certain influence on the young Ar-
menians in Thilisi and contributes to construction of diaspora identity. The Ministry
of Diaspora also provides textbooks for Armenian language classes and funding for
a number of cultural initiatives.

While the Ministry of Diaspora claims to collaborate with all Armenian organi-
zations in any country on equal terms interviews with its staff members as well as
with representatives of different religious and secular Armenian organizations in
Thilisi reveal that this institution maintains a closer relationship with the Diocese
of the Armenian Apostolic church in Georgia and the cultural center “Hayartun”
established by the Diocese in 2011. Unofficially those two organizations are viewed
by the staff of the Ministry of Diaspora as legitimate representatives of Armenia in
Thilisi. I would like to have a closer look at the activities of these organizations be-

18 Fieldwork materials. Yerevan, 2015.
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cause it is through their effort that the perception of Armenians in Tbilisi as diaspora
is being promoted®.

The role of the Diocese of the Armenian Apostolic church in Georgia is some-
how ambivalent. On the one hand, it is a branch of the Armenian Apostolic church
with the Mother See of Holy Etchmiadzin as its center. On the other hand, the Dio-
cese tries to appear as a separate entity in the eyes of the Georgian society to avoid
accusations of being an agent of Armenia. Though the connection between Apostolic
church and Armenia is unquestioned by local Armenians. One of the research par-
ticipants, a frequent churchgoer, referred to the Armenian church as a “cultural em-
bassy”. Indeed, the Armenian church views it’s mission as going far beyond religious
matters. One of the priests expressed it in the following way:

“In a foreign land our church plays a role of a uniting force. Our church does not
attend only to the affairs of the church, but also takes up the task of educating
and bringing up children and the people because from the beginning, from the
year 301 for the people our church became a school, a university, a highly impor-
tant hearth the people would gather around. That is why in diaspora we connect
everything to the church and its premises, its presence becomes a little Armenia
in the strange land”?°.

During sermons and weekly spirituality classes the issues of preservation of
“Armenianness” are addressed almost as often as religious topics. Remarkably mem-
bers of the clergy constantly underscore that Armenians in Thilisi live in a foreign
country where the Armenian identity is in danger. More importantly besides cul-
tural matters the priests draw the attention of the parishioners to pressing issues
facing Armenia urging them to remain loyal to the homeland and provide assistance
in the time of need.

This trend was particularly visible during the Karabakh crisis of April 2016. The
workers of the church-adjacent cultural center turned to visitors and students with
the same appeal. Those attending classes and cultural events were frequently remind-
ed of the ongoing battles on the border of Karabakh and encouraged to make a contri-
bution for the needs of those fighting. A charity auction was organized by the cultural
center to raise money for that cause. Local painters donated their art for the event.
Prior to the auction heated speeches on the hardships of soldiers' everyday lives on
the border were delivered by the representatives of the cultural center and commu-
nity activists. On the background videos from Karabakh were shown accompanied
by patriotic songs. At the end of the event one of the local Armenians took the floor
and expressing his solidarity with Armenia and Karabakh took off his wedding ring

19 Though a large number of Armenian organizations, mainly in the form of NGOs, are registered
in Thilisi, few of these organizations are active. In this article I specifically address only two
Armenian institutions which activities contribute to diaspora identity construction among
local Armenians.

20 Fieldwork materials. Tbilisi, 2016,
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and donated it; his wife followed his example. In April 2016 similar fundraising events
took place in Armenian communities in different countries. What is noteworthy here
is the message sent by the organizers. While in Armenia at that time the government
was widely criticized, the director of the cultural center telling about his trip to Kara-
bakh right after the beginning of the crisis showed a photo of the son of Armenia’s
Minister of Defence. He explained that he met the young man fighting on the front
line. This gesture clearly indicated that the community center promotes loyalty not
only towards the Karabakh cause but towards Armenia’s leadership as well.

In the recent years a number of initiatives have been undertaken by the Dio-
cese of the Armenian Apostolic church in Georgia to mobilize Armenians of Tbilisi
and create a link with Armenia. One of the major changes that was introduced into
the life of the Diocese was related to religious calendar. The Julian calendar which
was traditionally followed in Thilisi was replaced with the Gregorian calendar so
that celebration of religious feasts in Tbilisi would take place on the same days as in
Armenia. Besides the symbolic purpose of reconnecting with Holly Etchmiadzin the
change in the religious calendar seems to have an implicit goal as well. Uncoupling
of the religious feasts of the Armenian Apostolic church from those of the Georgian
Orthodox church should strengthen a sense of cultural distinction among the pa-
rishioners. Through the efforts of the employees of the Diocese as well as volunteers
a census is being conducted in Thilisi and other regions of Georgia. The purpose of
the census was two-fold: to gather information about the parishioners and to inform
on upcoming events in the cultural center and religious celebrations those who pro-
vided their contacts through text messages. Another important change concerns
the language used at church. Naturally Armenian has always been the language of
the church service. In the recent years the priests began to hold weekly spirituality
classes in Armenian even though traditionally these classes were held in Russian as
many Armenians who attend them do not know Armenian well enough to follow
what is being said during class. Remarkably all those changes took place after a new
head of the Diocese who served in Armenia for most of his career and was involved
in promoting patriotic upbringing arrived in Tbilisi from Armenia in 2002.

In needs to be underscored that even though the official stance of the Armenian
church in that Armenians in Thilisi are part of the diaspora several local priests who
were born and raised in Georgia do not share this view. In an interview one of the
priests born in Georgia expressed his opinion on the status of Armenians in Georgia
and the role played by the church:

“You know, we are a separate Diocese of the Armenian Apostolic church in Geor-
gia but it is unnecessary for Armenia to exert any influence on us. Yes, we are rep-
resentatives of the Armenian church in Georgia but first of all we are citizens of
this country and have to love and protect it in the same way as other nationalities,
Jfirst of all the Georgians, who live here. I don’t consider the Armenian community
of Georgia as diaspora or spyurk, because here we are organized in a completely
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different way, we’ve been living here from time immemorial, we are not newcom-
ers to be called a diaspora™.

The effort spent by the priests and workers of the cultural center on diaspora
identity construction among Armenians in Thbilisi is met with mixed feelings. It is
among churchgoers and visitors of the cultural center one can hear that Armenians
in. Thilisi constitute a diaspora though the number of Armenians who self-identify
in that way is not large. While cultural affinity and the need to maintain a connec-
tion go without a question, the attempts undertaken by ethnic entrepreneurs to
introduce a political dimension into the life of the community is met with suspicion.
As an Armenian woman moderately involved in the life of the community said,
suggesting that such activities result in creation of potentially harmful conflicting
loyalties: “At the cultural center some people think that we should be more Armenians
than Georgian citizens"2,

It is noteworthy that some research participants see the interests of Armenians
in Thilisi and the interests of the Armenian state as opposing:

“We are the indigenous population of this land. The mistake of the Georgian
party is that they consider only Georgians to be the indigenous population of this
territory... Today it is Georgia — no problem but don’t not forget that we were born
and raised here as well. It is our interest to get our churches back; Armenia’s inter-
est is to always maintain a good relationship with Georgia, so that the road <to
Russia> would never get blocked. So there is a conflict. Armenia cannot bang its
Jist on the table and cannot do anything because we are held hostage here. On the
other hand it would be so easy for Armenia if we were not here”?.

Thus the perceived conflict of interests impedes the process of diaspora iden-
tity construction among Armenians in Tbilisi promoted by the Armenian Apostolic
Church. The number of Armenians involved in the diasporic project in Thilisi is
relatively small as compared to the entire Armenian population of the city. It is
mostly among frequent church goers and cultural center visitors that the new self-
perception as diaspora can be found.

Conclusion

Renegotiation of the status and identities of Armenians in Thilisi is an ongo-
ing process that began after the political space in the region underwent a dramatic
change with the breakup of the Soviet Union. In this paper I addressed two seeming-
ly mutually exclusive claims on the status of Armenians in Thilisi. The study reveals
that most Armenian research participants tend to present themselves as Thilisi na-

21 Fieldwork materials. Thbilisi, 2016.
22 Fieldwork materials. Thilisi, 2016.
23 Fieldwork materials. Thilisi, 2015.
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tives while diaspora stance among Armenians in Thilisi is incipient. The emergence
of the new perception of Armenians in Thilisi as diaspora stems from a number of
factors including the attitude of the nationalizing Georgian state towards minorities,
the development of Armenia’s diaspora policy and the activities of the local eth-
nic entrepreneurs. In the future the relationship dynamic in this friadic nexus be-
tween the Georgian state, the Armenian minority and the Armenian state will define
whether this diasporic stance will receive wider support among Armenians in Thilisi.

It is also noteworthy that rather often a single individual in an interview makes
seemingly mutually exclusive claims, i. e. identifies as both a Tbilisi native and a
member of the Armenian diaspora. It shows that identities are fluid and context
dependent and that a clear boundary could not be drawn between those presenting
themselves as native Thilisians and those who identify themselves as a part of the
diaspora. In fact, it is not two separate groups of people that a researcher encoun-
ters but two competing discursive strategies which are employed by an individual
based on the situation. In the rhetoric of research participants diaspora is much
less connected with spatial dimension and dispersion than with interests, loyalties
and projects. Thus analyzing this context we should treat diaspora as a “category of
practice” (Brubaker 2005: 12).

References

Abrahamian - A6panan Jleson. 2005.

ApMeHUST M apMsTHCKast iMacriopa: PacXoXJAeHue U BeTpeva. 21 sek, 2: 137-155.
Anjchabadze and Volkova - Anuabadse IOpuit and Boaxosa Hamaaus. 1990.
Crappiii TOWIHCH: rOpoJ] H TOpOXKaHe B XIX Beke. Mocksa: Hayxka.

Blauvelt Timothy K. and Berglund Christofer. 2016.

Armenians in the Making of Modern Georgia. Armenians in Post-Socialist Europe.
Wien, KéIn: Bohlau Verlag, 69-85.

Brubaker Rogers. 1995.

National minorities, nationalizing states, and external national homelands in the
new Europe. Daedalus, 107-132.

Brubaker Rogers. 1996.

Nationalism Reframed. Nationhood and the national question in the New Europe.
Cambridge University Press: New York.

Brubaker Rogers. 2005.
The “diaspora” diaspora. Ethnic and racial studies. 28(1): 1-19.

Cavoukian Kristin. 2013.

“Soviet mentality?” The role of shared political culture in relations between the Ar-
menian state and Russia's Armenian diaspora. Nationalities Papers. 41(5): 709-729.

Chkhetia Shota. 1958.
Armiane v Thlilisi v shestidesiatykh godakh XIX v. [Armenian in Thilisi in 60s of 19

century]. Istoriko-filologicheskii jurnal. Yerevan, 1: 161-167.



140

Elli Ponomareva

Darchinyan Sargis. 2013.

T'iflis. Haykakan ch'epankarner [Tiflis: The Armenian sketches]. Yerevan.

Hin Judith A. 2003.

Ethnic and civic identity: incompatible loyalties? The case of Armenians in Post-
Soviet Georgia. PhD thesis. Amsterdam: Universiteit van Amsterdam/AGIDS.

Japaridze Anania. 2010.

Denatsionalizatsia 17-20 saukuneebshi: saingilo, apkhazeti, k'artl-kakhet"i, mesk-
het'i, t'rialet'i, shida k'art'li [gBsgomBsemobagos 17-20 by 3m699080: Lsobyowwm,
53b5BYm0, JsBmE-35bgm0, Bglbgmo, mGOsmIM, Bows JsGmaeno]. Thilisi.
K'akuria Shota. 1979.

Thilisis mosakhleoba 1803-1970. statistik'uri-ek'onomikuri narkvevi [m®ogolols
dabisbengmds 1803-1970. LBaGobEodm®-93mbmdogn®o 556}33330] Thilisi.

Kananova N. 2010.
Old Thilisi — a Vanished Civilisation. Golos Armenii, online resource. Retrieved 13.
02. 2017, from http://www.yerkramas.org/article/10838/.

Karapetian - Kapanemsr Cansen. 2003,
Moapsr Tudnuca (T6umucu). Epesan: Mspatensctso «[urytion» HAH PA.

Komakhiia - Komaxus Mamyica. 2008.
dopMHpoBaHUe 3THHYECKOI KapThl IPysuM ¥ COBpeMeHHBbIC MHrpalHOHHbIE NPO-
neccsl. llenTpanbhas Asus u Kaskas. 1(55): 179-186.

Laitin David D. 1998.
Identity in formation: The Russian-speaking populations in the near abroad. Ithaca,
NY: Cornell University Press: 22.

Maisuradze Giorgi. 2011.
Armenophobia. Radio Freedom (In Georgian), online resource. Retrieved 13. 02.
2017, from http://www.radiotavisupleba.ge/a/24244905 html.

Maisuradze Guram. 1999.

Sakartvelos somkhuri mosakhleobis ist'oriis sak’itkhebi (IV-XVIII s.). ts'igni II.
[bags@mggereb bemdbyco dmbsbeomdob ob@m®oolb byzombgdo (IV-XVIII L.).
ffoaBo I1]. Thilisi: Metsniereba.

Melkomyan Eduard. 2013.
Haykakan Spyur'k' [Armenian Diaspora). Yerevan.

Mkrtumyan Yurii. 2007.

Hayero Vrastanum - Sp'yur'k'?: Skhalo vtangavor e naev Vrastani hamar [Armeni-
ans in Georgia- A Diaspora? The mistake is dangerous also for Georgia]. Lusanck’,
14-28.09. 2007.

Mkrichian Satenik 2009.

Contemporary Armenian Community in Tbilisi. Iran and the Caucasus. Brill, 13(2):
299-310.

Nodia Ghia. 1996.
Political Turmoil in Georgia and the Ethnic Policies of Zviad Gamsakhurdia. Con-

tested Borders in the Caucasus, 73-89.



Native Thilisians or Diaspora: Negotiating the Status of Armenians in Thilisi 141

Panossian Razmik. 2003.
Courting a diaspora: Armenia-diaspora relations since 1998. International Migration
and Sending Countries. Palgrave Macmillan UK, 140-168.

Polivktov and Natabidze - IToaueskmos Muxaur and Hamadze I'eopzuii. 1929.
Crapuiit Tudnmc B u3BecTHsX coBpeMeHHHKOB. TGHmCH.

T'et'vadze Shota and Tetvadze Otar. 1998.

Somkhebi sakartveloshi (udzvelesi droidan dghemde) [bemdbgdo bagsGmgzgenmdo
(9939@L0 EOMoEsE Egdwmg)]. Thilisi.

Saneblidze Armaz. 2014.

Karapetiani tsagvep'otina. P’irtsavardnili somekhi dedak'alak’s gvedaveba.
Sakart'velo da msoplio [3363g@asbo §spggdm@obs. doGfsgstoboeo Lmdgbo
@gsgomadl 339053905, LagsGmzgerem s dbmgerom]. Thilisi, 2014. — 30 ap'rili-6
maisi. — ;

Slezkine Yuri. 1994.

The USSR as a communal apartment, or how a socialist state promoted ethnic par-
ticularism. Slavic Review, 53(2): 414-452.

Sékefeld Martin. 2006.
Mobilizing in transnational space: a social movement approach to the formation of

diaspora. Global networks: 3, 265-284.

Suny Ronald G. 1993.
Looking toward Ararat: Armenia in modern history. Indiana University Press.

Suny Ronald G. 2009.
The Mother of Cities: Thilisi/Tiflis in the Twilight of Empire. City Culture and City
Planning in Tbilisi: Where Europe and Asia Meet. Lewiston, Queenston and Lampt-

er. 19-58.

Topchishvili Roland. 1989.
Posemeynie spiski Tifliskoy gubernii 1886 g. kak etnograﬁcheskly istochnik [Family

(search) catalogs of Tiflisian region of 1886s as an ethnographic source]. Sovetskaya
etnographiia, 6: 109-117.

Vardanyan Tamara. 2006.
Triflisi hay hamaynk's. Nor martahraverner, hin khndirner [Armenian community

in Tiflis: New challenges, old issues]. 21 Century Journal, 4, 94-127.

Vermishev - Bepauwee Xpucmogop. 1904,
Marepualibl JUIst HCTOPHH apMAHO-TPY3HHCKHX oTHoweruit. Cankr-Tletep6ypr.

Vertovec Steven. 1997.
Three meanings of ‘diaspora’ exemplified among South Asian religions. Diaspora: A

Journal of Transnational Studies, 6 (3): 277-299.

Wheatley Jonathan. 2009.
Managing ethnic diversity in Georgia: one step forward, two steps back. Central

Asian Survey, 28(2): 119-134.



6

Uymiquiutiu Awipulin jut
Chwghnmpjuu b wgqugpnpjwu huumhmnn
Uymnph hlinwgnunmpmiuutiph pudhu

Quyljuljui Wudnijh ntipp Uhynimpmd Epundwljmpuyhu
wipdtipuliph Jhpuwpmunpdwn b mwpuwddwn gnpénd

Uthyminph wjwiinuljui huunpwnnunbph swppnud juplnp phpuijunwpmp)nia
niuh Epuhl dinhwt: Cuyljuljwi whymnph mwpplp hunfuguputiph dhunnpdw
wuindnipgmiuu mntlgyl) £ dudnyh unbinddundp: W ng dhuy uupuunky £ Le-
umfpuljnipuyh wpdbiputph Wwhywiniwit m nwpudsfwip, wl Bywiwluh
ntp | juwmwupl) ubpqunpugubph wdtuopju wupnud b Epuhl hwdwjuph dhw-
Unpuwil, fupuwljmqumlpupdwi gnponut: Ltipljughu ginpuipugynn’ b wbjuingn-
ghwlul duniwbuljuppewinud Epithl) dudnyp Yupnn E unwbdil) wnun]b 6o
nlipujuinupmpynit’ untmdiny mpwuwqquyht Yndmuhjugpnt guwug huy-
nhuhph m wjymnph hwduyuphitiph dhel b dhwdnpny npuylio pughwpuljwl
wpdtipuy)h hunfwlwpg:
Znmpjwdh tyunnwlji £ gnyg wuy Epuhl dinhugh glipp Guimpuyht b Epuhly
hupumpjwu wuwhywinfw, wpdtipubiph Jhpupmunpiu b nwupusdwu gnpopu-
pugubipmuy: Upluwwinwipp Bupwnpnud | htanlyuy uunhplitiph wnwgwnpoudp.
B wuwpgl] dundnmh wiqpigmpiniup Epupl; b dwlmpuyht hupunpjuu wwh-
wwudwi Ypuw,
B guwhunly Yunimih nbipp Epinmfwympuyh wpdtputiph Jipupnunmiwt b
mnwpudfwh gnpomud,
B npmpu phphb] dundngh nwpudwd wnwiduwhwwnnly b puphwunp (nlinught b
hunipunhwump) Fpuhly wipdtputpp, upiynjutinp, thblipp b qunuihwplitipp:
Upluunnwipp hpdfudws | huyuijwin Uymnph whwuyhtt Gplip hudwyuputph’
Unulpjuyh, @lihpwh b Lnu Uustytuh dwdngh hudbdwnwui hinwgninnip)wi
wy]juifutiph Jpu: Uwdnih nunifuwuhpnipymut hpuwiwgyb) b pnjwunulm-
pjwl Ylpmompywu dbpnnm: Uju pingplly E bpbp wwpplipulpuuubiph' «Hoes
Kopuer» (Unulyw), «Ujhp» (@Lhpu), «Uupwpliqr (Lnu Ubglilu) kg wwpm]w
(2005-2010pp.) hpwunupumpymubitipp (Wbpljuywugmgsuljwu pinwtihpny):
Puwrwh punbip. Uifyrunp, Fpipl dlenfua, huptogeni, hwlnupuyhic wpdkplilip,
prudimudrgapuae lpnednegaynde:

Syuzanna Barseghyan

Institute of Archaeology and Ethnography
Department of Diaspora Studies

The Role of Armenian Press in Reproduction and Dissemination
of Ethnic and Cultural Values in the Diaspora

Ethnic media is played an important role among the Diaspora's traditional organizations
created for preserving ethnic identity. The history of the Armenian Diaspora commu-
nities' formation was accompanied by creation of a press. It was not only contribute
to preservation and dissemination of ethnic and cultural values, but also played a sig-
nificant role in everyday life of immigrants, in ethnic communities' consolidation and
self-organization process. In the current globalized and technological era ethnic media
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could assume a greater role to establish transnational communication network between
homeland and diaspora communities and to form common system of values.

The aim of presented article is to show the role of ethnic media in the preservation
of cultural and ethnic identity, in the processes of reproduction and dissemination of
values. The article examines following research objectives:

B Determine the impact of press on ethnic and cultural identity;
B Evaluate the role of press in reproduction and dissemination of the ethnic and cultural

values;
B Find the special and general (local and global) ethnic values, symbols, myths and ideas

spreaded by press.

The article examines comparative analysis of three ethnic press in Los Angeles ("As-
barez"), Tehran ("Alik") and Moscow ("Noyev Kovcheg"). The study was conducted
through content analysis method and included six years (2005-2010) publications of
three periodicals.

Key words: Diaspora, ethnic media, identily, cultural values, content analysis.

Cro3anna Bapcersn

Ponb apMAHCKOH ITpecchl B pENPONYKIHH H pacnpocTpaHeHHH
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SDTHHYECKHE MeHa HrpaloT BaXHYIO ponk CpefH TpaaHUHOHHBIX opraumamii’i JHa-
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wnwpplip tpputipmu puwlygnn ubpqunpyuytph, nuuwywljw, tpuhy b bg-
Juju fuppuiuutimpmitibph, hugwbu twl wtnwpthlibph hunfwp b
upuiig Ynnuhg (Matsaganis, Katz, Ball-Rokeach 2011: 10): Cuwn nwunufuwuhpnn
EpuhY judph b bphph’ Eplihy Winhw Jupnn bu winwit) twl hnppudwuunt-
pjwl, ttipqunpjuutph, Utymnph, hunfufupuyhts, wliquyhtn whighwi: Ukp
Uhpwnnuf tup «kplhl Wnhwy b «Uthyninph @tnhwy» bqponypubpp, npnup pun-
nnp b huyuijun Udyninpht:

Epuhl utmhwi wibiiopjw wpulpnhlwitph «upputy k, npp lpupuo-
poud U thnthnjunud £ Eplthy huptimpyniup b @Wwljnypp, twutlgnud k Epuhl
hunfuyipitiphs hmann putupynufutiph, odwnwlnud k juy unghuwpulut
qnpopupwglitiphs, huswtu twl hupbhtt Ywpnn E hwinhuwiug hudugi-
ph unghwjuluin thnthnfumpymutitiph gmghy: Utmhuwt dunnuwgnyg b wumd
Utyninph wnljw dwpunwhpuntiptitipp, hunfuguph hntigpnudp, dnynudp, hun-
Juowlwimpjwu jud dwpwhbinuljwunpyui npubnpmdubpt punmunn hw-
uwpuljmpjui Utg:

Uuijuytn unfbiuunttd nting, np Jipugpymd & tpuhy dnhuyghty, tpuhl b
Wulmpuyhu huptimpjw dhunfnpnufu t: Epuhl huptmpyut bpbp thnjulju-
wulgiud punuphstiphg” plwguijut (ghwtihputin Lpuhy wwlnyph dw-
uplt), Yuppuyh (Epuhy Juipht wunnjwibmpynup gmgwnpnn Jupp) b
qquyuljuit (huptnywgnud, Fpuhly Judpht wunywutm qquignid), bpithy
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Utmhwih wnu by Wbe wqntigmpymi muh Ybpohtt pununphsh Ypu® wipuwu-
nhny wunjwutjmpjui qqugnuip (Matsaganis, Katz, Ball-Rokeach 2011: 71):

Cuyjuljwis Uymnpnud hupimpjui sbunjnpiwi gnpond tpuhly Winhugh
ntipp guwhunnbint hudwp nunwfuinuhpyty L huguljwu pip hwdwjuputph’
Unulpjuyh, @khpwih b Lnu Ubgtykup dhljuljwu wwppbpuljwi (npnup plwnp-
Yl b puwn npnpwjh swthwhgutiph b jmpupwggnip hwduyuph dudngh twju-
twljut nunufuwuhpmpjuu hhdw Jpu): Uwdngh hudbifwunwlui nuumd-
twuhpmpimut hpuwiwgyly ' pnjwinuijmput Jhppmémput dhpnnny:
Usa pungplty L tptip wwppbpwiwiutph® «Hoes Kosyer» (Unulgw), «Uihp»
(fethpw), «Uupwpbg» (Lnu Uugtytu) Yhg wnuwupyuw (2005-2010 ppe.) hpunw-
pulmpmiuubtpp’ ubpuyugmgswiut pitnwthpny («Ujhp» b «Uupwplgy»' 120
hunfwp, «Hoes Kosuer»' 72 hunfwp' ttipuntiny pnipg 3000 hnnjwd)*:

Uthyjninph  bipkp  wpjuppbpuiwubph pnjuiunuljnpjui Jpmoniemiup
gnyg wkg, np kpuhly twdimp nuupwiund b unu]buytu huyjuljub nb-
nhjunnynpmit’ Juwtyny tpuhl judphtt hwyptuhph htin, ogutyny wwhujuty
lEqniu b dpwlynypep:

Ujuwtiu, huguljui ptpptph Wniptph punhwump Sujuih Wby hwylw-
Jut phidwutinh? ntuwlpuwpup Yohep Jugimy E dtdwdwoimpyniu «Uupupb-
gnuiy» (UUU) b «Uphpnud» (hh&), b gplipl Yhup' «Hoes Kosuer-nud ((h}):

Qowujunnljlip 1.
Cugljuljwt plnfwitiph Sunjuyp dwunynd

80.0%

70.0% 73.9%

60.0% — 66.9%

50.0% |—— e
48.1%

40.0%

30.0% RS o —

200% [ ==

10.0% [—

0.0% -
Uuujuptiq Uthp Hoes Kosuer

Cuyuljui pojwunuynpyut Swjwp dudmmud gnyg b wuwjhu wjug
hunfuyph puunjwiut wwhwugubipp. gdowupunljtiph wjjwiutpp gnyg b

1 Chnugnunipjwi dhpnupwimpmip hwbquiiwinghg bpluyugywd b htnhiwlh® «Cb-
nugnunmpyu Whpnnh pumpmpjwt hhtuujnpnuipy  hnpwdnud (Cwyptuhp-Uynnp
wnlympyniuubpp... 2012: 26-43):

2 Cwjlulwib plafwitp G hufwpt) £6-hi (Wlpwnyw) Lintwght Lwpupump), hugljuipob
Utymnphts, hwy wuhwwnbitiphn b pinhwbpuu hwympywip Jhpuptpnn wynptpp:
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wwihu, np el Unuljuyh hwy hunfuyupy wthh phy Yuphp muh huyljulwt
nbmblunnynipjuit, wuw @khpwih b Lnu Utgtbuh hunfwyiptitiptn Epuhl dw-
unihg wiuljunu G httug huyjuljuin jJpuumympniu:

Epuhy fudph hundwp FpuhYy duninyt hpuywiwgunud E kpkp hhfuwljwi
gnpdwnnyp (Matsaganis, Katz, Ball-Rokeach 2011: 67).

B dhunjnpnn (uwmd E hwypbiuhph htan® Wbpluywgutyng jnpbpi ne wyi-
wtn wtnh niutignn hpunwpénypyniiatipp),

B Ynnuunpnynn (Ynnuunpnynud  unp bpypnud b hunbigpnud | pungniing
hwuwpumpjwup’ Swinpwgutyny hunfwyuph ntiumpuubiph hton, nw-
pudtm] hudwjupuyht lywuph dwuht wumingeymutp), '

B Junphpwipwlwi (nwpwémy  wpdtpllp, qunuthwputip, ywhujw-
unuf Yud duwnpmud | Epuihy huptmpyminp):

Epuhl utmhuyh pnjwinuympyui wte Yuplinp k hujuuwpulpnmpnip
Upurynpnn b Ynnuunpnng gqnpdwnnypitiph dhel, hisgp twywuwmd E bplwlh
Unintignufutiph dhwnpufwip, tpp Epithy fudph ubpuwgmghsp ghwnh b Gu-
pnn £ oguwgnpdty plnmunn b dwquwh bpyph tnpftipp, wwlnypltph opgw-
uwlutipp: Cpmunptany dhunjnpnn gnpdwnnypp’ Epuhl wWmhwi Yhinnpniw-
unui £ dwquwt bphph W/wd huypbivhph dwuht wtmbljumngnejwi Ypw b sh
wnpuiwnpnid jmplp, npniip Jogquti ibipquinpiuhis hunbgpy i unp hunfuy-
pnu: G hwunwlyp, hpuljwinmgtym] Ynnunpnynn gnpéwnnype, wunndnud &
hpfuwuiunuf hunfuyph dwuht® wwywhndny Epuhl fudph tbpgpuyywsn-
pymtup, uwluyu htmwgtyny huypkithph twuht qunuthwphg b supwunub-
1nY huypbiwnwpénieiniup:

Munufuwuhpywd wupplipulwiubph  huyuijwi  ntmbljuungmpntip
Ytpwpbipnui | Qwjwuwmwihy, wjw) hunfwyiphn b pughwimp huylulwt
Utyninpht: Unninuh niptipnud wyu hwdwiwutimpyniip Yuplinp £ b Jupng
L wuydwuunply hugwtu @imhwuwywnnnd, wiwbu b wonigmpymit hip-
umpjut Ghunnpiwt Yypuw: Wn ywwndwnn] wnwisugply Hup plafwitph
pungpiuwi ppowimlyp Yud nnywonipniup htnnlywy tphp Judpbph.

B Cwjwunul,
B huyjuljut huduyup W/hud Ugyninp,
B Cuypkupp-Uthymnp wnusmpniuhitip:

Uyninph tiptip hwdwjuputiph dwdnyh huyjulju pafwutph dhduniuu-
umpymup Ytpwpbipnud | Cuywunwihu: Uhwlwl hudwjupubph b huyjw-
Yuu Uthyninph Jtpwpbipu] wbntijunnympmip qquyhnpbu ghgnud £ hw-
Juunwiywh jpumympjuip: Bopnp phpphph witwphss wunpunupély b
huyptiuhp -Utyninp hwpwplipmpymubpht:
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Unniuwl 1.

Suyphtthp-Uhyminp plfwbibiph hwiwdwubmpynip Uthyninph dudngmd
(inbuwljwpwp Yohnp huyuljwh plafwbbph uby, %)

otinp

[Ffuyh opgwwmlp

Qujwunuia

Uthjninp

Cuypbhp-
Uthynmnp

«Hoes Kosuer» (Unuljw)

81

16

3

«Uuuyuiptig» (Lnu Ulghjtu)

65

30

5

«Ujhp» (Ekhpu)

64

29

7

Unuljyuyh «Hoes Kosuer» wyupptpujuih hupjujjw plnfwibpny wyn-
plph Gupnn Whdwiwutmpyniup (81%) Ytpwptpmud £ Qwjwuwmwiht, 16%-p'
utnhwljwt hunfuyuphtt m Utyminphts b dhuyn 3%-u £ Jipuptipnud huyptiuhp-
Uthymnp hwpwpbpnipymbttpht: Uwuwyy, h wupptipnpin hwyjulju gnu
hunfujuptitph phipptmh, «Hoes Kosger»-t wyth pun wiunpurpwpaly b Swywu-
wnwitth utppht fuinhpubipht (61%), pw tpw wpmwpht punwpwlwimipwi
m thswqquyhtt hwpwpbpmpymuutpht (50.1%): Utyninph dwuh mtmbyum-
Umpmut wnuuutu Jepupbpnad B ugjuy huduwyuphu b punhwipuytu
huyjujwin Uthyninphtt (17.8%): Mbmuwunwih b dwuuynpuytiu: Unulyugh
huy hunfuyiph hwpwpbpmpmutpp puwynpjuu tpph htn muwpwinn
mphpp wwppbpulwuh pughwimp Suuymd 5 % b :

«Uupuiptiq» opwptpenud huyptithph dwuhtt wtinbuuynpnip Juquly
L 65%: ‘Uympliph 30%-p plippp whpt © hundwupuyh fuunhptitiph, hpunwp-
ampymiutph b huyluljwu Ugyninph hhtuwhwpgtiph imuwpwindwiip, 5%-p'
Cuyumnwi-Utyninp uht: Suyuunwih ipuptipyuy piufwubph 51%-p b-
puplipnud  kpYph dhowqgquyptt hwpwptpnpymutipht m wpnwpht ugb-
phi, 22.9%-p' pmiu huywuwnmwiywi futmhputippt: Cunfuyuph utppht Jutnhp-
utptt m Uhwgjuy bwhwiqubph htan hwpupbpmpymuubpp muwpwinjl Gu
hunjwuwpuuytu (hwdwwwunwuuwbwpup' 17.8% b 16.4%):

bhpwih «Ujhp» phppp W Gpyn hudwyupught pppbph hwdtiwn
wibwyunt | Juiplinpty hugpithph b Udyninph dhob thnjuwnwnd juwp: ju
Juquty t plfwttph 8.9%-p: Sujwunwih dwuh pliwubpp juquby Gu 64%,
huly Uyninph dwuht' 29%: «Uthph» hufwpltipnud £C-thgwqquyhts hupupb-
pmpjmiibph phdwlbpp Yuquty b 52.6%, Swywunwh Ybpwptipyu) pldwib-
pp' 22.2%, hunfuyup-plwynipywi EpYhp thnjuhwpuptipmpmuubipp® 17.7%, utip-
hunfuypuyhta Yywiph m Uhyninph dwuht’ 15.9%:

Wuwhuny, huyfujui duninyt wthuymnpli plipnugpnud I dhuan-
pnn gnpownnypp: <wypbithph dwuht wintuumpyut glpulznmpeyniup,
th §nquhg’ YYyuynud E huyluiwu Uyninph dgunuip’ wwnipuyhin tpljun-
Juédmpjwit hpunhGuynud Japurpuniwg wpdunitipht, Wuinypht, wogjw-
{ht: Uyniu Ynnuhg' bpuhy wphuyh hwjwunwuljiinnpnt pojwtnulnpynup
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uynmnpjwi thnthnjuynn hupumpymup thopanud | npuipautby wnwyby huymi: Gy,
Yhppwuygtiu, huyplithpp nuninud | huyjuljwi mtntljunmyjuljui nunh uyn
uhenilyp, nph 2nipg hwndpunhwump qunuthwpubip ne Epundwlnipuyh wp-
dtipubipp Yhpupmunpmy m nuwpuoymd Bu Utymnph hunfuyupubpmd w-
Yufu upwug nwppbpmpymuutiphg:

Epuhl dwdmih huyljuljuu nbnijunynpyut pnjuunujnpui gk Gu-
plunp E tub imuwpwindnn ptafwitph mbuwlp: Ukup wmhywpwly Bup ph-
dwbpu puwn htanlyw) npnpnutph’ punupujw, wnbuwlwl, unghupuljub,
hpunjulwh, dywynipuyht (ukpunyw) hnglinp, ghnwlppwljwi), puptignpow-
Y, wqquyht: humiuwuhpyws bplip phppipmu upgws phdwutph hunfw-
dwutmpyniup nmwpptip £, uwljuyt pnpnph hwidwp huyujwi pidwutiph wow-
ounuwputpp punupwlui n Wwlmpwihu npppuutpu Go:

Uwjuy huyjulw ymptph hwtwdwubingegmp, pun nlnpm‘uhph nwp-
ptn £ Quywumwith b Uthyninph dwuh phidwitpny: Ujuybu, bph Cuyuunwii
wnwbijuybtu ubipuyugynd § punupwlju, unghwp-ntnbuwjut phidwib-
1h 2powtimlutipm, wwyw Uthyninpp' dpwlnipuyhu:

Qowuunljbp 2.
Cwyplithph dwuht wbinkunm)nipput pununphsilip
putn Uyninph dwdnigh3

300.0%

250.0%

200.0%

\
o
o\\)

50.0% /A\
0.0% M"——"‘g—

Punupw- | Suwntum- | Unghww-| Upwlnyp (Fuptignp-| Uqquypt | hpunjw-

Jwimpymu| pymb  |Ywh npnpn dmipymu | hwpgbp |Quwb gugn
~—ahe— «Hoen Kopuer> (M) 92.3% 38.4% B6% 29.1% 1.2% 2.0% 4.6%
—l— «Ujhp» (Ph&) 87.6% 9.3% 38% 253% 13% 5.9% 3.4%
—— «Uunquiphiq» (UUL) | 745% 13.2% 5.8% B.1% 07% 27% 5.9%

Runupuljui pdwutpp, Juqdlin] Wdudwuumpymtu b hubnyg nbinh-
Juumjuwlwt nuynh YEumpnumd, wdbjh s uyunmyd m wgnbignipimu ni-
ulit juupuiuh Ypu: Bpl hwpdh wnubtup twb wyt, np punupuljub phidwtipp

3 UWu b hwynpny qdwupumlbpubpnd gmgwihpiph wbuwlwpup Yhnkph gnufwpp
glipuquiugnd I; 100%-p, pwuh np pipph il Wmph dbe wnwusnugyt) b Wlhg utih
phidwitip:
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hhtumljwimy Jepuptpmy G Cuywunwihy, wupw whthwn b pununed, np
Uthjninph dudwuwljuljhg duwdny hp junphppuwpujub gnpdwnnypp juwnw-
pnud | hbiug punupuiuu pafwitph tunnmguwi gppwwljubipmd’ b jpnufu
pniu Wyulmpuyhu pldfwibkph, npnup wnubpuytu ubipuywugyl tu Ugynin-
ph dwuht ptidwtiph ppowwljutpm:

Qowunnlylip 3.
Utyminph dwuhtn nbnliljumynippub
pununphgubipt puwn Eplthl dunimgh

300.0%

250.0%

200.0%

150.0 %

LAN
e S PR
N

50.0%

0.0%

Punupu- | Sunbum- Unghwpu- | Upwlnyp Pwuplignp-| Uqquypa | Ppunjw-

Lwhmpymu| pymu  |jwi nppw ompymin | hwpgtp |fwi puan
—a— «Hoes Konuer> ((+F) 327% 8.6% 225% 775% 3.0% 28% 72%
—l— «Ujhp» (Ph<) 39.3% 08% 3.4% 66.5% 14% 79% 77%
—— «Uuupupliqy (UUL) | 35.5% 32% 22% 65.2% 22% 48% 9.3%

Epuhly wpdtipubiph nmwpudtwi b wqguyh huptinipyu wwhyjwinfiubu
tu tyunnnud il dunfmph pofwiipuljmpu Wby yumiuljwu hhynnnipjut
Ytpwpumwnpnudp, wgguyhtt wuuninipywi Jipuhtwunuynpnwip: Suyljuljuu
ghinuuywinmpjuu twuht twinynd wpdbwpdynn pfwy npu ophwlu k:
Bntnuh phvwt nhnwplpnad  pujuljuiht puquugtipn’ gipuuygwunip)ui
v mbinunympui nwpuontd, Gwtwgnud U hunmgnud, nput nmnywd
gnponnmipymittp, huy-prippuljuit wpnh hwpwpbipmpmiutp b wjv: Lun-
Juipwlwi k, np wqquyhtt b punupuluis hunfwanbpuntpnud wuumiwljuot
ginuuywinpyui phdwht gmgnpynud E wpnhwlw’ Qwpwpunute hhd-
awhwpgp, hgp unyuybu huyuljut dudngh mpwnpmpywi Yianpnumd b

Uywnyph Jpwpbpu dwdnih ympkpt wnwhdtwinud b ng dhug
tpwum], np wylh yun ubipjuyuginmd Gu Udyninpp, pwtt Cuyjwumwiip, w))
uwl wnwounnwpl b Wnu phidwbiphg punhwpuiljun huyjului jund hoy-
phithp-Uihyninp Quiyh Jpuplipwy wmpbpm]: Uywlmpuyhtt wlintijuumygni-
pjwl JuGwuljupp pujuluuht puqiuqu  Epuhl dunfngh poduwunuln-
pjwi Ulip:
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Qowwyunnlybip 4.
Upwlnipuyhi pfwiibpt fpiuhl dwdnynud
Upwynipuyhu wpdbtpub-
1h wuwhwwunu Snulip Ypn, Wytmbgh
Upwlnmipuyghin Muindunfulnipuyhe Unpnipjmu
wpdbipubiph nghswgnid hpunupdmpyniutip
Spuljwunieimu Uswljnipuyh Zpunupulpnip)nii
punupwljwunpyniu
[Gunnpnu Upwlmpuyht Epqupytun
gnpdhsatin
Shnupy tuw, [rwuquipwitp, Uwnpun
gmgwhwuntuubp wunntipuupuhubp
Uhgupwljnipuyhia Upuljnipupwiumpynil, Upuympuyht

wnuynipynitiutn nunufuwuhpnipmiuub; uhongunnufubp

Upwympughtu theuwhdwbught hpuhéwmy b wyjwuqgh dhewjuypnuk
wypnn huytiph hunfwp ulithwljwt Wwlmpuwht wpdbiputph Jepupbpug
duninh nmbEjuundmpimup Jupnn E duwppemi wwhiy énguiwt Juwugp,
husytu b Yyepujuqiwynply hungwowljut Wulmpught hupuniemp:
Upwympuyht Wnptph pnduwinpumpyui thengm] dwdnyp bwlb Jwpnn Eud-
pugply b wwhywly ulnhwlijwy jmpwhunmly Wunpuhtt juwhuowp b
hwpunwgutly thguywlnpuyht Juwhwuwgp:

Uwidnijh pnyuiunuijnmpjuin Jlipmémpyniup gnyg k nnwhu Uyninph hw-
jtiph puwuph wfbuopu wnsmpimup Swywumnwuh htn: “Lpwp Bu Jupng
Yhpununtug wagyuy b ng £ thnyh tinuly pungmtunn tpyph punqupulju n
unghw-Wulnpuhlt Juuph dte: Epuhly dtnhuyh uwwnnuip upuig dpmw-
whu gnyg £ wmwihu «oguintmy (puwympjuin bpijhp) b «uyntng» (hugpbiuhp)
uwhdwiwghdp: Epuhl dwnyp unmwudunud E npnohy nlip upwg, wyuwybu Yng-
Yo, whymnpju hupunipju Jpuljuqiidwu gnponud:

Uthyninpywt hipunipymbip npnpynud E pigmiutny puquiwquiinipyuu b
mwppbpmpymuttph wihpwdbynnyeymup: Wh juymb wpnmunpdnud b Jbp-
wpuunpynud  Yphhu' dhgpughnu unp hnupbiphtt gmquwhtm: “Lul hpwp-
nunmimu t tplhy fudph wununfuliph guiympymup’ Jepunwnwy «ynpnt-
ww) dwquiwpy: Wnpud hutgny] dwguwh minhg® dulmpuyhtt b Epuhly
qunuthwpubpp puntmd G wnunb) wydubwljw (Shi 2005: 55-72): Uthyninph
tipluyugmghsutinp Jupuninpynus b hhodnn Yun bpluwlwygnn huypbhph
anipg, oqunugnpdnud b hwypbuh Wwlnypp, duynpnud Ba Epuhl) hunfugup-
utip, npujtiugh Ypuintindtu hpliug Wwpp: ‘Upwug hudwp dtnhwi uintndnd
& wyy Whowlyw) nuipinp. wnwgwmpnu | hwpgtp @winyph, qunuihwpwun-
unpjwl Yhpwptpjuy b ugbwputn unghwjulwi m punupwljuis Yjwipnid:
Utmhwt mpunfwnpmd | fupumpwt Yontp® bpnyg Epuhl fudph funphppwu-
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owljw vwhdwubpp (Bapr 2006: 17-18), Ytpunthun]npltym] dpwlnyputpp Ynpu-
Ywd Juyptiph htan b hpwgnpdtqm] hhynnnipjwi, Whdtiph, thnptgne b Jtpuw-
pugwhwyntym guulmpymvubtpp: U dhwynpmd £ Utymnph hhonnmpjmup,
ghutipugunud E Uthymnph huwpuljuin wjunnljipugnufutpp, npnup ny dhuyu
wgnmu b wnwidht whunwlwh hupunipymuutiph Ypuw, wyb jundpemd G
owwn gphy umpytimttinht «Epwuywyui hunfwyuphy» dhy:

