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Abstract

The existence of Christianity in the Maltese Islands traces back its roots to practi-
cally the Apostolic Age. From an archaeological perspective, however, the earliest evi-
dence of Christianity dates to a relatively later period, with the earliest underground ne-
cropolis, known as hypogea or catacombs, being ascribed to the early fourth century.
With the Arab conquest of Malta in the late 9" century Christianity apparently went into
decadence as the natives, now under Semitic influence, adopted Islam instead. When
Malta came politically, economically and culturally closer to Europe, following its occupa-
tion by the Normans, the Angevines and the Aragonese, Christianity was reintroduced as
an organized establishment under the authority of the Roman Catholic Church. Since
late Medieval times the Maltese Islands were divided into several parishes each headed
by a parish priest to assist, in the name of his bishop, the different local village and town
communities. The historical, archaeological and ethnographic evidence demonstrates
that the people’s Catholic beliefs are manifested in the great number of monumental
parish churches that dominate most of the village or town centres, of which constitute a
masterpiece in their own right. However, even the islands’ rural landscape is character-
ized by many wayside churches, which collectively constitute a vernacular expression of a
people’s religious faith, traditions, and cultural legacy. Rather than focusing on the art
and architecture of these vernacular structures, the present study exploits the available
material evidence from an anthropological perspective to explore the nexus between re-
ligion, culture and Malta’s ethnic peasant community through time.

Key words - Malta, Christianity, Roman Catholic Church, vernacular wayside
churches, parish churches, rural landscape, anthropology.

Christianity in the context of Malta’s vernacular heritage
The Christian cultural legacy of the Maltese Islands, situated as they are in
the central Mediterranean Sea, is manifested in the hundreds of churches and
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religious monuments that dominate their towns, villages, hamlets and numerous
remote uninhabited areas. There is no place in Malta and Gozo where the in-
habitants did not leave behind them some vestiges of their Christian faith
through the ages, from the earliest centuries of our Era to contemporary times.
These include rock-hewn subterranean cemeteries, troglodyte (or semi-
troglodyte) monasteries and churches, masonry churches in all towns, villages
and hamlets, statues and monuments of Christian saints or holy figures, niches
on house and other building fagades dominated by effigies of saintly figures, and
so on. The list is much more extensive if one had to add the thousands of unique
artistic masterpieces and treasures which are exhibited or conserved in several
museums as well as in many local Catholic churches, namely the imposing par-
ish churches, which even today still dominate most town or village centres'.

However, the historical and archaeological evidence demonstrates that this
material manifestation of local Christian art and architecture goes beyond the
limits of the established settlements and parishes. Apart from the diverse exam-
ples of vernacular architecture characterizing Malta’s rural landscape, such as
the razzett (farmhouse), the girna (corbelled stone hut), the hybrid hovels, trog-
lodyte dwellings and windmills?, there are also hundreds of wayside churches
(masonry or rupestrian) dedicated to various saints or Our Lady. Collectively,
these religious structures also form a significant portion of Malta’s ethnic cul-
ture and identity.

While some of them are still in use today, even if occasionally, a substantial
number of others, despite their architectural beauty, are in a derelict and peril-
ous state, having through time suffered severe structural damages (fig. 1). Nev-
ertheless, one should also commend the initiatives taken in the last half a cen-
tury or so by the State, the Church, religious organizations, NGOs and private
owners to restore and curate some others to their former glory. The late Medie-
val church of the Annunciation at the hamlet of tal Millieri (in the parish of
Zurrieq) and that of Bir Miftuh (in the parish of Gudja), datable to the same pe-
riod, are two notable examples (fig. 2)3.

The preponderance of the wayside churches belongs to Malta’s Diocesan Church
or to one of the local religious orders, such as the Dominicans, the Franciscans or
the Carmelites. Others are State property or form part of private estates.

For a long time, academics and experts have studied these vernacular reli-
gious structures from a purely architectural and artistic perspective, often over-

' Quentin Hughes 1986, 41-124, Azzopardi 2006, Freller 2010, 189-191, Sciberras 2010, 61-130,
Said-Zammit 2020, 294-295.

2 Said-Zammit 2016, 179-194, 2022, 223-243.

3 Farrugia Randon 2002.
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looking the fact that they also served the religious and spiritual needs of various
peasant communities. Focusing only on their material characteristics and fea-
tures, as if these churches were only a relic of the past, a lifeless structure or a
museum would certainly provide us with a partial picture. These churches -
whether rupestral or masonry — need to be appreciated within a broader
framework. The anthropological approach employed in the present paper aims
to explore in more detail their human dimension, hence the nexus between
these churches and the various peasant communities they served. Above all,
taken together these churches are intrinsically related not only to the Catholic
Church and religion in Malta, but also form a key aspect of a nation’s identity.
Apart from being monuments encompassing a long period of time since the late
Medieval period, they are likewise a material manifestation of human expression,
whether architectural or artistic, religious or spiritual, formal or vernacular.

The roots and expansion of Christianity in the Maltese Islands

According to Chapter 27 (v. 1-44) and Chapter 28 (v. 1-11) of the Acta Apos-
tolorum the first traces of Christianity in Malta seemingly date back to as