Quuywd huyuluwh Ujymnph wnwpplp hunnjwdubtph wnwhaiwhun-
Unupnibiatiphts nt wwpplpnipytiutpht’ bpthl Wb duapnu b npngw-
Jh Epuniywlympwyhtt pughwbpulwi wpdbpubp: Pupuimpymup abwdnpnud
E utiphwymd’ nputu hpunwpdmpemuutph wywuifw nhulnpuhy wprynip:
Uyninph  dundinyh  pnjuunuimpjut by junphppwipujui  nbmblijumn-
ynipjniu thnjuwglqny punhwimp wugjuih m pninph huyptuhph dwuht b
Uthyninphtt dwiuiuljhg nupautqny huyptuhpnid pupwignn unfiopjw gnpdpu-
puigttipht’ untmdymy k ulmpuyht nt Fpuhy dhuuimpymi:

Gpuljwunipyniu

Cuyplithp-ufymnp wnugnupyrabiubipp... 2012,

Cuyphuhp-uymnp  wnympmbutiipp huyjuljui duniynd. Cuywunwvh b
uthymnph phpphph Ynunbinn wiwihg: Gplwb. Shinmpymt, 26-43:
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Cnyuwihy Lwqupyuu
Cuwghnmpu b wqqugpnipjwi huunhwnun, £€ SUU

Z&-mu wnppliywiwhw) thwjuumwljuwuntiph
hunbkgpuwt gnpéphpugmd huytiptiuh hiwgnipyw juinhpp

1988-92 pp. funphpnuyh, wupu Lupwunwih Swpuyyoanemu Unppliswuhg
pnnuquinpwdttiph 81%-1 wuypky thn Unppliswiih Jungnp punwputipnu b ipwig
70%-hg wnjliht mubighy b pwpdpugny b Whoht dwebhwghwulyw Yppnypniu:
Unppligwiwhwy thwiumnulwiiutph qquith dwueh hhduwlw [lgniu nmutiptui
Ep (Mnnnujw b Udwgywh 1998: 38): Uyt thwjuumnwlwhukipp, npnup Sl b t-
dwghy bu Unppbswmy, nmubipbiup hunfwpnuf bu hptiug dwypbivh (kgmb (nwpn-
guiljuity, pwpapwgny Yppnip)niup tinty £ nnwbipbi): Sopjwdnd wugpugununud
W Cujwunwih  Swupwytanmpymiund wnpphswwhuy  hwunwlwiutph
unghw-ulnpuyh hnkigpiwb hunfup hwybpbuh jupbnpmpjut juungph:
Putuplm W wnpphywwhwy thwhumwywibph’ hwpwunwghubph htn
hwnnprulgiwt ndjupmpymiutipp, (Gquiwt jungpnnntipp hwnpwhwpb-
{m mnhubpp, dwutunpugbiv, ph hugybu bu jupnqugly wyluunwip quity,
hiug wnwljwi punupwlwinpini £ nwpdl)’ tpwig wgwlghym hudwp: Uju
Jutnph htnnwqnunmpymbt hpuywinugyl  1988-92 ppe. funphpruyht, wwyw <w-
juunwih Swupugtannpymu Unppligwihg pniwgunpywd huyujw hupum-
pyuip thuwjuunwljwiutiph htan: Cnnwomy putiupljim i funbigpuwi U hpu-
Ywljwi, I wnopyu Wywympuyht wmwpptpuljubipp:

hinntigpughwt twjubwnwy hpuwlwh gopdpupwg b, tpp thwjuunwlwip
hunwpunpmipimi  &tmp plipnud ophtnwljwit Gwiuuuphny wyluwntm, pupt-
gt utthwluit Jugmpmibh nu nwntuwtiu witih phy Jufuwh Wl (hutym
whnnp)nithg nt Yhowqquyht Juquultipunpymuttph puptignpéulwu oglnt-
pyniuiutiphg (Crisp 2004): bnbigpnufp b unghwpuijuin & Wwlnipuyht gnp-
dplpwg t, npp hwpwynpmpymu | wwihu hufunmnulwitiphi dwutulghm
tiplyph unghwpuljuis Yuiipht b wwpm wnwbg Jujuh m junpulwunpywt:
Chnwgninmpymitt hpuywiuwgyty t Chpwlh 2w, Upgwjuh th. 4-pn uppwugp
10/2 hwipwljugupwiatpnud puwlp]nn 55 wwptijuuhg pupéan winppligwuwhuy
thwjuumnwlwutiph htan:

Puwtiuh pumbip. uefuwpauty, wnpplipwiuhuylip, puplbpduy punupu-
lputenuagnite, huyliplés, priwuquenp, pringpgni, hwbpudugunut, uppuupuip,
fuippudpuingand:
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Shushanik Ghazaryan

Institute of Atchaeology and Ethnography, NAS RA
shushanll@yahoo.com
The Importance of Armenian Language in the process of integration
of Armenian refugees from Azerbaijan in Republic of Armenia

The majority (81%) of deported Armenians from Azerbaijan from Azerbaijan in 1988-
92s, used to live in big cities of Azerbaijan and 70% of them had high or vocational
education. Their basic language is Russian and they accept it as their mother tongue
(education at school, university etc.). The importance of Armenian language knowledge
for social-cultural integration in Armenian society of Armenian refugees from Azerbai-
jan is the key discussion in my paper. I will focuse on the communication difficulties
with locals in Armenia, how they could overcome language issues, how they could find
work and what kind of policy was organized by authorities to help them overcome
language issues.
The integration first of all is a legal process, whereby refugees are granted a progres-
sively wider range of rights and entitlements by the host state. Second, local integration
can be regarded as an economic process. For in acquiring the rights and entitlements
referred to above, refugees also improve their potential to establish sustainable liveli-
hoods, to attain a growing degree of self-reliance, and to become progressively less reli-
ant on state aid or humanitarian assistance. Integration is also a social process, enabling
refugees to live among or alongside the host population, without fear of systematic
discrimination, intimidation or exploitation by the authorities or people of the asylum
country.
The research was done in Artcakh and Shirak dormitories of Yerevan. Qualitative and
deep interviews were done with elder than 55 years old people from Baku.
Key words: Refugee, integration policy, mother tongue, deportation, violence, dormitory,
labour, discrimnation.
Illymanuk [a3apsax

Ipo6ieMa 3HaHMST apMSHCKOTO SI3bIKa B IpoIiecce
uHTerpanuyn 6exxennes u3 AsepGalifkana B Pecimy6miie Apmenns
B cratbe ofcykOaeTcst BaXHOCTb apMAHCKOIO S3bIKA B ITPOLIECCE CONHANbHO-KYILTYP-
HOTO MHTEerpupoBanus Gexerues. VccnenoBaHie JaHHOrO Bornpoca 6bUI0 OCYIIECTBIE-

Ho B 1988-92rT. cpeju GexceHies ¢ apMAHCKOH HICHTHYHOCTBIO, KOTOPbIe GbUTH BbICe-
netibt u3 Asep6anpiana B CoeTckyio, a niocie - B Pecry6ymy Apmeruy. 51 3akimovaio,
YTO He3HAHHe APMSHCKOTO s3bIKa ABMSIOCH MPEMATCTBHEM [l HX CONMAITH3ALMH H
uHTerpauuy. OHM 6bUTH MEeXaHHYECKHM Iy TEM OTYYXJIEHBI OT 06LIecTBa, YTO H CHAeNa-
710 POLIECC COLMAHM3ALHMH HEBOSMOYKHBIM, 3 TAKJKE CTaJO MPEMSTCTBHEM ISt Pelerns
COMMANDBIO-3KOHOMHYECKHX TPo6TIeM.

Dom
Unppliswitihg huy thwjuunwlwiutitiph hnupp ulju]tig 1988 jp. unuiquyhpjw
ymnnpuwditiphg htann b pupmuwlp]tg dhigh 1992 p.: Snnwonud phuwpynud
tf, pli hity punwpwwimpymu £ wwpyt) wn wwphubph, npuybugh Qwjwu-
nwi piwqunpwd wnppigwuwhuwtpp unynpti huyng (igmi, b puiwpynud
W, pt hswhuh tpwuwynipimb £ mubkgl) hwkpbiuh hiwgmpeju fuunhpp'
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dwpnjwig htinwqu wipp Jupguynplym hwdwp: Lequh jupbnpopniut
humnbgpiwi gnpopupwgnud ubpuyugibym hudwp phinpjut Wt Gupwpln
tintip Juplinp jungpunnn hwinhuwgnn nnpunuikp’ puwlwpwuugh, unghwy-
nntiuwljut ndywupnipmiuutbp b ghunpwu-yppniejw hhuuwjutinhputp:

fuliphpu niumduwuhptym hunfwp wugugnpty b npujulwiy, junpugywd
hwpguqpnygubip Chpwlh 2w, Upgwjuh th. 4-pn uppwgp 10/2 hwbpulwugw-
npuiubpmu puwlynn 55 mwpkjuuhg pupéap wnppligwiwhuy thwumwlju-
utiph htan': Unopjw unghwi-wnipuyh hunbigpmup b tpw htan: Juggjwud
Juinhputipt munwfuwuhptm hudwp Jhpmot) W ppuiwqunpwd hwjuunw-
Juuutiph wudtwhjuu puwbunp yunndnmpymitpp (hidn. Eastmond 2007):
huntigpuw hpujwiwi Ynnuu nunufuwuhplym hudup wigugpty W twl
thnpawghwnwlju hwpguqpnygubp 44 mwpwodpwht Junujwpiwt b wp-
nwljwng hpuhGwlutph twjuwpupneywi thgpughnt whnwlut Swunwym-
pjwil mwppbp Wwuinugtaniitph htn (Lwqupyui 2015-2016):

£uinjnn wwpwquymu pruwqunph Hupwpiyus hwjunnuljuimpui
Juquuytipymup pupn julinhp ©ng thug b ng wyipw dwpniwug judpliph
nimuithnjutit pni gnpdpupwgh dwunwptiph wnnuing, wy) twb wyb wun-
aunny, np wwhwignul I hwpgh funp hlwgmpmt, Gujuwuunnpuunuluu
huljuywown]uwy wpluwnwupubph hpwjwwgnud, pupdp dwuwpnuyh jug-
twlipuwompyniy, hywtu twb winmpywi Ynnihg mwphitph ppuotwywi
wpjuwnwiip wpnbt puwympyuu tnp quyptpod” unplily pwlympywp unp
puwljwyuyph wnopjw hpnnmpjmubitiph Swunpwgiitym hwdwp (Vupmppu
2009: 91), hugwtiu il quugwduyhu Wipgunph dudwiwl pinmunny ynnup
wpupnuynpymd | ppuwgqunpmdutipht wyywhm]ty jugwpwimyg, pdoulju
wywhnjugpnipyuidp, nuntjhpny, Juquuitpub) n mpudwgply dwutwgh-
nwlwi b jhquiwi hinmpymuubph huwpuynpnipymuutn (Ghazaryan 3),
siuywd np hwyng wunnumpyuit U9 huy thwfuunwljwiitiph pngminfwh wnw-
ohi thnpép skp, b hunnljuygtiu 1915 p. glinwuwuinipymuhg htnn hwybipp pwg-
thgu wngyty b hwuwnwluumpny tplnyph htan, thopép gnyg £ ub, np
ynpuipwignip dwiwiafwpswih hwjuumwwniitip mitt hptug hnbigp-
twt wnwiduwhunnynieymuutip m ndywpmpimitutpp (Kharatyan 2008):

1988-92 pe. thwfuuwmmljuuniypjut hnuphg htinn Cuywunwiuh unpuwiiljuju
Cwipuyynmpymimid sijuyh thwuunwluimipyu hwpgtpny qpunynn ub-
nwlwy dwpdhuulp m Wuijuwd hunwy punupwljuwunigeymy, nph hwdw-
duy wtanp tp Juquultipyly, pugmt) m ntnuednply hwjuuonwluitph:
Unpplipwithg pruwqunpwd thwjuunuluinbph wtmwynpiwi b funbgmivt
qnpoplpugp Juquultiputgn hudwp 1989 p. Gynunntiunipwi thupun-

1 dbipp tpwd hwiipulugupuiiitipnud thwfuunwljwiitiph hhuwljwl wwpbpwht: uwh-
wwlip 55-hg pupap L, hlnbwpwp' hupgugpnygutip wuglugpty W wyn mwphpugh
Jwdph dwpruiig htan:
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pupjut juqunuf untmdnbg Pwuumnuljuwvtph pigmdwu b nkpunpiwu
Jupympimu, wyw Luyljului UL Jbpunwpéann huyiph pinminfwi b wnk-
nuinpuiwi whnwlwt Ymthwbh hhuph Ypw 1990 p. nbljntaipliphtn doudnp-
ynu I €< bwjuwpwputiph funphpnht wnpuptp Pwiumwlijwiutph hwpgtph
Unufnk (hitp://www.smsmta.am/?menu_id=68):

Cuywumnwund UU4 ¢34 gpuubiyulh ubpluyugmghs Rphunndtip
Rhpyhpph Yupdhpny wippligwiwhwy hujuunwywitiph huntigpnudp winp
I; |hubip wylih htipw, pwiuh np upwiip wypty Eu lunphpuyghu Uhnipymund b
Yhuly Wty pughwinip funphppuyhi jiwuthnpd, vy wgpplywwhuytpp
hwinhutightt wjuwhuh jungpupmnutiph, npoiip huuytu hhduwpup wun-
fwntilip pupawy' thupdbtp hnnkgpnudp dwjunntym hundwp (Migration News-
letter 2015): funphpyuyhl, wwyw Zwywunwih Cwtpuytinmpym mbnuhnfu-
Jwd thwjuunwlwitutiph wnwghtt Yuplnp Jutinhpp piwlmpymis hwununbyu
kp: wenpr Jutnhpubiphg tp unghwi-ntntuwljwi ndupmpymuubtpp hwn-
pwhwptynt hufup wyluwnwip guubyp b hptiug tptifuwubph pupépugny
Yppmpjudp wupwhm]bp, npt wyinthtanb wnp L tpupfuhp (hutp’ hwuwpw-
Ynipjws iy «qun] nhpp»? qpuintigitint hudwp:

Unpplipwiwhuy — thwjuunwjuiiittph puwympju, phwlupuiuht
Jutmhplitpm] qpuingymy kp Pujuumnwljwutiph hwpgtph nuhnti: Swywu-
wnwunf whpnn wpnwljupg hpuyh@uihg Wutny (Uyhnwyh tphpupwp-
d¢h htanbwupny Cuywunwind Yup Ytu vpjhnb whoplwi wwpn, Epyph V3
vt wn]ws bp)* thwjuaunuluititiphin ntmudnpnw the huwupuugupu-
ubpnuf, wnnnowpuiitpnud, pupngutipnud, wyuhup’ htwpunp pojnp Yuy-
plipnud, npp Yplgne bp dunfwiwluidnp punyp: Uwluyl puwinjlg wwph wig
hwipuljugupwititpnud gintu Jui Unppligwihg pruwguinpwdtbp, npnup
ntn uupuund Bu hpbtig ptuupwith hupgh médwip: Upwighg 72-wdjw dh
Jhtr hud wunndtg.

«Uliup Llpwiep, ulpgpnal pradpfnad ERup dlip pupldjuafulinf youdin, puiyg

Dypauglon skptp Yupny wyply, &g wihu wyplyng hlapn guughip Jup-

anyf pluwldpflightep, hlipn thwhuapulpuiiph squpnad qpudigud Hhup,

1992 a. uldbayualy yifleghte buaplan, ma dﬁluélz hpulw wypnad Eup: Gu Gpluwunal

kplypnpn wiqual b pnad, wyuplpie punupp sqhuplef, lipp wukghu Qup-

pufu punuabivup hwipudpugupabnad wquap ubiywd ju® ipupoegu,
puyg skh wuapllipugnal; np whuuphhg Fuyle lpppdwd B B quaph-

2« nhppr wubpn] wnpphigwiwhw) hwjuunwlwiutpp Wweh Nk wnwbog
Yppnip)niy, wuju wuunnt hwlwyunuuw fweuwgpnmpyudp b bk hopgus
huuwpuilnpyut g Swnljugtiu 1990-wlwh pp. tpwg hutup wolunwip gty
m wujwhnyty punwithph unghwulwy pghputpp pujuiuuhu pupng kp: ‘Upaughg
sunbipp pblt niubhtt pwpdpugny Yppmpymb, wwluyt unhupwd woliwnnd Eh
hunjwpwpup, pubnap b wypi: ‘Upwp wpnud Eh, np wpnbt hpkp iuunnwugud Bu
hpkiug qgnud b g mabitw unyl Gwlwwguiphm hpliug iptifuwitpp waghb:
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ulipple ppuwdiwuynpiph fiunpp up, williv op ku skh hupny gy hwubldy
pwnwph §hiuppni, hlap npunbuy, huly Fu lpppijud Jugpnod dawgny ns Ju-
pnnugw dwupnluig hlap pthyly, rs b wyuupuip qipuly: Slapn huwliqpu-
hwgwpwidiprad (hpulw Ghowp [ hnpui]ly F, puuplipp qlaugly B, puuplipp
dwhwgly) hpifuwluimal Pupdhg klpudtlin Fhle, hpwp hlap Fhup fhunad
dlp piunppulipp, hpwp bplu bhup plutinal; lippwé prynphg, ppu hu-
dwp [, hunpljuyliu pd spuphph dwpnpl huybpli dpgl hpadw [ sgh-
ki (“Lwqupjui 2015):
Unpphowih thwfuunujwiutipp pujuljwitht hwawju twb wpdwwunud
Ehu ntmwghutiph ng pupthunipnyp Ypwptipdmupht, uw k) hp htppht ndjuw-
nopymu tp wnwgwgunud, nputugh wtmughutph htan gty m untgh hip-
nmpjudp hwnpwhwpbi (Gquijwt ndjupmpmttpp: Lwipuijugupuino
puwlynn thwjuunuljui 74-wndjw th Yhu hp utthwlw ophuwlp Ubpluywgptg.
«Cuup whqual b byl npuieynpipnal; jud hwgh hlipph jubiquud dw-
dwtowly, bpp funuly bd; ululy By pupu-pupu iyl jud inup B lapl,
np quie jkqyny Bd pununad: “Me hpd plyg Yupnn bhowhly, bplk pd jhqri
nnwuleplii bp, huly huybplip whgkiupny bh pununabs :

Stmwghutiph iwt JEpwptpiniupp wunwhwljw skp, h plagpnnd wju
Yuuywd tp 1990-wlwt pp. uyqpht jununjupmpyui' pungtad nnuwg (hg-
Uh npnligpud punupwljwinipywi htan® h tywi nuwunwithg wiljw -
n: LEqyh wyuophiwl) punwpuljuumpymup wunngwn kp nunumd utipkpihy
puquuphy gdwmpymuutph b dEuwuhnpt mnpnud Ep ptngtaf winppligw-
Uwhuwy thwjuunwljwbph, npnup funumd tht nmubipbin uad juugny ghag-
pnuf’ puppwnny (Abrahamyan 2005): Uymu nbuypmiy thuwfuuunuljwtitpp ulunid
tu pujupyl) npybtu Upgwihgutip £& whljwjunpmihg htnn uljhqp wnws
wintuwlui unp hwpwpbpnpgmtibpnod, upwip wjumd G qquy hpkitg hw-
uwpuljului phin [hubgp” thwuduwiwinul ghnwlgtyny Ynpnuntitph Sunjup b
Unpmuwnitipp Jhpunpupétym wuhtuphuinieyniip: buly thwjuunwljuiiubpht
hunjugynn oqunipymuutipp ufjutigh pulupyt) nputu wnpunnwgnn plwl-
smpjniuhg fupinn pwdht, thwduwdwwy Yupml ijuqhght thwunwiwiib-
nhu ogubim hwuwpwjujw m wihunnulwi htwpunnpmpymutbpp (vwnw-
wjwiz 1999: 58-59): dwjuunuljuitutiph unghwpulju junpuljwinipyui ywuh
pouwquinpywd qpmgwyhgu wuninud kp.

«Uipwdligh, np Swywwpuienad pupklwdilp nkal, dp op dlhp i,

dlilip hogiuh, dpiusl lpplnuujnpyliup, puyg wph neplu, np dwpnhly ghugu-

pulpuiiliphie supplighte: Pud wund w lu bl ungwe, pre by Fyly u pd
huwge w nupradd: Uiflenpn plin Epp, wajlinpn hnqu: Fypling pyuspud -
ghup, wnwing puplwilh, pupkluafulip juy, puyg huphy wpw, npshuis

(Lwqupyui 2015: 86-wfjw Yhiu):
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Uju unftiuhg lutgm]" «antmwghtitiph» m «unptlubiph» whelt «hwiljumpm-
pjwiy Juunhpt wujunuwthtih bp: Manmpymut wyu und wyb sunhng wtjul
Ep tpynt Ynnuh juimhpubipht, vwyuyi funpoupjundp hwpunp skp und i
Yupwiwyty b tpym Ynnuh vhol hwunbu quy npuytu judmpy: -

bn uljgpuwljun ndjupnipemtutinh wuht wundnd E Shpuyh hwipuo-
Juguwpwunuf wypnn 84-wfjw whijht dhiywd,

«bpp Bljw Cwywuwpude 1989 fo., wpnbi prgwlih nuphprad b, Swinpilp
snulsh, pil pulileptuliph hlap Fh kil Saywanpuds, npnip by hud il sEpu
hwulpwienal pug wiky, hughg whuly: bu wwjpupnyniaupbpupuh duu-
twqlap ll; wywipln plig wohawinuip yhiph gpukh, dinwskgh wowlbpp
hwywhlad; nruuleple huninpligilal; ud dwpliduappliuw Guywpuaybad: Puyg
sk np hlenuufinfungoyratehg hlapn wallee hliy nupdu] huylipli, bpp quyfu
L rannuilip piunpp uad Jupdrupynie jredlyme, i wunol th pupgludilp,
nk ipuwibig hualwp wiflyh hwpdiep bp qpuly dkhpi, nf (kqhie pppwoyb-
ipnal by, e bnuylew by qrpd slnue: P gpowuanh dtip yuupbpp qluughi
uljubght wophuuply hwijupwpwpilp: Gu skl wund wilnp b hwwpu-
nup wphuuplyn, puyg bl phahljuluiin pry; skp pughu Wt gnpdny
qpuwnyly» (Lwuqupyut 2015: 79-unfjw Yht):

Lhigmi shiwlwnt wunngwnny pun thujuunwlwiubn skhu Jupnn wy-
Juwwnwp qunity, hul) huyng iqmu unynplyn hwdwp hwpunpmipymuttpp
owwn uwhdwiwthwy Ehu: ‘bpwg vh dwup ubiywy (huswbu phptup Gu upnud)
unwgwi hwipwlugwpwiutpnd, npnip gy Ehn Gpluwh suypuiuub-
pouf, b nbmupwpdytym futnhp Yup, huy 1bquh nuupbpwgiitp juaquulipg-
Unuf Ehu pupédpugny mumduwljuis hwumwnmpmubpnud, npniip gunin]nud
Lht punuph Yhnpnunut: £& hwjuunwiuwuutiph hwpgtpm] qpunynn Jup-
smpjuin twfulht wohiwnwiljhg: U. njwihdwin® ubpluywgpty, np 1quh
wnwljwi nbugsnpjwi hinn dhwuht pathipnd uquwbpuyymd Ehu puup-
pughtp 3-6 withu nlinnnupjwdp, npp, vwiwyl, bpljuwp upmiul]bg: Lhunud
thtn twl Juquwltpuywlwi fjutnhpbp, npnug wwn@wnn] puubtpt widund-
htan htanudqynud thr: dwuumnwlwiiatinhg 59-unfju wh Yht ophtiwuy ptinkg hp
ultithwlwt thnpép.

«Cuup whquud wnphuplhdshlih upupnehwitphi kil B hwyypawpupn-

ynatialip, jkqyp nuliph R hpudpnal; qunad qpuadigdnad FRup e wwyue-

unad; wynuyliu liw wiphuyjued puptripnyic urifnpligh, kpfepuwaunn bp, -

pnnuigue hunpwhwply wyn pddupnipraigqy (Luquipui 2015):

3  Zlwnwgmnmpjuip tuubwlgud whiht Fhiywi wly £ hp hunfwéwyinpymup’ wumup
hnnudnud hpwwjwpwljlgm hunfwp:

4 Uunfity Snqulmfjwiip inyiytu wyty Ehp hunfwéwyump)niup' hnpwdmy wump k-
1t hwdwip:
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Quuywd wyu hwgunfuiphi, np lunphpnught dwdwinujuypewimyd Unp-
phigwiumd puwljynn huytipp Yhumd thun vkl punhwunp «junphprpughtt Ww-
Umpuyh hpnnnipniuy, puyg wydd wi nuunhwpuynpgmuu m hptph Jup-
quynpjudnipyniun wyjhu skhu gnpdmd tnp hpuljwumpjui Why: duniwiwuy
tp hwplunjnp unp wpdbipught hwdwywupghtt hwpdwpdgny, japugutbyn,
wyw Yupupunwngpbpm hwdwnp: flunphppughtt hwuewpuympju b gpugh-
wmnpniup hudwpynud Ep pupép suthwhy, twju® suhwithy tp uqpowljui
wnwppuljw Yppnipiniup, wyw' mpunfju Yppnpiniup, b Japguutu 1970-80-
wljwi pp. hhtuwpwp gmghs b gwhwihy nupawy dhshwlwpg Yppnipyniup,
U «unytnujmi htnnthghughws dbunnptgm gnpdpupwgnud gmghsp wthy-
uwlfupg twuuwghnwljw b pupapugny Ypempymit kp (Uinnigut 2012):
Uppnipjniup twb Gpwpuhp Ep wpluunwip gnutgm b hinwgu unghwuljwi
nhppu wupuhnytym hunfwp (ApyTions, dpo6mkesa 1987): lunphpnuyht Uhni-
pyniup puquuqg winneinti bp b unytinwlui i1 thwubwu ynnpn
umtindtym hwdwp Juplinp pwwympimu mubp twb jkgmu: unphppuyhta
punupuljuumpyui hhfuwhiinhpt wyb Ep, nputugh nupngwlju Yppnipm-
up, myugpmpmup, punpnup b wy) nppoutipnud gliphplunnp hubip @y (G-
qn’ nniutpbiip: Upw wdtiundbo wupugnygh wy E, np pnubipbimy nugugpgwd
gppliptt witundtd phifu Eht juqunud nng MUCU-m: Clanliwpuin® tpwing-
ynud Ep’ dwubwgbin untiugm hwdwp winwghu htippht witwp Ep unynply no-
ubtipis (ApyTionsm, Jipo6ukesa 1987): Unpplgwunu puuljynn hwylipp, (huitgm]
uyu hwdwlupgnud b BupwplEng gnponn Wwulmpuyhis punwpuljuinip)w-
tip, huytipbup wwhwwunud Ehn npytiu wqquyht wpdtp' wy oguugnpdtym]
plumnwithpubtpnud, vwlwyu hwuwpuympjui Wwuthy guntwgn, hpkug ungh-
wjuiwi mhn m nhppp gpuim hwdwp b’ unynpmd Eht nuypngutpnud,
wuyw pupapuigny jud thoht dtwuiwghnwljuh Yppmpymu unwund nnub-
pliny: Uynuwhuh Yuuunhnpd mih 85-ufjw thwjuuwmwmljwi Yhiup.

«bd Sunnubpp yaubin huylinb Fpy fununal puyg nrupup bu bpplp huyb-
plite bl funuly, nprifhlapl dlap phiflyre hhifuwdpute jlegrae lilyy b nnuuk-
plip, unythuly uphp std rdukegly wnpplepwiubiplin unynplyn, bu huy lad;
puyg ful duyplip jkqrie huwdwpnal &l nukipbiup, pwih np Yppugpgui
bl wipugly, wwwe wphiply il nuliplieny, pul jlquadipudnynupndq
nuulipli [: Uhgip ju uphuwpuduplinh lal knly Unpplowiinad; pupd-
pugnye hppngeynde npwe hwdiup bl wipugly, np ] wagplad, puyg bl
Quypunypude, uniwd sk wplens, jlgne by sqhaplp, uljuligh wngplypihlw-
il hwfupupuep wippuwanley: RIpplfulipte hud pup jua] Fh flpuplipdnad;
puyg hwjwpwpwph pnde quug-quy, pilipruput gl ypiph widipl,
wpnyndipnad hpfalwinad phfral Fh hwibipwluguipuih plaudhsuliph
hlapy (Lwquipyuiu 2015):

Unpplgwiwhwytiphg punntipp wunnljipughind bh, np ppimpymiutitiphg
Uwquumpd thutgnig htann hpbiug thpmpymut m hbnwgu Jupp puuw-
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Unpytn E hpbug hugptuhpnd’ Quyuunwiinud, upwip mubwn Eu huwnmy
Jtpwpbpumup, wpnnunmpymtitp, Jupt duiwiuymd jupnquiugn G -
puwlwuguly hpktg Ywuph puwjwint hmup: Uy, husybu hptwubph
opowitimy punmiywd k wuty, huypbuwnwpdmpywu $hqhimyui b hpujw-
w pmitz gnpoplipugp Wkluwplynud £ Au-Smphnuh winjwi onutu]wjuywi
dwnfwinfwt yuwhhg uljuwd (Lhpuiywin 2015), inyp wtmh sniutiguy] wnpplb-
swiwhuy thwjuunuljuuutph htn: Ught, twb 44 yhnwlwb-iulnpu-
Jhtt punupwlwumpymip, nph hhupnud puljws tp wqquyht wpdtputiph Ybp-
hwinufp, npt &y hp htippht unjtih ndjupugnlg thwunnulwutitiph dhawlp:
1993 p. ££ Stpugnyt fJunphpnh Ynnihg punmintg jkquh dwuh optiip, nph
hunfwéuyu' 4 ujlinulju (hqmi huyliptip hngulptg, npp uwwuwpytin Ep
hwpwuylnmpjuits Ywuph poinp npppuubpp: Optiuph by Yu twl wnwdh
Ytan, nph hunfwéuyu’ €&-u wowlghint t hp uwhiwutiphg nnipu puwljynn
huytiph opowtinud huyng (qyh wwhywdwup b nwpusdwp, huswtiu uwl
C& wupuopmy Epwpluunpmy E wqguih thnppudwuunypymuubph (g
ubph wqun gnpdwdmpmup (44 opkip (Eqh dwuhu 2016): hiygwtiu Eplmd
I, opliuph by thwuumnwljwiiitiphn Jipwptipnn npuk Yan shw, npp Joqulip
upwig hwnpwhwpm [hqjuljwi ndjwupmpimuubpp: énuwpbun wbnw-
Qi Wwlmpwht punupuljuwimypjui Wty ujunid ki huwnnty npunpnipni
nuipdtity wplinwhwytpbuh mwpustwup b unjtih hwwfu Juy hwunwinty
nt hpunlhply wplinwhwybptivth mumghgutiph (Uputiywi 1991): Gppnfu 2n-
owthynud bhn tpwitig (kquljui ndwpmpimiiubpn, wwljwyi gttt wnwgwpl-
Unud juonufutbip.

«d bipoht 4 pwpnad Guayui punuipnal I ppgwiiilipnul plinudnpdla ki

onup 500 thwfuupului kplipuwtilen, upwig dunnukpp yuugluuyrad Fhu

wyl ipphyg, pl plyybue jupnn Lt unidnply huybply, kel wnyihuly -

nuiwibiuss sEhte: dlapolipu nuunufuuppryo nitdulinhg wwipqileg, npe e

pudpude nwdjue nuunigdube r;wuw;uuumd'hﬁﬁzwl;wumwhwq;amhmm{&g

It wwfuiualjudie ndywpnuaynieiling: buly prupép puuwpuwiddipnad; huap-

luwyliu 5, 6, 8, ljuile ,;Mmpmwmuu&ﬂ L ppuwe hpifuwdiuet wuuptwnilinhg

dtdyp duapslip alintuupljuulipf, huwdwupuapuufuude dpgwafuyph, odwiinuely

gpudljiubingajul, hunlwypuupunfuut Spugpliph  pugudjuyrie i b

(Cuynmiug 1992):

Quypnguljui tiptijuwiatiph ndyjupnpmuubpp hwnpwhwphjn, wwnw-
Gwiwy puntwm funhpp Epptdu plitwpynud tp, uwljuyt husugiu winp £
Jupnnuuwyh Eswhwuwlulipp unghwj-munbuwlju Tuunhputiph htin dhw-
uhts hunpwhwpty (bquywi ndjupneymuutnn, wi sin nhuwplnud npujtu
upe futinhp, uwlwyu (gnt ghifwtnunt wuwntwnny wyry uny Uhdwhwiul-
ubpp skhu ljupnnuiunid imdty hpkug wluwmwiph wmhuynpuiut hwpghipp:
55-wifju Yhtup tpnud E.
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«Unp Unppnud dkpwiung lpwp, unghwpwlput wypuuwapnng Ed Enly, hlapn

hnhwgu e prupu i wopowpuwiphg: “hpaashg hlipn wyhiuuputip sliu-

pnnugue qiplly, puwih np nwfune bl: Gpp pnwe quug nuypng, ppw

hlap ypwunkipp unynply kd, hhdw ljupnuy, gple ghiplad (Luqupyu 2015):

Ujuughuny, (kqm shiwiwp junspunnn  hwinhuwgl) wngppowiwhuygt-
nh unghwjwljuwiwgdw m hinnbgpuwt gnpdpupwgp Juquwlpuytym hwdwp:
Lpubp Whjuwiuhynpk dijmuwugy B hwuwpulimpymithg, npp nddwupugpty
E, ipplnfu wuhuwphtt nuipépty unghwjwljuwwgdwi gnpdpupwugn, wuyw fun-
spunnn nupak) unghwi-nntuwlu uunhpubtpp hwnpwhwptym Gwwoup-
hhu: Unpphigwiuhg . pniwqunpyudutiph 81%-p wupky G Unpplowuh jungnp
pumnuputipnud b upwug 70%-hg wyliht mukht pwpapugnyn b thohtt vwiu-
uwghwnwlju Yppenipinit (Mnnnuywu b UWjwgyub 1998), jhutyny funphppwyht
dunfwiuljupgwiuh wpdtpuyht hwdwlwpgh Ypnnubp, upwughg sunnbtpp m-
ukiwny pwpépugny Yppmpmi, skhu hudwltipuynd junnwpty ny hpkig
Yppnpjuip hunfwuunuuiuwh wyluwnwip, Jund wylunnnud th, puyg' hw-
uwpwlnmpui dbe qgnui omnwp b winnbuywes:

1991 p. wujwjuwgnuihg htann £&-nd dhanpymid Ep unp wipdbpuyghu
hunfwljupg, unp hpnnmpmy, uwjuwu hwuwpulmpymip, hunluytu apw
Jungtith twu Juqunn wyppliswuwhwy thwjuunwlwiiitpu h yhwlh skhis dph-
wiiquithg hwpdwpyl) tnp hpujuunejwiip’ dnnwhwiny hpkig Yhuwltpui
m YEuuuthnpap: Uhtuny dudwbwl wijuwjuwgnuthg htinn tupunwy nptg
wqqujht wpdbputiph «puljEunwiugndpy (Swpphtyjwi L mphyutm 2003),
npnughg wtilju k) twypbich 1bquh’ hwybpbiuh pupngsmpymit kp pgntd nnub-
plith: Uyuwhuny, wnwljwi punupwljwumpe)mip, Wmu Ynnihg kb bplypnu
untmoywd dSwip muntuwlw ppoipyniup, tpYpuywpdh htanbwbpttpp, ww-
wnbpuqup, ppgwthwynuip htwpudnpmpmu skhin wwyhu Junwywpnipjuwiap
hpujwiwgitm Juuntwlwupgwd hunbgpdwi puyitp, b yunn hwpghp wwp-
quigtiu jnudymd this huptwhnuh Yund utipludpuyht® higuytu hpling Ehtr wiaw-
unuf «pupytighutiph» nidtipny:
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Swuthy Sphgnpymi
Cuwghmnipjui b wqqugpnipjwh huunhnnun, ££ SUL

Quyng gtmwuwwunipymuhg Upush «pumopym wunnbpuguy.
pnumpju ophtwmljwmmgiw Wwlmpwyht gnpénuutpp

2016 p. wwphih 2-5-p nupwpwnjw 2hiwi gdmy wimh mukguh nuqwlu
gnpdnnnupjmutitip (hwynih £ «punopjw wwinbpuqu» wimtmy), nph ppwgpnud
wnppipwiwluw pwiwhh ghinjnputipp uwhinty b yunbpuquuolwh hwigu-
gnpdmpjnitubiph Juwithiwpgbpiwhp, Wiw poiinipymiibph puguwniutt e hm-
Uwuhquh hwuwnwndwip dhujws th owpp vhewgqquyh Yninbughwitp: Uuu-
uwnpuyt, upwip qjluunnty bu Upgwjuh pwtwlhh qhinjnpubpht, junpnwigh
Uwpuhubpp, winwdwhunty, wn pynd jupl) b bwh WEdwhwuwl juwnwn
puwbhsubliph whwgtitpp':

Uh Unnu nbtym] «punopjw wjunntpuqupy» punupuljwy b nuqiuljmt tow-
twlmpmiup’ wyu hnpwomd pulnuplim W wnppiswimljwu qhundh Yamnihg
gnpounmud Junpmuugunt dhtipp’ hudnfuntym] Cuyng  ghmpuunywimpywin
duiwiy, hiywhu twb hw-ugppliswiwwl wwnbpuquh twhnpy thoyb-
pmd wpawwgpywd junpinwigqnudutiph htan® Ytpgh nhwwplgm] pruntpyui
tulnyph hunfunbipunnut: uyng ghinuwuywimpjw b hwy-wnpphywinulwi
nbi$ihlpnh dunfwinaly Yhpunywd pounejmutph b hunwyhu funynwiignid-
utiph vhel hunftnfwnmp)wi thapép ywydwiudnpjws b upwnyg, np pehhouy
prump)muubpp huyhuljwh jpumnyunthengubipn], wwomnwljwy Enypabpaud
L hwipuyht pubwplynufublipnd hunftafumynud b «bupuduljwtn wlannip)win
n6hu hunnmy peuwpwppubph htn, inyiwgynud Ehn «emppuiljui whipnghy Yud
«pnippuluil puwdwimpnivulph» htun: Cun npnud unyuwgynuf b twlb pmpp
L unppbowigh dnnnympnutpp: Wu plnypp htnwppppuljwin £ apwbmg, np
poumipyui wyu Junf uyh dhbipp wupnntuluwb b hwipughin ptaepypufubpnud
unwiumy b «yjunniwittphnipywins Yupguilhdwl: Uhwdwdwiul jupbnp)nod k
uyyl hwiiqunfwiipp, np it udwumpmibpp unynpwpwp pinpny b glmuu-
il Junf npwtt hunjwuwpynn gnpénnnipymiutitphi, b qniquhtmuitip muh
Unum|njh, Anutthuyh, Uhigwph, Mnuwtnuygh b dunfubuljulhg Yutipnud gpuig-
Jud wy| glinuuwuinuljwi gnpsnnuipynibiutiph htan, bpp pstunth quunnpnyinul
| hupumpjuip:

Nuiynntwlui hwynwpupnemibph, onwptppw L hwy wiwwntkuitph
mt Ypwypnnubiph Yyuympymuutiph ypw hhdn]iny* hangwsmd ubpluwyuginug

1

 bipniigyw) gnponnnipymbttpny uwfuml] b dwniwynpug bu 1949 . punminjud dub-
juitt snpu Ynikughwibiph pughwbnp bppopn hnjwsh w Yanp, hutwéwyu nph wpgh-
ynuf b nnbdgmpymup Wwuph b hahiujuu whatminiutyhmpjw tjuinmiud, dwe-
uynpunybiv, wubi nbuwlh vywinpynisbibpn, jutinnudubpp, pudwi Japuptpinipp,
nuwigwhuwpnipymip b funpmungmuutipp (Geneva Convention 1952: 37): 1977 p. npuiu lhg
plpniu]ws Lplpnpn wpéwwgpmpejwi fppnpn hnnwsh bplpnpn dwueh hwnfugtu w
Ytanh hwnfwéw) wpgbpnu | ninbidgnipjnti wdwg Ywiiph, wnnngnipjui, $hqhlju-
Ywi b hnghlpuwt Jhéwlh aljunmfundp, dwubwnpub, vuwimpntip, hisytu twb
wyiyhuh nwdwh Ybpuptipuniipp, hswhuht mwigwhwpmpymii E, jJutmnufubip yuwn-
Guntp Junf vumfuwlwi wwnhditiph guiijwgwd altpp (Protocols Additional 2010: 54):
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tf pnipp-wnpphgwhwljul «primpyui Wwlhnyph» whywpwinpmup (hptuw-
Yu punhwlpnipymvtitipp) Swyng  glmuuywumpyuy L hwyj-wnpphipwiwlju
Unudihlpnh hudunbipunnud: 2puguintyny hnnywdnuf putnuplyythp pnunpjuu
dutiph niuppuwnip)niup’ inpaty Wl «pnipp-wnpplywiwljuiy ophtwulym] utip-
Juyughty, phi hiy Wulmpuht gnponutpm] b ophuwljuiwgynul gpuip b
wupplipwpwp YEpupnwnpgnud )y hwuwpumpmatpnud:

fwuwth punbp. Cuyng ghnuunpuingnd, huy-wppplowinulude §ndihlpn,
«punopyu wjunplipuqiy, pritupnds, opplaulwtingnul:

Hasmik Grigoryan
The Institute of Archaeology and Ethnography, NAS RA

From The Armenian Genocide to the "4-Day War"
Cultural Factors of Violence Legalization

From the 2" to the 5" of April of 2016 along the contact line of Nagorni Karabakh
were executed military operations (also referred to as "The 4-Day War"), during which
the soldiers of Azerbaijani army violated a number of international conventions, which
are aimed at prevention of military crimes, exclusion of such kind of violence and
establishment of humanism. Particularly, they behead the soldiers NKR defense army,
torturgd their bodies, amputated, including cutting off the ears of elderly peaceful vil-
lagers.

Putting aside the political and military importance of "The 4-Day War" I am going to
discuss in the article means of violence implemented by the Azeri soldiers by drawing
parallels with the violence recorded during the Armenian Genocide, as well as during
the previous stages of the Armenian-Azerbaijani war and considering the latter in the
context of the culture of violence. The comparison between the violence and tortures in
particular of the Armenian Genocide and of the Armenian-Azeri conflict is conditioned
by the fact, that the above mentioned violence, according to Armenian press, social
debates and official speeches are very typical to the style of "Islamic Republic", identi-
fied with "Turkish method” or "Turkish violence", Besides, Turkish and Azeri nations
were identified as well. This phenomenon was interesting for the fact, that this or that
kind means of violence got the status of "affiliation" in official and social discussions.

Meanwhile, it is . aportant that such kinds of brutalities are usualy common to genocide
or genocidal acts. It also has parallels to other genocidal acts in Kosovo, Bosnia, Sinjar,
Rwanda and in ongoing contemporary genocidal acts, when the enemy is targeted by
its ethnicity. :

I'introduce in the article the typography (main similarities) of Turkish-Azeri "culture
of violence" in the context of the Armenian Genocide and Armenian-Azeri conflict by
taking into consideration the testimonies found in the memoirs and reports of the for-
eign officials, survivors and witnesses. Without excluding the universality of means of

2 With the above mentioned actions have been violated the following provisions in particular:

The a) clause of the general 3 article of “4 Geneva Conventions” of 1949, according to which
infringement upon somebody’s life and physical immunity, all kinds of murders, mutilations,
violent behavior, tortures, torments are forbidden (Geneva Convention 1952: 37). According to
the a) clause of the 2" part of the 3¢ article of the 2" record attached to the above mentioned
convention adopted in 1977, it is forbidden violating other people’s lives, health, physical and
mental state, murder in particular, as well as cruel treatment, such as torture, amputation, or
any kind of corporal punishment (Protocols Additional 2010: 54).
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violence discussed in the article, I have tried to infroduce through Turkish-Azerbaijani
example the cultural factors by which they are legalized and periodically reproduced
in those societies.

Key words: The Armenian Genocide, Armenian-Azerbaijani conflict, "4-day war", bru-
tality, legalization.

Acmuk I'paropsm

Ot lenonmaa apMsH 0 (4-THEBHOH BOHHBIN:

Ky/LTypHbIe (aKTopbl JIeTaTH3alMH HaCHIHS
B cTaThe mpejicTaBjieHa THIIONOTHS TYPKO-a3epOaliKaifHCKON «KyNETYPBI HACHIS
B KOHTeKCTAX APMSIHCKOTO TelOIMfIa M apMsHo-asepGaukaickoro kondmixra. Ha
TypKo-asep6ajyKaiiHCKOil IpuMepe s MOMBITANACH N0KA3aTh, KAKHMH KYJIBTYPHBIMH
daKTopaMH MPOMCXOOMT HX JETHTHMM3aUHA M BOCNpOM3BejeHMe. 51 sakilovaro,
YTO HacHJIHe OCTAETCS aKTYaJbHBIM B Cpefie BOOPY)KEHHBIX TPYMIMPOBOK, TaK KaK
NIerHTHMH3HPYIOTCA TOCYAapCTBOM.

By & «pnumpyuiu Wulnypp»

Pnumpjnitp npujtu Wwpnym gnpomtmpjui &b b gnpdtwulwunu fhpun-
Unn phiplu twl unghwywlwt thopd, gnpownpynud £ hugwytu wuhwmnh, wyuytu
1) vwpnluwig ytd Judpbiph Wljwuiudp: Duydwiunpjws unghwpuljub thop-
&ny' dnnnmpnutiph Wulnpuyht gnpontutmipiniup, wyn pynuf twl prunp)nt-
up, nuh wnwduwhwinymypmuubp: Anumpyut Wwlnypnp twpyn jund hwoow-
pulnipjwi tjunndudp priwpuppbibtiph pnypumnplith unputiph b Wulnipuyh
wbipuntiph hunfuiljwpg &, npp Juiinbwwpgnud £ wyy gnpénnmpymubitpp, pny-
unpnid Jud wpglmd pnumpjw dubpp, hwunmunmy pnumpyu hpuljw-
twguwi gnpdplpwgn, prunpjwi unipytipnatiph, hugwt wwb umpytwutph b
opytlpntutiph, uniplpnttiph nhuuwpuympywis dhel thnjuhwpupbpnipymutb-
pp: W, hunfuljupgp Juimbnuljupgnd I; twilt pnimpywia dutiph utidhmnhluw,
npp Junphprwipnud £ prunipjui qnponnnpjniutipp b wwpnnt wunuitghni-
pyitp hunfunguunuufuwy fudpun]npuwip (Smep 2007: 57-59): Upwlnyewyhl
hunfwiljupgh ypw hhtujwd pounupymiutbp wifwund b wb Junmgnnulju,
puith np hpking Wtie Ypnud b npnwih quinuithwpwununipynit wipnupugyn
b pwlmpuyhtt gnpontiutipm] (Galtung 1990: 291-292):

dhyhunthwywljuin ghumpymuutph nnljunnp Uunply Sihtpp ppungeymiiut-
nh hpupnud ntutunuf | pugunutiu dywynypep, npny wujdwuynpmu £ ujw-
wkpuquubtipt mdwpnljuig quiiguduyht ngigmgnuiutipp, pwh np ppwip
thngwd b Wulnpuyhtt huptnipjw wuwhywiudwup' ownwp Wwlnyputiph
Utipduiwit/ngugmgiiui Whongny: L wuhpudbipn wwpiwt  hunfwpnud nudw-
umpymitip, npn] wpnwhwynynud | twpgnt ngigugiui gnpoplipuigh nng upu-
Unihyuwi (Prmep 2012: 21): Pnunipjutl wibiiwguyinnu oppuwlyp, nph hpnpmu
pljwd E Wulnypp, Shuwlul qnhwplipmpjmiutip t: ‘thmphpmpjm‘u]}:
npu Shuwwiwugnuip, wunnhdp 1 opkiuptitpts mubitt Whhiny wujunwubpp
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nnjud b wqgh (hupumpyui) thwutwlwimpjwip (Kupap 2000: 15): Uju
qnpdpupugh Wmu upwpt wyu , np dtubt hp Wl Ypnud | ppimpjwits unnphpnun-
utin (Kurymsckuit 1985: 93-100):

Ul Yy wuwd' wwppbp hwuwpuympymubpnd hwunum]ws b
pnunipjw hplug hwnmy npnywlh dubpp, npnup wpmnwhwynnud B nyjuy
huwuwpulmpyu wpluwphpuluinuip (Singer 1989: 267): Ytpghuu ouin juny
tpund £ wunnbipuquubiph dunfwbul piwdmt ngiswmgutym b uwhdw]wd
wunnhdutph hunfwmbipunnud, npniip thgh 20-pn puiph wnwhEwim b jm-
puhunnmy nudwnieyudp, hisp Unyuhul wyuop wwhwwinjty £ npny dngn-
Ynmipryubiph Unwn:

fnumpjmuubph vwutwnp nhnwpynifubtpp

U ppuig Wwlynipuyhts hhiptpp

Unymuwly

(@mpp-wnpphywimljwmy pnimpywh whywpwinipymup
Cuyng glnwuywumpywi b hwy-wnpphgwinaljmi Ynu$ihljinh hudwinbpumnud

1915-1916 pp. Swyng Uwpdhtubiph Junpmwignuf® Yrtmwish dwpnlutg b
ghnuuuwimpnu nhwlutph gluwnmy, Ybpenyputiph wuguuwhw-
wnnuf, wiwug b php lnph), ubnwlw opquititiph
Jutmnu, wsp hwily, uopgus qumfuubtipp b dwpng-
Ywig ggliph Ypw hwiiky, nnowlhqnui, pnlnip)nil-
ubtipp Juwnbiph, Yhewlwhwunipputn Jipudty, wn-
bwlwl punyp huinnpply L, nudwinpymuutph
hwupuyhli gmgunpnud, nudwhimpymultipht pw-
nupwghulju whiwhg Ywutwlgmpywu ubppw-

onud:
1988-94 pp. Uwpuhttbiph - Junpinwiugm®  qluunnnud,  wijwig
hwy-wnppbgwiuljuis U php lpnpl, utmwlwi opgwhittiph futmnwd, wp
Ynupihlpn hwuly, nnpwlhqnu, wniwwy pinyp hunnpyty:

“Twdwunipjniubiph  hwiipupt gnigunpnud, nu-
dwimpymuutipha Punupwughwljwh whawg vwu-

twlgnip)wi Utppwynul:
2016 p. Uwpuhuibiph - funpmuingmut®  qplummnnu,  wijwig
«Punopju wunnbipuqu» Ywpl, nhwlubiph twotinnog:

Gtunwuh dwpnljuig b phwluliph qplownng

Quyng gtmuuywinipui b hw-wnpplipwiwlwi wuntpuquh dudw-
uwl hwunhwnn Jungnuiugiwi dutiphg tp Yhpwuh twppluig Jud nhuy-
ubiph qiluwnnnidp: Nipwgpuny E, np pouundmib gjluunntymg htnn hwéwju gpnit-
Jup Wnntigutym] puwlunjuyptipmy gmgunpnid thu hwuwpulynipyuitip, huly
Quyng gtmuuwwnipyuu dwiiwbwy nputu uwwnuwhp b qgnipugnid hwy
hwuwpulmpyuip Jupjud gnuutipp ggh this hwinnd b gupmu wyju Gwtw-
wwphutiphti, npintmm] wigutqm Ehn hwy qunpuwiutpp: fuquuphy oph-
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uwljiitiphg Ubpiuywghbiup thuwyl uh pwuhup’ wutihpp hwunugptyn b wnw-

Ut wunnftipunnp nuipétitgne hunfup: Gpquuyh Ynunpustipp Ybpuygpus

Lunu Suwyphpwywt? (1985: 56) hp hnywgpmipjw Wk wunnud k.
«Bihpuwph dnipuljuyprad] huiinhylighup ghglinh, npnig uwyphpht wig-
luguws Fh dwpnluig qripailp: ... [Rupwjwiouylapp] upungus
ququith Wl unipp dligphg pupky b snpu pwhwihwilph dnip Juqh-
iy wlpuleg withiuw nuniduuhwnly, nphg hlpn dwhmwpfubippy hwiuskg
ru upuiteg dwpidpitlinp lppnp-lppnp widy pijly, hul upwig qrupiebpi b
wipuulipf duypp wiglugply, dkq gryg ypilg...»:

Cuyng gtmuuwwimpmup Yipuwpwdutph hnpugpmpmutpmy jut
puquwphy Yyuympymutp ny thuyu jupjus gnijutiipp ggtiph ypw hwik-
Int, wyjl Yhunwith dwpplwig ghg hwutn dwuhu: Gpguljuyh Ynnnpudutnp -
Ytpuwynwd Gupuiput Gutigyuiip upundnd £, np 1915 . duyghuh 26-ht Gudwjuh
Jhpanud pym dwigwpd whiwhwpbnyg uwwily Bu Upud Swuepupuiht b
wnlwhgh) pw Yungp: “Upwig Ytg nwptw quujwyhi htnnlihg wugugpty
L énnh Ypw U dnnnypnht gmgunphny puguuishy' «whw &p npojuiljpy
(Snywwntw Ukd Gntmup 1965: 539): bulj Fhplhuh twhwugh Yninnpudp
Ytpuypuy fuwghly dwpnwiywip Jyuynd . «8pp hhtulipn shnpp §p glnplpi
e quuuljulipp huulgny, dnnp dp Suypp §p ggkhie b hp wnnuypl, pk «ww huyn
npopwely b»» (Cuyng ghmuuyywimipniup Oudwiywi @nipphuwyn-2 2012: 121):

“Liiw Juwppuyhtt npubnpnufubp B hwinhwnd twb wnpphgwigh ghu-
Unpltph Ynnihg 1990-wljwiatiph wuwntipuquh ptpwugpmy’ duwubun]npuytu
Uwpunuwlbpnh opswih Uwpumu hugjuijui gininnu: Unpunuygh gnljun
hpunfwiunmuph oguljuits U, Ujugyuiup qyuymy E. :

«...uynputs quiquiinuayratielp bu juiprad sl inluly, shoyuu, july Hhip,

Jwpnugly phpplpnad, puyg v wnwghl wuquitu bl nluunad, np dupn-

luiteg hqlipp lpppud pbte qgued, wnwig gifuh dwpn, wsplpp hwtaud,

whwaigp, phpp Yppwd: Uyn prinpp yuspupdle Fdbp wsplph wnug, dhp

q jmrzm[ﬁ) (Maragha 1992: http://maragha.org/ video.html):

Rwpnunthh Lbpnpuyt Lnpup Vuwpunuih dwuhtt hp ujws hwpgugpny-
gnuf hunnljuybiu wimpupueind b gununpnd | wnpphgwghtitph gnp-
swnpud pnunipymiitpp wimh dnnnypnh tjunndungp.

3 oyl k1905 p. Gupht punupmi: Zmpwgnpnipjmup gph k wnly 1923p.:

4 1992p. wuyphth 10-h wnwnnuit wnppligwiwlwh wuntun|np qnpunthun]npnudubpp
tinunf b Uwpunu huyljuljut guinp: Canfuduy <€ Uwgyuih Jyuymppub’ wyintm
whnuiljuyywd huyljwlwi gnljunp yupnwwindnud | dnnugnpuytiu Jbgp dun, nphg
htann unhupwd b humd twhwghy: Spowuh wwpnuywumpyui nEjuwpnp)wl
ynnhg oqumpyuh hwubibing htnn 45 dunijw pupwgpnul pzundh Yphht htan &
ouuunnu: Stu’ 1992 p. wuphih 1, Unpunw: bhwpwhwiily | Rkuhl Swpafuwbyuin, 9
p- 40 1., (Maragha 1992: http://maragha.org/video.html)
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«..Gpp dliup qluughup wyluplin, nlkuwbp puwlpsilnh pppws qpupulip:
bu wyn wiltiip pkuly b ulhwdpeie wsplipny, dwpnlubg dupdhiddiph
lppunpywd dwukp’ puapifud glapihe: Gpudip inyihuly hlimuwtih dupn-
Ywieg bl fwnly, bu plbuly bd Jundwd Guny dwundipilen: .. Uwpuanwgh
nliyplphg hlapn, u wupknhg quugh Uwppaelipaph hnuw hipuygp b dw-
unpugu gpuunnp pradppng hlap: Upn opp wnpphywtghulipp g)fuunply
bhte wpwe nppnde b wgwbelyy upe pupuithph nwdisnpu wipuoefulphio
(Maragha 1992: http://maragha.org/video2_arhtml):

Unppligwugh qhuinputiph Ynnihg Juppuyh unyu npubnpoufubtipn Gup
ntuunuf twle 2016 p.: Uyphh -h pnyu 2-h ghplipp Uwnwnhumd mbnh mub-
guid twpmuwljwi gnpénnnpmiiutph dwiwiul qnhjud ignh Rupunt Upnjw-
p gluwnty Ep wnpphywulu pwiwlh qhinnplitiph Ynnuhg, wmugw gnijup
wwpyly £ unpphywiwfwu gmintp b h gnyg npty hwupnyejwip: 2hunp-
ubpp, hsybu twl' punupughwjwi hwgnunny wuéhtip, uwupyl Gu
L, Unyuwinh Gupqud gifup htin, nhuwbupwhwity guntpnnd upunntigtn
wpwpnmpinip b nmwpwsty hwiwgwugnd (Karabakh Conflict 2016):

Uwphih 14-hu GUCY nuljwu lunphpph thunht Cuywunwuh wnwpl-
1n'11ajw11 nhijuup, nhivyu Updwi Yhpulnujwin, wunpununuwny Unppb-
swith Ynnuhg thswqquyhts hnuiwupwuwp hpuwyniuph juwfuunnufutiphty, pung-
ot k, np «qhuynpuljutiutip® Cuyly @npnjwiip, Lpuiin Lwphpywip b Lwpund
Umjwiup gluwnnyty bu wnpplipwgh qhynpuljuiiutiph Ynnihg «bupufuljw
whnmpymuy whwpkjpuluwi jugquultpynmpjuup punpny nén» (nhuguwu
Yhpwnuywith 2016): Ffuwnnufubiph Wwuht thuwwnt | uwb huy 18 ghtnnpiik-
ph Junpmuigmutiph Ytpwptpywy hupgtipny qpuninn «Qugnptad hpuywijul
Juniuwywuiimpjuiy huwuwpuljuljui juquultpuympwu niljujwp Uhpugty
Upwijwip (...ppuduuyunuyuwi 2016):

20-21-py nupnd pmppliph b wnppligwghubiph Ynnuhg qnnbwrnulnri
pnumpywi wyu dup hwdwdwpnyuyht yupph pimphwipuiwt E, npu nh Junp
wpdwwnbp: Mmbu hwqupudwlubip wnwy ggruputiipf npup hwnml gnpdnt-
utmipimiu tp: Qtinp plipdwd gumjuubtiph pwuwyp gmgmd kp nuquwljuwt wnw-
Ytmpymutitipp b unghwjuljwi wnunnup (Hasapers 2007: 54): Snjnipjniu
L mubigh) twl puquujnputiph hwwnntl Juppwluuntbp nuquh puwnud,
npnup hpkighg utpluywguny b nwquiwljwh dtutip: Uyn stubipt hpuljuiug-
Joud Eht htaguytiu wuntipuquh quwihu, wjuybu b Jipugunughu: Spuiighg
Ut wya k, np puguynpp nnpny Yugunuf tp gtphutiph glupt’ gmgtuny
hp hunpwuwyp (Emembsaros 2003: 165): Cuwgnyu dunfwiwlutipnu ptnmufwd
kp twb wunbpuquhg Yepununuwihu pipgud ppuwdm fupdwd gimjuutph

5 [npnjuh Quyly Jwhwiih, duynp, 1985 2016 b[’ll.ll.l]'l.l Qmphpjuﬁl t:[]ul'llm Ululfllh]_ll wjuy-
twuwgpuyh swppunh, 1947-2016, Umhl.hmllml{hpm Unjwh 2jwpud Lwjuizh, wp-
puyht, 1996-2016, Upunwgun]wi:
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ujuniunip Shuwlwi wpwpnnmpmtbp Junwpl)' potunim mdp hunfurju-
pmd wwhbym hudwp ($pliqhp 1989: 593-609): Ctinwppppwljut k, np wyy ob-
utpnud u twb uopjwd gimjutiph piputitipnid dfuwefunin puknt umnpny-
Pp®, hagp hwunhymu k uwb Suyng ginuuwwinipjw dufwwy)’ vkl wugud
Uu thwuwnbgny, np uyn peiumpymutibpp jpnud Ehin sShuwljwt nwpptp (Uughpny
2000: 340; Gnuuwn 2008: 340): Gjuunnnufulinh htin Yugwd Wl wyy wpupn-
nuiwupg tp npup hwuwpuijuywi Juyptipnd (npybu Juunt hpuuwpuly-
utipnud) hpwlwiwughtyp, Yupjwd giauutipp hwuwpuynpjut h gnyg pubgp
Quid pulju]uyptipny wpunkighitp: Upwiny nng hwuwpunipyuin twub-
Yhg Ehu nupédtnud hpufwinugjwd gnpnnnipimuttiph (JTorusos 2016):

Uunufwhuwmmdulip

Ohumjwiwgywd pnumpjmubbph Wnw dup, npp hwunhwnud § U Suyng
glmuuwywimpju, U hwj-ugpphigwnfuis wuntpuquh dunfwiul, qnhtph
Uwphiutph junpnwiignuiu b, hunnjugtu ipgnyputph winunfwhunnudp,
wljwiuy Ywphyp, ulinwljwt opguiiitiph futimnudp b wyjb:

Cuyng glmwuyywumpuit Yipuwpnnutiphg twhunynu Sphgnphu Nw-
|wpyuiia (1922: 127) Unjwpuyh Yninnpudh dudwuwl hpuljwinugywd dwpdhi-
utiph Wwutwumiwi Ywuh Yuynd E

«Quptaute Swnlipp puswyku §p jorpkl juapngny, wphigidwpur wdpnfup
Jwghtbchpny, wwlplpny, puhnyd nepphsny jupdwdilyng ponoun hukpn
L bplipuwtipre 400 F uulgh wu uncddphe dpwy’ §p uljuhie supswpuiop
Ynippuply U lippaply wunig dwpdplicliprae pripu fuwgues pnpnp diwulipp,
phye, wluhg, nipp, dlinp, dupllip, raulip...»:

Ukl wy Jhpuwypnn Upwi Uppwhufuip’ dwuh Qhpwpm gynupnud

huytiph nhuniwutomiwi dwuht Jyuynud ©htanlywp.

«Qqrupuulipp lppple b, ranfn 4P gOf Ypwe npl, dwpdhiubpp' dp... dpukg
dpwe qugplyh putdsp bpte wpdwd: Ulkhh dh wspp hutuus, phen §ippus,
wlpisp. lnppawd, wanplphle grujutinln pugud’ Glinplipp dbop juglud,
wihuadp plipuip ppwd...» (UJwuqpywi 2011: 155, 185, 263, 290; Cwyng gh-
nuuyjwinipymip Ouwiyw @npphwynud-12012: 78-79):

UpYht winpuguniuny Uwpunwnud winh niatigus nuquwlui hub-
gugnpompyniutitiphts, tpkup, np Uy opjur pipwgpmy wnpphywimlwin pw-
twlp hpyhgnuf L pwjupwttipp, nngwljhgnui dwppluilg b poungeub
wwpphp dltp Yhpunnut: Uwpunuynud uwwint 57 ounwn puwlhs, npotip
pnnpt b Bupwplpty b jumwptitiph: Unppliswugh qhiynptiipn dwubunt,

6  Gupwnpmu W, np wju tiplnypl wntiputtip mih poiwdnt hmpuuhptim shengny tpw
nidp hufuypmy wjwhtim unynpnyph htnn:

7 Ol £ 1908 p. dLwih Updyt quujuinh 2hpuippnt gynugnud: Chonnnip)mulitipg gph b wn-
)ty 1997 p. Gpluwtunud:
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hphqty b junpmuwiugly Bu wpnbu dfwhwgwd dwpnlug nhwljubpp (Memx-
IMaxnazapss 1997): Uyu dwuht nbntimpymiiutip jut twb hhpumwldus J9.
Ujwgyuiuh Juympjui dty: 2. Lnputt hp mjwd hwpgugpnygnud hunnljuuytiu
oipmmunpmud E wljwug Yuplm thwuwnp. «...6u ndeled Wlpupielin, npnig ifpw
wuaplpfwd Bu qpfuwapifwd, wiunuolivhwpifwd phuwduln, dupnluig dnfu-
pugud dwundipllin: &y fue dp wwndnlbgrughs piwwicpuup, nph jpw dh 6kb-
prly E dlinpnod priouud hwpludih wlwbiop» (Maragha 1992: http://maragha.org/
video2_ar.html):

Unpplipwulwi pwwlh qhinfnputinh Ynnihg wwphyjui «punopyu ww-
mtipuqihy dunfwuwly gnpéwnplus wnweht prumpmip, np huywnuh nup-
au], @wihgh hunfuyiph Wedwhwuwy fuwnun puwyhsubiph uwing)muu
tp b upwg whwugubtpp Yuplp: Cuduwyuph nijujup dhbu Dmnpoujwit
wwphih 4-hu hunnpnty E. «Uppphywbaulude gnpudhunprafulipp bplely g
nud gunuljwhwply b wghoh plaulihs Swglipu Fowguahywishic b e lungp’
Nuqdlijuypl, lnpply Gl bpwlbg wlubgblipny ((Gwghpnud. .. 2016):

Fnunipjw shuwljwiugniu hp uhdynihjuyny ng dhuyh thwud | poiw-
Um tuuniudp hwnpwuwlh wipugpiwup, huywhu gluwmiut wwpugu-
jnud, uyile «dtiquiynpubtiphy m «qujwwiubphuy wuwwdbn]® hwuonunnmd
«wprpupunuinmpimuy (Tapg 1902: 47): Ujuwhuh wjunndh dutiphg b huwnljw-
whu dtmp Jud wlwig Yupkyp:

Uwpuhutitinh funginuiguiwtn il wy) npulinpnud § hgutiu juitwg, wyutu
L wnuuwpnljuig utinwlw opquiutiph futmnuip: Ywhwug pruwpwptymg
htann népwgnpoubipp Wwutwmnud Fhu tpwug dtipl dwpdhuubpp, nwpugud
mutghutip Wingunud uwnhupubipp, Yupnud Ypoplpp, utnwluwu opguiiatipp,
nuquinulubp dingumud htmwigpitinp: 1910 p. Uunfuninuf dujwd Ukupny
Uhuwuwywip® wwodmu k. «Gryu wngpliuliph hpopliph uppndgiulapie Epe lyppnod;
huly Qb Ypoplipp lpppnad; qgnal Fh upuwieg niupy (Ugwqua 2011: 353,
145, 359, 461): Quyng gtinuuujwumpjniup Yipuypwd hpwwwpuyughp Upud
Utnnniywiut (1990: 98) wju wntignipjundp luynud L.

«Nuayp® puplulipp, nfplin wn wiwyuwpbbph willbauupnppic dngn-
rupnic bpt, nyhuly dlinlyuliph skht hupgnal: fonadp-junadp quyhu bhi,
nhwljuliph prup9l Lh pudpynad, wpwbeg ubnwlpud opquisulipp lpppnal
Lhles:

1988 jo. unuiquyhpjw gwpnliph dunfwwy by ko htnwppppnieymi fup
utnujuiu opgquiitiph ujuudundp’ Ympopp YJupkyp, Yhunuuh Juiwhg, dw-
hwgwodutiph htipmng unip tpuph Yunputp tingubyp, wnhwuwpuy «<nhdwlhy»
Uty Jwiwg utmwljwi opquiiutiph gmgunpmpymup (lvwnwwnywi 2006)%:

8 Cmpwugpmpmip gph k wnin]liy 1998 p. Gphwunud:
9 My (Pwp) punup Yhihihuygh Wnwim (Qugby) tuhwiigh Unwi quijwnnu:
10 Cunphwlunpmi Gup hupnlinud £ Fuwnunnpwith dbnwghpp wpudwnpint hwdwp:
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Guiitg ljunfundp fwt ppumpymbtutpp hujwuwpup wupiuiwynp-
Jud b Yung Ypupununponujui gnpdwnnyph twuhit wunnljipugnufutpny,
hulj mnuniwpnljuing ulinwljui opquitutiph jutimwndp Jhpunnpnud Ehin wnw-
dwpnljuyht wpdwiwwwnympniup' wnuhuny by wuqud bu thwunbng
hptiug hunpwiuyp, pwih np pZhuin tjumiudp wwpwd hunpwiuyh gni-
ghsutiphg utidju k) Ytpohuhu i wunwgdwi gnpdnnnpymitutpt b (Emenmsiaos
2003: 168): Ujuhupl' utinwljwt opquiiitiph futmuudp b uptiynihy diny th
nsswgumyd Juiughmpymit m nnuiwppuyunpiniup (wpwljuimpnip):
Opptily, hwugny dunfwwlstipnud hwynuh Ehs gtintp, npntm bphnwuwpnp
Jupnn kp winwbwbug dhwgb wyit yupuquymy, np pruwdnm jupjws gimju
Luyhptip hwputwgmht, huy npng wtmtipnud® hwphwt guedph wnudwp-
nn utmwluw opquiutpp (Hasapersn 2007: 54): Gupwnpnud W, np Jhpghtu
gmgnul kp thtuwgnth wnuwlwineymup, hugsytu twl' winuunge)wi wunn-
puun (hukyp, pwith np, bpl pphunint Yupwd gnifup Ytpgutyp tpwilnu Ep
Ytipguly twl upw mdp, dhnp plipk nwquwlwu wfth pwpép Yupgun]hul,
www utmuljwi opqwiititiph playpnud’ hujwwpwn Gupwnpnud tp Jtpguly
twl utmwiwl mdp, huy yupquubu jubindui wupuguynuf® bpwwlnd t
nsugwguly wyt:

Anumpymuutph nntnushuwlwi pinype hunnpntyp

Jlpntgyw) prumpymuttpp, wi pynud twl npgwhhqnufutpp, hwawiu
mntlgymu Lt Shownny, ipudzmmejudp, wwpbpny, fuwuntpny b JhGuljw-
hwmpyundp, twutu]npuytu Swyng gimwuyuimpyu dudwiy: Uw, pb-
nlu, wuyiwiuynpuws Eupwum], np ginuuyuimpyui dunfwinl utijh @b
htnwpunpnipymt Jup iwt upph ppubnpiui hudwp, put ghinjud Ynud-
thwh: '

F]ﬁpmqnpb‘uhpn Yhtwluhwimpyudp thu ptwpmd gintighl wnghltph,
hugwybu twl npnynud hnh Juinwbg tpljuugh utinp b wyj (Ujwgyyui 2011:
298, 353, 388, 403): Stiquhwumpjul dwiwwywphhu nunhluiititiph gnpowr-
pwd mwpwplnyp poumpynivutiph Ypuptpu) whigh Stnpg Uptywuu! hp
hnmywgpmpyuin Wty wwwndnud L 1907p. Uljunud dijwd Cwlnp Fwihlyywith
wup b yupunpnud upu wiuwdubpp Ghpwnh wihhu.

«Buiynp nlin skp qpuplep, Pk hlis pule fp nhngehiup: Quiphlpuiilp funynp
thnpny U dp Gutiqligrghti: Ppupne hiap 4 pdthh, dpis hpup Yp
thnpdlp thnpp Swolyly bplyne dlinplipnip: Nuiphlpuialepn gpu ko i
Uly dpu wy urapp pniuig U pupraliguae fjung shnphie dtg: .. ULl wy unuphie
duypp plewtinaligues thnpp wlwylp lapli] Up ... wye nupplpaig np winud
I, jol- huy punghte thnppi dkopip diis In, ushwd [p qpoup...» (Upkjtut
2010: 18):

11 otul k1907 p. Uyunuk:
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Cunnljuybiu dwh b Bhpihup bwhwigubpnud juyu mwpusdnd guwd nn-
swljhgnuiutipp Wjuquligmpyudp m wwpbipm] mptgym Wwuht §Jyuynud
wh Ukd bntinuh dwdwuwl Fhpihuh Yninnpuwsttipp Jipuwypws Utinpuly
Udhpywp: bw hwjwunmd E, np Umgh dwpnbvhu gyminh ppgwlju puuljw-
quypliph pwlsmpywin igplt b Ujqnun gyninh gmitipp b wyply, hul Unw
philip npunud pupmyy, gnintuyh bpudgunmpywi ubppn wupky £ b wuly' «... Gtk
huybpl wwpnaud nuply, prn ghu pupwgith wupky» (Cuyng ghnwuwwin-
pimup Owiwiywh Fmpphuynud-2 2012: 270):

Unwiquyhph swpntpp Jbpuwpwd Atippjut ARumiliutn pnunpymuubpp
wjugquljgmpyudp mnblghnt twuht wwndmd . «Ruglights nugiuedupp, b
Pluswylen bu hwulpugu, wpuighg dlip bpudopwdpud pparpnde ndelip, pudth
np ppling bpwdypnyendite e Epglipp juaf Fh ugnady (Iaxmypanss 1989):

Cunhwupwuyt, Juwntiph m pouniput hol gnynipyniut mubgny Juup
wuyiwuuyynpywd £ upwing, np founnud wupnjwsh ajunmdundp upuwnhd b
uwhdwuynu b, npujtiu Yuiunt, poimipywi phpujut punpynud EyhGuljuhwim-
pjudp (Paxumos 2001: 427-431): Thuwljwi ujwptipp, bpglpp, Wjuquygnipiniup
Lu hwnml b ywnbpuqind  hwnpubwl] nwiblne Juuwygnipudp
Lumnwpynn  wnuwhwuntivubph, npny wipuwiunymd Lt hunpwiwyp b
htmwqu wnwgnpmup: Anumpjw Shuwwinugdwy Juplnp gnpow-
nnyputiphg § wu, np npnpuijhnplin nwpm E npynd nGpugnpdnpymi hpuw-
Juwgunn fudph wunufutiph dhol huwpunjnp wwypwiph Ypuw (Chirot and Mc-
Cauley 2010: 52-53): Pwuwnpliy, pnunpjut Shuwjwiwgiunip wipuwunymu
L «nfipugnpd  fudph» dhwutwlwumpimup b Jlipugymd  nhdwnpnipmu
gmgupbintgm  huwpuynpmpiniup: - Chuwljwinugyus  Jupphut  hunnil
hunfpunhwinip dhdwnp, mpwjunpmup, dSwnpp, wndmyp, bpudoumniypniup,
wuwpp vhwynpmy G fudph winunfuliphl, npnug g‘unphhq jnipupwugmp
winuy qgnui £ hp dhwutwlwimpymup dmuttiph htan 0 plipumymd E pln-
huwupnipjut’ «ftiuph» qqugnuip (hitn. dmape 1998: 163-164; A6pamsiz 1983:
31-47): Cunnljuipuljuin £, np hwnml nudwimpuip pnumpymuubpp, dbq
hwyintth nlwptpnud, hwdwpw dhow fudpught B Uhuywl pniwgnnp unyn-
pupwn wupquujtiu uyguunud £ gqnhh: «dwdwiinpyut hwénypyp wninjuqh
wlwiunti  wywhwugmd, hulj wnftjh umpp, Jupbnpp b «6hyns-p' nudw-
unipjwit wljnh fudpuyht vwubtwlgmpniu: Uw, phiplu, thuumnad b, np «dw-
dwimpjuu hwényp»-p Ynubhjnh b pruwdmpyuu nhupmd ny pl uwnhqu k,
husu wuah wuhwnwlu hwnwhy £, wy) unghwjuuwi gnpswnnype, wyjug
nhiypmu’ «diupr-h hupuwhwununmiut al:
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Fnumpjut ophtwjwinugiuh Wwlmpuyht gnpénuutpp
fonpp-unpplswuljuwi ghtnjwd fudpun]npnufuliph Ynnuhg2 prump)mu-

utiph dwuht junuthu wnweht hwpgp, npht pwfudmd b, wyu k, ph husm”

wynpui pudwh: hym” Bu «wpptinhwwhty pYwugnn wyu pnimpyniutpp sw-
pmiuwymyd wpphwiut duwy poipp-unppipwiwljut hwuwpujmpeymuttph
ghujwd fudpwynpnudutipnid:

Cunhwipuybiu pnunmpyuu mumduwuhpmpimup YEpupbpmd £ bpln
wtuwlh jutimhptbtph putwplpuwip’ ppumpyut jhpunmiwup b tpehuhu oph-
twljuiuguwiup (Galtung 1990: 291-292): “bwjunpn pudinud utipluywgptightip
prupp-unpplipwiiuuitt qhtnjwd fudpunpnudutiph Ynnihg potimpwiu dubpp,
wydd wunpununuwp ppuig ophiwfuwugdu Wwlmpuyht gnpéntiutiphu:

Anunipjuin ophtwljwwgint gnpopupugp whinh £ mitunuf unghw)-hw-
uwpuyuljwi jwip wwlnpuwht dWnnutpny npnywlh qunwihwptph tbp-
umowitt Whgngn, npnugny] wpnupugynmy b jkghwhiwgymd b huljuiwp-
nmpnititph b wunnbpugqiutph duniwmy fwpg vwywityp jud primpmt
gnpdumplyp: Uu wnkuwyh pnimpynivubpp wwpq  wpnuuwwimpynihg
wwppbpynud Ea fpuiim], np hwawfu punupwljut, nuquwljwi Yud hngunp
bipnugh Ynnihg Jupwunuyng qunbnu G pugminjud m punophtwlih
unp, wipugunynud E dwpnluig punupujui yunipugnufutpnud b au-
wnpnuf tpwig puaupujuin Juppwghdp: Wu wjunnGwnm] withpudtiyn E,
np lippht Junf wpmuphts pglundnt tjuniwdp hpugnpdyng poimpymbitpn
twfu b wnwy wpnklpnybl b ophtwutugt wyhnwhw qunuithwpujun-
umpjuip’ untuyny hujunnwihputiph nt hudngumuptiph Ynin hunfwlupg:
Utpmypw, ulil] hnnjush uwhiwtiuipmu pnjnp gnpontiatiph skl Yupnn wn-
punwntuy, puygluyuwtu, wnnpl utipjuyugund b Wwlnipuyh wyu hh-
wljuit hnupputipp, npniigny holuwumpymuubtpp jund Yuquwltpuhsubtipi
wpnupugund i ophtiuljwiuglnuf b prunipymbitbpp:

Upwlmpuyhtt unnljutiphg Wtp, nph 2pgwwlubipmud nuidwiunipymup
nwghniuhqugynuf k, Epithy/wqquyht hupumpjui dlun npuiwiy/unipugn-
wh b Ytpshthu nnuhtwtinmpwi hwunwmiu dgunufu E: Uphht hwignud
Lup tpwi, np poimyggniup whuwo I wqgh dhunnpuiwtp/ widpuunpduip b
thwutwlwimpyuip: Owdwiyut juyupnipiniund Epljwn dunfuitl fudnmdnn
wyu gnpdpupwugp «Uhmpyn U wnwownhunipniuy §mumlgnipyun’ 1908 p.
hoJuwtimpywit quymg htann YEpuontig wpuiupymppului yhnwljw qunu-
thwpuiununipjui: YLipghtu pupwnud [p pnippuljut Wwlnyph |upwotnh
whongny kptihy Whwnwppnipjwl untmdtw monny, npt wy dnnnimpnutiph
uluniunip unugun] pugwhuyn waptuhuygh db:

2 Uwh puqiwph] luynipyniviabip wylt fwupb, np uyng ghnuuuptingeut dunfuing)
b primpymbutp G qnpdwnply ng Whuyl nwquwlpui und nuquulpuawgfud plu-
whwnnunitipp, wyl’ wppuyhll pnuipuighutipp:
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Unpphswimy u nn9 20-pn nuipp wpjwd kp hupumpyuwi putwpldwun
U wipuyjunuuiup, munh npuputipeht wyu wpnt hwumuwgly tp (Xapatas
2015): Ugqqugpugtnn &. Fuwnunnjwip gnyg E nwihu, np unidquyhpyw wpyni-
uwhtmmpymup, npp mwpuoeytg nne Unppligwuny, lu «Lwpnnuh $pnumh»
nnuhg pugunpynui b wpnuwpugymd Ep wnppbywhwlu «kpuhl qunu-
thwpwfunumpjuh dhwlipuuwt b wggh wipmpw twadwiy dnnuing’ wi-
Juwfu utnugyud wprymuphtphg (luwnunyw 2006):

1. Gunuhwpwjununipyuu dhwlbpuynuthg htinn wyh Yuwph Yngkgm hw-
Uup pli Oudwiywh Yuyupmpynmimy, pti Unppliswunuf Wwljjtg pruwdh hw-
jh Ytpuwipp, wgu whultg Yupshuhu hwugbh Wimunpwiptbn Gbpiwg-
Ulp: Gwplinp £ tjunh mukuug wu hwiqundwpn, np «pudnt Yhapuuppy
punupwlwinipjui Wk wpnbit ppunpymy £ npuytiu ng wyipwt Epumfywuljm-
puyhit wpuwphpuluynud, nppwtt twumnwlunnnyus ywhwplpfw wprynip:
Ujumntin Ukd nhip | juunnmud yinmwlwy pupng sunftipbaw, npp dhwgnpnud
hwuwpwiwlwu jupshp b witwpnympui m whyundihmpjut dpin-
Inpn’ hwunwntny pohudnit nsigwghbym wuhpudtnmpyniup:

Oudwiyjwu Juyupmpyminud puwdnm Yhpyuwph Yepuoywd hugbpp db-
nunpynud tht nujwwumpyul, wuyunuipmpui dbe, ttpjuyugymy np-
wtu pmpptph hwyyht hwpunugudutp, wwywnuuhp wnwpwépuyhn wd-
pnnowljwumpjuup, pnippuljwt hipimpjwip b wyu: Sugbph Wumiudp
Yhpwnynn pninp pruwpwuppiiipp tbpluywgynd this npujtu wyyunwdputiph
m |pnbtuutiph nd wuypwn: Uu dqungpuiipubtpn opswiwnnipjuit Wby Lhit
nunui hhduwlwumd “Utippht gnpdtmh b fwquwlwi gnpdtph twhiwpupnt-
pynulitpp: 1915 p. ognuwnnuhtt Y. Anjunuf Buytwp thwywi, hp dnwn hpunlh-
ptqm] UUL-h nluwwin Chuph Unpgbipuinthiy, Gtipluywgnud | @mpphugh
Junuwjupnipjuwi huijwhw) punupuljuiimpjui yuwnmdwnubpp' dwnugnyg
wubyny htnlyw tptip gnponubipp’ w) hugbipp hwpunwgly G pnippliph
Ypwd Ynpmuntipny, p) hugtipp npnply B whljwhe whnmpeymu wntmodl b,
Ytppwytiu, ) upwiip pugwhwyn oquly b tipyph pruunthubph’ nmutmhl,
npny wunn@wn G nupdly tplyph [nwquulu - 9. <] wuhwynnmp)niittph
(Unpghiupum 2012: 252):

Uju gnpontubiphg wnuqu tpymut winhy] gnpoénnnipju ke thi
oyt unuiquyhpgui swpnbtiph Yuquuytpuhgutiph Ynnuhg b wlwnug uw-
ghu hwynpn ynpu wwphubph pupwgpnud: “Lpwup hpkug Ynstipnud hnmd Ehs
Quunwpmy wyu «winupnun hwumpus, np huybpt Unpphgwumy wuypnud G
wiuwjuy wubipnud, qpuntigunud b wilbiiuwu] wpjuwnunntntipp, huwpnuan
bu: Cnbwpwp Ghpn dwdwhwlu b «uppupmpymip Jhpuiwiqubyy’ b
upwghg wibipp b wyinbn phwltiguty Cuywunwithg thwhiud wnppgwgh-
ubiphu (Fuwnwwywi 2006):

2. Quignpn, gnpodniup, npny fupwjunuymd Ehn pnumpymtubpp Outdwiywi
juyupnip)ntumy, Japuwptpu b hugtph Ynqhg wiiljujunieywi Yapuluti-
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fwt uyuntwhphi: Lpwtip dunwytu Wiqunpnynd i iputnd, np oguynud
b Uplibywt hwpgh upugnithg b wyuinudpnipym pupédpugunud’ tupunuly
mubuwny wujwjwiwy b juyupmpjub npswdun Jhpshwljuwt wyuwntwnp
nuntwy (Dagpsa 2007: 282): Uju Juujuljgmpjudp Oudwiywi Juyupnipniuntd
wftiphlpu plpptph pRewlhg, hwidhhywi Ymnnpustbph  wiwbwnbo
Chipplipnn Ununfu Shpntup gponud B «Uw Brpphuynal huyliph [nipnpudtdiph
byl puguoppruepnis b: Ulup july Bup wyn 1895-96 prpa. I 1909 p.: Ukup
ww unal kup Gplpt 1915 p.» (Gibbons 1916: 31): Cuytiphs Jhpwgpwd Whmw-
pwuputiph tppnpr, gnpontp, hrswbu ot W, huybphu pugwuimge)wi b db-
nunply kp, nmuwljwt qgnpphtt wewygtyp, husu hp pnjwimwlnpjudp Yplht
huwigmu | mwpudpwyhtn wipnnswljuumpimup Ynpgutym Jujuh: Hugut
Juwtighthuyip Shpiwuhugh nwfuulwigin Rlipdwi Lnpbght qlijmgnul .

«Puuip b, np prupp wwwidepp ] sk ununad hugliph dwupic b ipubg
" hwtippdwtinal b, pl upwip nuuilph hwinby pupkjudupup B
ippudiunpus b hlpypugnal B nnwwdjute qnppliph wbphindrudp
pruppuute opowtitilp: Plgwlu bplinad ' ypwpplp wwhouipuidilbphg
lupdtu pl unpdp F duypply wwl hwylipp hwinly prpp pladsnggui
Yunledf waplynuaynaepy (Fmun 2008: 149-150):

Cwyj-wnpphywiuljuib nu$ihywh wwpwguynu junupp Ytpwptpnud kp
A wpwpwnh wiljwjuugdwh dnwywiumpup, npp Jipwétg hwtph ynndhg
«umpphswiljui hnntph oynmujuguwin: pitwh spswwnnip)wip, wr pynut
wul Lmhhghmﬁh 2[]2111111111[1].[‘].11‘[1]] (GIOM vy of Hate Speech 2008-2013: 21):

Unppliswiigh pugpnntitiph, pumupwjwi b whnulwt gnpdhsutiph, Yip-
jmdwpwiitbph Ynmihg huybpt undt Yipuy poinp hwnunp: wdphntiitinhg
{bpluywgynuf b nputu wgptunpbp 0 thuyt Wbpph, wyl dhgwqquyht
juwpubpmy (Amu6eicsn, dmoerosa 2013: 90): Cuytiph hwughihu hiignn -
nuppwitplitpp skt uwhiwiuhulynud thut Awpupunh onipy sunjujud
huljwiwpunpyunp: ‘Upwip Wimugninud thi iwb «omjhg dny Qwywunuwtny
untmdtynt dquuiw, «Ujuwtu ynsgwd gimuuuuunyg nitph wthdtpy» hnph-
b b wgpbuhympymi gmguptiptim Uy unyuhul @mpphugh tljumniudp
(Hacu6osa 2015; Glossary of Hate Speech 2008-2013: 18):

dnpéwgtan L. Culnpuip, nunufuwuhptyny wnpphywtuljut Fkyw-
pnught dundnyp, wpnud k, op unpphywiluin hpluwtimpimip, wiptiphuan
tiphuynud hnnuf Junnwptiny 2wl huypl, mnguwuh mpup]uonpjui
Uptnnpunud £ wyuhmu wnpptigwwuits huuwpumpyuin® wyb pupatgny

wnwy i) Ytpuhultnh (Cwrynpywi 2015):

umu wyr wibuht gnidwpdnu bp b wyy, np hwygbp

13 Pugh wyn Ouwiywl Juyupripnt T} qnudwpy wy, np huybpp

Junng wpnbb wphunfwphtih Ehb, plupnd thi npybu «qunjmpy, «nuyuy, «ng

twpny, «ubqy, fulupnydutipy, Qupdynn hptipy, «puihwnuljwi hptwbbpy, hugp
jympugunu Ep ipwug ngbgwgUwi gnpdpUpWIgD:
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(putugh wyu pnjnp Wmunpuiupbpp dnku ynulptan gnponnmpe)mubph,
wpphwgub unbimpnit b Yypkdpuunhp hum gwiljnpymi, ph pmppuljwi b
pti wnpphswumlwi YEpwjuun]p uthwijwu wgptuhwu pupntig huytiph Ypu:

Utd Jighp Uwghn thwpuwi 1915 p. hmuhuh 3-ht £ Unpgbupwnth htin
nmuligud qpnygh dundwuwly huytipht Wnunply b dwinud 120.000 poipph
uyjuiumpjui Wl (Unpghiipum 2012: 266-268): Cuyliph' pmipphphu nnnplm
utmunpuipt wnuty wimhywugun] Epgpnudh Yipugpuynuthg htnn (1916 p.
thinpuip), bpp pmpp hpudwunwputinp wtinkjwgptp Ehn hwuginud 4. 7n-
1hu, ph twhwiugnn huytipp Ynunnply Bu wyn, Yandtph popnp dnunpdwitutiph
(Unnyyuin 1990: 227): Unpphgwughutiph Ynnuhg wdut mnmuu;h[‘uhph onoui-

" twnmpyut dwuh £, hwnuanywup gpoud £,

«Unulquyppnal hlivg uliqphg hpuwyuwpuly Wapjlby «Swywupudinal 5lid-
Yud, gwupniwd, pnuwpunpjud wnppboutighiliphy wnwuwlyp, npny dp-
iphiugh Yupqunppsikpp gpgnnal Fhte huwpdudilppte wuhwbg biny
ynkd udly wnppplpwiiwhuybpp «updwithy hwlwhwpdws qpuanyg»
(vwnunnywiu 2006; Mlaxmypansu 1989):

3. @puuniniu nguywguliim wuhpwdtwmnipiniup hwunwnbing htnn Yup-
Uwfuwyp ywpghwwnpiwy huunhwnunh dhengny b utithwlwu Jupph ophw-
ny dunnnignud b jupwfuntunud £ ppunipymttipp: Ywpkh kit nighn oy
pouuniniu Jtipugnnn Winunpwupubtph b hpugnpdynn prunipymuutph dhol.

w) Fpwughg wnweohup pmpp-umppywuwljwi Yipuwuwygh b hwuw-
punippui Ynquhg huympjut nitiglwoph wiwhy puquit kp: Cwéwlu
wt phumd Ep quugyuought - wujupgmpmititipht dwutwulgnipywi
hunfuip wywpqhunnpmpyw ditiphg dtip: Oudwiywi Yuyupnipymunud hwytiph
niutigwopp Ynnnuumd Ehu ng dhuyu junwjupmpjmith m «Uhmpmu b
wnwgwnimpniuy jnuwlgnipui opgwiuhu pupmniqupbpp (tuhu 2001:
117): Cuyliphu nbnuhwbing wnwy twfu nunhlwiubpp, dwungupdubpp,
hwawju uwlb qhynpubipp jmpugumd tht wpdbpundnp hpipp, wuu pny-
punpnd dnumydwu puwlsnipjuup nnpnuyntyng huyiph puwlupuuutipp: Un
nnnununp unyunipjudp upmuwlpmy tp twb qunpeh @uuwuyuphutphu
(8nthwiiunt 2008: 25, 48; Uunniywiu 1990: 54-57):

‘Unyl unpbl Ep gnponud twb Unidquyhpnud: &, qumulm]m‘uu, wnpw-
nuniwny wyu thwumht, np Unidquyhpnud, huswliu il htinwguymd Aup-
ynd b UhpnJupunmy hwytiph niutiggwoph Ynnnununp fupwjumuymd £p
«Lwpnnuh pnumh» nndhg, gpmd k.

«Unynpwpuup ljup puguish Eplip thng: Unwg hiu hrugnod nielagiuadpp wenwi-

{ly puiipundlp hplipp (plfutchlyu, nulilinbl, juf Guhnyp, ju wujuup,

[y hwgrap) puguind bhte paubuplipliph hlap hwylchwpnup yplaviud-

ulipp: Ruwbth np ppwbip dk6 pudplip Fp, puwbg dy hwwfu Hh Jldlp

[herad wyu Juwdd wye gryph, pph hwdiup: Gpudg quwgneg hlapn puguiip
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owpniswlnad bhte hwplowiilipp: Udlgh e, hwonpn opliphly, plaudupui-
ubprad fwgué gnypp lpud pplipp dwe-diew yuatinal bRl wyuoapuwhwdpus
dwppprly» (lnununnyuu 2006):

p) Unu dtqunpwipp, npp Yipugpymud Ep hwytipht pmpptph b wyp-
phswightph Ynnuhg, hsutu wppbt ol Bup, wujwluimpui égunufu tp
I wmwpwdpuyhtt wipnnowljwimipju uywnuwhpp: Cpowunmpyuit Uty
npjué wyu dtnunpuiipp bu s wpdwgup bp gunumd hwuwpuympgjwt Ynn-
thg b npulinpymu pnumpymuutpnu: Muinwhwlwu sk, np Cuyng ghnuuwyw-
Umpjuu dunfwwy pnumpymubtp gnpownplijhu Swnpmud thin hugtiph «yb-
wnwljui uypunnfubippy (ggtiph hwinwd bphluwibiphu nputiu huyulw ppng
ulipuywgubyp), husytu twl tunwgnyg tht wunud, np «Quyuumwiny Ju-
nnn by uinbindty thuyt wwwupuntipnud (Bhuo 1919: 57): «Uny Yhpyy Umd-
quyhpmy «Lwpwpwnp Whpt Ey, «Lupupunp skap mwy jupguijunup jun
wpug Jipuotg «Uuth huytipht, «Cuytip, nuin tntipy, «Ukq huytiph giniju-
bt b whnp» Jupgujunuutiph b npuitlg hwgnpmud gnponnmpeymuttiphu
(Frununnywi 2006; Maxmypamss 1989):

q) Antmpymiutitpt pinophtiwltnh Jwpp nwpdung wky wy Wwhnpuhu
qnpdnu L népwgnpdutph htpnuwgnmui m upwtg wwpglunnpndp: Népw-
qnpoutipp hhtfuwljuiunuf wwpgunpynud Fh wuwwnuh pupapugdunip Gunt
unwimu Ehtn npufwlub Jud wj th@ml‘;m‘u wupql: Uyu Gplinypp nhnwp-
hup th pwih dwubun]np ophwlulipny wunpunwnwny funynuiiguut
dlutiph, hunuybu glumumiui lupwjuniudwiup: wyng glmwuuywunpmup
Jipuuypud Gquhl Juppuugtn Uipjupupwip Jyuynud .

«915 jo. wuypfyp 4-pi Pwbthly Jupnuylaph hlap Uyqlwpuwidi powtip

punup: Upnk dnpnyjrapnhie Ul ypupudnaud bp Pohuwiuh U pp pidylipile-

nh wwutdingaliudte jrupp, hul o nullewsiup Juip ppnaud bp noawdjugh plau-
lupudishte dls: Gplne duad jlapny fud dowp bl nwpudugh wupliup Fpw-

hjulps, np lnpuypp wyuidnaud fp Ruigfn wiuyh (nupuigh) dnpr, L

np nyu it dlaq qunipiehplilip hunrpnlgny” pp palaali vuipdly

dlip wowlgnyeluundp: Pud wuwg e’ «lupnuylin, kquhg ekl npiup
ki glauglin Fowuunp (wyng np): Swwpuupuytu ghiplal np winip
wwuitderaley ey, qpreptelapp Yipnt, plply Bu Rlupkphie [wih wwhwigqu-
wlap-<. 9], I whe wy teplunite nulih wnqle [ inruley witintug» (Quyng glimuu-

wutinipymbp Owdwtywl @npphuynuf 2012-1: 29):

2005 p. uljuwd’ Unpphigwntd thwnwpwuynud E hpun, Zmutyunyp, ny hpp
qiluwnnty k hwy wqguyh htipnu Unpl Utijpnujwhu: Uju wnphy Unpphiow-
uh Uqquyhtt wugmuumypyu twuwpuipnieyut hnjuwbudnpmpundp tlw-
pwhwin]ty k «hurnuuipugpuluin hid («Askers), untmdnty bu tpwi
i bpglp, gty b gpptin: Cpgwlwnmpyui Wby £ npgnul wyl, np hp
«uigwgnpompyuity hunfwp b &nubjunyp Unppligwith bwjuwquh b. Whtih
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Department of Diaspora Studies
Social -professional Features of Integration
of Syrian-Armenian Immigrants in Armenia

Several emergency situations occurring in Diaspora, which lead Armenian's immigra-

tion to Armenia, determine the importance of study of their adaptation and integration

in Armenian society. In recent years in a consequence of the Syrian conflict a large

number of Syrian Armenians migrated to Armenia. In this context the study of their

adaptation gets importance.

Having a job, shelter and accordance of new socio-environmental features to migrant's

ethno social treats are the main conditions for surviving in new environment.

That's why the features of Syrian Armenian's socio-professional integration are the

main treats of adaptation in new environment. These features depend on the indicators

of gender and age, family status, working activity etc.

The purpose of this article to reveal some features of social-professional integration of

Syrian-Armenians in Armenia.

The main issues of the article are following

B To find out working employment of Syrian- Armenians in Armenia and Syria

® To compare their current and previous working activities: find out some general
and specific aspects

B To find out the impact factors of social-professional integration of Syrian-Armenians.

The work is based on the results of etnosotsiological research of the problems of Syrian-
armenians integration and adaptation in M menia. The study was implemented by three
research methods - focus group, expert interview and standardized interview. In this

article there are used the results of standardized interview.
Key words: Syrian-Armenians, immigration, integration, labour activity, social-profes-
sional sphere. 2

JTycnne Tanaox st

OCO6EHHOCTH COMHATHHO-TPOPeCCHOHABHON HHTerpanuy CHPHIACKIX
apMsiH, SMHTPHPOBABIIHAX B ApMmenuro

B HOC/E/He TOJbI B pe3yisTaTe CHPHACKOIO KOH(MIIMKTA GOMBILAST YACTh CHPHIICKHX
apMsH HMMUTpHpoBala B ApPMEHHIO. C 970l UeNbIo GBUIO NpoBefieHo 3THOCONHO-
JlorHyecKkoe Hecegopanye i BBISBICHHA npo6ieM alanTanuy u HHTerpalH cHpHii-
cicix apmsit B Apmerms. Lenn cTaTbit BBUIBJIEHHE HEKOTOPBIX ocobeHmocTell coluanb-
HO-TIpOGheCCHONABHOM HirTerpaniH apruill SMHUTPHPOBABIINX w3 Cupuu B ApMeHio.
Vceeopatire 65010 TIpoBe/ieno MeToloM CTAHIAPTHIHPOBAHHOTO HHTepBBIO, SKCMEPT-
HOTO oTIpoca | (bOKYC rpy]]rl'_ B cTathe GBUIH HCIIONB3IOBAHLI p&yﬂb‘l‘a‘]"bl CTaHJIapTH3H-

POBAHHOTO HITEPBHIO.

EEE

Uhgwiuyph thnhnjunipjwtt ntiypnud wthunp wagunud | uh pupp wuiyg-
wwghnt gnpoppwghitiph uhent; npl kg £ ipwi gnponiutmpywts pjnp
thnytpnud: “Unp thgun]uypnid b wuydwtiitipmud ubpquinpywhg wwhwbigynud
owtiptiph Unphjhqugnud wntmunhnfutw wpymipnul wnwgwgud futmhpltph



186 Lnuhuli Swuwgyu

hunpwhwpiwt twyuwnuyny: Unp hpuljwumput wuwpdwbubpmd wiuhunp
pwjuynud £ hp qupgugiw puuljwunu nipnnipjwit thnthnfudwt wuhpudty-
wmnpjuu htin: dpwip wnunly Suypwhbin b wu dudwuwly, kpp wihunh
wtmwwpdn wntnh E mutumyd hwpljunpupup, supubugnpus: ‘Uhipgunpju-
12 th Ynnuhg' unhuwd t ennty hp dtmpplpnudubinn (gnyp, $htwuwlwi
uhgngutip, unghwjwljwu nhpp b wyy), W Ynnihg' smuh htimugu puwlyni-
pywt Juypl punpbgm juyu huwpun]npmpynit:

Upluunuiup unwtwnt hwjwuwlwunipymup, puwljupuh hwuwtjhn-
pjwu wunhawp, unp zpgwyuinh b ubpqunpjwih fpununghwjuywu hwwn-
YJuiuhputiph hwiwyunuuuuwineimup hwunhuwimd G ntinutnjudwsh
gnuunfw wnwguuwyhu wuydwuutpp tnp vhowuypnud (Maslow 1954: 15-
28): Unghuuliwiu ghnmpjniuitpnud wnlju B unghujujuu wpuuunugh-
ugh uh pupp wnbunyp)nitty, npnughg Wliljh spswiwlubpm, pun Uwunnth,
wnuuynughwu juuymd § gnpomutimpju vh whuwlhg Wnuph wigdwub
Jud wy) dhowjuyp ununp gnpotynt htan: “Unp dhoujuypmd ubipguanpjuih
wnwupnughwi puwlijuh wihpwdtom gnpépupwg k: Uyuntm nhuwplpymd
i wnwupnwghugh bphnt hhfuwpunp punjugmghsibp' twutwghunwlwi b
unghwj-twuiwghnwlui: Unwupnwghwt hwinhuwtinuf | htintigpughugh
whpudbipn wuydwl, hugp mimh § mubunud ubipquinpyugh gwuympyunip b
wiljnhy dwuwlgnipjudp:

Cuylujwi uthyninpmy wtinh niutignn vh swpp wpunwlupg hpuhawy-
utip (punupwghwljuu ywwnbpuqy, puwlwt wntanutp, thekpuhl hwljuun-
pymiatin, whwpljympni b wyju), npnip hwiglgunud b huytiph tipgunph
nliygh Cwpuwunu, wwydwuuwynpnd u Quyuunuund tputlg wyuguugdui
m hwywunwiywu hwuwpuympjwi dte hnnbgmfiuu? gnpopupwgh munufuw-
uhpuwh juplnpmpjmip: Lhpght wmwphutiphts Uhphuynd wntinh niutignn wjw-
nbpuquh wunnGwnny puwn huybip i wiuihnjuly €€ (Quuuupwh 1962:
170): Cum £& Uymnph twhiwpupnipjwy npudwnpus ujujutiph, 2014p.
thtanpywph npoipjundp Qwywumwund phwlpdnidt gnipg 11.000 uhphwhuy: YLhp-
ohtiu wnwsy I; plipty Uh 2upp unghwp-winbuwlwi b Wulmpuyht thnthnjunt-
pimiibn: ‘Lyuy hunfunntipunnud £y jubinpym | Quywunwunud uhphwhuyb-
nh wnuumugiw b hunbigpdwt gnpopupwghtph niunufuwuhpnipymup: Uu
uyunnwlny Swjwunw tipgunpwd uhphwhuwytiph opswunud hpwlwinugyty
I Epununghninghwljwu htinugnunnipyniy, nph opowmlutipmud Yhpunyty £
pYnunuyht piinpuiip' puwn utnh, Yppmpyui, mwphph: Upfuunwpp hhuuwd
I, Jtipghtt bptip mwpputiphs Uhphuyhg Sujuunwi ubpgunpwd uhphwhwytiph
opowinuf wglugud 335 dluyiugywd hwpgnufubtiph wprymupttiph hhdw
Upw: Mumfuuuhpmpju Wpnpupwiuu dnnkgnufulipmd wwpgnpn b

3 Upjuwwnwlpnid hnnbigpuighwi nhunwplynu  npujbu withunnh, fudph unghwi-duub-
ghunwljwi hwnlwithpubph thnthnjudwi b tnp thgunjwypmd pugminiwh gnpopupwg:
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htnnlywp. ubpguinpuyubph ttpdnuwt jud wpnudndwi gnpéppwgubpp
unp dhowjuypmyd Juphh § wpawinugnpty Ynulptan gnighsubpnyg, npnup nmpu
b phipyty Wbipquinpejuyitiph htin dhuyuwgyus hupguw wprymupnid:

Uhphwhwjtiph Cujwumnwt ubpgunpud unidpp pujuljwuuh yupdmt
wnwpwdwuinpli b thnthnjuwljwh unghwjuytu: Ujuntn upwg thnjuhwpuo-
plipmipymbtitpp dhijwig b wtmwpthyutph htan juptph T punipugnpty twhu-
Jhunu Uhphwynm Ghunnpwd ghnulgnipjwi b Juppugdughis jupspunh-
wltipny:

Uwpnuunh, wpluwnwiph, Jhbuwywhnmjiwi b jEiuwgnpemubtmpyui
pnnp wuhpwdtpn wwydwuutph npnumdubtipp b uvnwgwd  wpnymuplbtpp
twfutuui wi wwyiwubbpt b, npnup pnyp Yuw thnpphyuinb wgly
onswujuinh htnn unghwpuwin m Wwynipuyht thnjuubipgnponieyu gnpopu-
puign b htnnbgpuwt wugnufuyht thmptpp: By, Jujuws wyi hwliquuwtiphg,
ph hity mnny Yqupguiiu wyu gnpdplipwgn htnwquynud, wwpg Yruwniw’ wyu
thqpuinnutiph fudpbiphg jnipupwignpp hugwlu Yhunbgplh Quyumunwtnud
yun Yph hwupwuytnnpymip, Ygpuh wi Gpiputipnud m Yanmph wy) tpihYy
thounuyptipnud (Ywputanyuiia 2015: 18):

Unwupnwughn gnpoptipwgiitipp Wjwpwgnnn juplinp gmguwithyutiphg b
unp vhowuypnid unghw-fwutughnujuit hunbigpiu wnwiéwhwnlm-
pymiutnp (Council of Europe 1997: 18):

Uhphwhuytiph opowinud unghw-iwutiwghnului hunbigmiwt punypp
nmpu phptyne tuunulny upwg wfuwnwupuwyhu gnpdmutnypjwi wnkuwl-
utpp hunftafunnyly B bpym mwppbp uhswuyptipm’ Uhphuymu (uwjupwi
qunpep) b Cuywunwunud (qunphintg wdhgwwtiu htinn): “Fpwuny hiwpw-
ynpnipymt puabnykg unwiw) unghwl-dwutwghnwyui h pwh judptph
(Kapaniers 2013: 95-96) winuiupnwghnt gnpdpupwgutiph punhwiimp wunnyl-
pp: Unwiidugywd [uuptinp htanbju G-

m U pupépugnyt npulunpiuie Wnwynp wiluwmwip Guunwpnn-

uitip, winntuwlui gnpomiutmipiuip qrunynatp,

B A uypuuwpdwi npppunp wpfuunnnnutp,

E 9l hwnnly yunpuunjuonpiudp $hahulut wyluwmutp Yu-

wnwpnnukbp,

B 92 wnwig wunpuumuompju hahulut woluunnuip Guinw-

ponutn

B % ywyluunnnnubip:

Uyuughy, gdunyuanytip 1-h wwitiphg wwpg tpuntnud, np Cwjuumu
ubpqunpwd huytpp mtmuuthnjuytinig wnwsg Uhphuynm ity B htanlyw) un-
ghui-twutughnwljub jupbpd. hwpgywdtph 34%-n H Judph wajuunnn-
4bp Epu, hpnfunluind wphtunanpittp, 27%-p %2 judph woluunnnubp,
20%-p" U udpmu qpun-ll_lu,lé'uhp: Cwpgywdutiph 13%-p Juqunud E swpluunnnn-
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bph Juntdpp, npp WEpunmy £ muught nintiumbhuiph, nowngutphu b en-
swljunmutipht: “psh wimnud & Judph wyluunnnnitip B, npnp Juqunud
tu 6%:

Qowujunnljlip 1.
Uhphwhuybiph twfulht b tbpiuyhu wpuunnwipuyhis
qpunyuonipjul wunnlipp (% hupgywdubphg)

Lpunumupp Uhphuynmd Lpununipp Swjwunuwianid

Cuyuumnwumy wpnbu unyu uhphwhwybipp gqpuinbignty Gu htanbyuy un-
ghu-wutwghnwfut udphpp. wibudbd funudpp (57%) dlujunply Ba
supfuunnnnbipp, Eplpnpn wtinnud U funudpl § (15%), wuqut 92 (11%), 1 (9%) L
£ (8%) Juiptnp:

“Upywd Judptiph unghwi-twlmpuyhtt wnwhéhwhwnynmpnivibpt wnw-
ouigunuf b twlt ipwing wuiwghwnwlwi b wpluwmwipuyhn gnpontutimpyw
sunhwihpubiph wwppbpnpimultp:  Stnuithnjumpwt wpymupnud wpjuw-
nwiupuwyht jupguyhtwyh thnthnfunpywi Ypw wqngnud £ ng thuy uintmdfwd
duypuihtin Yhwyp, wy) bl Bgwd muppbpnpgmbitipp: Uunbtinhg whuhugn
L, np Uhphuynud dbunnpjwd unghw-twuiwghunwwi jpdptiphg Sujwunw-
umd dbun]npt Eu popnpny it wy) hudwdwuimpyundp judplip (utiu gowwun-
Yt 2):

Uyuwhuny, Suywunwim swpuunnntiph funwipp Yuodyty § Uhphuynut
qnpoémiutmpjut pnnp hhtiq fudpbpnud Emwd Wupnughg, hugp puwlui k,
pwih np Utipqunpwdttipp umynpupwp ndjupwinad G quuty unp wyluw-
nwiip wbnuithnjufwin wnwghtt opowtnu: 42 funufpp bu punljugws & hhug
fudptiphg, npntig Wb Widwiwutimpymiu b Juqumy twulhund U (48%), b £
(22%) Judptiph utipjuyugmghsutipp: Uw pugunminud £ wyh hwiuguniwupny,
np bph tpypnd A U fudpbliph wluunnnnubpp dnunph tplpnid sk upnnw-
unuf ntmun]npty hwdwyunwujuwi npppunnnd: Cunwinwljwt Euyu thuw-
wp, np tufulhtinud $2 fudph wyluunnnitipp tiplughu tnyt judpnd Jugund
b plipunitiip 13%: “Utpughu 9 funipp punyugws  89% uwjulht ¢2 Judph
bplpuymgmghgutiphg U 1% swipluumnnutiphg: Uw ptipliu Ywptih | pugunpb]
sunhwithsutiph whwiwupunuufuwimpiu gnpdnuny: Uyinatn @2 Junwdpp
hufwwunwufuwuny § wjumtinh 91 fudph: Utipjughu A Junidpp puniju-
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gwd L snpu fudpliphg, npnug ke qlpwlynnnp (40%) twjulhtinud swyhiunnn-
tiph (nuwunnutn, whuyht winntunthhutip) junudpl §, wupu 949 (33%) b 92
(20%) Judptiph ubipluywgnmghsubtipp: Mpwgpuy T wy thwunp, np Suywunw-
und dbwnpjwd A fudpmyd twjulhu uny fjudph Ubpluywgnighs shw: Lwih
np Uhphuynud A& ninpunp wpluunnnnutipp hhduwlwmd by Ga undtgh pupap
nwphpuyht judph tbipujugnighgutin’ thwdwdwiml hwinhuwbwm] gnpdh
utthwljwunntp, wyuwmbn sk Jupnnugh) dpguljgmpyut by wnwy wighly
iphwwuwpntiphg: Caywunwind U jundpp punljugwd | snpu fudpbiphg,
npnug Uty qlipulznnnp S fudph ubipujugmghsutip Gu (73%), npnup wyuwntin
wtmuthnjutymg htinn uljuly o qpunl] npppwhh manbuwljuu gnpdmk-
mpjudp’ tlipnubpny $hwtumljui thengutip m wyluwmwiupuyha hifnp)niv-
ubip:

Gdwuunnljbp 2.
Upphwhuytiph twjulht b blphuyhu wyjuwmuipuyghi
qpunywonipniititiph huyp (% hwpgqwditiphg)

2pununtiipp Uhphwynd

.
B a2

!
|
4]
i
|

Uhphuynuf huytiph Ypempywt b qpunjuonipjui jug wpnuwhuymjws
I gowupuwnljtp 3-mud:
Pwpspugnytt Yppniyeymi mubignn whawug Wkdufwumpymup' 55%, np-
_ pwitt j mwpophiuwy £, Uhphuynuf qpuindtl I, hunnnml wunpuwn]wodnipjunip
$hahjuju wpluwnwipny (H Junufp), b vhuyu 21%-u b qpunyly dnanp
wpfuunnwipny] (U funuip): Upu tpynt fudplipht hwonponud © supjuunangubiph
Junufpp' 14%, nph hnfuwljui dwup Juiyp b nuwinnutip G Suipgqwdb-
ph 8%-p quuymu I wnwug qwmmeMQPJMIPJMH $hahfuwin wyliwmwp
Yuunwpnnubiph Judpnud (32 fundp) 1 1%-p’ vupuuwpluwt nnponnd (8 Junwdp):
Cuyuunuiywh wuwydwbttipnud pupdpugnytt Yppnippudp wpnljuig
26%-p qpunymu k dnwynp wyluunnwpiiny (U Junwp), wyuhupl® gplipt uny
quiiquwop upuhuywiaty | hp Yupgunfhtulp: Uwluyh thuduniubul pupapu-
gyt Yppnipjunip widwig uh undup duu 54%n ﬂl ?lrlb[ wpluunnwiip: 32, A
futiplipp Yuquty b 9-wlui wnlnu, hul] 1 funwdpp 1%:
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Sowuyunnlytip 3.
Uhphwhuybiph tnwfulht b bliphuyhu qpunwénienitibpt’
puwn hppmpjui (% hwupgjwolliphg)

Lpununiupp Swjwumni Lpunumupp Lwjwunwi
wmtnuthnfutijnig wnwy wbnuwithnfutyng htinn
glc Bl + s

Q2 28 §
a1 (@17
/‘I
7] Bl Uhguwlung
= Uhgh dwubiughmuljpuu
Ulg 33 21 [ Pwpapugnyy

Uhght tmutiwghnmljwi Yppipyundp wudhup Uhphuynud qpuintigply b
htanlywy fudpbipp. 33%-p Yunwply bu @nwynp wpluwnwup (U funidp), 28%-
p’ wnwig wunpuuwnuwydSmpjut $hghulwi wpiunwip (32 funufp), 17%-p'
hunnmy wunnpuwmyuwenypjudp phqhjuljuts wylunwip (1 junndp), 13%-p'
uywuwpyuiwt nnpunh wpluunwpubip (& funudp), huly 9%-u mubkghy E wnw-
Jhu winntunthnt Jund nuwnnh jupguuhuy: b hudmiwnmpemi' Cuyuu-
i mhnuihnfuytynig htann munifuwuhpynn fwdph dhehn Wwutwghnwljui
Unpnipjup wudhup pwplulty Gu htanlywy Yhpy. dEdwdwuumpymn (56%),
hugwtub pwpdwgny Yppnipjnu mutignnubpp, hwjngb) b swylomnnntph
Judpnud, huly 92, ¢1 b A Judplipmd pufuly G hunfwyyunuuuwiwpwn' 19%,
13% L 11%:

Uhguwjupg Yppmpjunfp wiuswig Wkdunfuwuumpmup' 61 %, Uhphw-
jnud qpuunud ity 92 Judpnud (hhfuwlwiund wphtunubpm)), w16 %-p
quiuynuf | gwpluwnnnnuitiph Judpnud, 9 %-p* S Judpnud, 7%-p° A judpnud, huy
Wn 7%-p" U judpnud: Quyuunwunid dhguwljunpg Yppnipjudp wudwg Ukw-
twutinipymup wtnuehnjuyty T gwpluwnnnubiph funudp, Yuqutygm] 64%, 18%-n
wtn b gl G Judpnud, hulj duwgyup phy wnynuiipny ntin b gty 92, A b
U fudpbipmud:

Gpti punhwunip gmguhtmubin nwbiup, wuyw Jupny B nbulity, np hw-
Juutnwiywu thowuypnud tplip dwljwpnulutiph Yppnpyut wupuguynud b
wjiqugty L swpluwnnnnutiph phyp, hugsp wuptwinnpjws t th pwpp unghwy-
ntntiuwju yuwydwtipn], wyluwnuntintph pugwljuynpyundp unf Yppu-
Jui wwhwugutiph wuhufwyunwuuwunpudp: Uhwdudiwuwl whnp k
ty, np vhoht Yuwuwghnwlui b thshwlupg Yppmpyundp whahup uynm-
hwnlipéd dwuuwlyhnpbin wpuwuunugl) bt gplpt unyumpjudp uwhupw-
utny] hpbing upgquuhdwlp: Unghwpuljwt fupny swpd £ awnynid hhfuw-
Juumd U U 92 fudpbpm:
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bwplh L Bupumphy, np Uhphuynud, b wwpplipmpimu Quyuunwiih,
Ypenipymiup b dhinp plipud dwuwghwnpymup glinbu unghwpujuu jupgqu-
yJhéwlih gmghy sk, husutiu wb Yppnipjut b wpluunmwipuyht gnpdmutn-
pjwt wuhufuyunuuuwumemut wnub) gupnmu E wpunwhwyju]ws:

Uhphwhwytiph unghwjuljwu dnphinygymut wyju tpym thowwypblpnug

‘gnyg L wwihu, np dhgpughwh pupwgpnud wnuly fungljh b Wwutugh-
wmwlwu pym phbnubiph wpluwwnnutipp, hul) hohtt onulp hunftnfwmwpup
hbipgn E huwnbtigpynud:

Upluwnuipuyhn gnpomutmypjut wnwsdtwhwnmpymuubph b ww-
phph thol Juyp wwpqlym hunfwp' nhowplbup uhphwhuybtiph wwphpught
Juqup U wpluwnwupuygh jupgudhwlp tpynt nwppbtip dhowuypbipnud:

Sdwuyunnljlip 4.
Uhphwhuytiph uwjulhtt b ubipuyhu qpunywonipjul
U wwphpuyht fuiquh Yuwp (% hupguditiphg)

120
100
80
60
40

w e a1 @ & U g a1 Q2 Y

[ 40 w-hg pwpdp 7139 w-hg gudp & 40 w-hg pwpép 17739 n-hg guidp

Munmduwuhpynn Judph 40 nupbijwuhg gwop wudhup Uhphwymd hhu-
Lwluinud ubipunjwd G bplip W fudplipnud: bpwtg 36 %-p quuly k9,
28%-n" 92, 23%-p" U fudpbipnud: Quipfuwnnnnibipp fuquty bu 10%, huly &1 funud-
pn’ 2%: ‘unyl mwphpuyht fudph wudhp huywunwyywi thewwypnud ubplju-
Jugyud b htnnlywy diny. upwg 48%-p Juqunud L swpluwnnnutiph jundpp,
npu wylqugh) E wnwig wumpuumjusmpyu $hghljuluts wyluunnnnubph
(92 Junuip) b huwnmy Wwnpuwunyuwdmpjudp $hghjuljuu wpjuwnnnubtph
(%1 Junuifp) hwplhu: Uw pugunpynd E uyh hwqundwupny, np wju judph-
nh utipuyugmghsutipp twuhimy gpunyty bu npnpwljh wphbunutipny, huly
hwjwunwiyw thgwuypmd shun gty hudwyumnwujuwt wpuwmuntinbip:
Qwpgywodutiph 40 wmwpbljuhg pupap wwphpugh fudph gnpdmutinyp)mup
Uhphwymu pwgfuymud £ htanlywy Ylipy. 31%-p hwnml wjunpunnywonisjunip
$hahjuljwis wpjuunnnnutiph’ 1 judph Wby k, 27%-p' wnwug yunpuumywoni-
pywit $hqhljuljwi wpluwmnnutiph (32 junudp), 16%-p* swoluwwmnntiph, 17%-p'
Umnwynp wpluwnnwp Junnwpnnbiph (U fumdp), hulp 9%-p qpuanyus § unw-
uwpyuw nnpuomy (A funudp): Cwjwunwund unyu mwphpugh judph dhdw-
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duaimpiniun (65%) Ypht sh wphuwmnnud: Uju gnigwhyu wék) E wnwg wuwn-
puunyudmpjui (%2 fjunudp) b hunmly yuwwmpuwuum]wdnmpudp $hghljuljut
wyunnwiip Junnwpnnutiph (91 junufp) hwpyht: Uyunbin uljunnymy  dnu]np
wfuwnuiup Junnwpnnutiph (U junudp) adugmd, huyp pugunpynd | £&-nuf
wpluwnwymyuyh’ tphunwuwnn wwphph wnwgtwhbppnipjulp:
Sowyuinytip 5-mud nhunwplyly E ubinught juquh b wpluunwipugh
gnpomutmpju thnjuljuupjwompniup:
Qdwuunlbip 5.

Uhphwhuyliph twulht b ulipughu qpunjuwompyut
U ubmuytt Juquh Yuwp (% hwpgiwétibiphg)

Lpunumupp Uhphuynud L2pununiupp Swjuunwimug
B wpwlpwi ukn [©7 hquijwl utin B wpwljwi ubn ©7 hquljwh utin

i 92 Q1 P u i Q2 91 P u

U Judph hwpgquwdutinp Upphuwynid pugfuyty B htanbyuy Yhpuy. 82% Yhu b
18% wnuiiwpn: Qwyjwiuwpwn juuwp hhduwlwunyd gpunyty G dwlugwp-
dmpjunip jud tpgpunfud b il hwuwpuluiui junnygubpnud: Snu-
twpnhy hhfuwfuumd qpunjus & il wlh Bjunfmwpbp npnpuattpnud:
Clnwpppwljui | mnudwpniuig b juuwug pugludwdnpiniup A judpnud,
npuntm 55%-p Jubnyp b, 45%-p° wnuiwpnhl: Wuwhuh hugwuwposuthn-
pmip hujuiwpwp wwydwiwynpywsd £ upwing, np-uhphwhwybp mubw-
Iny wnlunph b uywuwpliwi Yhnbp, wn gnponiutimpyudp hhduwljwund
qpunyly b pumwuhpny: dtnwquynud wynuhuh ninbuwlwi gnponmtubini-
pymiup twl ntmuhnjuly Gu hwypbiuhp: 91 fjudph woluwnnnutiphg 49%-p Yu-
uwyp by, huly 51%-p" wnuiwpghl: Wuntin bu ju hufuwowpmpyut thuonod:
Cunnljuipuljui £, np wphtunbtipp thnfuwbigynuf Gu U mnuidwpnuitg, U ju-
tiwtig: 92 fudph wpluwwmnntiph Wby 94%-p Juqumd Gu wnuidwpnhl, npnup
hhtuwjwinul qpunyly Gu phqhuljut wyluwmwupny, huly 6%-p hquljwi ul-
nh utipuywgmghgutip tu: Quipfuwmnnnitiph fjunudpp hhduwlwunud dhwnpnud
b wnhugh munbunthhubpp b nuwunnutipp: Uyu fudpmd jutugp Jugdnd b
19%, hulj mnufwpnhly* 81%:

Cuywunui whnuihnfugws uhphwhwytiph spgwinud ubnugh Yuquh
wpluwnwiipuyhi gnpdmutimpyu thol Juwp wpnwhwyuynd k' htanlyuy
auny. U fudph 36%-p Ququnuf ku Juwyp, hul 63 %-p'ninudwpnhl: Lwjulhu
udhgunjuyph hudtidunn’ mnuiwpnuig phifu wu fjudpnd wéky §: Uw Jupb-
1h £ pugunnpty wy hwiqunfwpny, np pk twhahund mnunfwpnhly qpun-
ynud thu utithwljwi gnpony b wuquid pwpépugnya Yppmpnit unwiwmg
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htonn qpunymu thu wlih gudp npufjunpmyd yuwhwigny wpluunnwipw-
jhu gnpomiutmipyudp, wuw wjunbn mubu hptug Yppnipjuip hwudwwywnwo-
Jumu gnpomutimpiniu: bul] uwwug pyh tjugnuip hinjuwwpup juupjus
Cwjuwumnuwiumd wjuununtiniph puguljuympjui b yuwhwugwplh htin: Uju
fudph Jwuwug hnupp wbnh £ mutigh nbuh swoluuwnnnubtph funuip: & npnp-
wh widwhg 80%-p wmnuniwpnhy B, 20%-p'Hutnp: Cuwpunp £ iwfuhunad
pumnwubijuu phqubuny Juwp b mnudwpnhl qpunyt e hwjwuwpuw b,
hulj Cuywumwiunuf uyn hunwpunnpmpemp pstiphu £ opdt: $1 fudph utpljo-
jugmghsutiph Uty nnuiwpnug phifu wak kuhgl 94%-p, Jubwig' wjuqly
uhugl 6%: Lhpohtubipu hundwypty Bu 2 junudpp’ uqutyny 52%: Spudwpnhl,
hugyitiu b twjuljpumy, whwybu k) hhdw ghpulphn wntn Gu qpunbigunnd 92
Judpnud® Juqutyny 94%:

Cuywumnwiuny swpfuwwmnnubiph junwipp ubipunty £ ong dhuyu twjulhu
muwht mnbunthhutiphn b muwunnubtpht, wy) b bwjulhunad wuunnwp
niiignnubiphte: Gl twjuhund supfuwnnnutiph udpnd wpwlwu ubinh utp-
Juywgmghsutiph phyp 81% tp (hywbu upunminud £ niuwinnutp), wjuwntn
wpnliu utbipgpuiyty b gnpdmiutiniejwis mupphip ninpuithp, Gweu]npuytu’
uywuwpluwt npnpn: Loy judpnd jutwig phifu wab Edhugh 46%: Ujuintn
hwiply Euwb vty dhowuwypbiph wmwppbpmpjmuutpp. Cujuunwbit, h mwppb-
pmpjnit Uhphuyh, wtqh pug dhgunjuyp E, ju waluunnwupuyhint puqiuqu-
umpynta b wquunmpniu (guitljugwd nnpunnd ju U jutnetg, U mnuniwpn-
Juig wnluynipyniy), huswybu twl wyt wnun]ly hngkhwpwqun® uny Epuhy
Uhgujuyp L:

Ujdd nhunwpylup vkl wy) goponiy, npp YJupnn b hwiunhuwbug Cuyuu-
wnwuny uhphwhwybph wywyunmugdw gmgwihy: G B utthwljw jugupui
nitiuwym Jud Jupawfutyn wuydwp, pwih np juguput nubuwp wyu-
hny wuyplipnt npnpuljh tpugfuhp E nwjhu: Uihwlw mwt wnljuynipniup hme-
onud | wjuy Juypnud hwuwmunnytgm b hlnmqu gnpomstmipymtn Swuajtgm
Uwuht:

Cun htimugninnipjw wnwehtt thoyh (2012p.) wjuyutiph’ wmb Jup-
Guljupud jud wypuwnpuup mubkgnn uhphwhwytiph tptip hhduwlw judptpp
puwpfuyti b htmlywy duny. tdwdwuinpniup (59%) skp woluwnmyd, 14%-p U
ludiph wpluwnnyubipu Ehu b 1%-p' 92 fudph ubipuyugmghsutpp: buly utihw-
ljut it mutignnutiph Wty tptip hhtuww fudplipp pudwinnud Gu htanlyuy
Ytpuy. 44%-p supluwmnnubp B, 24%-p° dnwynp wohuunwip junnwpnnutp
(U Jumup), huly 16%-p wnwhg wpunmpuumnywonipjut hghjuljuw wyluunwup
Junwpnnubp ($2 jumdp):

Cujwhwpup, swpluunnnnubiph fjudpmy qningnn uy uhphwhuwytipp npnup
niitin utthwljwu wnty, Jupnn G hoununy] b hugptuhpmad, teh oy wy-
Juwnwiiph htin Juwud jutiphpubpp: bulj whw unyu swpluunnnutiph judpnud
guinn b nmb Jupdwljupud wudwig dnm biplm gnponutpu ) Juyuunmba
wpmwgunphu:
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auhhl.ul;m'u puwlwpnuia 8“1}[
Wuwhuny, Cuywunwiind hwunuwnn b hnwgqu gnpontutmipiniu

sunwint hwdwp, puwlwiwpwn, uhphwhwybph mit wnwguyh ujwhwig-
Umuputiph pujwpupiut withpudtpmnpemy' Yuwgws puwlmpyut Juyph b
wjuwnwiiph wnunpuiwi htan: Yhpghtiu whup £ puntu ££ Gunu]wpn-
© Pjul nuquujwpnipiui juplinpugnyu Yantphg dilp: Supgh weutyng wy,
np uhphwhuytipp wwhulhtt hgw uypnut muligh) b wphtmnwgnpdwljuu b
atintwplunnhpulju gnpdniutmpwt huljuywlwy thopé, unp dhowwypmy
wyn ubipmdh oguugnpdtw withpwdtyunpmu t wnwgwunid:

Spuljuwunipyniu

Qumupupquie U. S. 1962,

Uthymnpwhuwy qunpogwuubin wjuop: Bpluwt:

Guipuwuylapguau (1. U. 2015.

Uhphwhuytipp Swjwunwinud. wnuupnugiw b hnnbgmiut utnhputpn,
nunwfunuhpnipjuilt tywinwlitpp, Whpnpupwinipniap b hmwilwptbpp:
Uhphwhuybtipp Suyunnnuinud. hnntigpuiwtn ninhiutpp: Gplhuwt. «Ghnmpyniis:
Maslow A. 1954.

Motivation and Personality. New York: Harpaer & Row.

Council of Europe. 1997.

Measurement and indicators of integration/ Community Relations/ Directorate of
Social and Economic Affairs, Council of Europe Publishing.

Kapanemsan P. 2013. _
Murpauus B roponax ApMeHHH. DHOCOLHONOTHUECKOe HCCIeOBAHE. Epesan: 'u-
TYTIOH.
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Cuwghnmpju b wqgugpmpjui hpuunpnnun
Uyninph htwqnuinnyeymutiph pudha

Swhguyht hmpuwplpmpniuubtpp
Cuyyuumuwt uipgunpwd uhphwhuytph Jpowinid

Stnuthnjumpimup nbiwh unp dhsuwjuyp tbipqunpejuihg wwhwugmd k owhph-
ph Unphihqugmy’ ntmuthnjuiwt wpymupmy wnwgwgwd fuunhputiph hwunpw-
hwpiwt tupunum]: Uu wnwg E pipnd th gupp wiunuwihtih gnpopupug-
ubip, nph wpymupmd ubpqunpjugi punpmyd - hupuujuqiupyipopgdut b
wrpuujunwghwyh npnawljh nwwl:

Cnmpjwodp wjunnul muh munfumuhpty gwiiguyht hwpwptipmpmukpp! np-
wlu unp thoww)p whinuhnjuud judph wwupnwghugh juplinp gnpont: Uyy
tyunuiyny wnwgwnnyt G htnnbywy fjuunhpubpp.

gnyg wnw| guwugwjh hwpwpbipmpjnivutiph ntipp tpuhYy fadph wnwuunwg-
dwt gnponud,

wupql] uhphwhwytiph ttpgpufudmpyui wuonhwip Cuywunwith ungh-
wpulju thowjwypmd,

hunftafunnty Upwg unghwywljwi ttipgpun]qusmpui wumhwup Uhphwh
wqquyhtt junnygubipnu? U hwpuunwiywh Yuqiulipympmuutpou (dup-
quljuiy, Wwmpwht vhnpymvutp, wynipubp, fodpolutp bowgi):

Upluwnwiipp hpfugwd | Jbpeht bptip nmwphitiphn Cuyjwunw Wkipgunpwd uh-
phwhwytiph Epununghninghwljwh hnwgnunmpyui Jpw: Wa hpwwuwgd b
3 Wtpnnutph’ $nynw-fudpuyh hwpguwl, hnpéwghnuljui hupgiwu b dhwyg-
wgyud hupguptpphinm] hwpgdwt hnfw Ypuw:

Pwwh punkp. kbpqungpuy, uhphuhwylp, guiguyle hwpwpbpngande, wpuy-
ughw, pupinulugdiullipynal;, flupkgpnal:

1

8Swhguyht ntunipymin - unghninghwynuf nlipughnt (whg). relation - hwpwpbpnp)ntu)
nuynmpjmi &, nph spgwwljulipnuf winnph nhppp gwugnuf nhnwpyynud £ uh hnnhg
npujtiu pp unghwpuwi Jupph npnohs, Wmu Ynnuhg' npujiu unghwjujwn juugh-
wwy, npp pny) b nwhu hpuijwiugit) wlihuljuu gnpdwnnypubipp: Swiguyple hw-
puplipnyaynetp guiignud wipmnpubiph dhel tinwd hwpwptipnpymilutpu G (hdifip. Barnes
1954: 39-58) :

Owwp Wheunjuypnf Epuhy fudph hunfwp unghwpuiut guigbiph wnwbduwhunmy
tpwitnmljmpyniu muky, pwh np ppwtg uipumyd hpugnpdynud b punjwpupgnul B upw
winunfutiph puipumpjwtt ywhwywiniwy, unghwjuljwy ntumpuutph whpuyindwi,
Judph ukipunud m ppwithg paupu thnjuhwpwplipmpymuutiph hupdwpun]oneu wew-
hm]uwl wwhwgutipp: Unghwjuljwi gwiigtiph thengm] hwpujnpipymu £ pudtm|nud
&hunjnply Lpupy Judph hupuwlunwwpiwt junmgwsplitp, npnug gnpdownnypllipp
Wyt npwd G gwugnud untmdwd unp b hpl juugtiph gnjnpjundp:

Sijw abwbpunuip wwwnluunt E uhyniph hugbphl: Fw punhwipuljwis wjuwinag
E. wyuhpt wnwéhi-wnwidht junnyghbtpp Jupnn b mubuw] wibitwnwppbp gnp-
dSwnnypubp' unghwjwlwh, dwpquiub, Wunpuyht b w: Smpupwynp hw-
uylpnuf npwtip Jwpnn B wwpptpyty, b dhbingl unnygp Yupnn Ehpuloiwgity
hwpwlhg wy gnpdwnnypitp: Uu wyluunnwpnud bu npubp pnphwupolju diny] wi-
Ywinnu G npujtiu wqgquyht unnygutip:
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Sona Nersisyan
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Network Relations among
Syrian-Armenian Immigrants in Armenia

Moving to the new social environment demands mobilization of efforts from the mi-

grant for overcoming the problems which resulted by moving. It accrues a number of

unavoidable processes, therefore a migrant chooses a certain way of adaptation and

self-organization.

It is important to study promoting or, on the contrary, hindering factors of adapta-

tion, to find out the mechanisms of functioning of self-organization and adaptation of

an ethnic group in the new environment. In this casesocial relations act as a factor of

adaptational behaviour in new environments and perform role of regulators of self-

organization of ethnic group

This report aims to examine the network relationship as a key factor of adaptation of

moved ethnic group into new environments.

For that purpose following issues are brought out.

B to point the role of the network relations in the ethnic group's adaptation )

B {o Identify the degree of involvement of Syrian-armenians in the social environment of
Armenia

B to compare the level of their social involvement in the national organizations of Armenia
and Syria.

The work is based on ethno-sociological research of Syrian-armenian immigrants from

Siria to Armenia, who immigrated during last three years. The research has been im-

plemented by 3 methods (research-focus-group poll, expert interview and poll with

formalized questionnaire).

Key words: immigrant, syrian armenians, network relations, adaptation, self organiza-

tion, integration.

Cona Hepcucsin
CeTteBble OTHOLIEHHS CPEJIH CHPHICKHX apMsiH B ApMEHHH
C niepee3fioM B HOBYIO COLMATIbHYIO CPeJLy aflaITalis ¥ CaMOYTIpaBIeHHe STHHYECKOI
TIPYIIIbI CONPOBOXIACTCA MHOMKECTBOM BJIHHIOIHX ¢a|c"r0p03, OJHHM H3 KOTOPBIX AB-
JISIOTCA ceTeRble oTHOMeHus:. Llenbio cTaThy Apnsiercs H3y4YeHHE CETEBBIX OTHONIEHHH
Ha npHMepe CHpHﬁL’KHX ApMAH B APMEHHH. CraThd OCHOBaHa Ha HCCIIe[lOBaHHE CH-

pHiickux apMsiH B ApMeHNH, KoTopoe GbUIo IPOBeieHo ¢ MOMOIIBI0 METOOB (OKYC
TPYTIIBI, SKCIEPTHOTO OMpoca, pOPMaNH30BaHHOTO OIpoca.

EEEm

“Unp dhgwuypnud Epuply fudph huptuuquwlipuypdwi b wpwuynughw-
1h Wijuwuhquubinh gnpdwnunipyw pugwhuwyumiwt hwdwp Juplnp § wwpgly
npw tupwunnn, jud, piphwljunwlp’ juwuqupnn gnpdntipp: Unghwjw-
Yt hwpwptpmpymuttipp wjuwy piypnd hwunbu G quighu npujtiu wpuw-
nwghn Jupph gnpontt b unp dhowuypnud Junnwpnud G Eplthy fudph hup-
uwljwquiwyipupiw jupgunphsh ntp:
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‘Llipqunpjuih wnuuynwghw jupth b wunybipugpty npytu wtmw-
thnjufw pupwgpnid wnwswgwd fuinphputiph Jupgquynpiwi dhwduduum-
lpu Jund htninnulju gnpodpupwg: Ywjnjwd Ynulptin hwhquufwuputphg'
wyn Juunhpubipp L nputg monufutipp Yupnn i umwiwg Jupbnpnp)u
wnwpphp wunhtwi:

Unuupnwghuwyh kpiinypp Juwws E Ehynp wuppbp fadptiph b opguigu-
wh vhol thnfugnpowlgnipjwui htan, htanbwpwp® ppuiip Jupnn G Wupugp-
bl unghwjuijuwt wnuupnugdwi hunlwihyubpny: Uuluyu twpepw wyn
tpunypuliph b gnpopupwgutinh Japmompjuw whghtyp hwpl § wugpunwn-
w] unghwpuljun wuupnughw hwuljugniput Ggpmiwip b owtipughn-
twhqugudwi juuinphi:

Wuwhuny, unghwjujui wnwuymnwughw wahunh Jud fudph’ unp thow-
Yuyph wuydwuttiphtt hwpfwpdwi wjnmpy gnpéphpwg t, npit hpuljwiwno §
punhwump unpilinh, wpdtputiph, Juppuwljwuniubph pugmudwt hpdw Ypoe:
Upw wpmymupnud mtinh Gu mubtunud whduwyht npmpwijh thnhnjfumpyniiaty,
npnup pny|] b nwhu wthwmht anyuwwiwgyl) wjjw) hwuowpuljmput
wpdtipughtt Ynmfunpnymdubipp Ypnnubtiph htan® (Kyssemos 1991: 3): Unghwijw-
Juwt wnwupnughugh dnw hiwpuynp mnpu BYnpmghnuu k, nph dwdwiwy
wdp thnpamy £ hwuljuwg, wupw twl pinmily b wunhgwiwpup mpughly
nyjwy hwuwpwlnipjwi ke gliphglunn unghwpuljwu Jupghpi m unpdbpp:

Unghujuljut wipuuuughugh munufumuhpmpyut hunfup wihpudim
Eu npuljuljwi b Jhwjugpuljui bywiwlmpymu mbtgnn  gmgwhyubp:
“puiup b ubipqunpuyutiph jhiuwwguwhnfdwi, unghwjwljui dnphjnyejuy,
unghwpuljw Juwliph, unghwjpulju juuph vhgpunjuonysywi, wpdtipw-
jhu Ynnuunpnynufutiph dwuhu gmgwuhyulipp: Syjuy puwjuguypnud wyu gni-
guwuhputiph hudtifwwnipymup utpqunpws phwlynput wnwhédhu udptiph
tholt pny; L nwhu nnipu pliply puwljynpjui mwpudwljui b unghwjulju
2wnpdh thnjumqnltignipymuiutiph punypp:

Cuybinh hwdwp, h nwppbipmpymu Uhphwh wy Epuhy b jpnuwlu fudpl-
nh, Cwjwumwuh puwmpnipmup npytiu mbinuthnjudw Eplhp, wimuwdbiow-
], oupumpfuy tp: Qwply E hwgh wntl] wi hwhgunfwpp, np unp dhowjuyp
ulippunhwgiwi yupuwguymy unpllubipp hwywmudmd B wyjuy dheuuyphu
wnuupnugyim gnpopupwgh ke, nph dwdwuwly upwup YJupnn B juid hu-
wtignyti, Juid wpunudny b

Uhphwhuytiph hundwip dyu gnpopupwgp Epbhly hwypiuhpnmd upnn E nb-
nh mubkuw Ywpnluyh jhiuwwgnpdmatimput juyu opgwbimjutipnud, npintn
wnwdwhwnml tywuwympymu muh unghwpuljw gnpomutmpjui b hw-

3 MU.Umqubgnifu wnwowplly b wpowyunwughwi phinwplly bplip wbnwblymuhg' np-
ujtiu heng, puwpupjudmpimu b wdh qupqugiwb gnpdunnyp: Wu mynmpjul
apgwhiulubipnuf wpuuprnmughwh phnwplynd E npybu whéh Ynndhg gnympjui wp-
wwiph b ubppht wpupdwbiitiph phmmndwi uad gpunmindub tbEppht jupwiniut gnpopu-
pug (Kysueuos. 1991, k9 76):
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puptpmpmuttph npnpnp: Gu npppomy jupnn B gpubinpdly tnp wuydwi-
utpmd JEuuwgnpémutmpjut hudtidwnwpwp pwbwljuh gmguuhyubp b
. umnbndyln dhgunjuyph htan upw thnjuwgnigmpjuwi hhduwpwp wwpptp: Uw
hp npuljuljwu gmgwuhyubpny dhwuqudiuyu hwljuwuwljwi b nwpupunyp
gnpdpupwg k, npp yuhwugmu L hufwlynnuiwih miuwlwb wwlmdubp: dhp-
ohuutiphu wwhwhgp dwgnuf | dapnpupwiwlub dninbignidubiph dwldwl,
thnthnfuwuiubph wnwbdtwgiwy, wwyw twb Yhpunwiub dwljwpnulnnd
uwhdwidw upwlu gmghsutiph wuhpuwdtommpymuhg: Uw Juplnp k, pwih
np wju gnpdplpwgtinh punyph Gwwniwt biwhphy Ywiupnulp htnwgw-
jnud eny) Junw wiugaty ghwnbihph hwenpy dwwpnul:

Llipjuyugywd dlipnpupwuwluwu dninbgnufulipnud wjwpgnpny k hb-
nlywip. hwuunwjuiubph tbpdniut jud wpnudndws gnpdpupugh gn-
ghsutiph wpmnwhwynywompniup unp thounjuypmd, Jupbih E wpdwiuwgnpty
nulptn gngwithputipm], npnup nmpu ko ptpd ) thwuunwuiubph htan db-
wyiwgywd hwpguw wpnyniupnud: Nputiu wpuwmwghnt Jupph wnwgtughit
gmgwihy Juptnh § nhunwplly uhphwhwtiph htnwqw dpugptiph Wnwnpni-
piniup. uyh pny) Juw wwpgly popnp wy wwpdwbibpp, npoup puguljuynd
lud fjuwiquipnud bu Sujwunuiinud. puwljwint jiuuwgnpdniutmipju hw-
twp: Dw twh Yoquh punmiunn tplypht’ Wl huwiwywnwuuwt nuqiw-
Jupnipyniu: Uju tujunwyny nhunwpljdt) Bu uh owpp gnpdnubp, npnp wju
Jund wyts Yhipyy Juiwywd Ba uhphwhwytiph htinwgqu dinwnpmpymutbph htun:
®npé k wpyby wwnqly, pl np gnpontiu hzg sunhm] £ wqnmd uhphwhuytph ht-
wnwqu Spugpbph Ypu:

Upluunnwiupp hpduwd £ Upphughg Cujwunwt Wbpquinpws uhphwhw-
Jiph wnuupnugduit b hnbigpuwt jutinhpliiph Eplinunghninghwjwi ntunw-
uwuhpmpywu wpnniupubph Ypw: Snwgninmpymit hpuwwgyty § ptp'
$nynmu-julipuyhia hwpguw, thnpawghnwlwi hupgwgpnygubph b hwyiwug-
Jud hwpgwptpphlny hwupguwh tkpnptpm]*: Upluuwnwupmu ogunwugnpéty
b dbwyuwgywd hwpgwptinphyny hwpguwt wjwittpn:

Glutqn] hwpguwt wyjwjutiphg' jupnn Gup wnwhstwguly gnpdnuutiph
snpu hhfuwlui junudp. 1) Cujwwinwi ntmuthnfudwd uhphwhuytiph ungh-
wjuljwi hunnljuuhyutipp, 2) Swjwunwiund upwig Unin whwqunmpni
wnwgwgunn funhputipp, 3) unghwpuiwu pugwnnd uhphwhuytph Wtipgpu-
Juonipjwu wunhtwunp Uhphwynd b Cuywumnwtiinid, 4) unghw-twutwghnw-
Juh wpuwmwughugh gmgwuhyutpp:

Sowwunytip 1-p gnyg £ tiwhu uhphwhwytiph Ynnuunpnygudmpymup b
htinwgu unwnpmpymuubnp:

4 Epununghninghwlwy hnnwgnnmpymith hpulwiugyly & pwimluljwi b npuljuljut
wbpnnubipny’ «Upphuyhg Cujwunwt ubipquinpwd hugbph wpuynugdw b hunk-
qpuwis Juinhplitiph jmbtwi mnhubipps 13-6F368 Swiljwgpny piwnhl dpugph spow-
wlubpnud (2013-2015 pp.): Opughplt hpwlwiwgyly t 46 SUU htwghwmpyui b
wqqugpnipjui huuwnpwnunh wymnph htnugninmpymitutiph pwduh Ynquhg (Uhphw-
hwybtipp Qwjuwunmwinud... 2015: 172):
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Sowwunnlbp 1.
Uhphwhuytiph® wwywaquyh hinn judws dinwnpnipmuubpp
(% hwpgywodttinhg)

Unwgywd gdwuunltiphg tplund , np hwpgywotph gplph Yhup (45%)
Wwnwnhp | yepunwuniwg Upphw, utl Bppopnn (33%) guuuund £ hwanwn-
Yt Suyuunwtinud, huly unft snppnpnp (22%) dpugpnud | dlljuly wpnwuwh- -
dwi: Lwpoh wnbtymy, np hpudh&wyp Uhphuynd ninbu jupniuwynud t duuyg
ophwuwlu, nuwnh whwnp £ hundwpty, np Uhphughg Cuyuunwi qunpud-
ubpp bu (hnyhtt Ynnuunpngywé b wyu hwpgnud. tipwiig htinwqu Spugpkpp
ntmbu juhuin Jujudws Bu hpudhwlughtt thnthnjumpimuutphg:

Uyu wnnuiny htnwppphp | itpquinpywjutiph htinwqu wjwiutph Juwp
upwiig unghwy-dnnmyprugpuijut hwnljuuhyutiph htan:

Sunfwduy  hlinugninmpjut wprymuputph' Uhphw  Jbpununuwnt
tinunpmpyntu mutignn uhpwhwybph 48%-p hquljwi, hulj 52%-p wpwljwi ub-
nh ubpyuywgmghgutp b (ntiuv gdwwunnytip 2): Unmwugynud £, np tplym fudph
wiki bpypnpgp huuuwpusuh hwws | Uhphw JEpununiwin npnpdw-
up, pwuh np wynbn wnuyby htpn Ehr maynud $huwumlmu fuunhputipp:
Uhlbunyt dunfwiul wjuhwyn k, np juwiwbg hudwp huywunwigwi dhow-
Juyp wytph hwighun m wywhny k pymd: 2h pugunynud, np juuwyp wju-
wtn unjijh wqun G qgnud ppbiig, pwit uhphwjw thgunjuypnud, b, hw-
nunpniejwit wwpwguynud, Jupnnuimd ku unyuhuy npnpuh wunbuwlwi
wlpnhympynit gmguwpbpty: bul] wnuuiwpniuig hudwp Uhphw gdtipunwn-
twm hwuguniwipp hujwiupwp wuwydwiunpjus | wiunwugmpjuis b
wwwhnympjub Epujubph puguiljuynpyudp:

Uhphw Ybpununuwm guijmpynit wpnwhwynwd fudph 35%-p juqunud
L thiush 40, hul Wkl m Y wugud untqh (65%)' 40-hg pupap wnwphph wuéhp:
Ujuyghuny, Uhphw Jtpununiugm guiympynihts unjtih gum E wpunwhwjm-
Jud Uhdwhwuwlubtph dnwn: Uw juplh § pugunpty dh wpp wwinGunub-
nny): Unwohtt' puipén twphph wiédhup, pun tplinyph, Wt  huwuwfwun-
pyniup, np Uhphuym pnnl) b utthwljwimpymb, nuntuwuwi jughuog b
aqunuf b wy wwhwwt): Uymu wunngwn wyl k, np Widwhwuwubp unjb-
{h wd ndjwpnpymutitp Bu mbtunud inp dheunjuyphis hwpdwpyEm hwpgnud,
pwitt tphnwuwpnubpp, nump apuiip sk mwwgnud Yud g jupnnuunud hu-
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whqny k) unp thewuyphi, wyy bwjupunpmu i Jpununuwg, hugp huwpudn-
ppjnil punw Yhpuljuugty hpkug vwjulh unghuwljuu juwtpp, 2upmuw-
4k hpbkug twjunpn Ywuph hmup: Uw pugunpydnud £ upwny, np twjuljhunud
hummwmnywéd dhowuduught hwpwptipmpymuubpu wybh Wby wpwuwlmpni
niubit ddwhwuwlubiph, put tphuwewprgutiph hwdwp: Glulgng mwphpuyhu
wnwiusuwhwwnympynmuutiphg’ hwjwuwpwp Wkdwhwuwlutipp phy G hulpywd
unp hwpwphpmpmuutp untmstymu:
Qywyunljbip 2.

Uhphw lipununbugn duungpnyaggniii pum unghwpuljub Juguh
(% hwpgywdubiphg)

L2 3= winwiwguy |00 | 78%
EZ2E :

=N 2= wph, wimph |

2 pwpdpugnyu |

g Uhghtt tuutiwg i

3 uhowwlywng [T
= <39 |

=

3 40 > | RS
= hquljwiu |7

= wpuljui

hiy Yupwpbipnud E Uhphw JEpununuugm dnunpnipym mutignnubph un-
ghwpulju hunnluuhputiph, wuyw wnwgh hipph wuhpudtywn E wunpunwn-
Qun upwiug Yppuwdwlupnulhi: bpuug dhdunfuuinyges)niun (46%) muh pupapu-
qnyl Yppmypniy, 34%-p" thoht dwutmghmwlw, b 20%-p" thsuwljupg: Smgk
uw wuyiwiuynpjud E upwing, np pupdpugnyu Yppmpyudp wudhup ndjw-
pmpjudp Gu Jupnnuinuf guuby hpliug hwupdwp wpliunwip Suyuuumwmy
I Jupdnud B, np hptiug pypmd unftijh Wbd huwpugnpmipymuttp Ymukauwh
guijuih wouunuiip gnutgnt gnponul: bhwpll, wu niypnul pwpéapugnyu
Yppnipjunip Uhphw ylipununiwg dnunpjudubiph phifu, wumuwdbuwup,
un|tih guiop b, pwit wy) bplhp qhwg gwiljugnnutiphup:

Ahunwpytyny Upphw Yipununuwim guuljnmpymu multignn fudph punw-
ukjwt Jupguyhtwyph gmgwuhpubpp, mbtuumy Gup, np upwg Gupnn dhidw-
dwuunipymutu winuiwgwd | (78%): Lanwgnunnipjun ujjwiutinhg wwpq I -
nununu, np twjuljht thowjuyn Jlpunwnuwinm npnpdw Ypu ke wqntigni-
pImu muh punwiikljut JupguuhGwlp, hugytu Gub wju hwiquuiwipp, ph
mu htan | pwynud hwpgynnp ununph Gpljpmud:

Cun uinugyud wjujuliph * Cuyuunwimyd hwunmwunyin dnungpm-
Pt mubignn uppwhuybiph 36%-u hquijuu b 64%-u wpwlwu utinh ubipu-
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jugmghsubip Gu (ntiu gdwuwunbp 3): Cafwnptny wyu wdjuutpt wy) bp-
Uhp dtljulm dnmwnpmpui htn' uptgh E aunt npnpuijh hujuumpymb:
Mundwnu wyu L, np hwpggwsutph dedwiwuunpinmup ghinbu sniuh hunmuy
Ynnuunpnpjuismpimu wyu hupgnud, b nw Yujuwsd E uh swpp opjijnnpy] gnp-
onubiphg: Muwnh wvinugywd wjwiubtpp thwyu hwpupbpulwunpb jupth §
nhuuplty npyytiu opyjnhy wuwnwntph wpryniup:
Sowujuitnllip 3.
Qujwutnwbnud hwumunnybpn dinwnpnygniii

é g %g winwiugudy

3 2 55 wph, wimph

2 pupdpugnyin

£ \thohtt vwutiughwwlut  [FR)
e,

=

E uhstulyung (T
2 <39 |00

(="

(‘% 40> |2

5 —
r=

= wpwluu |

Zuywunuiumy hwununnylpnt dnwugpmipym mukgnnubiph 39%-p dhagh
40, hulj 61%-u unjtih pwpép wwphph Gu: Uuntn hwdunfwuumpimup gphiph
unyuu E, huy Uhphw dtljuly gwhijugnnutph wwpuguynut: Uyu nlagpnad bu
wnlw k Wdwhwuwlutiph' thgwduypuyhn thnthnfumpymuutiphtt puguwuwpup
wpéawquupkm iptinypep: Suyuunwiand hwumwmym dinwnpoipyni hwjn-
twdutiph 52%-1 nith pupapugny Yppenyejmi, 14%-p' dthoht twutwghwnwljub,
huy 34%-p" Uhguwluipg:

Unghwjuljwi fugquh hwgnpn gnighsp punwitikljut jupguidh@ulju , pun
nph, Cuywumnwimy Wugm guumpjmu hwpnuwstiph Gupnn hdwdwun-
Py wdnwwgwd k(73 %): Swuljuwh , np hwunmuungnm npognud pinn-
utgm hunfup Juiplinp gnpodnt | punwthph winjuympyuis wuydwn: Ujuntn
htanwppphp L wupgty twl, ph wdnuiwgudtiph np o £ Quyuunutnad
wupmu hpliug pitnwithputiph htan (ntiu gdwwunljtin 4):

Qowyuinljiphg wupg § punund, np Cuywumwund hwununm]bjn
guulnpymu mutgnn b wimutwgwud hwpgyuodubph pugupawl dhduniwu-
umpymull wjunbn wwypmy L puwnwuhph htn, nphg 75%-p" ko pnwih-
ph: Swulwwgh E, np wyu nlgpmd wyjhu ghu plnwbhpp Unyu mupudpnid
vhwynplym juunhp, nuunh Jupnn kap wuty, np hptug htanwgw dpwgnpbiph
htin Jupwd npngnufutipp plund Bu gnun nbnbuwljui, $huwtuulju, un-
ghw)-hngipwuwlwtn gnpontuutiphg: Wu Whwpp hwumuumymd | upuimy, np
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mjuy judph uipuywgmghgutiph Wkd wut wypmd E ybs pinwihpn, hugp

sh tjunny by twjuhhinud”* Eyph Epypnud: Uw bu kY theng k' Ypfunbym wnwi-

dhu wuhunnh Yypw wgnnn unp dhowjuwyph wpinwpht gnponuubipp:
Qowwjunnljbp 4.

Zuyuunwind hwuwnunny b tinwnpnipyntb
niitignn upphwhuyliph pinmwbbwi Juqup (% hupgwdibphg)

B yhu, tipkjuw [ Yhu, bpbjuw, huyp, dugp

Cun hwpguw wyuiutph’ wy) Eplhp quugm Wnwnpmpymi mutignn uh-
phwhuytiph 31%-p hquljwi utmh Ubpluyugmghsutin b, huy 69%-p' wpwljwu
(intiu géwwunlbn 5): Yuuwyp hhduwluwund sk guulwund bluly wy bp-
4pp" funuuunthtny uhguiwypuyht ol thihn funieymbiatiphg: Cundwinpun
uw pugunpynud £ upwiiny, np Uhphuynd juitwg wuljuju gnpdmutmpyniup
uwhdwuthwy £ tmiy: Uy tplhp dejuly gwuluwgnnutph jadph 57%-p dhugh 40
nwphilju B Quuljuuh E, np tphunwuwpputp undtigh gympht o wpow-
wwgyt unp thgwwypht. bpwtp wth wywwnpuuon B Yywuph tnp thnthnfuni-
pimuutipht ni gpgwrpwpdbinhi, hliwytiu Ywb wyth phy Bu Yuupwsd utthwlu-
nipjw hinn:

Uy tpyhp quwugnnuliph dkdwdwuunpmup' 51%-u muh pwpépugny
Uppmpmi, 35%-n" thouwljwng, huly 14%-p' thohtt twuiwghnwljwi: Gupunp-
Y &, np pupapugny Yppnipjunip wadhup wybih s huptwhpugiwi hw-
puinpnipyni b ubipmd miub wwppbp dhouwjuyptipmud: Uhgimljupg Yppni-
pudp whdhup, hujwuwpwp, dgund B wyp Epipmud quitly wnul) htipwm
wypnuwh whong i oqunt thuluunuwluiuh YupguihGulhg:

Shunwplytyny unyl fudph punwibwu jupgughtwljh gmgwuhsh hw-
puptpulgmpymu wy Tpihp minunfudbn dmwunpmpju hon' miuund
tup, np pnwubljw Jupgughtwlu wjupwi by Juphnp nlp sh unnwpnof wy)
tiphhp Whubm dnwngpnipjut wnwywgiwt hwdwp (wdnuuwgudubph b sw-
Umutwgudbph hwpwpbpuljgnipymit wju udpmud gphget huwuwn £ 46% b
54% hwdwuuinuufuwiwpwp):

‘Ulipqunpywjutiph htinwqu dnwnpmpmuutpu ne spugptipp Jujujuwd
tu Uh owpp gnpontikphg U punhwimp unghwjwljwi gmgwihyutiphg' utn,
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wnwphp, qpunyuonyggmi b wyju: Sowuyunnltp 5-nud Epjuyugyus Bu qun-
Pjwjutinh htnnwgwu dpwgplipp: Lpwtg Wnwunpmpmuubpu wpmwhwyunynd
b tpbp hhtuwiwy nwppbipuyny’ Wity wy bpYhp; Jbpungunuw Uhphw
Jui duwy Qwyjuwumwinud: Uju wupuwgquymd wwuphpp, utnt m Upphuwynod
upwig qpunyjuonpju ninpnt m twutwghunmpymup pununnd B hnwgu
uhgpughn Jupph gnighsubp: Uju hunfuiuhputinh dhengny twl hnupuyn-
pmpmi E puatmymd htinbmpymitbtp wit] wnuwupnmughnt gnpopupwgutiph
twwpt: Yhpghuhu hhtuwynpiw hwdwp hudunpgmd B nne hunfwjudpm-
pimiuhg puunpywd 10% hwpgywdubph Ypluwlh hwupgdw wmyjujubpp, wuytu
Unsywd, wwutquyht hwpgudw Eplpnpn thoygh wpymupubpn:

Sowuunnlybp 5.

Uy tiphhp wtquihnfudm dnwnpnipniti

puwn unghwpului Yuquh (% hwupgjusitphg)

23 22  uihwbugudy

£223 :
3225  wphuumph [
é pupdpugnyu |

% hoht wubnughnwljwt |7

L thstwlung [

2 <39 [N e
3 40 > [ S|
hquipwt (75
&
5

— A T ]

Uhphwhuwytiph wluunnwiipuyhu gnpomiutmipywit nbuwljutpp hunftafwm-
Jly b bpym wwppbp thoujuyptpmu® Uhphuynud (uwfupwt qunpp) b Qw-
Juunwim (qunpting withgwuitu htnn), wupu® Cujwunwunyd guiytnt
ulgpnud Ut pym mwph wig: Fpwum] huwpudnpmpmu pudtnybg unwiwg
unghw-wubwghnwljuin th pwh Judptiph (Kapanersa 2013: 95-96) wnuiuy-
wwghnit gnpdpupwglibiph funpuunltipp” tptip Yupywdpny nhtwndhy yun-
Ytph b thgpughnt wpuniunpnipiniuutiph gmgwiuhputph hunfwnpmpywt dh-
ongny: Unwhdhugywd judiptpp htinlywy G,
B U pwpépugnyt Yppmpyudp dnunjnp wpuunwip junwpnnubp,
B £ uyywuwpdwi nppnh wfuunnnnbp,
® 91 hwnny wuwmpuunyudnypyudp $hahulwi wplownwip Yu-
wmwpnnutip,
B 92 wnwig wunpuunjwdnipjut hghuljuljub wplhwunwp ju-
wwnpnnubp b swofuunnnutip:
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Qéwunnljlip 5.

Luyumnwiinuf wujwunwi guwd uhphwhuybph vhgpughnt
wnpwiwnpnypgniiibph dhwynpudwt unghuw-dnnmpnugpuiljwi gnpontiilipp
(% hwpgywduliphg)

B Jbpununtwg Uhphw hwununm)ty Suyuwunutinud B8] quw) wyp Bphhp

98
al
Q1
Q2
L. .
u
i P
= a1
Q2 100
wnl. il
[T} 14 14
[ul
Q1 15
Q2 39
b, wlin.
B 25
A Q1
g Q2 38
L. b, 40

<39

hquljuu

<39

Upwljui

Wuwhuny, Uhphw Jipununiwpm dnwnpmpym mukgnnutiph junuipp
Yuquwd | hpduwluwunud 410 92 Judptiph 40-hg pwpép wwphph wnuidwpg-
uwiughg, hugytu twl F2 U U fudpliph 40 mwphjuit wtg Juiwughg: Udtgh
juq wjmpympniu Gu gmgupbpnuf pnpnp wwphputiph mnudwpniug iy
swluwwnnnutiph Jumupp, 40-hg gwdp wwphph wnuiwpnyuig poinp wauw-
mnwipwht fudplipmd qpunywuotbpp, husutu twb 40-hg guodp wwphph Jw-
g popnp wpuunnwiipuyhs fudptipnud qpunwosttipp, pugh 91 b 92 fudptiph
qpumjwdutiphg: Cwnpy E wnwidtwugul) wju «hupmpy» fudplipp, npniip hptiug
htanwqu dpwgnpliph Wnwnpmpjw hwdwp wyt) G dhuwyt Uhphw Jipugwn-
Qupm mwppbipulp: dpwp ' 910 32 judplph 40-hg pupép wwuphph jutuyp
I R juuiph 40-hg gwop wnwphph qpunud wnuifwpnhl: Swyuunwund hwu-
nuwunym dnwmpnipyniup munwinmd E hwpgqusttph 20-30%-h uwhifwi-
tipmy’ pnpnp uinunnwiphpught b unghwpdwutwghnwuw judptpnud: bul
npujtiu «tiwpnipy» Junufp Jupkh § wnwbgugut) S b 92 fodplipnud qpunyus
40-hg gwop nwphph Yuiwug: Unwupnugiwt wnwghlt puyip hhtuwwunud
Juunuply b dwutwghnwljwt fudph wpnhy, npnup b wnwly hwlpjws G
hwunun]tim hwypbuppnud:

Uj) tphhp wbnuthnfuytynt gwiympynia niutignn hwpgyudtitpp hhfuw-
Jwind 91 b &2 fudpliph pninp nwphpubtiph wnudwpnhly Bo: Uy) Eplhp nbnw-
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thnju]im dnwnpmpymi mutgnnutph «fwpmp» funwdp shu: bul thoht wn-
Ynuuwght pwlujwdmpmip punpng k pninp unghwjwlub judptipht, pugh A
Judpnud pungplwsd pnpnp wwphpubiph npudwpnuughg b 4, 92 fudpbpnud
qpunyud juwughg, hugwlu twl 40-hg pupdp swpfuunnnn b 40-hg guidp
wwphph £ fudph Juuwtghg:

Gprl ubpjuywgubup winugyws wyjwjutip pun wnwuédht unghw)-dwu-
twghwnwlw fudplph, wyw junwiwup htanbjwy wyuwnlpp. 40-hg gudp
wwphph wyu juwlwyp, nyptp Uhphuymd qpunyws b gty $2 fudpnud, thnw-
nhp b hwununby Cujwunwund, hull 41 judpmyd gpunjud unyu utinh
ubipuyugmghsutiph Wumuufpwtipp gplipt hwJuwuwpuwbu o pugha]iy
thgpughnt dmwnpmpymuutph tpkip wwpptpuljutiph dheli: Uyju nwphph A
Judph qpunywd Yuwiwg dnwnpmpyniup thuya Uhphw Jipununuwiu : W
Judpmd wpluunnny 40-hg gwon wwphph Juiwyp hhtuwlwnud dinunhp G
Ytipunwnuwy Uhphw, wygw' wlilfuly wyp tphhp und dowy QCwywunwind: Uju
wnwphph swoluwnnnutiph fudpmy pungplyud Yuwuuyp punhwupuwtn Sw-
Juunwiumy duwpnt fnunpnyeimu smubiy, hul wyy Ephp Yud Uhphw bpo-
nuninupn mwppbipuiljutipp pugiugty Bu huduwuwpugtu:

Pquljwii utinh 40-hg pwpép mwphph utipluywgmghsutipp, nyptp Uhphw-
jnud bty Bu 92 fudpnd unyumeyundp Yplunud b 40-hg gwop wwphph £ fudph
qpunyudttiph uppp: 4 fudph wpluumnnnutiph hhtuwlwt dwup Ginunhp §
YEpunwnuwy, wylgh phs dwup' Wuw) Swywumwimd, Gmubbpp® dblul) w)
tphhp: Unyt wwphpugh fudph Atpljuywgmghsutipt, mjptp qpunyus G £
Juipnud, Cuywumwiimy Yuwyn dinwnpnipeinia gniuti b hujwuwpuogtu hwl-
Juid G utijutgnt wy) bphhp b Uhphuw:

U Judph 40-hg pwpdp mwphph juuyp hhfuwuinud dnwnhp Gu Ybpw-
nuntw) Uhphw, wjtgh pstpp’ wljuly wy) tplhp Jund dow) Qupuunwnud: Uju
wwphph swpluwnnnubiph fudpnud wy) bphhp Whljulgm dnwunpmpymuu pug-
hwpuutu puguljuynud E; huly @niu bphm nwupplipuljutipp pupiudty Gu hw-
Juuwpusuh: :

Upwlwi utinh 40-hg gwdp nwphph utipuywugnighsutipp, niptip Uhphw-
jnud qpunyud B ity $2 fudpmud, htimwugw spugpliph wnmdny Yphumd G
unyu qpunyuémpyniuls niutignn 40-hg pwpap wwphph mpunfwpnuug fudph
hunfuwifwutinipiniup, hul G fudph wpluwnnnutiph dnin wdpugly £ wyy Gpihp
il dnwnpyudttiph phyp® h hwyhy Upphw JEpununuw dmwnpjudub-
ph puh: A Judpmd qpunudtliph Winunpnipyniup wjuqugny yuhny wpmw-
hwyunty £ vhuyt Upppw Jbpununiugn oginh, Wuwgud wwpplipulutiph
nnnnipjudp Wnwnpjudnipini sh uljuum]ty: U fodpnd qpunjustiph htnw-
qu dpugptpnud hwjuuwpwguih £ puphudly Qugwunwunud duwym b Upphw
ukljubm dnwunpmpym nitignnutiph php, Wdudwuumpinu § jugqdl) wy
tplyhp Wlubym wwppbipuyp: Quipfuwnnniitiph Junudpp, h wwpplipmp)niu bw-
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funpnh, wnunjuytu Winunhp § Jipuguniwg Uhphw, huly dmu mwpptpuly-
ubtiph twuptnpmpmup pwhulty E huwjwuwpugsuth:

Upwlwi utinh 40-hg pupép wwphph utipluywgmghsutipp, nptp Uphphw-
ymu qpunyud Bu tmty 92 judpnud, gplipl hujwuwpuytu Wnwnhp Gu Jbpu-
nunuw] Uhphw Yund qiwy nplk wyy pYhp, wybh gujuu’ duw) Swjwunw-
unul: 1 wpluunnnnibipp ghipuquuguytiu dnwnhp b ybpuguniw Upphu,
wyu unp Wuwy Cwywmnwimd jund mbmuthnjuyty nplk wyy bphhp: by Jb-
puphpnud | A fudph qpunuistitiph, wuypw wjunkn hinwgqu dspugptiph dhe
pugwluymy £ wy) bpljhp dtjulm dinungpmpymp: Quipluwnnnutiph fudpnod
tnunpnipymup’ Wyt Uhphw, wy) tpihp uad duw) Qujuunwimd, pugjut
k hunjwuupuugtin: Swipgwdttiph ke U fudph qpumws wipulwi utinh 40-hg
puipdp wwphph utipuywgmghs ghu:

Fugh hwpgynnutinh unghwywlw Juquhg, Yuplnp £ hu Wby wantighy
qnpontth putuplnuip «unpliljutiphy wuupnughugh b htanwqu dpwgpbiph
ynnuunpnyiwi hwpgnid: Uy gnpodnup huwjwunwiyw thewuwypmd uhphw-
huytiph wuhwiqunmpnitutp t:

Uwnpl pipdué b Upphw Jbpumwnuugm Jud wy tpyhp dblutym,
Cwywunwund hwunun]n dnwnpmpmt mukgnn  hwpgwdubph un-
ghujuljuwu Juqup, whhwhiqunmpmuubpp Swywunwih  wwdwbbbpoud,
ubipgpunjywdnigymip Upphwyh wqquhtt Junnygubpmyd b hwjwumnwiywi
Juquultpympnihatipnud (Wwpquljul, Hunpuht thnpmuutn, whnup-
b, Judpwlubip b wyjv):

Sowyunnytipn 6-nuf wpnwhwynywd E uhphwhuytinh withwhqunnmpniu-
uth b dtlyatym Gnunpmpymuukph thel Juyp: Uhphw Jhpunwniwgm gui-
Umpmi wpnwhwyjmwd hwpgyudtbph dnin hhfuwljuwh withwiquunnmpeymb-
ubipp Juupwd Bu b qupéh (45%), woluwmwiph (28%) b wplnununwpéh
unmpjui (11%) htan, wuyw' hwpluyh nwwh, wuypnunh unniejwi b nudwi
[uunhputpp (hudwwunmwujuwawpwn' 8%, 5% U 3%):

Qujuunwind hwunwumgm dinugpmpgmi mbtgnnutph wuhwuqu-
nnpmuutpp juuyguws b mwt qupéh (36 %), hwpluyhtt nugwnh (21%) b wy-
Juwinwupsh unmpyu (14%), wyluwnwiiph (13%), wypnunh unmpju (7%)
htan: Cuipgywéutph 9%-p sh uply nplk juinhp:

U1 tpyhp dtlul) gwuljugnnubtph dnn wnwght tplip wthwigunnpymu-
ulipp Juyyws bu mwu Juipsdh (41%), wyluwnwiuph (33%) b wluwnuupéh
unmpjwi (17%) htan: “Lpwp wybth phy Ul B wwpnumnh unmpjwi (4%) L
hwipljuyfi nugwh Juunhputing (2%):

Uyuintin hpfuwlwh mfwbimpynia Gup uljumnud wyy tpyhp Whlunnubph L
Uhphw Jbpununiium gwinuympymu mukgnnubph fudptiph withwiqunm-
pymuutph wnwgwhtipempmuttph whol:

Sujwunuumy duwn guwhljmpymi mutignnubtph dnn wnmg‘umhhpp vl

nununid hwpluyh nupwh htan Yuwws futinhplbpp, husp pugunpynud |
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pwiny, np wyn junuiph wpnbt wpuupmugdw npnpwijh hinymd £ b uljuly £
Ukpnuly hp mutigud $huwtuwljus vhengutipp nnuwlju gnpomutmipywi
nplt puwgquyunmy, b, pun wdiiwyuh, wppbt puju]l E 4S hupljughu nug-
wh Jutmhpiutph:
i Qdwuunnlybip 6.
Uhphwhuybiph wihwiquummpynibiibpp’

Jujujwd htanwqw inumpnygnitiitiphg (% hwpgywdubiphg)

Uhphw Cwjwunwunug Uy tplihp
Jpununiugn hwumun uliljutm
nwnpnip)mu i pmpymu U pnipymu

ng b Julinpp
wpjuunuiuipdh unmpjnmiu
mutwh jutimhpubp
wypniuwnh unmpmi
hwpljuyhis nun
wpfuunwup

i Jupd

Cunnljuiipuui b, np uwyupwis ) Yuplinp sk, pl qunpudp Ynuyptan nip §
mqnuf Ukljuty, wounjt) Juplinp E w Swfuwnbunad B duw) dnunph Bphpned,
pb' ng: Uju wnnuiny minntuwlui gnpomutmipymy swjwim b hwnljuutu
$huwumlju thenglitip Ukipnatynt thwwnp Jupnn Eunudly guyum guhu-
thop nuntiuy ng Whuyh tpw twjubwuh npufungpludmpmup hwuljwingm,
b sunhwgptynmt Whounjuyphit hfunbigpuiwi thoyquyht hwnfuithytpp:

Bu ubl Juplnp gnpont | hunfuyuph wqquyhts junnygubtipnud uhphw-
huytiph ipgpu]yuonpjwi wunhwp: Uuwbu Yngwd dhowywpuyh gnp-
ontip uwhuiwinud E wyb, bty nmpu E @und $npuiuy fuunhnnunitiph nuignhg,
aliun]npnud | wgnignipjwin inp whpnype, npt wpdt nhnwplty duwgwd gnp-
dntuutiph wppnuf, tpptafu by, Qujugwd hpudhtwyhg' wnun]t juplinpby:

Uhphwhuwy hunfuyupnu, npujtiu nuuwluii gunmyph ophtuuly, thgur]uwy-
puyht gnpontt wnwiidwhwnmy npulinpnufutip  unwnud plphmu atinp
plptymy] $npuiwy Junmgyjwop: Uy Wwuhi bu JYuynud hudwupnaf wnju wnw-
punntuwly hmpmitutip ne hunfwyipuyhtt Junnyghtpp (npnup hwéwfu utp-
mwénuf G ynumljguluin gnpdmitimpywt htan): “Wiiwb bplnypep sh Jupnn
hp wqntignipmiip spnnuty wyn hufwjiphg wjwunwi gunpws winwdubiph
Juppugsh Ypw, twubmynpuygtiu’ ipwig htinwgw gnponnnipymutbph dpu:
Uw Yupnn E hp wgnligmpyniic mubwg uhphwhwytiph' wqquyht junnygub-
pnuf bipgpujwdnipywl, hnugu wnunpmpymutiph b wknuywpdh Ypu:
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Ujuykiu ophuwly, puwn hwpgiwu wjujutiph, Upphw Jbpunwm dnwnpm-
pimu mukgnnutiph glipulphn Whdwdwutnpmup' 84%, utipgpu]yws k tnty
hunfuyuph wqgquyht Junnygubipmy (ntiv gdwwuunytip 7):
Yowwunnllip 7.
Uhphuynmu wqgquyht junnygutipnd Wlipgpunwénpmip’
Yulujwé hinnwqu timunpnipymuuliphg (% hwpgywodbphg)

Uhphw Cwjwunwinuf Uy bipyhp
Jhpwnwnuwnt hunnunm]gm ubiljutqm
dnwunpnipjni tnunpmp)niu dnwnpnpyni
[ tinty tf (55 ol bty [ tinli b [ st bl I bty W [T stad bt

Cuywumnuwimud hwununnygm b wy) tphhp giwgm guwnipymu hwyniws
hwpgywoutiph dhdwdwuumpniup anyuybu atipgpuyws § imly hunfuwguph
wqquyht Junnygubipnud (hunfwwunwujuwuwpwp' 75% b 69%): Syjwjutipp
gnyg G wmwihu, np nppwi thnpp E hunfwyupwyhts Junnygubtipnud ubipgpun]yuw-
onmipymup, wyupwu wytkh hpunmpjudp E jumdpp hwpdupdnud dhpun]wypuyha
thnthnjumpjwip b witih pug §unp thowwyph tljuniundp:

Ujuntn intmhu | hudtafwnty Sweyhund Uhphugh hwdwyipughn Jw-
nnygubtipmud ukipgpufywdubtph php Wtipuynuiu Cugwumuiind hwunwn-
Jwd uhphwhwytiph hwjwunwiywy JuqiulEpuympymitpmd. (Gupquijut,
pwjmpuyht thmpjmuubp, wynuiputp, judpulubp b wyh) Abpgpugjusdn-
pjwl htan (ntiu gdwuyunnljtip 8):

Qowujunnljtip 8.

Upphwhuwjtiph ulipgpunjjwonypymbp Upphuyh wqquyhts junnygibipnud
U hwjwuinwiyut juqunlbpynpmbbbpnul (Wwpquub, Wwlmpuhi
Uhmaymbtlip, whnuptbp, dpwlilp b wii) (% hupgyustubiphg)

Uhphw Qujunnnuia
I bl b (] saf ity bt W st bty
T
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hygwytiu iplinnd | gdwwyunytiphg' utipgpujusmpuin U swthp, U hwpw-
plipulgnipymup ks thnthnfumpymu G Ypk): dpw wunawng, dh Ynndhg, wy
opjtilpinpy Juunhpubip Bu, npnup Yhpupbpnud by hthg jugqiuwibipympymub-
phis, Wnw Ynmihg' whduwghu by, Gpp hwpgynputipp mwppbp yumdwnubpny
hpmdwndmd b wunpuiulgly Cwjuwumwumyd gumingnn juguiulipympymu-
utipht: Unhwuwpuly, tipup dwdwuwy npul dhmpyutt winudwlignpni-
up nunupbigutyny]’ wyp owmwp wuydwuubpmy fudph YEuuwgnpsmiubmpyniup
tupupynud § npnpwijh npujuljuwu inthnjunygymuutiph (hugh §| hp htipphu
hwugligund £ wpdthwdwuwpgh thnthnfunpnivutiph): pubg wnwhduw-
hunnmpymuubipp uhphwhuwyiph hunfwp ginbu sunhbgh sk Uwluyg, Gub-
1y hwduwjupuwyhi-thmptwlwt Jupph ptphwinip Yuunuubiphg, Yuplh
bupunntip, np Ynuljptan gnpdwnnyputpp (ipwpluhputiph vwhdwunud, Junw-
hmpjui dpunnpnp wyyuwhywumy, thnfuoqunipju dhunpmy b wyiu), npnup
Junwpmy Ep hunfwjupuyghn Yunnygp udjuy whwnh, fadph hudwp, wylo
sbu hpuwiwunmd: Lanbwpwp, unp dhowjuypmy puwjudtng unp fulinhpub-
ph' hwuwpuiulwu junnygubpmy, dhmpymuubpnud ubpgpuybm hwpgp
unwiinud § unbjh Wlid Yuplinpopymb, pwt twfulhunad Ep:

Yupnn Hup wulby, np huypliuhp Gwd uhphwhuwybiph opowunud dhwynp-
Yl b biplyne dld hnuplin® mwpwighy b Juyniu: Uju fodpbph abu]npdw gpw
wqnbtgnipymu mubkh Yipnuguw) gnpontiutpp' Juupjwd tpwig unghwpuljut
Juquh, huyptuppnud mutigwd wuhwiuqunmpymuubtph, unghwjulwi utipg-
puquompyuin b unghw-dwutwghnwlwi wnwunugdwt htn: Lgws
gnponuttiphg jnipupwigmpu hp htipph Whad nlip muh vhphwhwytph htinw-
qu opwgpliph Ynniunpngduin hwpgnud, b npwg huwdpuljunufu ) ddudw-
uunfp hwughgunmud | Qujuumnwiuhg Eph npnpdwun:

Spuljuiunipynia
Upphwhuylipp Cwyunapuwinal..... 2015,

Uhphwhuylipp Cwywunwiinud. hinntigpudw mnhubipp (ludpughp O Gupugb-
mjwiha). Gpliw, «Fhumpynius:

Barnes John. 1954.
Class and Committees in a Norwegian Island Parish. Human Relations, 7, 39-58.

Kapanemsu P. C. 1991.
Murpanust B ropofiax Apmenun. DHOCOIHONOIHUECKOe FHccnefoBanue, Epepar:
TuryTion, 95-96.

Kysneyos I1.C. 1991.
Aparranus kak GyHKIUs passuTus jgHocTd. Capatos: CI'Y.
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Roman Hovsepyan
Institute of Archaeology and Ethnography, NAS RA

Archaeobotanical sampling:
Instructions for fieldwork

Archaeobotanical investigations give data on plant economy and environment of the
past. Those data are obtained predominately via study of plant macro-remains scpa-
rated from cultural deposits of archaeological sites. The current article provides a short
outline of archaeobotanical investigations and instructions for archaeobotanical sam-
pling of cultural sediments during archaeological excavations. These instructions are
for the excavating archaeologists and students, who are not always familiar with the
methods of archaeobotanical sampling, but are required to do that work.

Key-words: archaeology, plants remains, methodology, sediments, excavations.

ndwi Lnyubihjua
Cuwghunmpju b wgqugpnpjwi huunpunnun, £8 UL

Lumpniuwpwinuljwi tdnunnd.
nuymuwjht wfuunwhputiph mntgnyg

Chwpnuwpwiuwlwu htnwgninmpynivubiph thengm]  huwpunp £ unwiwg
) jwubp wigpuph pmuwljuwt winntiumpui b dhewnjuyph dwupt: W w]juwub-
pp unwgymy by glipuqutguytiu luwuypliph Wwympuyht glipntphg wnwa-
fwgpud pniuwluy Wuwgnppubiph hnwgmnmpyut wpyniipnud: {hnwgu
huwpmuwpwinulju hinwgmnmpyniuttiph hunfup Wunpuwghi tumjwsputiph
impwnnuip hwwju wunud B wlinnn hwgtanubipp b muwbinntpp, miptp ng
thoin bu dwunp wyn uinpuniwi Whpnpupwinpuup: Uny wpluunnwpp
huwghnwlui yhnnufuliph pupwgpnul htwpnuwpwiwlw hnwgnuomp)niu-
uliph hunfup Wwlmpuyhtt tunwdpltiph timwniwi withnth nntgnyg k, npp
gyl £ npujlin npunuujuw winlju wuhwigwplh:

Pwinugh punbp. htaugjupngands, preawdpate faegnpridip, Wennupuinganid,
wwpfuwdptlin, whnnafukp:

Poman Oscemnsin

C6op apxeoGoTaHHYECKHX NpPoo:
MHCTPYKIMST TSI 0JIeBOH paboTnI

ApxeofoTannueckue HCCIEOBAHUS IAIOT BO3MOXHOCTD HOMYUHTH Jlafilble 06 IKOHO-
MHKe M OKpY3Kalomeli cpejie Mpouuioro. DTH JIaHHbIe MOXKHO HOJIYUHTh IpeHMylie-
CTBEHHO C MOMOMNIBIO HCCTIEMOBaHMs PACTHTENBHBIX OCTATKOB M3 KYNLTYPHBIX CIIOCB
apxeosorHueckux mamsTHHKoB. HeoGxomumuit Juist apxeoGoTaHiyecKUX HCIIE0BaHHi
oT6op 1 B3siTHE MPOG KYALTYPHLIX OT/IOKEHNHT COBEPILIAETCS apXeOoJIoraMH U CTYJICHTa-
MH, KOTOpble He BCerja 3HAKOMBI C METOIMKON apXe0GOTaHHYeCKOro OlpoGOBAHHS.
HanHas paGota siBsieTCs CBOe0GPa3HbIM CIIPABOYHHKOM T10 MeTOJIHKe 0T60pa H B3AITHS
npo6 B apxeoGoTaHHYECKUX MCTITE/IOBAHIAX, KOTOPas COCTaBeHa COrMIACHO HBIHEUIHHM
TpedoBaHusIM.
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This article was written as a response to the demand of short and clear expla-
nations of archaeobotanical studies and especially to the demand for instructions
for the sampling during fieldworks and excavations. Other publications containing
information about archaeobotanical (palaeoethnobotanical) sampling methodology
(cf Jones 1991, Zohary et al 2012, etc), as a rule, are concentrated on the theoretical
part of this issue and lack of information about simple tricks that are very useful
during fieldworks and excavations and raise the productivity of archaeobotanical
investigations. In addition, the instructions below have been adapted for the regions
with dry continental climate.!

Agriculture and other forms of plant economy were the main sources of food
and other raw material for most of the human population in the past. Archaeology,
botany, agronomy, genetics, chemistry, anthropology and linguistics, among other
disciplines, can contribute to different degrees in the studies of prehistoric plant
economy, but the most reliable and productive source of evidence comes from the
examination of plant macroscopic remains? retrieved from archaeological excava-
tions (cf. Zohary et al 2012). Information obtained via archaeopalynological analy-
sis, phytolith analysis, archaeozoological, micro-stratigraphical, chemical and other
investigations combined in archaeology can complement our knowledge about the
plant economy of ancient societies, but they can’t replace the information provided
by the study of macro-remains of plants.

Here are the main steps for the archaeobotanical investigations (cf. Hovsepyan
2009).

B Sampling. The sampling of cultural sediments from archaeological sites
should be done during excavations by following certain simple rules (see
below) in order to obtain reliable data.

B Recovery and separation of plant remains from archaeological deposits.
Flotation, wet-sieving and dry-sieving are the most common and the most
productive methods for separation of plant remains from archaeological
deposits. The choice of the method or the combination of methods depends
on the preservation type and the sizes of plants macro-remains and from
the character of the sampled sediments. If available, fragments of build-
ing clay and ceramics with plant impressions and other remains should be
picked manually. Sometimes the plant macro-remains are very large and/
or represented with concentrations; for this case as well the manual pick up
shall be applied.

1 Although for most of the information you may find as repetitions in other publications, it is
written based on the author’s own experience accumulated mostly during his fieldworks (over
60 sites; 2000-2017) at the territories of Armenia, Romania and Egypt.

2 ‘Macroscopic remains’ of plants are large, visible by eye remains of seeds, fruits, imprints of
thase, charcoal and other parts of plants.
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B Preparation of recovered plant remains are carried out by cleaning identi-
fiable and useful plant remains from dirt and unidentifiable organic macro-
remains.

B Sorting and grouping of the findings according to their organic ascription
(seed, fruit, wood, etc), morphology, anatomy, biometric features, preser-
vation type (charred, mineralized, uncharred, imprints, waterlogged, etc)

‘and degree. The description of the key ID criteria is desirable.

Identification of taxonomical ascription of the findings (groups of findings).
Counting of the findings group by group, statistical analyzes.
Documentation /photography of the most representative findings.

Interpretations of the retrieved archaeobotanical data in relation to the
archaeological contexts.

B Description of the plant economy and vegetation cover of the site and sur-
roundings.

Botanical, ecological and ethnobotanical study of the region can be very useful
for the investigation of the past plant economy and vegetation cover as additions to
archaeobotanical studies. Interpretations of archaeobotanical data and descriptions
of plant economy and vegetation are being done by making parallels with present
day situations and available historical sources. That is why the study of present day
agriculture, ethnobotany, flora and vegetation cover of the region can be very useful
implementations for the archaeobotanical investigations, especially for late prehis-
toric and historic period sites.

The objective of this article is to provide instructions for archaeobotanical sam-
pling during archaeological excavations. This information is expected to be used by
the excavating archaeologists and students. The key points and rules for the archae-
ological sediment sampling for archaeobotanical investigations are the followings.

B Choice of contexts. The contexts and layers, which should be sampled,
must be clearly explainable, i.e. at least for the first stages, the investiga-
tor should know, even preliminarily, from what period and what kind of
context the sample comes from. The contexts with notable human activ-
ity, especially the ones related to fire, are preferable because usually plant
macro-remains are preserved in the charred state. Usually, the fireplaces
where presumably some cooking activity took place, are the most suit-
able contexts for archaeobotanical sampling. Other good contexts are the
storage pits, trash pits, vessels, floors or just ashy layers. For funeral con-
texts, the contents of the vessels and surrounding sediments of the body are
preferable for sampling. It is not always possible to be certain about plant
macro-remain presence or their absence without processing the sediment.



Archaeobotanical sampling: Instructions for field-works 215

B Condition of sediments before sampling. Plant macro-remains, particu-
larly the carbonized ones are very fragile especially when they are wet
(waterlogged remains are an exception). That is why, the sampling shall be
done when the sediments are not wet (waterlogged sediments are an excep-
tion). Air-dry condition of the sediments with some humidity is acceptable,

" while it is meaningless to sample wet, muddy sediments, because all fragile
organic macro-remains are being smashed during sampling. So, for exam-
ple, if it rained the previous night and the trench is wet, it is highly advis-
able do not work on the area to be sampled and wait until it will get dry.

Sediments should not be crushed to small particles during sampling, be-
cause the fragile macro-remains will be destroyed. Sediment excavated
very shallowly (millimeters) will have only heavily fragmented and thus
unidentifiable material in it. Deep excavated (several centimeters and more)
sediments that are in large pieces are desirable. Any large stones should be
separated from the sediments during sampling prior to storage.

B Quantity and volumes of samples. In general, the more sediment samples
you collect for processing, the better opportunities you will have for sta-
tistical information relating to the site. The optimal volume of the sampled
sediments for each archaeological context is 20-30 liters (if such amount of
the samples is available there). The samples that are less than 5 liters usu-
ally reveal very few plant macro-remains and are not reliable for statistics.
But, in certain cases (smaller vessels, pits, fireplaces, etc) the volume of
sample is much less and the concentration of plant macro-remains is very
high. For such cases, we should try to take all contents of those contexts.

In general, the advised minimum volume of the sampled sediments should
be 10 liters (if available) to ensure normal amount of findings from certain
context and reliable statistical data.

In case the site will be investigated for archaeobotany for the first time,
small (min. 5 liters) samples from various contexts are acceptable. But, in
general, it is preferable to have, for example, a 30-liter sample from one
rich, clearly explainable and dated archaeological context, rather than hav-
ing many small samples from different contexts.

B Unmixed samples. Only intact or minimally disturbed layers and contexts
should be sampled to have certain and reliable data. All disturbed contexts
should be avoided. The same concerns also to the sterility of samples during
the excavations and sampling; the samples should not be mixed with each
other or with the recent sediments (e.g. soil). The mixed samples should be
thrown away to avoid future mistakes and misinterpretations.

H Labeling. The samples should be labeled with details: the site, layer, con-
text, sometimes also the depth, sample volume, sampling date, who sam-
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pled, etc. The samples without labels or with incomplete labeling are lost
for science.

B Storing. The samples should be stored in dry conditions to minimize de-
struction of the plant macro-remains (see the Conditions of sediments before
sampling). The storing of the samples in wet conditions is unacceptable;
it is meaningless, because all plant macro-remains will be smashed. The
best option is to collect the samples in aerating bags and store under some
cover or shelter in order to protect them from rain and the sun, ensuring a
continual drying of the sediment. Putting samples additionally into boxes
will raise the chances of macro-remains “survival”, especially in case the
samples should be fransported.

These above-mentioned instructions hopefully will be useful for the specialists
and students involved in the field archaeology, will help to raise productivity of ar-
chaeobotanical investigations and will contribute to development of archaeobotani-
cal investigations in Armenia and in other countries.
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Uppnip Mlnmpnujwh
Chwghnnipjui b wqqugpnipjwi huunpinnun, £€ $UY

Luplk gnpshputiph munifuwuhpmpjwi Whpnynjnghwi

Uwpnlmpju Junugnyi gpswith wunndmpywi Jpmonipjui hudwp Juplnp
L puph gnpohputiph, npuwg pinumfwi mbfuuhijuyh b objuunnghugh nunafuu-
uhpmpjmup: 1950 p. |nyu nbuun] wnnph b dhehtt puiph nuiph hunmunphwtph
mhyninghwljw b whjuuninghwlwu hwpgbphtt whpjwd $puuhwugh pwin-
Unp htwglan Spwiunuu Anpnh woluwnmpniup (Bordes 1950): <huulyny bjn-
imghnu whump)wi Ypw, Fopgp wnwgwplmd Ep uinnphn b thehtt wyutinghpyw
qnphpltiph uh gmguly, npunt wwppbipulpdnud ths pynplitph Jpw wpjws gnp-
Shpuibiph 63 wbuwlubip, npniip hpliug htippht pwdwin]my ths snpu fudph: Liw
whywpwihwlwi hunfwljwpgh uintndnulp Wi dnppbpnud tp hunnljwuytu dhohs
uwutinthph puph hunnmunphw nunufuwuhptym hudwp: Aapnh w2 lounutipp
putnununylig wugnuwpuni th pwith himhnwytiph Ynnuhg, mjptp thnpénud thu
nnui hwljunpty Yipmonypjui Uh unp Whipnn, npp uygutu b juyb Yhpunmpyni
smubigun]:

Lupqugutn] Anpnh wnwswnplud Whipnnp 1953 p. huhu np Unutah) Bopnp b
dwi Npmnp Ybphtn yupkinghph hwdwp wnwgwpymd b vh gmgul) punljugud
92 whutphg:

Uypuguynud tulpynui Gu puph hugnuunphuyh mhywpwimpyuin yepuplpng
wy| gmguyutip, npnp Ywupjwd Th hhtuwlwunuf Jpht wuitmiheh, bwhyw-
injhp - Wignihph pwph hunmuuphwubph munufuwuhpmpyu htan (Broglio &
Kozlowski 1983):

 liph wpwtmghpywit puph hinnunphuygh munduwuhpmpyut wdkiwaynit hw-
dwljwngp, thiy wydd puqiwph] hmhuwlubph Ynnuhg hudwp)md | nlin 1964 p.
2npe Lwuyjyuup Ynnhg wnwewpluwdn (Laplace 1964), npp Yhpunymd E twl
wylgh mp higmunphwitipp punpmpijhu: Canuwgquynud Luwyjwup npngwlh tha-
thnjunipymiuibp Junnwplig hp wnwgwpljwd hufwljwpgmd wnwhduwgubyny Ytg
whwbip' puin gnpshplitiph Ypw wnljuw ntnmph (Laplace 1968):

Lwuwuh wnwswpljud hudwlupghg htann, npytu pwph hugnunphugh m-
unufuwuhpnippui npppunud unp Uninignud | hudwpgnd $pubiuhwgh munafu-
uhpnnubiph wluwwnwipp, npnut thopd E Junwpb) withntity puph funmunph-
wjh npnpnnud wnljw popnp dninbigmuubipp (Inizian el al. 1999):

fwugh punbp. LRuwph pupraappho, phupwpetaelpols haludpepg, wugbnghe,

dliqnifya, ulinghpa:

Artur Petrosyan
Institute of Archaeology and Ethnography, NAS RA
Methodology for the Study of Stone Artefacts

For the analysis of the early stages'of human history, the research of the stone tools, the
technique and technologies of knapping is important. In the process of distinguishing of
the stone industry of different epochs, the privilege was mainly given to the typological
aspect until the 30s of the last century. In 1950, the work by remarkable French archae-
ologist Francois Bordes about the stone industry technology, typological issues of the
Upper and Middle Stone Age stone industries was published (Bordes 1950). Based on
the evolution theory, Bordes suggested a list of the Lower and Middle Paleolithic where
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he differentiated 63 types for the stone tools made on flakes, which, in their turn, were
divided into four groups. The creation of such typological system was an important
achievement especially for the research on the stone industry of the Middle Paleolithic.
The system of Bordes was criticized, especially by some Anglo-Saxon authors, who
tried to contradict a new method of analyses, which never was widely used.

Developing the method offered by Bordes in 1953, Denise de Sonneville-Bordes and
Jean Perrot offered a list of 92 types for the Upper Paleolithic stone tools; here the
uniformity of standards is emphasized.

In the future, some other, different lists for the typology of the stone industry were
also suggested, which were mainly related to the research on the Upper Paleolithic and
Epipaleolithic - Mesolithic stone industries (Broglio & Kozlowski 1983).

The most flexible and widely accepted system for the Upper Paleolithic stone industry
is still considered the one offered by George Laplace in 1964 (Laplace 1964). That sys-
tem is used also for the characterization of later industries. Later Laplace did several
changes in his system, differentiating six types according to the retouch on the tools
(Laplace 1968).

As a new approach in the research on stone industry after the one offered by Laplace,
publications by the French researchers are considered. Here an attempt to summarize
all-existing approaches in the typology of the stone industry is done (Inizian el al. 1999).

Keywords: Stone industry, typological system, Paleolithic, Mesolithic, Neolithic.

Apryp Ilerpocsmn
MeTozbI MCCIeI0BaHHST KaMEeHHBIX OpyIHH
Jlns aHaM3sHpoBaHHA JIPEBHEHIIMX HTAIOB HCTOPHH 4eNoBevyecTBa BaxkHoe 3HaueHHe
HMeeT HCCleloBaHHe KaMMeHbIX Opynﬂﬁ, a4 TAKKEe TeXHHKH M TeXHOJIOTHH HMX OTIen-
nenns. [lna uccnefopaHus BapXHe-NIANeoNHTHYECKOH KaMMeHHO HHAYCTPHH CaMoit
obuenpUHATOH cHCTeMOl cmTaetcss cuctema [ix. Jlamyaca, npesiokeHHas elre B
1964, KoTOpast UCTIONIB3YETCS Takske JUIS U3YYeHHs! Gorlee MO3THUX uHpycrpuit. [ocne

cucTems! Jlaruiaca B cpefie H3yHeHHs KAMMEHHOH HHAYCTPHH HOBBIM-TIOLXOIOM SIBJIET-
cst paboTa ppanuy3cKHX Heceioatesieit (Inizian el all. 1999),

Uwpnlnipjuiu Junugny opgwiuh wunminpywtn Jhpmomypywitn hunfup
Yuplnp £ pwph gnpshpubtiph, npwiig phjnnfuwi wbjuuhlugh b whjutngngh-
wh munufuwuhpmpymup: dwn wuniwlwi thogh nunafuwuhpnipyuis pb-
pugpnud puquwphy htmhuwlubp, hhtugting wnwéht nupuswypewiit-
phg hupnuwptipwd wnwplwubiph judd hujwpwdmbttph Jpw, wnwewnlhy
tu puph whywpwuwlwu wwpplp hudwlupgbp Jud gmguljubip, uwljuyu
wyn gniguljulipp npujtiu Wipnnwpwiwlui hhip hpuljutnnd ndjwpnipynu
Fhu wnwowgunul hunnljuiytiu wy ntpnud, tpp unjuiiguljw hwinhwnn
gunn nhwtip Wbipjuywgywd skhu wyny gmgwljubpnud: Npny htanugnnnnutin
thnpénud Fhu piphwuipugty wyn gmguljubipp b Yuqty dh hudwlwpg, npp
hp dly Yulipunlip gnympyniu mubtignn pnjnp whybipp: Cun pwph hugnun-
phugh munifuwuhpmpywu hudwp wnwgwplywd dnpljukph' & Lwujwup
wnwduwgumy  kdwhphl jund uyntnw b nughntug Yud huduljupgud
whywpwinipmitubpp: Cun ipu wnwgh wwpplipuyp hhdwlwinud ubp-
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Juyugwd b . Anpnh, %.np Unutadhy Anpnh b & Nbpnwnh, & Shpubiph, &
Ywqinyuljm b wyjng, Wmu mwppbpulp, npp tw wugwund E «uuhnply wh-
wupwunpniu» U. Anhdtipuh b U Lnuntipup, U Linnnw-$mpuh, b, fupu-
nupuuh wpluunnwiputpnud (Laplace 1968: 8 - 9):

1950 p. nyu wntuwy pwph hunnunphuyh wbluininghwljwi, vnnpht o
uhght pwph nwph hunmuwnphwbph whyninghwlwi hwpgbph whpjwos
$putichwgh wwuunp htwgln Spuwunu Anpnh wpjuunnnipymun (Bordes
1950), npnud ‘uw, nputiu kwhgpw$ kp Jbhpgpl Lnmh puph pungmunphugh
whjuunnghwljuwi wnwgbuyumpuin dwuht junuptipp: <hdudbny bYnmgh-
nu nbumpjuu Jpw Fnpnp, wnwewplmy kp unnpht b dheht wyw)tinghpjut
qnpdhputiph wh gmgul, npuntn wwpptpulpfnud Eh pnpubiph qpu wpjus
gqnpdhputiph 63 mbuwlubp, npnup hpkug hippht pudwignud Ehn ¢npu judph:
“Liwl whywpwbwywi hudwljwpgh vntmdnuip ks dtmpptpnud Ep hwnljw-
wtu whohu wuitinthph pwph hinnunphwi nunmduwehpine hwdwp: Anpnh
wyumnwiipp phbwnunyllg whgnuwlunu dh puh htmhuwlutiph Yonthg,
nypbip thnpanud Eht npuit hwlunply Japmoenyejw uh unp dbpenn, npp wy-
nubu b jwu Yhpuwnmpyn smubigun:

Quipqugubtiny fnpnh wnwowpljus dhpnnp 1953 p. Ghuhu np Unultighy
Pnpnp b dw Mpnunp Yipht wwitinheh hundwp wnwgwpynud G th gmguly
punlugud 92 wmhytphg:

Uyyuquymy dpwljynud G puph hinnumphugh inhyuwpwuneywiip ytpuw-
plipnn wy; gmgwljutip, npnup juwyws tht hhfuwwumd Jtipht wwitnihph,
by huywtin he —utiqnihph pwph hunnmunphwutph nuunfuwuhpneyui htn
(Broglio & Kozlowski 1983):

Jdphtt wuwytinghpjwu pwph hingnunphugh munduwuhpnipjut witiiwé-
yntu hunfwluipgp, huy wydd puquwpy htinhuwlutiph Ynnuhg hwdwpymd
nkn 1964 p. Rnpg Luwijjuuh Ynnuhg wnwgwplywon (Laplace 1964), npp Yhpwn-
Unuf kbt wytygh mp pigmumphwibipp punpngbijhu: {nwguyndd Luwjuup
npnowljh thnthnfunieymitubp Junwptig hp wnwewpljud hudwlupgnud wnwé-
gt Ytg whwbp' pun gnpdhpubiph Ypw winljw ntannph (Laplace 1968):

$npékup punhwpugty Luyjuuh wpluunnwuptipnud puph hinmuwnp-
puyh whywpwimpywip YEpuptpnn hhfuwljwi npnyputipp, npp tw winjw-
ul k «wlwhwhl whywpwunipmuy:

Lwph hupnuwnphw

Nputiu grpopp k uuhdwiynud gwuljugwd pwpli hp, nphu hwdwwwnwe-
Juwts Wwlnuiny wpyby E npnguilh &b b $mvlghwistp: Snipupwiugmp gnpdhp
Yuplgh £ winwiwg puph swppmndw thengny (qlwnwpuiptiph qpw wpgwd
qnpdhputip, tpyynnuwith hwpwpduwdp denph hunhsuty) Jund tphm humnuly
gnponnnipymuttiph thengny, npnlighg wnwghtip Kupwnpnud I pupt hnwd-
phg nmpu phiply pynputip (plrynad), huly kppnpnp’ wyn plijnputpht wwyg
huwunwly al, wyuhtiptt' npwip dhuhnjuly gnpdhputinh (nliyeng):
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Philnunnud

Alljnunnuip Jupnn E mbinh mubug'

w) rupnueyf hwpwidsh thongny, wyuhtip' hnuiphtt hwpgustyny puipk,
thuyn Guaf nulynpl quiphhsny (ulup 1A),

R) winpnudh humush thengny, wjuhlipy whnunptyny qupbhsh b
hnuiph thob thwynk Jud nulnph hwinhy (uljwp 1B),,

q) qunuip Ypu, Shpudwd pwpht Yud hnnhtt mbmumpwd hmupht hwp-
Yudtyny (uljwp 1C),

1) qimuith dpw $hpuyws houfphs hupduistyny quiplhsm (uljup D),

k) Utmuwt dhgngny (ufwp 1E), :

Uljup 1. Rijnumfws pwiaiitipp

.Cnuiph wytt Ywup, npp winwunmd quplhsh hwpwdp (phwyslyre flapnal)
UngUmu | hwpifuwdh hpwyupudy: Uy Quapnn & quity wWwlynn hnwiph wpnw-
phut dwumy, Jud ptmph Yypw, hisytu twl Jupnn E hunnmyy wpunnpuumytby,
wwyw htinwgyly piynputiph wugwmtymg: Cwpjush hpuwyupuh wy dwup,
npu wugunnynuf thwpywshg, shunfnpmud © plenpp hpwwuwpuad (lpup 2):

Gpt hupjudh hpuwwpulp bwhwybu yuopoongus E bl weyw
unugyws phlinpp mubund E bpljshun Gug Uhunbipm] pliynph hpwuywpul,
pliynph EpYpnpwlui Wwljdw wpyniupp gnpsdhp k (uljwn 3):
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Uljup 2. Alijnph hpwwywpuwh wntuwljitp® (Laplace 1968: 19; Broglio 2007: 25):

Uljwp 3. Alijnph ypw gnpdhph wunnpuumiwi gnpodptipwgp:
1. Uhgnuy, 2. ptinp, 3. gnpdjp (Genick 1994: 72):

Aknumiwh wpnwnpwipp ((ut hdwunn]) punpnpymd B hnndphg wi-
ounnijwd ubkipuh Yund ykluppuy (hwpp Epbup) duuny woughugyud Gupun-
pyu wnwiugpny, npu wigunud E hwpjwdh Ynny: Ujnw dwubipp nggnud b
wppuppte und prpuwy (hlaplth Bplup), hop]wsh hpwywpulht Unn dwup’
wpnpufuliag, Uhoht vwup' dhnfiuuy, hulj ququph dwup’ nhuypuy (Wup 4):

Smqup
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Uljwp 4. Alilnpht Ylpuplpnn vwhidwimdubp
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Anniwl wpmwnpuipp Wwyiwimljwinptiy Yngdmd § pkyp, bpk tpu
wnwugpht qmquhtn suthjud tpjupmpmup qipuquugmy t wnwugphu
unpuw) suthywd Ypluwlh juyumpwp, plynp (utin hhwunny), bph bpljwpne-
pImup wwlwu E: Tinpuyhtt wpmwnpuipubtpp Jupnn B ubpluywgyus hub
Uld plnplpny (Wpljupmpymiun > 10 ud), sknpkpny (10ud > Gpljwpnpnit > 5ud),
thnpp 2knplpny (Sud > Gplupmpymtu > 2.5ud), dplprpbpplpny (2.5ud > bp-
Qupmpiniu >1.2ud), b hpwylpdplpnylqplpny (Epupmpymup < 1.2ud): Uiw-
by wnwiduwgynd B twb piynpubpp' ks phynpltp, pliynputp, thopp
pliynputip b dhpnpynpubp:

Npny hunmuwmphwubpnud ndywp § winwing wuhpudhyn &uh piynpp vh-
uptfuy hwpwdbipny], nu unhwty k, np phlnutwts thoynod Yhpuny b npngw-
Uh hnwpplibip: Lhwjnuugyut pijnudwt whjutihut, npp Yhpwnty E unnphi
U thohts wwtinhpjwi dunfwiiluypewtnud, Whonilhti Ghyw &l wmuyn htiwpp
£ (piynuniw hwpe dwljtiptutitipny, tnwtilymimal, Yhuwypowtwdal Jund nin-
nuiymi), nph tuuwnulp twjewybu wpmunpwiiph dip npnobiji ' Enw-
Pmwah (quupnmw upwdwypbpy), Ghuwypewuwél («uugmuw phljnplitps)
Yuud ptmpughtn (qUunu Jimpbps): Cwpwop htpnwgutynt hudwp thenh
hpuywpwlp hudwhe wunpuumgnud E ngnuiljh ntannigny, wpnynipnud hu-
wbiph duny wwpptpuljynd B tul pknpuwt wpunwngputipp, op. «dwiinup-
Uh qiluwpy» b wyja (ulup 5):

Uluwp 5. Lhwnuuqyuib pljnumifw inbjubhljw:
«Gnwtilyminudly (hwpmu thgml b qUuwnuu upwduyplipy (1-3):
«Ctinpwal» hwpnu vhomy b qlwpnuu slinpy (4, 5):
«Rlynpwaby jlugniw dhonil b «qlugnun plilnpy (6, 7), (Bordes 1950: uljuip 3):
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Ykphu wuytinihph b utnjheh htmmumphwibpnd hwwhe hwtinhupyng
2tmptipp b 2tmphlutipp, winwinud Ehis Yntwdah (npnignud hhuipp hwiimhuwtinug
E hupjuidh hpuujupuiy) Yund wphquwywal thenlutiphg:

Uhgndjulipp hnudph uytn dwubiph b, np dumd G pljnudwin wjwpnhg
htann: Unynpwpwp, hnuipp hnupunjnphiuu oguugnpdynud £ nnipu hwitityny
2w plijnputp, npny hunnunphwiitipnud, nputin hnwdpp wnun E b, tljw-
wlih E, np dhwy uh pwh pinp hwitgmg htnn hnwipp pbiu | ataby: Uhenm-
Yh &up uplnp k, pwith np dwnbuymd £ piynundw nkjuuhlut:

Uljwp 6. Uhgmljitbiph wbiuwljilip:

1. Bphynnyf ppquialy, 2. Ujunjunuiljwél, 3. Awqumithun’ pliinph Jpu, 4. Lhwpmu,
5. Luwpnuw, piljnph hinwgnuwhg htann, 6. Lhuynuw, upwouyph himugnufhg htann,
7. Liuymu, ptipph himugnuihg hinan, 8. Livre de beurre whuh, 9. Mphquuwyjwéal
th hwpwosh hpuupwpwlny, 10. Mphquwguah bphm hulwnhp hapwsh
hpuywpwlibpny, 11 Aphquuywal vh pwih hwpwsh hpuepwpuljubpn,

12. Mphquwywél fuwpnn hpuyupulubipny, 13. Mphquwywal hugnpruljul
hwbinypibpny, 14. Mphquuywél snpu hwlunhp (Eplne-tpn) hwpjwsh
hpwupupulbpny, 15. Apgual Jud §ntwal, 16. unypwal, 17. Yntwdl plupuymi,
18. @hltunjnp sknph yYpw, Ynlmy, 19. @mquwhtn hwingplbpny (Brezillon 1968):
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(Flnnyp
(Hnnnph Junphhy phnndwi wpnugpupp dbunhnjuynud £ gnpdhph:
Mrnmpubipp nwpplipym Bu pun snpu sunhwuhyutph' (uljwp 7)
1) Cunfwduy ntanmyp ttipuywgdws duh
w) wuwpg nlipng — duutiwlh ud junpp Jipugumd § piynph bqplipp'
Uwtp pknputiph wigwmnnuiny dhuthnjubiny b pupuljgubiny wj
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Ulwp 7. Manmpubph puunulupgnifu’ pun nkuwmljubph (Laplace 1968; Broglio 1963)

) lpppndy nlapng — duutnulh Yuad Junpp Jbpugunud § plljnph liqpt-
pp' wiguntyny] thnpp phnptp wy twuhg, npntinhg ufuybo £
ntnnmyp

q) hwpp nkipny - douthnfumu | pnph biqpp' hmwgutn] gun ubin
b Epljupun]mt thnpp plynpiity, thapatyny qpuinbiguty pliynph bpt-
up (Uhgunfnnn ntnnip) whisgh np Swdlh wipnne vwltiptup (dwd-
Ynn ntanniy)
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1) pwpdpuwgny nlipng - wnlju E hwun phlnpubpnud, pungpymd &
plinph nng hwumnmpmiup ppup dnn whgunmuubtpn] (pughwi-
pugywd nlnny), gmquhbn hpwp dSwolnn (pudtjun/sbpununnn
ntinn), Ynuhunpual (wunhtwuwsh ptinmy)

2) Cuw dunjuih’

w) dwllpbuuyple nbiypng - wpnd E piynph bqph Epljugupny, dhuyh
phplwyh  dbunhmhnfunud wyu

p) funpp nlaprp - wpynd b pynph kqph Epuyupny dhunhnjutyny
wy:

3) pumn mynmpjuy’

w) mnpn nlpng - wnugymud £ pinph nnpuwy dwumd junmuopgus
wugunnufutnhg

p) hudjunualy nleypnzy ~ wnuagunut & pynph b dunud funnup-
Juod whgunnnufutinhg

q) hwlwnpp nkipng - vnugynud E iny kqph dh hwnjwoh ipljiptu
wiownnfutiph thengny

n) kplliplku nlpng - anugymud E unyu tgph tpytiptiu Wujdudp

4) puwn biqpugdfwi’

w) pwpnibaduwlput Yl gduyhi nlapni, npp Juqumud £ mnhn ghd
Yuud Ynp

p) wupq wepwdfuwdnp Yud nupluinp nkpneg, npp dbudnpnud £
thnuhljut

q) pupn wipwifiuwnp kg, npp dbunnpmy | wnunfuugnp jud
dwthpun|np wipnwop

Lwypuuh whyywpwinipyuis hufuljupgnud wtn Gu gty hnbywg gu-
uwlupquwi juuntignphwibpp (Laplace 1964, 1968).

Bplipnppudjute npyy’ jmpupwigmp wnwudh gnpdhp wnwhduwgynuf

hp whuthjwélwpwinuljui hunlnpymtbpny:

Unwotuypte phy uymb &b mutignn qnpdhp, nph tpypnpnuljwi wb-

uwljutipp ubpYuyugny Gy puquwquungeyniu:

Quu . fureddp Whunnpm B bplyme wuppbin dwupnuljsbpp, wnwguw-

Jhtt mtmwljutipp, np ubpiuywgunug b unyt hunaynpyniutipp:

Lupuipp’ Whunnpnud £ty Jund wtgh tdwt Judpbip:

Lunypuup pnntimd | 6 plunwithptiph gnympeyniup® Yuiphsbip, pphsutip,
Ywpnily ntanmyny hwprupjwd wwpplip gnpshpubip, wbiplwal gnpohputp,
wupq ntanmyny] hwpnupjwd gnpdhpltp, unpntyy b wwnwfuun]np hwprpupni-
uny gnpodhputip:
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1) tanphsubp

Guphsuitph funnip

- wwnq Yuphgutiph nuu

- hunnwdph Ypw wpjwd pnphsutiph nuu
— ntinnizh Ypw wpjwé Yinphsubiph nuu

2) ‘Rtphsutip

Rhphsubiph funwip

- Owypuyhu pliphsutinh nuu

= nuswiwuuyh piphgutiph nua
- gnquujnp pliphsutiph nuu

3) Wwnpnly ntnniym] nwipplpuljynn gnpshplitin

Cunnifw thongny umwgywd gnpshpubph fumdp
- dwlptuughtt hwppupduwdp hwnywsutinh nuu
- Junpp hwpupiwdp hunudttiph puu
Uingunputiph funuip

- humfwi thgngny unwgyws ungun]nputiph nuu
- upwodwyp Yugunputiph nuu

{GhYuunjnp upwowypbiph funwip

- phljuun]np uttnuuyup dwlkiptuyht duldwdp
- phyuunjnp ttnwupup Junpp

{ohluuynp 2tmpbph funwip

- phiuunp otmp dwljtipbuwh Wulpfundp

- Phiwynp otnp junpp

Pnuwljunnpubiph funuip

= pnuwlyny ptnpph nuu

- pnuwlny upwdwypkph nuu

fehiuun]nputiph & hunnjwsutiph funuip

= hunnwid U phljiwnp 2tmptph nuu

- phiuwnp gtnp U Enwihuwm unp

- pnuwlp hwnwéubiph nuu

- hunjwd b phytwynp upwodwyptiph nuu
Eplpwsuthwljwh dhbiph junudp

~ phyun]np tplypusuihuljuiiibp

- hwwnwd bpypuswthwlwubp

4) Stplwinfwubip

Stpbwiniwuubph jundp
- hwpp tptuny wbpbwidwbibiph puu
- bipliptu mbphwidwubiph puu
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— wnshiny mbipbwindwubiph
- Eppuyuwhwljwi mphwiniwiutph nuu
- plipphy miphwindwuitph nuu

5) Mwupg nbinmyny hwpnupgus gnpdhputp
Unpwowyptiph funmudp
~ huipp tiptuny upwdwyptip
~ tipltipbiu upwdwyptq
- pnuwlunjnp upwowjptp
~ tiplpusuhwiljuw upwdwptin
— pipphsuibip upwdwyptp
Gt - phppehsubih funufp
— Uwytipkuwyht ntanmym| 2tmp-pipphsitiph nuu
- Junpp ntanmany Ztmp-plipphsutiph nuu
- qnqunjnp ntnnmyny tmp-phpphgutiph nuu
6) Uinpny b wnwduwynp hwpnupdunip gnpshputp
Uinpnily ntannigny pilnptph fumdp
— dwjiptuughtt ninmny piynpltph nuu
— Junpp ntanmgny phnputiph nuu
Unwfuun]nplutiph fjunudp
- hwpp wnwfuwnputinh nuu
- gnquujnp wnunfuwynputiph nuu

tnphgubiph punwithp

“Utpunnud  Yunhgutiph funudpp, gnpdhpubp, np pumpwgpymu tu Wty
hupiwt thgngm] htmwgywd hwunypny ((uuljup Jud hhtuwjuinud judt-

), nph wpnymupnid wnwgynul | bl wy) dwhbplnype:

Luypuuh whypwpwimpyuis huiwlupgnuf wnwidiugywd b bpbp nuu

hup gjjuw]np whuwljutpny (Wlup 8)

Uwnphguliph nuu

TNunq unphgutpp nuiu

Bl = Uhwiljnn ujwnq Yunphs

B2 = Ynnuyhu hwimyputinn] wwng Yuphs

B3 = Unnuyhu b puyuwlw hwunyputipn] wwpq Yuphs

B4 = Muipq uphg Jud §ninpdwdph Jpw hunnnn nnnmgny
Cunnwdph Ypw wpwd Yuphgutinh nua

B5 = Uninpwdph Ypw wpjwd Yuphy

(nnph Ypw wpgwd Yuphgutiph nuu

B6 = Unnuyhtt ntnmph Ypw Ynnuyhts hmwgnuing Yuphs
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B7 = Lujuwljh ntnnmiph Ypw Ynnuyhts hinwgnuing Yuwphs
B8 = Unnuyht ntanmph Ypw juyuwlh hinwgnudnyg Ywphs
B9 = tmnniph Ypw hunnnn ntanmgny wipygwd mphy
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Uljwp 9. Gnphstiliph shuinbiph wkuwlubp (Laplace 1968: 35, uljwp 14)

Luphsutipnh pumwupp

‘Utipunnud | piphgutiph Junudpp, gnpohpubp, np Wulpjws b Guljuwnhg
Juu ppwidwuhg’ dwphu wwpg, Jupmy jud gnguijnp ntnniph dhgngny: Fu-
uwljupquwt sunhwihputipp himbyw)u b

w) Ouyph alp’ Yupnn E huly Gwlunhg (gnpdhph dwyphty, Ynnplinhg
tpjupligpwo Yjud opgwuwdl), gifuhg Yud ppunfwuhg: Uju swihwihyp po-
nmijwd t npujtiu hhdp nmwppliptint Suypuyha pliphsutiph b ppunfwuwh pb-
phgutinh nutiph, pugwbiu twl wn Eplym pwubph b Gppnpny puoh' nnmghly
pliphsutiph utipunud wnwyuwyht wnkuwlutipp:
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p) @npohph b ntinmgh hwumnnmypynip juwyunyepyut Wjumdwdp jud ninn-
ghympymiup ((uyumpymiv/hwunmpuu gmguuhoh ajundundp): Uju gmgwith-
on muwpplipuymyd E wnwthwly piphsutipp (ninmghlynipjwi gmguwuhg > 2.2) ninni-
ghy piphsutip (mnmghympjwuu gniguiuhy < 2.2):

Shuyjwpwwljui Yhpndwlju hudwljupgnud ubipungus bu tplp nuu b
hup wmbuwlutp (uljup 10):

Ouwypuyhis pliphgutph ruu

Gl = bpluip wunhwy Suypuyhis phphy

G2 = Gplup wwthwly duypuyha piphg Ynnuyht ntanmymy

G3 = Yupé nunhwly Suypuyh piphg

G4 = YQupé muthwly suypuyh ptiphy Ynquyhu ntannyny

G5 = Upnp wwthwy dwypuyh pliphy

Fgunfiwup mnmghl piphsutiph puu

G6 = Swthwl ptiphy vjupwdl nusunfwuny

G7 = Sunhwly pliphs pug pputituuny

Minmghy dwypny pphsutiph uwu

G8 = Gnquujnp nlsuwiwuny plinhy

G9 = Snquunp dSwypuyhts piphy

1000
0D BDAD
& @D

“Uljwp 10. Rbphsubiph funudp

Yunpnily ntannyny mwppbpulynng gnpshputiph pumwithp’

“Ulipunnud £ kg Junuip' hunndws, wgunjnp gnpdhputip, phijuuynp upw-
suyptin, phyunnp 2tnplp, hunngwd b phijuwnp, Epipwsuthulwi gnpodhp-
ulip:
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Uju hndpht B yjunnluunad unpnly nbnmgny umwgws gnpdhpubp, npnp
mubit hwnuly di: Wnpnily nlnnmyp Juipnn Ehuly Ynquyght, wju nhypnond wy
Ungymd | phljiiwynp, hulj bph uyu puyuwlh B, wwuw wyu Yngdnud § Auepyws:

Zunnifw'n vhgngny unwgwd gnpdhputiph junudp

‘Lhpuyuigunnd Eu Ympnitly nbnnpny] hunngws bgp: lonudpp ubpunnd
tplynt nuu b Gpkp ntuwly'

Uljiptuuyht hwipnuipnuim] hunngwdtubph nuu

T1 = Uwljipbuugha hwpnupjus

funpp hwpnupning hunndwédubiph nuu

T2 = funpp unpuiuy hwpnupywd

T3 = hunpp otin hwpnupus

tngunjnpubiph junuip

Uhpjuywugumd bu inmgwuél suwyp, npt unwgymud | hunnuthg Jund phi-
uwynp upwowyphg: Llpunmd k kpnt nuu b bphne hhduwluts whuwl' dlju-
Jui jpipupwingmp nuuh hwdwp'

Bel — Quujwidph Ypw Yungunnp Yud Jungun]np huwnywd

Bc2 - (ehijuwynp upwduwyph Ypw wpjud Jungujnp jud phluundnp
Juguninp upwduyp

T4 T2 T3

Lhwp 11, Cunmjwidtibiph b inguinplibiph funudp

@hyuunjnp upwdwyptiph jumdp

Fumpwugpymu b upwdwpbpny, np umwunud G Ympntyy ntanmgh dhen-
gny: Uju b phywynp gtinptiph fudph whuhwyn wwppt b wyngplufnpnigenip.
uyu gnpohpltipp muku Yupmly ntnmyny wpdws Ynpmpymi, npp hwuumd £
qnpdhph Suypp’ wwhuwiiltyny Wh Ynnup:

Quwuwljupguiwh ywthwuhyubipp, npnip hhtuwlw wbuwlutiph hhupu Gu
hwunhuwumy*

w) [ujumpymup (Wwultptuwght juad funpp), _

p) Pphguwl tpljupmpniup (Gwutwlh ph wdpnnempyudp),

q) Dngmih wnfuympymip b Gpu nhppp phijuuninp upwdwyph tljun-

Uwdp:

73 Be1 Be2
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SQwuwljupguiwi swhwihyubpp, npnup wnwudtwgnd B Gplpnpnw-
ljuwit mbuwljutpp’

1) @hluunnpubph Epyynndwuh hubp

t) Bpym Jupeunnpnipymutipmd unip Wwubinh wnljuympejniup

Luyjuuup mhywpwiwljwi hudwjupgnd wyu junudpp pudwindmy L
tiptip nuuh jnp hhfuwlwu ntuwlubipny (Wywp 12):

PD1 = (¢hljuunp ulnnuujup dwljiptuughts dwlpiwdp

PD2 = Ehlijuwynp ubnwuup Ywutwhh junpugdud (Qud Ynnduuyghu

hunnifwdp) ]

PD3 = (¢hljuunp utnuujup unipnnonpjuip junpugyms

rDy PD 2 PD3
Uljwip 12 @hhtun]np upwéwypliph funiip

@hYyuun]np stmphph junuip

Aumpugpymu ku Ynnuyh ntanniyny, npp sh thnjunud dwyptpp, Yud uyi
thnfunud | dhuyt dwuiulh' sabun]npliyny upuduyp jud hunmd: twuwfupg-
du swthwhyubipp tnybt B hiyy phjuwynp upwdwyptiph ntiwypmu: funwipp
ubpunmy k tplm mbuwly:

LD1= @hljuunnp ptmp vujtiptuught Wuljdundp

LD2 = @hljuun]np 2tinp junpp Wuipfunip

€

s =

LO71  LO2

‘Ulpwp 13. Ghljuunjnp ptmptiph Junidp
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Pnuwljunpubiph junudp

Uju unp junudpp, np twjuljhunud (Laplace 1963) utiplujwugywd Lp pnuwljw-
Unp upwouyptiph b gkinptiph hin, tkpunmd t bpln quu b jnp whuwl?

Pnuwlyny gtinpliph nuu

Cl1 = Anuwljun]np plinp

C2 = Unpunm] jtmp

C3 = @hlunjnp glmp b Yhg prtuy

C4 = (ehljuunp ptinp b hwunhuwlwg pnuwl jund Ynp

Fnuwlm] upwouyptph nuu

C5 = (ehijuuninp upwoduyp b Yhg pnuwly

C6= (Ghlijuwnp upwduyp b hwinhywlwug pruwly

C7 = fehljuun]np upwowyp b Ynp

. @ @ ?
c2 c3 C4 C5 Cé c7

‘Ulwp 4. Rntuuljunnplibliph junudp

C1

fShlijuundnputinh b hunnwdubiph junudp

Rumpugmjmu b phjuuw]npmpjui b Uil junf dh pwuh hunjwodutiph
Jud dwubuljh phljuun]np upuwdwyptiph thwutinpyudp: Utpunmd G Gplm
nuu hup hpfuwlu nhkuwlubtpny (awp 15):

Cunnyud b phljuuynp ptinplinh nuu

DT1 = Cunnwd phljuwynp 2tnp thwly (ppligwd)

DT2 = bpyynnuiwiuh hungwd phijuun]np gtinp thwl (ppligywd)

DT3 = Cuwujwd phljuwnp otinp pug (unip)

DT4 = Gplynnuiwuh hunnud phijuunnp otnp pug (ump)

f-hyuwynp ptnp b inwuhuwn unip

DTS5 = Gnwiuhuw dwjptpny phlijuwynp otmp

DT6 = Gnwilthum suyptipny b hwundwd hhndpny] phljuunp otmp

Pniwulp hunnywdtiph puu

DT7 = Anuwlny phiuuynp 2tnp hunywo

DT8 = Anuwlny phljuwynp upwdwjp hunnjwd hhupny

Cunnwd b phijtunnp upwdwyptiph nuu

DT9 = Cuunywd hhuipny phljuwynp upwduyp
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D77
D74 o

Uljwp 15. @hYuuninpbliph b hunnjwotliph umdp

Gplpuwsunhwlwitutiph junudp

Unwowunuf G lipyym htanbjw) nkuwljubtph thwutmpimihg' unpfw) hw-
wnud, gt hunnnud, dwutiuyh phjiunnp upwdwyp: ‘Uhpunnuf b bphm nu'
phiuunnp b hwngwd, hup hhtuwlwi wmbuwl (uljwp 16):

D DB b BB
DD DD & [ A

Gmé Gm7 Gme Gme
‘Uljwp 16. Bplpwsunpuljuitiiph funidp

hlunnp Lpypuswthulwiitip
Gml = Uliquiun ppgwitnuly (phljuun]np jud phiuwnp I hunnjwo)
Gm2 = Utinuuwal ubkqutinn (phljuunnp b hwnjwd)
Gm3 = bpljup nwllymuh (phiuwynp b hwnws)
Gm4 = Bpljup utmui (Ehjuwynp b hun]wd)

. DTz D3

75 D76 DIz DTs PDre
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Cunnud bpljpuswthwljuiiutp
Gm5 = Ywpd Enwlpniuh pug (Epunngud)
Gm6 = Yuipa ubinu pug (Eplunyud)
Gm7 = Yupé tmwbiniuh thwly (Epunnywd)
Gm8 = twpd utmu thwly (Eplunnud).
Gm9 = Ctinuulymuwal (Epluumud)
Stiphwuiwiibiph punwihp
‘Lhpwnnd | mbiphwiniwuutph junudpp, npp Juquijwd b hwpp nlnngh
uhongny wnwgwd gnpshputiphg: Fwuwlupguiwt sunhwithyubpi B Ghwynn-
Uwuh ninnmpniup Yund ntnmph bpltipbu (hubgp (wyu sunhwithyt pungniufws £
nuutiphtt vinnpupwdwtym hundwp), b gnpdhph &up (wyu swhwuhy plnmi-
Jwd £ hhtuwljwh whuwyutphts muppbpuljigm hunfwp): “Glipunnd E hhug
nuu b nwup hhfuwljw wbuw (Wywp 17):

LTI R It

Ulyuip 17. Skplwitnfwbithph Junudp

Cuipp tiptuny mbphwudwittph nuu
Fl = Qupp tiptuim] hungwd inbphwinfwi
F2 = Quipp tiptiuny nbplwudwt upwdwyp, Ynp
F3 = Quipp tiptiuny nbiplwudw upwdwyp, ninhn
F4 = Cuipp tptuny upwpwél nkpl
Enljtiptu inbphwindwubkph nuu
F5 = Bpljiptiu nbiplowudwa Junp
F6 = bpytptu nkplwiw Yunp hhdpp hwnjwd
Nnghyny ntphwuiwitph npuu
F7 = Unpm] ntiplwinfwu
F8 = Pnuwln|] nbplwinfw
Eplpwswhwljwt nhpbwinfwbutph nuu
F9 = Bplpuwsunhwljuiu inbphwinfwt
Rltpphy nbiplwinfwuubph nuu
F10 = Rlipphy whplwidiwy

MNupq ntinnyny gnpdhputiph punwhp _

Utipunnud | upwdwyptiph, tmp-plipphsutiph b pipphgtiph fudptpp: Sm-
pupwugimp junufp ubipunnud & bptip nuiv, npntig nwpptpuynud b gnpdhputip
unwwm hunfwp Yhpwnjwd ntanmph iy b nbuwlyn:
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Upwéwypbph funudp!

Uwjipbuwght hwprpuipnudn] upwduypliph nuu
P1 = Uwljlintiuwyhtt ntinmyny hwipp upwdwyp
Funpp hwpnwpnuing upwdwptiph nuu

P2 = lunpp ntanmyny hwpp upwduwp

P3 = Gnunny hwpp upwow)n

Snquunp upwouwyplinh nuu

P4 = Snquunp upwudwyp

V=th b

Pa P4
‘Ulpwp 18. Upudwypbiph funulp

Clmp- plipphgutiph Junp
Uljtiptuughu ntanniyny 2tmp-plipphsutinh nuu
L1 = Umljtipbuuyhu ntanmpny] hwipp 2tnp-ptpphy

funpp ntanmyny gtnp-plpphgutiph uu
L2 = funpp ntanmyny huipe 2tmp-ptipehy

Snquujnp gtmp-pipphsutiph puu
L3 = Snquu|np 2tnp-pipphs

B DU
)

UIWF 19. Ch‘rlf-‘ pﬁmahzhlmh u Lb‘mamhbph Junuip
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Rlpphsubph funudp’

Uwljtipbiuwyhu ntitnmyny pipphsutiph nuu

R1 = Uwljiptiuwygh niniyny hwipp phipphs

funpp ntinmyny ptipphsutiph nuu

R2 = tunpp Ynnuyht ntannyny] hwipp plpphy

R3 = funpp juyuwh ntanmyny huppe ptipphy

R4 = funpp Ynnuyh-puyiwlh ninnyny hwpp

“Gnquunp plipphsutih nuu

R5 = Gnquunp pipphy

tinpmil b wnnwduudnp gnpshpubiph puwmwihp'

Gupnty ntnniyny] gqnpohplbp (uljwp 20):

Uwjiptuwyhu ntnnigny piynputiph nuiu

Al = Unltiptuwgh uipmy nbnmyny pkiynp

funpp ntnmigny phlynpatiph Ruu

A2 = funpp Yupnyy nbivnnyny plynp

Uwnunfuwnnpltiph funuip!

Unwuwnputiph funndpp Yuquywd E gnpdhputiphg, npnup unynpupwp
unwbnuf b wnunfuunnp pupwgpny wwpg, funpp jud gnguynp ntnmzh
Whengny:

Pwdwin]my b kplm nuh' pun gnqunnpmpjw gmgwihoh, b mp hh-
Uwjwu inbuwlubph' pun hpkiug &uh (Wup 20):

N ¥ &
@b B0 @D €30

Uljwp 20. lepml; i} wmmdbwl[nph Junudp

Cupp wnunfuun]npubkiph nuu

D1 = Cwpp thnuhYy

D2 = Cwpp wnwuun]np plipphs
D3 = Cupp unnunfuun]np upwduwyp
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D4 = Quipp wnunfuu]np phpuly
Snqunp wnwdfuwynputiph nuu
D5 = Snquujnp thnuhy
D6 = Sngunp wnwduuwnp ptpphy

_ D7 = G@nquunp wnunfuwynp upudup
D8 = Gnguu|np wmuwfuun]np phpuly
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Uuuw Ughqgjuu
Cawghnmpjui b wqqugpmpjwi humpmmn, £& $UU
Ypnnnmpymiubp Suyuunwih Yop-wpupuywi fubglnbuh
hwquntiy hwunhwnn qupnuébbph Jhpuptpyug

Znnudp hplws b Junppniqiquput dWuynyend hwqjuntyy hwonghugnn
quprpupiwl Uninbgnufubphl: Uilwh ophwlubp wnuydd dliq hwpnup b Upw-
quidhg, Yunbnunhg, Swnhthg, Uts Ubywuwphg, Skuguilhphg, Chpujuywihg,
2nwanphg, $hnjtnmnjhg, Rbphhg: Uu iquijh ophuwlutinh qupnuélibpp wyn-
uuyghin By, nhhtid, Yuunwmjws B ubmuibm-thnuhudnplijnt bwb Yol b gmiw-
quipy tnwiljutipny: Nunlpty By Yupuattiph, Yeméutph, pptmwtinh, pu-
uliph bt wyy whugh wnpliph Ypw: Ulpluywglwdtiph uppnul wsph b puluinud
Chpuyun]wiuhg huynbwpbpywd ybwpkput Yupuuh mpph pinputpp ubip-
uh Ynnuhg qupnupud wmdEnuygh wunylipny, nptt wnuydd hp wbuwlh by
tquih t: Uyu wnidbh junpuiljnu, wquin nény junnwpuwi tnuwiuulp dninbmad £
Junpuynu-thapuighp dunupwinulibphi: ‘Lnyup Yuptih b hunftafunt) ng ppob-
qtiupwt gminpuitiph wunnljlipibph htn: Ldwnhy uyupbpub Jupuub-
pouf upuhyly b plgtinbi, hunnljuugtu® gnplids, nph Juplinpugny bgwiualmpymut
wwnwpltgh kU hp jhpunwlwy wonwing (pugbnby wipwptnyg” hagbu hw-
dwnpynud, |pugtinud k umyu Jupwuh wunlpughpp' quipnty wyjtnnnn wndb:
futiwih punbip. Junppniqlinpupyuis dulnyp, qupnualnphieln, grup-wpupt:
Juste fuliglinlie:

Anna Azizyan
Institute of Archaeology and Ethnography, NAS RA

Remarks on the Rare Ornaments
of Kura-Araxes Ceramics of Armenja

The article is about the rare decorations of the pottery existed in the Early Bronze
Age culture. Certain examples are known from Aragats, Karnut, Harich, Mets Sepasar,
Shengavit, Shirakavan, Jradzor, Fioletovo, and Keti archaeological sites. The ornaments
of this unique specimens are made with grooves and reliefs, by pressing—dimpling, also
by smoothening and painting. These ornaments present on jugs, jars, bowls, plates and
other types of vessels. Among the series of studied ornaments, there are fragments of
a lip of wide-mouthed pot discovered in Shirakavan, which are decorated inside with a
subject matter image; this is a unique specimen known so far. The deep-groove method
and freestyle performance of the above-mentioned subject image remind deep-groove-
carved rock art existing in the region. The same decoration can be compared to the im-
ages on the Late Bronze Age belts. Supposedly grains, particularly cereals were stored
in such wide-mouthed jars. The supposition about grains storage is supported by the
pictogram-subject of the container, which may be interpreted as the arrival of spring.

Key words: Bronze Age, omaments, ceramics.

Anna A3n3san
KoMmeHTapHH K peko BCTpeYarolHMCsl OpHaMeHTaM
Ha Kypo-apaKCKOH Kepamuke
CTaTbs IOCBSIIEHA PEJIKO BCTPEYAFoLMMCS TIOJIX0/IaM OpPHAMEHTHPOBAHHSI B KYIILTYPE

3n0Xu panHelt GpoH3bl. TakHe OPHAMEHTbI BCTPEYAIOTCS B HECKONBKHX MNaMATHHKAX
3noxu paHseit 6pon3sl (Apara, KapuyT, Apuy, Meu Cenacap, Illenraput, [1InpaxaBaH,
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IMxpanzop, Puoneroso, Ketn). DT opHaMeHTDI yrmy6rnennnbie, penvedHble, HCmomn-
HeHHble NPH TMOMOIM TeXHHKH HallaBIHBaHHA, a TaKKe IOJIMPOBAHHS H POCIHCH.
Bonbmoit nuTepec u3 ceGs npeicTasnseT opHaMeHT u3 Illnpakasata, KoTopas Mo cro-
co6y HCTo/HeH s TPHOIIKAeTC K HaCKaJIbHBIM CKYIBITYPaM.

T

Puquuqui bu Junppnuqtmpupuwh jubigtntth quppudnnhiubpp b
ipuwtg qupnupdwi dninkignufutipp, npntg muppbpt m nwpuantuwutpp
wnlju b winph wwpwingh, muh b hpwith hwojwsutipmd!: Cwqunhby o
winph wpnwpht' tunmbh dwibpbuht b wunph ubpuh' punhwinp, hunw-
Jhtu b omipphl juunwpjud qupnudninpifubph mtqunpoudp:

Cnnudp wlhpgws £ ugu Wuynypenud hwqyuntuy hwinhwnn quipnup-
dwl Uninbignufubinht: Liwi oppwljubipn wnuydd kg hwymuh G Upwuqudhg,
Yuinimwnhg, Swnhéhg, Ukd Utwwuwnphg, Chuqunjhphg, Chpulunjwuhg,
2pwénphg, Shnjtnnynjhg, Rtphhg: Uu kquih ophtwlubtph qupnwéltpp
wlnuwht Gy, nbhbd, Junwpjws bu ubndbm-thnuhjudnpm twb Yny-
dwu b gmuwquipy nuuwljutpny: Aunytip]ly b jupuuautph, jeémautnph,
pplinwintitiph, puutiph b wy) whyh winpubph Ypu: “Ltipuywgqudutiph up-
pnuf wyph b puljumd Chpulunjwithg hwyniwptpywd jujuwptpu jupuuh
oiipph plynputipp’ utmuh Ynnithg qupnupfws wmdanuyht wunnljtpmg, npu
wnuydd hp mbuwlh te bqubh E:

Quipnupyud opputwlutipp pudwin] b bpym judph’ qupnwalitp wyunn-
Ytpwd winph wpgpuwphte U wlpphte dujiptuutiph, npnup hptiug htipehu
wpnhymu b Bupwjudpbph.

Uunph wpinwpht dwltiptuh jumwupjwd qupnudnnhijubip

Sunnmljpti. Ywn ppnugh npny hmpwpdwubphg utq hwynuh juliguwinge-
uliph tunmlubpp bpplufu qupnupdud G inp utndtym-tbpaynuing (uwu-
quinyut 1967: wnmuwy XIV; Sagona 1984: fig. 7/4, fig. 9/5; Ky¢rum 1944: 97,
118), (wrynunuy I, uljwp 1-4): Cwhmhum G dld dwuwdp utn tunmy mutgnn
wunpubtiph Ypuz: Lpwip hpbug Juunwpnuing wnpunud G inyt Gunyph
Yuwinpiubpht wunlpws, Ymp Gud ofwpwa utpljud fnuhlutph htn
(wrniuwy I, WQup 4): L'iwiwnhy qupnuunmpijutipn' qmgnpnyud Yhpunhp
ymuwny, hwntu b quihu [ubigwuneh wpnwph twltiptuptt’ hpwuh Ypuw,
npnup pnpng b bpun-wpugudput judpht: Munfpnud B iwb Juph wwy
L Jptufuunud: Gw twulb bquih hwunhynn' winuwqupny m Ynljdut -
uwlutipny qupnupgud tunmytbp (ynuwy L uup S, 7, 9-11), npnugnuf

1 Paf junphs gunphwlpupmpmi bl hujinunud vy q.p. Ll Glnpgyuht’ Spnjtannynjh (wn-
g I, uljup 2, 5, 25, 26), w-.q.1. . qulgumupu Guininunh (wnymuwl 1, tljup 3,
wnuawly 11, uljwp 6), w.q.p- L.bquiyuupu Uty Utiupuuwph (wnymuwl 11, lup 9),
ENURh whoplt U, @wrunuwiup’ Upugqwdh (wrynuwy I, ljwp 1, 7) h‘upqhmmhm‘u
wmpliphg oguujtynt pryjuminipju hufwp wwb w.q.p. U. Anpnjujwiunhl’ oguwljup

nhwnnnmpjmiiutiph hunfwp:
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wuwnlipus bu gwught b wy) wmhwh (Summers 2014: 157) unwhijutip: Nianp
L uptiy, np wunputinh hwnwyht qupnh wnwynpmip, h wwppbpngemu Jun
ppnugh, gnympymu § mubgh) twb Lubnjhpjwt nuwpuypswiuh npny hmywpéwi-
ubipm ((@npnuywiu 1976: 95/17, 99/18; Chataigner 1995: 109/4, 5; Mynyaes, Mep-
ner 1981: 213; Apxeonorust CCCP 1982: 157), (wnjnuwly I, Ulup 13, 16, 17): Quip-
nupiwu wju nép, pun phnnwpldw, niuh Gpym mwpptpuy. wnwghtp' wunph
wunnpuundwt pupwgpnid hnuf (sppowsd), juntiun] wunpp nply b gnpoywdph
Upw, nph wprymiipnd b hwpn bu kYl npnpwlh nueywdpltp, hugwhuhp b
Jutigtmbith dhunnpuwi dunfwwly hpwh Ywtpbupu wwhuywugwsd gnpdjud-
ph ju juuhph nweywdph htanplipp (@npnuywi 1976: 99/18; Kunk 1976: 14, 22):
Eplpnpnp’ Ybpp udwdh gniquihtin® twwnpws Ytpwyny qupnuptyy bp. Jun
ophuwlutinu b nkiplth nugywdpliipny tunmljutipp (Chataigner 1995: 89, 109/5),
(wnynwly I, Wfwp 17): Uinu ophnulyiutipnud wyunnljtipud b guingljtin ininf-
b’ YpYophtuwlytyn] gnpdjwoptitiph (wqungui 1967: wnjnuml XXV;
[llenrasut karasor 2015: 117): Uinpltiph uunmljubipp, winunpjwd Ypuny qup-
nupwd (hutgmg pwgh, Yupny th mubiuy wwhupwnnuljwi funphnpn twl
Junphpnwiptht wunwutyhmpymup w)jw) Jupytanhi Jud hwdwjuph (Keex
1976: 21; hvwuquiywl, Ulpingwi, Nwpuunfu 1973: 134): “Uiwwnhyy qup-
nuuinnhifutip Ytiq hwynh b Cuyjului Emiwgjuwphh b bputwlw uwpw-
hwipph npny npnouhy Yuhpubiph Ypw: Yunjwinputph tunmyutph nnhiutpp
gptipk unyumpuip qrignpnynud tu Yuhpltiph wunnytputpht (fuwbqunyui,
Ulpunguwi, Mwpuudjwi 1973: Qljwp 134, 135; dhjhynywi 1998: wnymuwly 4, 5,
6), (wnmuwy I, uljwp 6, 8, 14, 15): Cunn vwquinyuitth* hunjwinupwp npng Yuhp-
b’ thnpwghp qupnbpny, Yhpunyty bu uppuiquitn hwg pugwiufugtym hunfup
(Fowiqunywt, Ulpingwt, Mupuungwi 1973: 134, 135): Cwenpn pupuypewund
uhgh ppnugmud, wju qupnupiwi Wninlignuip Unytiygtu hwqyunty pinye &
Ypnud (Xagarpsi 1975: 116), (wnynuwl) 1, uljwp 18): b iwpphipmyeymt Yipp tpyw-
oh" fwit bplinyep (gt wwpwdnY £ winwtm my ppauqh b Jun bphupt -
puzpwinid (vwiquywi, UYpngwi, Mupuunguwi 1973: 37; Guwywi 1976: 124,
126, 150; huwuqunyuwin 1979: 96; Ierpocsin 1989: 74, Tabn. 66/12; XavarpsH 1975:
192, 193, 195), (wnymuwy I, tljwp 19-21): Cunlwiywljwi b tunniht wunlbp-
Yud unwhifulipp, npnup hwdwhmisg bu' Yplubyny hpwuh qupnudnmhiubpp:
Uunph utipphu dwljinbuht junmwpjwsd qupnuinmhiutp
Cunhwump. Py Jepuptipnud  juwunph ttpuh dtwltiptup quppuopb-
[niu, Wq hwyintth Jun ophtiwlutiphg & Chiuquijhph puup (Uwprupwi 1067:
187; Cuyugp ppnugh nuiphg 2010: 41), (wnynwuwl I, aljup 22): Upmwphuhg ul,
thuyiigywd, omppht’ pYpusuthwlul, qupnugnnhny, utpuhg' pug hhu-
uwgnyith Ypw wnynuwgny wgnpny wunnlipdws Yniwnghghw: Cwpdnd
gnyg wynn, nlugh dwlu wyunnn pgmitutiphg (hujwuwpwp' wpughiubp) b
puithup odkph gy wpmnywn b gnponud «ogwjuhy» gmpgp, npnug mntiygnud
b wuwnpwy tpwiitthp' Ynfuwgp b muhup funphppuiynn opowtulubp (uwb-
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quyuin 1969: 155, 156): ‘Lnyu hnpwpéwuhg hwpnth B bu vh pwsh gmuw-
qupr ophuwljutip (Ienraput kartamor 2015: 238), npnlp Unybwbu Wwnljipgws
bl wmuwgnyt wugnpny pug hhtuwgnyuh Jpw (wynmuwy I, wjwp 23, 24):
dnpphlj pwuhlh JEumpnund yumbpjus E npu phppwh «dwnhl», npu
wmbipu]nud t hujwuwpuph fjuwght” Yempnumd Yptpny thnpphly fuwy: Ujmu
ptiynph ubipuh dwbpkuhtt ywhwwigly § qujwp, npp pun mwupusjusd dn-
why k jnmp-wpwpuywi dpwulnypenud:

LZunnuljh. Gqulh, dtq hwpnith wju ophtiuljubpmud (wnynuwy I, uljwp
25, 26), hunwyh Yhnpniwjwi hwumjwonul® tip@ynuing wunypyus b
Ynp thnuhljutp, npntlg qniquhtnutipp wnyuwbu guind Bup wd juy Yywynyph
Jujwunpubph hpwuht, ogwjutitiph twljtiptuh b wpdwuhlutiph Jpu: Mywg-
puy k, np utiq hwpnuh wyu bpym oppuiwlutipp h hwywn Bu Byl inyu hmpwp-
Gwiuhg' $hnjtanmnjhg: Ynp thnuhlutiph wunnljtiptp hwynih G Cugyulwh
|tmuwjuwphh wmwpptp hmpwpawtiphg, npnup wwmbtmyty Eu dwyntiph, Yn-
pnnubph U wnwudhu pwptiph Ypw (Kapanerss, Xavatpss, Kanenssa 2004: /2,
260, 261): Unip-wipupuywis jutigtinbith quppupywd, qnyqg utipntljywd thnuhlub-
pp hujwiwpwp Juupws b hlig-np ywynunintupught wunytipugnidutiph
hinn (luwbquyu 1969: 156, 157):

Smpphu. dbpp tpywd gminuqupn winputiphg, Junjwunputiph utpuh
twljtipuht' nippht, dwyyubiwdl gmivwqupniwy dnntignudp wji wwpuw-
dmuf miuh Upwqudh, Shuquiheh, Yunununh b wy) hnwpawuubpnod (wnjni-
uwl II, Wjup 1-6): Smuwqupnly Gu wugnph mwpptp tpugubpnd, uyt
htmntyy pumpny, wyunthtanl' wpunwpht Ywhbtptiuh tdwb hnyby ud duybg-
phy Bu: Snyabpp munnwinmy b dmg Unfupwgnyuhg whisk gnpp b wnynub-
Jupipumithg thtsl ojupuyh tipwigtinp: Ywi b pug dwinwlugnyl b
wpdwpwithwy] ophtwyutip: Wngnpwwuin dwwwyttubtpt niuby dninunpuw-
wtu 6-1udl juyunye)niu:

Puigh gnituquupn winyputiphg; kiquih b wu judpnud nuu]wd winuw-
qupn b Jbpunhp Juunwpnidng ophtimljutnp: Upwquohg huynuwpbpud
ymp-wpwpwywt Jun thmht yunfuing puup hwppupjud £ ugnuwqupn,
qnuq 2tin qdtiphg tnwlpmuptiutip Yuqunn $phqny (wnyymuwy I, aljup 7w,
p): Cwgnpn, htanwppphp tunipp Luphh Ne9 nuipwpwiuhg guinjwd phjnuhy
hpwiiny Yméu k (Merpocs 1989: 45, Ta6i. 34), (wnynuwly II, ujwp 8): bp pw-
Juljwt juyb, hupp wuwlh Ypw welu § ipipusuhulu wynuwqupy $pha,
nplt hp hnphu]wopny udwingoud § ytipp Wyjwod Upwgush pwuh quprugn-
wmb: Lpughp Jumwpnuing wnwdd huwynth b uhw Ukd Ukywuwphg
wtmywd Julign pnipph plynpp (wnynwwly 11, tyuwp 9): Uju hp ypw Ypoud £
quyupynn Ytpunhp bnuan, pun L Squiywih” Jipunhp odwquwp §ujun-
ipywd pupduljui ogwu-gnhwpuith npphi (Gquiywt 2013: 61, wyymuuwy
[-7): Ujnw bipbip Jubigtinti oppliwlutiph qupruinnhtfutipp YYuyjud b pu-
gupdwluytu ULy Jupwuitiph ympplphu. dtlju unfpnnowljuis wpuwhujwi-
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Jwd Jupwu E, hul nu bplmup' plijnpuyght: Gupuuibp b iputg pliynpbp
huywuwpbipby u gpbipt pinp Junppnuqtnupju puwljujuyppoud: Swpy
E upliy, np tiptip upwubbiph gmppbpp winuwqupn Gu: UWnuwquipnnudp Ju-
nwpyly | htanlyw) dninbignuim]. hwwju wnwg mpjugotym thwuguithg
Yhuwgnp Yujh dwltpluht wnuitp b thopugpty: Uu Enwinulny juunwp-
Jud qupnualitipp hhduwwumd wqunn nény Gu wwnytpgwo b wwpphp-
ymd b nthti$ b ubpdlywd bqwwlutphg, npnup wytgh juinbun|np b
- Cwnhthg huyntwpbpyws wdpnnowljw ult thuykgyws Jupuut miuh juyy,
phs ntayh nnipu Sydwd pmppe, Yupé Yhq b mnmghy hpwt, npt wjwpuynud £
Lupmy, utn Yunmyny (Xagatpsm 1975: 60), (wnymuwy 11, Wwp 10): Gupwuh
omppn tipuh Ynnuhg hwpnupws § juytwynu inwimuwup gninhny: Uju
whuh quprugnmhibpp juyt mwpuond mub Ymp-wpupuywi Wulnygpnud:
Cwgnpn, ophtiljp Rpwiénph juyuwptpui Yupwuh onipeh pkynpu £, nph ubp-
uh dwltipbuhtt wnlw Gu obn wiljwunu wynuubp (Badalyan, Avetisyan 2007:
127/7), (wrpynuwl 11, Whup 11): Unyu wunlipiwt dninbgnudp ntumd Gup
npny Yupunpnytutiph Ypw thnpugpjwd (Shihwnuywi 1998: Unynuuwly 23/1, 2,
wrmuwl 25/5), (wnynuuwy 11, uljwp 12, 13):

Uju pupph hwnluwiywlw quuwédniutiphg £ Chpwlunjwihg huyniwptp-
Jud kS Jupwuh Jbptwdwup pilnpughtt hunngwsp, nph pmpeh wpunfwgh-
op Yuqunud £ 53ud Mivh ntaugh nmpu Glpjwd onipe b wpnuwhwpnjud wuwl:
Cpplwplinpp bpuhg qupnupdws | pmpowtwyh, Junpuynu haphuywoph
wunnljipugpnipjundp, npuntn Gbpwnyws b dwpn, Eeibp b pegmu (hujw-
twpwp' wpwghy)' hptiug nintlgnn tpwtiakipny (Azizyan 2015: table XXVIII fig.
1), (wnynuwly I, Uhup 14): Upmdtnud wunlpgws prsmip infw & wpughih
tmuiulnitwal dwpdun], hudtafum hpwith' Eplup nnpm] (wgnuwy 11, ljup
14w): Gnwulmuwal Ywpuhup pinpng  jnp-wpupuywi dwynyenud uunylip-
Unn gpbipk pnjnp pogmilutph (owiqunui 1969: 53, 78,779, 80; Sagona 1984:
fig. 122/248, 249, fig. 123/259, 260, 270; Kydrun 1944: puc. 55; XayarpsH 1975: puc.
21, 24), (wnymuwl IT, Wwp 15, 17): “bnyup wkutinud Gup Stmunfu (Enutiph duy-
nuwunnljtipitipnud (Uwpunhpnuywt, bupuybpwt 1971: 147, 148), (wnnuwy 11,
ljup 16): @nsmiup hwimbu t quihu nputu wplh funphpnuithy, guipnit wyb-
wnn (uwuquinyuin 1969: 152, 154. Uwpnhpnuyuta 1981: 46), muh b wunnwpb-
pnipywt funphmpy (Fuwtbiquinguit 1969: 156; MHM 1992: 1. 2, 346). tnyfuu [ Junphp-
nuiphy twb puquwphy hhtt dnnnympyutiph unw (Maorposckuit 1949: 93; Tonaxn
1993: 100): Cwyluiljwi tmbwgfuwphh Yuin ipypugnpdtibiph Ynnihg wplip tpyp-
wwqyl t hnnugnpémpyui hunfunnbipunnud (Uwpwhpnujw 1981: 65):

Uwpnu ninnyud k ntwgh pnsmiup, npp wunftpyud £ uutfunhly” tplpuw-
swthwlui tnwlmwéah tapduny: Uwpnp inybwbu Gpypugwhuljut Gy
L wpunltipyws. muh nwulymuwal gmju b ngpwibilyni fupdht b junwp-
tunfp hunfuthmtg E nwtilyninush dwmtuny pogniuht (wnynuwl IT ulup 14p):

2 Cujpntwpbply b Shpwluwih 1978p. winnuiutph dunfwinal, 1 jugupwhg, htw-
glanubip' @npnujw ., Wulhlyw 0. b Anpnujwl L.
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Unmip-wpwpujwh Wulnyend twpnwltpy yunlpiubpp huguuntyg b,
hwunhuynuf Gup wpawuhlyutph wkupn] b jubgtmbuht' Ywpnm ghuughtt nfw-
Ynpyud Juunwpnuinyg: Gpljpuswthuljwi junmgywép niutignn winnpnuyminp$
wuunytpubipp punpny b Junppnuqtmupu pupwypswihi (@hthynuywi
1998: wn ymuwly 41/10; Uipinhpnuywi 1981: uhuwmtnd. winjnwwl II; MuoTposciii
1949: Tabn. 9), (wn)nwuwl I1, Wwn 20): bug Jepuptpnud | jubigwunputph qup-
nuuyuinljtipbipht, wyw wyuntin iquih punyp G Ypmd: Wu hnphinjwopnud
dwpnm dtinpht b hpkuhg phy uyu Ynnud wunnlipywé B mppuiilymuthitn' dy-

“inbinhg fuwgwéah ynpu dwuh pudwinjwd, npnip hpkiug Junngywépn] infwinnd
b Uhowqlimphg huynwptpjud Yuhputiph wunnjlipugpmpyui dte wnljw
fwiiunhy ipwiutkiphu (Collon 2001: pl. X-123; Ward 1910: fig. 723), (wrnjnuuwl I1,
uljuip 18, 19): Ruwnwmuplt’ dhgmtinhg pudwiwd snpu dwuh, junphpywity §
«wpwnh snpu hnnunwpwsdputps (Fonar 1993: 87): Uhpwithu Snpuyh jutigtintuh
qupnuuinunpifulipmu hwimhwymd Gup nnuulpymwab guigltt tnnp, npp
lunphpnwiigly b «hnn, wpn' pudwin]wd huumjwoutphy ([Hanmamsmm 1999: 33,
34 ta6n. II/VIII): Niywgpuy ki Uymuhph duynunyunnljipibipnid afwwwnhuy hn-
nhijwéphitinp (GYupwjuwiywh, Uudju 1970: 59/7, 188/1, 249/2):

Muunykpwywph hwenpn whpwdwu dwub § juqunud nwul)muwgwn
«iniwnpwiny (wrynuwly I1, uljun 14q), npp Uinyuwtu hp gniquhtin muh dhgw-
glnpjwt wunljEpugpmpyui dty (Phihwnuyui 1998: Unjmuwl 22/3), (wnjm-
uwly I, Wywp 21): Sunn Wunyputpnd hwwfu tnwulymuhutph b Jhpntb-
ph thengny bt wpmwhuynly (tnp Jud intwnpwuy (Uupnhpnuyw 1978:
105, wnymuwl XI1X; MHM 1991: 1.1, 273): Linwt puquwfunphnipn hwuwmutiphg
utlju wpluwphp unplju E: Uju wunfpuowpt hp thnuuauygwdneyundp
httwpunjnp £ qupmit unjtnnn qunuihwph pnipg puljwph: Uwpnp dtnphu
pnuwd Ubgntmhg fuwsynn punwiiym hpn]” thnfuljuwwygynud £ pnguh b jbn-
ubph htn: Cwy dnpnypruljwi: puitwhynunipwi Uty wwhujwiugt b dwpnm,
pnsith m qupliwt wtnnuip hunfunpnn hiphwpubp b hwubmyutp:

Gqnuiljugnieyniu

Unip-wipupuywit fubigtmbith mkuwljwihnd hwunhwno B wuneh wpaw-
phtr It utipphts Wwtipbutiphn unwpyud jmpuhunnmy b hwqjuntoy hob-
nhwnn qupnuninwnhifubp (wunnyutph, wpnwpht b thuyigud wljtpt-
uht, gnipphut): Ukd htinwppppoipynit £ itipuyugunud Chpulunwith Yupuuh
wunnytipughp qupnwugnnht, npi wnuydd huynh E ppytiu bquih oppuwl:
Uju wnidtih Junpuanu, wquun nény junumiwi tnuwiwyp nnbnad £ junpu-
Ynu-thnpuighp duwynwpwimwyutiphi: Lnyup Jupbih £ hunftdunnty nip ppnu-
qlwpywh gninhtbph wunnytptiph htin: Viwunhuy uywplpub jupoo-
utpnud wwhyty b plgtint, hunfuytu® gnpbtn (uwiqugwi 1967, 62), nph
Juplinpugnyt tpwinulnipymit wiwnwplth E: Uju hp Yhpwnwljut woniinyg
(ntptmb wipwptqm)’ jhnyht hunfwnpynud, jpugunid £ iny jupuuh wwn-
Ypughpp' qupnth unjtannn wmdbi:
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Uytnhu Sphgnput
Cuwghnnipjwi b wqqugpnipwi fuwnpinnun, £€ SUU

Unpph mwpwdwypswih wimhly
U Uhgtwnmpjun hmpwpdwiubkpp

<nnyuadn ulhpywd £ Unpph nwpwdwypowuh winnhy b thetwnuput hngwp-
dwliitiph munufuwuhpnipjwi yunndnpyup” Ywuu]npugbu Ykpghi wwph-
ubipht hpwhwinuguwd hwghnwlwl ytmonfutph b hnwumquljwt' wyhu-
mnwiuplitinh wprymuputiphi:

Ujn hnuipawtiulipmud 1906-2015 pe. wfuunwd mpg Whmytu nwuiywl ghunw-
Yui wppuwhudpliph unupus yuimfuhtwghnwljui b Guinpuputiulwi
nuwnifuwuhpmpymbubipt fuybu w)tpugply b ghnbjhpibpp wwpuswopewih
wuninipyuit b Wwlnyph Ypupbpw): hnugninnipimuutpp gnyg b wt, np
mnwpwowpgwip gunin]iny wnlunpuljwy Juplinp dwhwwpwphubph juwsdtpne-
Ynul® hwinhuwgh  nwquuupuljwi hwignyg, hgh k] tupwunt | apw ninb-
uwluwi b dpwlnpuyh Yhpkgph:

Fwlnuh punbip. whphl b dhgtaunuppui knuipdudidilen, Unpph gpoudi:

Avetis Grigoryan
Institute of Archaeology and Ethnography, NAS RA

The History of Investigation of Antique
and Medieval Sites of the Sotk Region

The article is devoted to the history of investigation of Antique and Medieval period
sites of the Sotk region and particularly to the results of archaeological excavations
and surveys of recent years. Since 1906 to 2015 over a dozen expeditions realized ar-
chaeological and culture-historical researches in the region which demonstrate the sig-
nificantly increasing knowledge towards its history and culture. Those researches have
shown that the region being situated in the crossings of important commercial route,
was a strategic center, which promoted to its economic and cultural growth.

Key words: Sotk Region, Classical and Medieval period siles.

Agetuc I'puropsin
AHTHYHBIE H CpeJHEBEKOBbIe NamsaTHHKH pernona Corx

JlanHas pa6oTa TOCBSIEHa HCTOPHH M3YUEHHS aHTHYHBIX H CPEHEBEKOBbIX MaMSIT-
HuKoB pervona Cotk. C 1906 1. to 2015T. 3iech paGotam Gorblile fecsTKa HAYYHBIX KC-
e THILMIA, APXEOJIOrHuecKHe 1 HCTOPHUECKHE HCCHIeNIOBAHMS CYIIECTBEHHO YBENHIHIH
3HAHWST O TPOMITOM AHTHYHOM W CPEAHEBEKOBOI ApMenyH. DTH HCCHIEOBaHHS TOKa-
3LIBAIOT, YTO PEFHOH ABISUICS Y3/OBBIM MYHKTOM HAXOJSICh Ha NEPEKPECTKe BAXKHBIX
TOPIOBBIX ITyTeif, YTO TIPHBEJIO K IKOHOMITIECKOMY W KYJIETYPHOMY NPOLBETAHHIO pe-

rHoHa.
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Nunnidwu)fumphwgpuljui wljuwply

Ubiwiuw 16h hwpunjwplitijwi wjwquup hunud jugqumd Ep wyundwljui
Unnp qujwnh dwup: U gunignud § € Stinuppmuhph dwpgnud. gpguiuuly-
Jud E Upligmunt, Ubwuh, Uplibjwt Ubwih b dwpnbhuh (Gdpnunywi) (in-
upnpwibtipny’: Sunjwnh vwhdwubipp wplitppmy pungpymy thu twlb Lin-
uwgtnh m (@wppwnh Yhpuwhnyhinp (Ununhg thush Swynbhg (imuw)npu)
ubipuynudu L4 “Unp Cwhnufjuith opowi?: Luwgnyu dwdwuwljuliphg ujuwd
quwnu mubigh) § Juplnp nwquunjupuluu tpwiuwynpniu. Unppny Lp
wiginuf wnlnpuljwu-pwpuwiuyghtt Mjhu-Nwpuou] Gwiuuwphp, npny
hpwip Eht dhwunud Cupunjuyhin b Uplibyjwi YUnfjuubipp: Uyuntin b guin]t
wyn Gwuwwwiphh Juplinp pnwquuwpuuwi Yhnbp hwinhuwgnn «uquan
punupy» Uwplithup®, dwinuupuphught juywi-pupuyjwuunmb Quniphup,
Ulipdwynp Uplitiph wibiunitd' Unpph nun hwitpu]uyptipp, hpjuwtwihun
Jkunpnuubp Swp, Ukd Uwuphy (bwjuhumd® Uks Ungpu)? b Unnp unwiiub-
np (Uwipuniwut ntiv Uwwinwu 1936: 194-204; unyuh' 1940: 8-9; Qwpmp)ni-
Ww 1960: 6; Cwlnpjuit 1966: 93-95; Cwpmpymitywi 1968: 212-220; Uwiwrywi
1984: 192-218; Ruiplunpwpyut 1973: 289-384; Awplunipwpyui 1982: 217-226;
Gupwuytnywia 1986: 232-237; dunfyngjui 2005: 40-46; Sphgnpyuiu 2016: 66-71):

I Oquulwp Junphmpniph U phtwpynufubph hunfwp junphn Zunphwlunpymi
huypinuinuf £muwihly Ulpniywiip, Pubuw Gwpuylangwiht, Cugly Qulnpjuihis, Ujlip-
uwnp Swhnpliwihiu b Upubiu Rnpnjujuiupi:

2 Unpp qujwnh Jlpuplippuy, npu pun «Uplauphwgnigh» plingplfwd tp Upnibhp -
fuwphh g, mbmbinipyminubp b hwnnpynut mpupnwuw uiupughp L wpunfiwljui
wpéwbwgpnipymtbipp (Jlpghbiubipu paginjwd L wpmwhuywis hopupudwl uwhdw-
tiwpwptiph Ypw), winnhy b dhebwnwpywi yundhgutp Upurgnhnu Munmitinup, Unjutu
funpliiughty, Uguipwiiglinnup, Gnhybi, Ubplinup, UnJubu Gunuiljung]wght, Upnt bu-
hwly wi-bupwjuphty, Cunfunignpiu wi-Unilwnguupt, Sphgnp Wphywibight, Uity
Cuyng Ywpnnhlynu Smjhwiutiu @ Uulight, Ywprnuy Upltyght, Unlidhwiinu Oppli-
Jwiup, Unijubiu Bpligp, Ut Suyng Jupnnhlnu Uptintt Gpliwught, wnughputn
Amluu hugh§uiup, Cnfhwtiuliu uu, Gwhjuwpniywigp, Unwiihg jupnnhlnu Uwp-
qhu wpphuu. Lujwpwigp, Uwljwp fuplununwpjuigp, Ulupny wpptiyu, Udpunnjui-
gn, Ujliputy hywlnuljp, 2 lnun Whowlp, Gwpugln buu, Ulupny wpplivu. Slip-
Uniupujwip (Uwipunfut nbiu Uphpuitn 1893: 63-76; Fuipluntinupliwig 1893: 46; Ulpuw-
wliwig 1895: 626-634; Mlinpnuyuit 1984: 175-184; Cwpmpmiwin 1995: 191-208; Zwlnp-
utty, Sifwywlywi, Gupuwtngwt 2001: 18; Suywlywi 2002: 72-75; Upguipyw 2004: 92;
Suinpliw 2009: Yunpgyut 2013; Msanosckuii 1911, 21-30; Bapxynapsu 2011 Hakobyan;
Hmayakyan 2008. 181-189):

3 Cuywih kp Uwpbivpug Juph nupngp, nph uwubipu b tmb Unpnuntt U Swnitgh Yu-
prnhlnup, Unlohwtiunu Jupnuiubng, dtntinm] unppligh Uwgnng U Gnjupnligh
Ywennhynup b mphgutin: :

4 Utd Umuphlyp quiwnh tpwiunnp Yhumpntutiphg tp, mp wyghlig b pwh Upwup
1606 piwljwiuhty, b hunnnily hpmjwpmwlm] wpnnunypyntuubip 2ynphtg Utghp-Cuhuw-
qupjwitiph, wlhptig dwpwinwh hpmpyniup, puquupht mphy gnintp o -
nuwlipnbip: Uk Uwuphynu E quin]nuf Ulijhp-Cwhnuquipjwinitiph wnhuwljuw qliptig-
wiiminnip: Qninhg huyniah G gnipg 5 nwtywl) hpunwpuilpjwd hdwgptip b hup-
ymphg wnby fuwgpuipbip: )
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Upwpunjui nugnp Upgwfupt b Gmph winnpht hnuwiph winbuwlwi m
tuljmpuyhu Yhnpnuubipht thwgunn pupuwjwiwht Gwuwwwphp hwoib-
ny Unnp qujun' ymnunnpymd kp ipip mnnt: Unwgh dwuwwwphp Ujpp
qyuunny (Ltphu Cnpdugh (iniwugpny 27514) dnunud Ep hpluwwithun Swp,
ynwp (Fuppwnh hnjhn Ep houmd Unpp wduh b hwdwimb jEmwagph
(24004) Ypuyny, wuyw thwinuny wnwghtihtt’ hwuinud Mwpuun]: Gppnpr Gw-
auuiphp Ulh jEnbwgnpugh Yypuygny heimd tp Pwunhunu wjui b dninnd
Uniph wjuquit (Fupjumnupju 1973: 5-8):

Unnp quyunp, np Ynsl | uwl Swdnbip, Upinhg Jud Mdipnumbu, Up-
nuwphuywiutph b Uppwlyniuhubiph opgwumy wnwéhu Jupswluwi thuynph
(thnjuwppuympjui)’ wipnne Upgwjul hp lip pungpynn «Cunnbwging hy-
Juwumpbwy Yhmpnt bp, hul upwig whynuthg htann dhwgytig Umuhp
twhwght (Gphju 1960: 41-52; Gplafwl 1963: 80; Ulkjpnutui 1993: 23-29;
Mynmpwpywtn 1994: 9-11): 9-py nupnud Unpp qujunt wgunud | fuwgbkith hp-
Juwumpywip, hul pupuljiuht punmyd twb bpw jEanpnuwljut quijunp,
nputm holunud thin Unwiipwhhlutipp: 10-11-pi 1. Unpp pungplywd Ep wnh-
unuh puquunpnipjwi juqunuf (Fupfumnwupyu 1971: 52-76; Axomnsi 1987. 241;
Swlnphut 2011: 67-119): 12-16-pn nuptipnud Unpph wbpbip Eh Gmpywiitpp
(Lwupuiigyuutp), 16-18-py nuptipnu’ Ulithp-Cuwhtwqupyuitiulipp (Oym-
philjwtiutin) (Gwpuugtan tugu. 1914: 34; ympupjwu 1975: 403-408; Yupuuybi-
i 1999: 10-11; Lwynpywia 2007: 205-207; Utunuujjwia 2007: 158-161): Unppnd
hoJuwd pnpnp wyu wnhutipp dunwquijwi juwbp mutht dhdwg htin b dw-
gnuf Eh «ounnkhg pyph hpluwiiutinhg » «2onpwitunfwl»-h «ownkwugh» hy-
Juwtwnnhithg (Swlnptut 2011: 543; wtiu twb funpbwugh 1997: 126-127):

18-pn 1. 20-30-wlwiu pe. gplipt N9 quijwnp huywpuu]nud E uuud
A phth pwpwpibph b Ynyjuuywi gintph (Vwubuynpuytiu (kqghutinh) vh
puith wuujunwlmpjmitukph htan, hul Unmip-Upwpuw nwthwumnwuiiph
pripp-ppnuijui dwquunip paginpulju npny glmwludplp, huswylu ophtiul
pnjwithutinp, wjuwnbn wignuf Eu tunwljligmpywitn (Ltn 1973: 303; Gupuwb-
wywih 1999: 31-32; mbu twb Swlnpliwt 2009: 225-245; Unwitug 1894: 494;
Qliqunfjwiug 2010: 73-74):

UtnhY b vhgtwnmpymi hmpwpdwuubph

nuunfuwuhpnpjuwt wundnipniup

Uwnnpl tipluywgynud § Unpph nwpudwypewmd hhgjw) nupuppguii-
utipny] pwgmnn htwghwwlu hmpwpawititiph (wupngutip, phwluwypbp,
tijtintightutip, qliptiquwtiunntitin) wtmnufutph b hinnwgnnnipymubtiph wuwn-
Unypymup’ pun dunfwiiwljugpuijui hwenpruljwinipywi’:

5  Upjuwumulipnud oquuignpdyliy bt G. Lwuywth, U. Rupuupwph, U. Fuppmipuput), 9.
Uhpuwytiywih, % Shpwgyuwinh, & luwgwnpwih, U -Ruqubipupjuiuh, £ Uliugudjuiyw],
h. Gupuwtnywih, €. Gupuytnjwith, £ Ohwiywup, U. Quipnwipyuiuh, W Uwiumijut,
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Unpph nuwpwdwypswiuntd wnwghtip &. Lunquywii kp, np 1906-8 pe. huw-
ghnuljut juytwdu]w) wyluunnwpubp hpuwuwgptg' wntny wwpptp
nupuppowbiitpny (uyn pynuf winhy b dhgtwnwpyw) pYwgpynn wwutjul
nuipwpwithitp, Junwpbg wyn pudpwpwiutiph whwtiph b quwdnutph nu-
uwlupgnud (Lwpuywi 1931: 73):

Swipwdwypowuh htwghinwljwi nunfuwuhpmpymuubipp hwawjuwlhu-
gw Junphpruyhtt mwphutph. Cwjwuunwith hunpymuttph wwhyjwunpyw
ymihwnti 1926 -28 pp. munufuwuppnipjniiutp jumnwptig Unpph tnupudwgp-
swimu’ mkjutthjului uinmqunt lupwpljgny wumndudwlnpuyh Juplnp
ohtimpymiutiph Wkd dwup: Unjunuuthtgh Ynpdwunuthg thpltgnt hwdwp dwup
unpngnufutin wpytightt Unpph tjlinkgnul: Gunup]bg twlb pudh]wd ptynp-
utph hunjupnid b nbinuyhtt huwnwpwtutiph hhtund. huwnuwput-puiigu-
pwi hpfuytig Unppnud: Upluunnwiiplitip uljubightn nwup] by wynughuhii twb Utd
Uwuphymy hhtulgnt hunfwp, npp uwluyt shpuwiugun] (Lwjwipwp 1931:
3-6):

U. Pupjunujupyuith m S Shpugjuiip 1960-wlwutibph dwutwyh wb-
nnufutip Junnwptight UWymbph . p. w 6 - . p. 17-pr n1. pywgpynn puwljuyw)-
pnu: £qnp wwphuwubpny opewupuunywd funynp piwunjwypp Yuplnp Yuwn
E hwinhuwgly Unp-Nupunun] wnlinpuljwt Gwiwuuphht (luwsunpui b
Puuiupupyui 1972: 58-67);

1960-70-wljwi pp. muwpwdwypewlmy Whiswdun]w] htnwgnunuljui wy-
Juunnuiup Yuinwiptig Yhfwgpugtn U. Awpjunmupjuiun’ hpumwpaljing gu-
uwnh 19 phuluifuyptiph 338 Jhiwgplip €6 wwpwdpnud b 5 phuljunjuyptph
42 Jhiwgptip LA wwpudpnud: Uunpuipupéun] wyn, puwljuduwypbiph wwn-
unypjuitip L humpymiutitiph (Rwpfunmupywt 1973: 289-384; nyp' 1982: 217-
226):

1975-1991 pp. b. Gupwylnywith gjfuuynpipjuip uhunbitwnhy uytnnud-
ubin hpulwinugyighin Wp.u. 4-pn - t.p.uwt. I-htt fr. wwpuwuuun puuiuywp
Gupunpnipnd (quigmy E Unpunniuh-dwpnbtuhu hhu b unp fuGnmnhutiph
hsb), npp 16h wljupnulh pupspugiwi hbwupny Pt b Epwodt &
nuipwpwiunwownh: Spuihg hynwhu' wyh qun plwd puwuduyph yp,
pugytightt twb W.p. 2-3-pn nr. pugnufubp: Auwluduph Gupunupuyt-
wwhtupupulwy whiutthlugh b huwghuulwy wnph wyjuibiphg blub-
ny Yupigh £ wuly, np Ywpswnpympp bnt b onjudptipph wpuunpnipjui
twutiwghnugwd punupunhuy wyw: W dwuehi b jununad aljunpunipjui

U. Cduyulywiuh, 0+ Ahphnbbh, U, Mwpdbighwubh, £ Updntywp, <. Culynpuiuh, £.Uw-
umgjuwih, <. Manpnuywih, L. Yhpuynuyuih, L. Utanhuywih junwpud hinughwului,
hfwgpuijuis b whmpupuiiului munifuwuhpmp)mititiph wpymbptitipp: Swinny
npumpnipyni £ nuipéty Unpph hwy-glipdwiuljwt hwghmuluii & tipypupuinuljut
wpaujwjudph Junnwpud wuunwupubiph:
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hunfup Ywuwnbu]ws Swipng-Yuuhljubptt m ks sunhtph wutnubpp, np
huywwptip]l) G wnwd qpliph popp puwwpubittphg, wuatiphu Ghg
pnifuwphttipp, npnup higithunuiwi punwpuyh ﬂzu_lllm_][ah wmwpphp Gu b
uwjupud hunnuljutipp (Gwpugtnywu 1979: 268-277; Gupuutunywt 1979:
21-22; Yupuytinyw 1981: 29-30; Yuwpwwtinywu 1987: 44-46; LGwpuwytanjw
1989: 56-57; Kaparnersn 1980. 36-38; Kapanersin 1988. 33-34):

Yuptunpmp gmnmy 1971p. <. Unwgulwiywuh Ynndhg hpulwiwug-
YJwd nudpwpwuwiht whnnulubph wpymupnd h phyu Jun opswuh puquw-
phy punmuubiph, hwymbwplipyt) G hgkuhupnuwlub punnudutp, npnug wp-
rymiuputipnp sk hpunwipulpty:

1979p. <. Ohwiywuh Ynnquihg wtmnufulip hpujwuwgyightt YGwpgwun-
pph «Rwpl puiny wdpngnud, npuntin pugytg U. p. w. 3-1-hu nr. nudpwpu
(Ohwiywh 1981: 31-32):

1978 p. & luwswmnpyuith, U. Qupnupwih b U. Uwumlpwuh Ynnihg wb-
nnufubp Junnwpytightt UWymuph «4np pinigpy wdpngnud: Cuymiwpbp]ud w-
puphtuuis hunfwljupgh tuwgnpytipny b jubigtntiuny hnwpdwip pywgp-
g winnhlhg np dhewnwp (Xavarpss, 3apaapss, Manyksia 1979. 527):

1979-87 L 1993-96pp. hmpwpawuwgn U. Yupwytanjwup htmwgninbg
Unnp qujunh L4 hwnjwsh hnpwpdwubpp” Qwinwpbpnp, dmpywbib-
ph holuwtwhun Dwp gminh Gytntghttipp, uthuph hmpwpéwiwfunuipp,
Spwmumnh (@wppwn), Luh (Luntwgln), Quihuhh (Luinuwgtan) 12-1411. Ju-
unipotitpp (Ywpwyytanywt 1999: 225 Gupuytanwi 2009: 36-50; wtiv b
Cwhjuwpnittu 1842: 356 -365; Rwjwwig 1842: 208-215; Awplununuptiuig
1895: 275; Gunuitijuinnuwgh 1983: 340; Swiawytigh 1961: 322; Fuwghlywiu 1950:
84; Stp-Unijuhubiwt 1938: 93; Rupfunwipjui 1982: 225; Uljpingwia 1985: 37-
38, Cwupwipjwi 1992: 85-86):

1980-wljwititipht  hnpwpawtivtiph  Yipujuqunquijui wyjuwnwip-
utip hpuljwuwgptg Ntanwljui hnipupdwiitiph wwhywimpywu huyyulju
plljpmipymtp’ Ytpuluiquign] Lwhbwuh pughihly Wtntghtt b quuhpp
(1983-88pp.), Uwutiulh Jupulwugutym] Unpph pwqhihy Wytmlght (1986-
1991 pp.) (Swpnpjmiyui 1999: 25-26; hifun. tult Uwpquyuiy, Snjutihjui,
Uwpunhpnujwi 1982: 89-112):

1980-wljwiitiph Yhutiph nwpudwpeuinud hhlnli.lqnmu.lliw‘u by wp-
Juwnnwitp Juinwptg Yhtwgpugln & Gwpuugtnjwip hpunnupuytgny 7
puuluuyph onipg 39 unpuihuy Yhiwgptp b 5 hwghp, npnup puigpnio-
utipmy] kEhu hpunnwpulyty U. Pwplunipuipuith Ynnuhg (Gupuytnyw 1987:
99-103):

Swipudwypowin Jurjuwdun]wy nuuntuuhpmpymitubpp pwpniuwip]b-
ghtt twli htanfunphpryuyh opowtnul, tpp untindtig npuljuljui unp hpuw-
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Uhtwl" wuypiwu]npywd hwyj-wunpphiswulw hwluiwpunnpyui thognud
mnwpuowppswiuh puwlpnipjutt juquh thnhnjunmpjudp: Ubkduniuuunpmu
Yuqunn wbinh pynippwiunu pwlsnipymiup onipg 250-wnfjw hwununnnithg ht-
wn htmwugu], Jipugwi huyuljui Guynpughtt hnpwpéwutitiph nunifow-
uhpnipywit b wwhwwnpyw htn Juupjws twfulhi junspungnnubpp:

Ublwfunpjnithg htann wnwghip huy-hnuquljuwt thwgyuy hinughunw-
Juit wppwwhunuiph kp, np 1995-2001 pp. junuptg Unpph wupudwypyw-
uh wipngubiph, puwlunjuyptph, nunipupuibph, ttinkighutipnh nupuodpub-
nh Ytpglantyw Jubglintth whwwpwinwg, wyn hmywpawitph twjuiulu
pYwgpn, wipnguliph nuuwlupgnuf puin gnpéwntwljwu tywiwlmp)wiy,
swthwgpnud b hwnwugonud: Uppwjuijunidpp 1997 p. htnnwjunquiljui wti-
nnufubp hpwluiugntg Upp 1 wdpng-puwluntmhnud, npntin huwynuwpbip-
Ylight htykuhunwuis Wwynpwhts spntip, 12-17-py, . bphm Eynbghttp
U gbpliquuinunmt (Uwbipunfuut nbu Suywlywt, Ahohntil, Mupdtishwith
1996: 47-49; Quuywlywu, Cwhnpjut, Rhohntik, Nwpilighwuh 1998: 39-41;
Cuwjwlwt, Unbunguwi 1998: 41-42; Cwljnpjwt 2002: 58-59; Biscione, Hmay-
akyan, Parmegiani, Sayadyan 2002. 61-249; Hakobyan 2002. 301-317; Sanamyan
2002. 325-350):

2004-5 pp. £ Mtanpnujwith qiluunnpnpyunip wimmiutp hpuiwiwgyb-
ghu Qwimwplipnh Juupmu: dwupp guinnuf E L4 “Unp Swhnufwiih opgw-
unul: Stpunpywd L Luntwgtanh thgbwhnguh we wihht' Swiunuplpn w-
nnghg vnwn 14U hymuhu-wplitgp: Cunfuhph shtimpyniutitph hhuwlwi dup,
puwn Zhtwpupuljut wpéwinugpmpyui, Junmgyt k1276 p- dwghpe qupyb-
wh Ynnihg" wytijh hhu Eytmbgm pmipgp: dwtwlwiu hunfuhpp gnjunbiby
Uptgh 14-pny 1. Yhubipp Yund tpgtinp: unfwihpn punyugud & hhtig vt n
thnpp tjtmtighutiphg, quijhp-dufunntihg b quitquiljuwnithg:

Ntmnufubiph wbiunfts wpnyniuputiphg Whlp tnn 180 Juwspwiph nt juugw-
pwinpwy uwytiph hwynwptipnufu kp, npntighg Whuy th thapp dwub Ep nbuw-
Ulih high wtmnufulipp: Swywuwpbpyly b ghtwpupulput, whpuwm|uijui
U hhpunnwljuyht pnyph puquuphy Yhtwgptip (Mtanpnuywt, Shpwlnujul,
Uwdupjwia 2009: 1-108; ntiu b Uhuintywi, Uwbungwt 1996: 71-73; Ywpuw-
wlnywi 1999: 29-30; Mtanpnuywty, Ghpuynuywi, Uw$huppwi 2005. 240-246;
Nnpnuywi, YUhpulnuw, Uwpwupyua 2007: 446-454; Manpnujwi, Yhpuln-
uywit, Uwbwpywia 2008: 247-255; Mtanpnuyut, Uhpunujwia 2009: 14-23):

<. Manpnuywup b L. Uytanhuywip uinwpl B uwl Gulnpupuiuiui
nuwnifuwuhpmpynitubp. winpunwpél b Unpphg dwgnn 16-17 . npng fuws-
pupliph wwnjipugpmpwii m hfwunwpwnpjwip, huy £ Uwpgupuip
wlmpuputului b wpytunwpwiwlut phtmpyuwi b bupwplyly Lupnb-
huhg wwnwhwpwp hwywiptpjud Junfb wh nimwhnnw, npp plugpynd



Unpph nnupwdwspgwith winnhly b thguwnupjw hmywpdwuubpp 255
E il p. 1-2n . (Uit 1999: 7-12; Uwipquipyw 2000: 167-176; Mianpnujuit
2008: 219-221):

2010-15 pp. mwpwowpowumy wtmmuutp b htnwjumquijuwt whuw-
wmwupubp hpwljwiwgpbg £€ SUU Shwghnnipjut b wgqugpmpju htunh-
wmnunh wppujwjumdpp’ W Anpnfujwh giluwydnpmpjunip: Cuymnupbp]tighu
hhgju npupuppewiutipny pywgpynn 15 wdpngutip b puwfuuntinhutp Unpe-
pnud, ‘Unpupwlnud, Uqunnud, Runuguénpnd, Lhpht Cnpduymd L (Kunze,
Bobokhyan, Meliksetian, Pernicka 2011. 17-49; Wolf, Borg, Pernicka, Meliksetian,
Klinze, Bobokhyan 2011. 51-72; Bobokhyan, Kunze, Meliksetian, Pernicka, Meller
2012. 342-354; huin. wl Jwiywh 2012: 148-151; Uhpyut 2014: 17-31; “bwuh-
i 2014: 124-136; Udhpjwiy, Gwihbyjw, Uhdniyw, dwiywi, Sphgnpyub
2015: 123-130): Nwunfuwuhpynn upwypewith hwidwp nipwgpun] B Unpupwly
1, Unpp 1 i Unpp 2 puwljujuyptipp:

‘Unpuipwly 1 wipng-puwlunuwypp guinnd E hunfwiints gyminh wipbityjui

Swypufwunug: Amnmdubiph wpymupmy wwpqytg, np wyu junmgyb T qun
tpluph nupuppownud b pupnibuyl) oguwgnpdyty Uty qupgqugwd hg-
wnup:
Unpp 1 wipng-nhnwljtanp guum § hufwimy gymnh Yhnpnunuf® gb-
wwuftipé piph Ypw: Abmnufutiph wpnymipnud wwpqybg, np Jun dhuwunwpnud
niutigh) L «Guuuyuphuyh wipngh» gnpownnyp b gunphhy hp hwpuwpw-
Jtan nhpph' Ytipuwhully (intwgp dnnn wnlnpului nnht: Snugquynud,
ynpgutym] nuquwjwpuljui Jupbnpnyeymip, popp Yap E wdymu qliptiquw-
ungh: Ulih mp" hunjwbupwp 13-pn 1. ppmpp nupajw] puwltigynud £, uwljuy
wnlu Wwmph wuyiwbipnwl, wuydd, htwpunp sk funuly wyn opowiunud
puwljuwyuyph gnpomutmipyuit dwuht npujtu nuquwljui hbuwltan:

Mtnywd Eppnpy wiipng-puwljuntinht Unpp 2-u k: dlipghu quinmu
qminh wplityui Ynnunud* ppgwujuinh faljunnuwdp Ytpwhulnn nhpp nutigny
pinh Ypw b nupdw) (Emwgp dning Guiiuuyuphh tigphu: Apnugtmwpu
pwluntinh gnyg k wwjhu phulmpywt pnyl htanplip my dhgwunupnud, hizg-
whiu gnyg k munhu hnpwpawuhg hwymiwpbpyuo Jutigtm ki wympn:

Uuughuny, pyuplyud tptp hnywpawiitiph £} mubigly G gplipt unyl
gnpdwnnipuh tpwwympyniup b Jpwhuljlip nuquugupulwi juplnp n-

nhu:
Uwnnpl plpywd wnjniuwlnd utipuywgynud E Unpph wwpudwypguinh
htughmuljuis hnyyupéwttpnud 1906-2015 pp. Juunwpyud wpfuwnuuptit-

ph plphwmp wuinltpp:
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dunfwuw- | Uppunjwjudph nb- | Quudlym | £mpwpdw- Euﬁ:ﬂmﬂﬁg b; ugpnt-
Un Yujwpp quypn | uh wtwwgp | S2EERT pymun
1906-1908 B. Lujuywi Ulww 16h | npudpupuiy [ whnnufubip winnply,
hwpun)- uhgwnwp
wnlibipuila :
wjuqui
1926-1928 | Cwywuwnwth him- | g. Unpp ijtinkigh unpngnud, | Jhgwnup
pyntutiph uywhwuw- huwrnpupwuh
unipjwi Ynuhwnb hhdumu
1960- | U.Awplunpupui, [ q. Uymup wnipng- wtnnufubip winnhly,
wljuiitkp | 9. Shpugyu puwluuyp Uhguwnwn
1960-70~ | U. Awplumnupyw | Ubwuw (6 | Gtnkgh, | Umtwgpliph | dhouwnup
wljwiiutip hwipun]w- Juwgpup, hpunwpu-
plibiui nwuwiw- Ynud
wjwqui, pwp
[Fuppwnh
yYtipuwhmhin
1971 C Unwguljuwiywy | g. Yupswn- | puipupwu | whnnudutp wiwnhy
pnIp
1975-1991 | b.Yupuytwh | g. GwpSwn- | puwluuyp, | wbnuiubp winnhy
pjnip nufpupui
1978 d. vwgunppu, | q. Uymup' unipng wlinnufubp | wnhy,
U.Qupnupui, | «4np ppnip» uhguwrwp
U. Uwinilyjui
1979 <. Ohwwwu | q. YwpSwn- | wipng, | wbnnuubp | winnhy
- pop’ nunfpupuiy
«Rwpk nnin» 5
1979-1996 | U.Uwpwutnnyui [Gwppwnh tjtinkigh, | yhvuwgpliph | vhotwnuwp
Yipuwhmlpn | Juwgpwp, | hpuwnwpu-
wnwuywiu- lynud
pup
1983-1988 |  Mmnwiut | q. dwblbwb, | Lyjtnkgh | tnpngnuf | dhghuwngup
hnpwpawbutph q. Unpp
wwhuwimpju
huyljuljwi
puljtipnipjnmia
1980~ | & Gwpuylnwh | Ubwbw6h | btnbgh, | yhdwgplph | dhstwnwp
wlwttitp hwpun]- Juwgpwp, | hpunnupu-
wplbjwi | nuyuiu- md
ujuquin pup
1995-2001 | Cwy-huwpulwy | Ubwbw 6h | wfpng, | wtmnufulp, | wiwhl,
hinughnuljw wp- | hwpunjwpbb- | Ghnkgh, | hnwjumgm- | dhghwnwp
qujujunudip puw ww- | pudpupub, Pt
quit uwhdww-

pun
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2004-2005| & Mbnpnuwh | Cwunwplpnh | bytntgh, | wimawlubp, | dhetwnup
Juiup Juwgpwp, | yhdwgnptph
wmuywiiw- | hpunnwpu-
pup Ynud
2010-2015 | Cwy-gbpdwhwljwl | Ulwiw |8h unipng, wtmnufubp, winnpl,
huwghnwljwu wp-|  hwpunl- | puwluduyp, | hnwlumgn- | dheunup
aujwjunuip wplhljwu | pudpwpuii pyniu
wnjwquib
Udthnthmd

Chnwgnuinmip)niuutipp gnyg bu wwhu, np Unppp winhl opowunud
uhgtunupmd Juplnp nwquuyjwpulwi hwugnyg | hwinhuwgty: “bwjunpy
nupuopswiutiphg dwnwiugyud puwjujuypuyght b wdpuwphtwljw Juhwn
guiigp ulpruptiuy Yhpuny ttpumagl b winhy nupupgwih wwlnpuyht
Jwinowdn’ dhgunwpmyd hwpunwiwny huwy ppuhnnutmfu hupumpjwu
wtiwpunipugpuut junphppwipwiiipny® Eytmtighttinny, fuwspwptipny
I muwywiupwptpny: Sntym] dhetwnpupju Mhu-Nwpnuy] wnhinpulju
Gwyuphh Ypw' quywnh puwluuypbpp, wwmupuinujui hudwlupgb-
np, Gwiwupuphuyght Juywtp m pwpunjuwiunutpp jupbnp nbp G juw-
nuighy dhewqquht hwnnppuygnpjwi b wnnph juquulipuydw gnponud:
Unpph tnupudwypswuh htwghunwljwis hmpwpdwubpnud 1906-2015 ppe. hpw-
Juugywd wwniwhtwghuuljuh httnwugnnnieymuiitpt bugtu w]qugpty
ki1 ghuntyhplibipp mwpudwypgwith wwndnipyui b Wwlnyph Jbpwpbpjug:

Gpuljmunipymu
Upquipyuie @. 2004,
MNunnunmphtu Utiptnuh: Gpluwt:

Uphpude 1. 1893. ’
Uhuwljwi: Stmugpnipits Umitwg wpjuwphh: U. Lwqup, 63-76:

Unuilouug 4. 1894.

Nt Cuyng Dunniniphiut, %, @hdihq:

Ulppyuwite U 2014.

Ubwtw 16h hupu]wplibui unjuquip yundwhwghwmwlui hudunntipu-
wnmd (R, XV-VII nn.): Ubipdunnp Uplibgp. wpuuminipymiy, punupuiljuin-
i, Wwlnyp, IX-X, Snnjwdubph dnqmjwom: Gpluuh, 17-31:

Udhpywie U, “bwuhliyuie <., Updintyuie S., Quitgwie £., dphgnpuie U. 2015.

Uppuquit jwinu$inh mwppbpp Unpph wnwpwdwypowunid: Apnug-tpljupb-
nupjt Uymithph «uppuquit juiinwhnpy. huwghnwljuh htnwgnnne)niu-
uty, Gpluwt, 123-130:

Uyjlaphugude L. 1999.
Unnph 16-17-p1} 1. Juwspwiph wyunnlipugpmpymitip: «Uwpuyp, 2, 7-12:
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Pupfuniypuplaaug U. 1893,
Unnuutihg tphhp b npwughp: @h$ihu:
Pupfunupuplanieg U, 1895.

Upgwju, Pugm: -

Puppimnupyuin U. 1971.
Upgwjuh, Cwphh b Pwnhunuh hpluwumpmuutpp [X-X quptipoud: Nuwufw-
pwiwuppwljwu hwinbuy, 1, 52-76:

Pupfurunwpyuiu U. 1973.
Shnuppmuhp: Fhyw hwy Jhiwgpmpui, 4, Gplut:

Pupfurmanwpuiu U. 1982.
Upguwju: dhyjwi hwy Jhvwgpnipyut, 5, Gpluut:

QlLnpgjui S. 2013.
Quyng wplitijhg Ynnutipp pun «Upluwphwgnigh»-h: Unbuwjununipjui utin-
Uwghp: Gplurt:

Ynwdjuing b. (Cuglyniup) 2010.
Minbquuguljwu wiuwpyulp, Gplu:

Gnhgnpywie U. 2016.

‘Unp hlinwgnumpymuubp Unppnd b Quiniphu Juywi-pupuywiwmui
ntmunpmpyw uunhpp: «Cwjwunwip b Upbbpupphumnitnjwi punu-
pwlppnipiniupy, Uhswqquyhtt ghnwdnnny, Qtyngmufutp b qliymgnufutiph
npnyputip: Gplhut, 66-71:

Dwiuplippu £. 2014,

‘Unp unfjwjubip htwgnyt Swjwunwih wuwynuywuwywt hudwlupgh Ytpw-
plipwp: Ubipdwynp wpltgp. wunninpymt, punwpulunipniy, wwlnyp,
IX-X, CnnpJwidtiph dnqnjwdn: bpluwt, 124-136:

Gplidjuwi U. 1960. i
«Owmbwging holuwiumphiuy, «Lpwplp hwuwpululun ghuompymutbph,
7-8, 41-52:

Gpladjude U. 1963.

Quwjwunwiup pun «Upjuwphwgnigh»: Gplwi:

dunllingpuis U. 2005.

Fhu-Nuwpnuy Guwuyuphp Jun thguwnupmd (5-9-pny 1) «Eguhwdhiy,
JdR, 2005, 40-46:

Luipuyuwin 6. 1931. )
Yunfpupuitiiiph wtmnufutipp funphpuyht Cwywunuinug: Gpluws

Lkn. 1973.
Cuyng wyunndnipynily, h. 3, ghpp tpYpnpn: Gplaw:

wgunppyuie o, Luquigaupyuin U, 1972, "
Uwpunniun b dwpnbithuh opswbtitiph winnhl b thgtwnwpywis hmpwpaw-
ulipp: «Lpwpbip hwuwpujuljwu ghnmpymuutphs, 1, 58-67:
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Guwpuaylop k. 1914.

Qothtiwtip b Uljhp Cwhiwquptwtip: Uhipbp hwy dighpmipbwt twuht, A, U.
Eguhwbdhi: a5
bupuuylapgue b. 1979.

Lupwnpymph wlinmuutipp (1975-1978 pp.): «Munmiw-pubtwuhpuljui hwb-
ntun, 3, 268-277:

bGwpuaylappui b. 1979.

Yuipdwnpniph whnnufubpp 1977-78 pp.: Cugjuljui UUZ-nmud 1977-1978 pp.
nwonwjhtt hiwghnwljwh wyluunwuputiph wppymuputiphu Wwlhpgwoe qldm-
gnufulinh pliqhuutip: Gpluwt, 21-22:

Gupuaylapjuie b, 1981,

Guptwnpniph whnnufubipp 1979-80 pp.: Cunjuljui UUL-nud 1979-1980 pp.
nupnuyhu huwghnwljwi wyluwnwipubph wpnniuputiphu whpjws qlm-
gmufuliph phqhuubp: Gpluw, 29-30:

Guipuauglapgui b. 1987.

Uupgunpniph whnmdutpp: Cugjulju UUS-nud 1985-1986 pp. nupnw-
bt htwghnwljwi wyuumnwiipiiiph wpympbtiphtt whpjwd ghuwulwu
tunwypwt, QEYmgnufuliph pliqhutitip: Gplut, 44-46:

Gupuaylapyui b, 1989.

Yupgunpyniph 1987 . wtmnufulinp: Cugljuljui vUS-nuf 1987-1988 ppe. nwy-
wuyhtt hnughnwjui wpuwnmwuputiph wpnyniuputipht thpwd ghinulu
uumuypowi, Quymgnufulinh plighulitipn: Gpluwl, 56-57:

Gupuy lnpyui £, 1986.
U'tid Ugpui qyninh Ypuiwgntipp: « Muniiw-puitiuuppuljwb hwintus, 2, 232-237:

Yyl £, 1987.
Updwpltin Lwpntithuh Jpiwugpmpymuhg: Cmpwipéwi: Bpluwie: 1, 99-103,

Uupuuglapyude U. 1999.
Cwy Wwlnyph hnpwpawuubtpp  lunphpnuyhi Unppligwitht - pnuwljgywd
opowititipnud: Gpliw:

Yuuunylapyue U 1999.

Lnpuihitipt Upguunuf: «bpui-Lundly, 32-34, 31-32:

Yuwpuaylapquu U, 2009.

Upguwluh uinipsubipp: Gpliwi:

Uhpuwdpnu Qwindwdligh, 1961.

Munnimpmu Suyng: Gpliw:

Cwynpyui 0. 1966.
Ujntuhph puquiynpnipjnit

Lwlynpyude 2. 2007.
Cuywumnwith yuniului wpluwphwgpnipyniu: Bpluut:

Cwlpnppuan £., Sl U., Gy lapywie b, 2001.
Upwuwphujwiu uwhiwuwpuptiph tnp gmuatip Ubwih wjuquithg: Uwpwn-
gjuiu puplipgnufutip: %, Ozuljwi, «U.Utiupnyy Uwgwnng nupuwnniuy, 18:

p (wunniwwpuuphwgpuiju wnndny): Gpluw:



260

Uytanhu Sphgnpyuin

Lwlnpyui €. 2002,

Cnmpupnuijuh fjubglinbuh numduwuhpmpyuit thnpa (Uliwtw 16 hwpw-
Juyhtt unjuiquia): £htn Quywunwuh Wuynypp, X1, Cwipuimwlju ghnw-
Ju bunmwypewits, REYmgnufutiph hhuwnpnyptip: Gpluwt, 58-59:

Cwupwpayui U. 1992.
Cuyjuljun Gwpmupuytinnipjuwi Upgwjuh ngypngp, Gpluw:

Cwpnipgniyui £. 1968.
T hu-Nwpunun] Gwinuwuphh Sisajan-Gelakuni gdunfuiup: « Nunniiw-putwuh-
pujui hwintus, 1, 212-220:

Cwpnpyniywi £. 1995, S
Upgwjuh, <wjng Uplitithg Ynnutiph b Awpwpunh nwpwdph hwpgh gnmpy:
«Nunmiw-pwinuuhpuljwh hwunbu, 1, 191-208:

Lwipnpognaiyuwin 9. 1999,
Uqquinjtip gwiiptiph hwupwgnuiwpp: Gpluw:

Cwpnpyuijui 9. 1960. ”
Uhguwnwpjuia Cuyuumwinh pupunjuiunnubpt m junimpglitipp: Gplui, 6:

Cduguljpuiu U., Phphnul 1., Tupdlighwith T. 1996.
Ubwtiu 16h wiwquitnuf huy-hunpuljut wpyunwhuadph 1994-1995 pp- Gunaw-
pwd munufuwuhpnipyniutitiph wpryniiputipp: FCUUSU: Bplw, 47-49:

Cduwgwlyywiu U., Cwlnpyudu €., Phphnuk ., Muwpdliphwith U. 1998.

Ulwth wjuquimnd hwy-hnupuljuy wppwwjudph 1996-1997 pp. l;mmu:p;l}b
nunuwuhpnipymbiuttiph wpnymuputpp: ¢hu Cuywunwuh Wulnypp, Al
Gpliwt:

Qlwgulyui U., Uwuafjuin £, 1998, i
Ubwbw 16h hwpuuyhtt wwquith wuynuywiwlwt hudwljupgh wupu:
Chu Quywunwinh Uywljnypp, XI: Gpluwt:

Qlwqulyjuin U, 2002, 3
Upunuptywin uwhwbiwpuiptiph mpg: Cuywunwith hwgny Wulnyep, 2,
72-76:

Vwnwyyuin U. 2007. .
Upgwjuh dthpmpymuutpp b dihpwlwu witpp XVI-XIX n1., Gplwt, ke
158-161:

Uwiwwnyuin £. 1936. y
Cuywunwih  gluwnp  Gwlwupuphutpp pun Dunhuglipjui pwipwnbiqh:
Bplhuwt:

Vwinwiunjuiu €. 1940.

Quywunnwiuh punuptpp 10-11-pn, guipbpnud, Gpluw:

Vwiwwunjuin £. 1984.

Mhu-Nwpunun] hpt Gwuwwywphp: Bpltip, Gpluwh, 192-218:

Uwpquipyuiu £. 2000. )
Jwpnbuhuh winhl whnulnmwi: «Nundw-putiwuhpulwichwimntue, 1, 167-176:
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Ulgpnuloun U. 1993.
Quyljuljui Lupjuwiwn b Unuhbép quuunubpp yumdniplwt : «“bpo-
puily, 15, 23-29: s i

Uljpayigpute ©. 1985.

LEnuught Lwpwpwnh yunmbwuponupuwinuljui hmpwpawiubtpp: Gplut:
Unifuliu onpliiugh, 1997.

Cwyng wunnimpjniu: Gpluw:

Unifulu bwnuinljupruugh, 1983.
Munimpit Unnuwuhg wpluwphh: Gphw:

Swhnploun U. 2009.
Nuiniw-upuwphwgpuljui b niugpughunulwi himnuqowmnmpitp (Up-
gw]u U Nunhp): Lhubw-Gpluwh:

Bwdnplaun U. 2011,

fAmiu Unnuutiph b Cuyng Uplitihg Ynniwug puguunpmiphiuutpp -d nu-
ptipnud (Unphipughnwljui nhwwpynufutm): «Cuntu wivontuy»,  httw-
Gpluwly, 67-119:

Bwnplaut U. 2011.

«Gwhinuiul wqunug b wwinuntpuiig Cwyng» U «Runpuibiiuil»: Pug-
tun]buy, dhutanhly, 3-4, 543:

Cwhpoupniulu 8. 1842.

Uwnnpuigpniphia jupnnhYyk Eouhwdth b hhug quuwnwgh Upuipunwy, P: by-
Uhwoh:

Diappnujuin £. 2008.

fuwgpuip. Swgnuip, gnpownnyp, wunnlipugpniejniup,

up: Gplow:
Digppnuyuie &., Ghpudnuyui L., Dwpwpguite . 2005.
Cwiupwpbipnh Juiuph 2004 p. wtinnufutph hhuwluw wp
juunwith Wwynypp, 13, 240-246:
D0gppnuuie &., Ghpudnuyud L., Uwupyuse o. 2007.
Cuinuipkipnh  Jwuph 2004-2005pp. wtmnufubpp: Lintught “Lwpwpunh
Cwiipuyyiinmipymb. wgjwip, ubiplput b wuyugui, Uhswqquyht ghwwdn-
nny (Quymgnufubiph dnnnwom): Gpluw, 446-454:

08.
Nippnuyuie <., Ghpuwlnuui L., Unpwpyuie q. 20
lefllnwphlmh Juiuph 2004-2005pp. wtmmuubpp: Chu Cuyuunwith Wwyny-
1D, 14: bphuw, 247-255:
Dipnuguie &., Gipalinged 1. 2009. T S
Uzul.{l?m[amjh‘u htanmugnnmpniuubin Upgwjunul. Cnigh, QWUWIRLEE {EEE,
Shqpuinultipwn: Gpluwie:
Dlappnuyuie <., Ghpwlnwyuwie L., Uwpupyuie 4. 2009.
Cwinpuplipnh wupp 1 tpua ujtmnufubipp: Gl

hfwunwpwnipnt-

nymiupltipp: Shin Sw-
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Nappnuyuie U. 1984.

Uwpnmph II-h wunpubwiywt wppwjwph bppninm ompg: «Munndw-pubg-
uhpulju hwimbus, 2, 175-184:

RQuijuy g U. 1842.

Zwiwwwphnpymiphiu h Ukdu Cwjwunwi: €. U, Sthluhu:

Uwpqupuin U., Cnifubfyusy E., Uwpiphpnugwi U, 1982.

“buptiphg dwnwiiqud' puiptiph hunfwp (thwwnwenpip Ungmuui Cayuwe-
nuiund wuuminpeywi b Ynyunnipuyh hmpwpawuutiph ywhwwiinie)wi wwwn-
Unmipyniuhg (19211941 pp.): Awuptp Cuywumwith wpjuhtfutiph, 3(64), 89-112:

Upintyuia &., Uwitundjus €. 1996. :

Qwnwptipnh Juwiwlwy hunfuhpp: £&-nd 1993-1995 pe. htwghwwljwi ht-
inuqnunipjniiutiph wpyniiplitph hpjwd 10-py ghnwwt tumwgpew,
Luymguwi phqtip: Gpluwl, 71-73:

Udpunplutg U 1895.

Stmwghp Stmuppmih Onywqupn quiunh np wydd “Lnp-Fuyuighn guiwn:
Ywmnwpwuunn:

Juilui £. 2012.

Cuwghnulwi wylnnnwipttip Unppm: 5N ML ghulju hnpjwdbph
dnnmjwdnt: bplut, 148-151:

Skp-Unifupulawt U, 1938.

Quywlwi biptip it Juiuptiph' Swplih, Cunupdth b Fungh Gytmtghutpp &
Ywiulwis ghiimpmbiubpp...: Gpnununt:

Mymapwppui £. 1975,
fuwghiuh holuwimpymiup X-XVI nuiplpnns: Gpluut:

Mypapupyuin £. 1994, 5
Ungwiuh wunminipiniiip uljqphg uhtigh wbp oplipp: Gpliw:

Ruyuibipwn U. 1931,

Cuwywuinwith himpymuubph wwhupwimpyut Yndhnt, Shunipyniup L 411“131'1(1)?
Yuit-htnwgninuljuit uwlwnwiiptipp Junphppughtt Suyuwunwn 1920-30:
Bplut:

Ohwiyuiti <. 1981, i
ChjEuhunulwt duiwiwlwypgwih punfpwpui Gupdwnpynp gnnh Lwp
nnin wipngnud (Lwpnbtthuh opgwis): Cuylpuluin YUS-nud 1979-1980 pp. T}'-UE‘
wmuwyht hwghnwlwh wylounwiipuliph wpymupttipht hpjws qiymgnul-
ubiph plighulitp: Gpluwl, 31-32:

Axonsan A. 1987. Phsisia
An6aHus-AJyaHk B IpeKo-IATHHCKHX U [peBHEaPMAHCKHX MCTOYHUKAX. EpeBat.

Bapxydapsn C. 2011. 2
CrpaHHMIBI 3 MCTOPHH AplLiaxa H apMsHO-a/IfaHCKUX oTHomeHuH. EpepaH.

Heanoscxuii A. 1911.
Marepuane! mo apxeonoruit Kaska3sa. Mocksa.
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Kapaneman H. 1980.

DITHHUCTHYECKAs! KYIBTYPa H CENbCKHE TOCENeHHs APMeHHH (o MaTepHaiam
packorok nocenenus Kapuaxmop). BeecorosHeiit cumnosuym mo mpoBiemanm s/mmi-
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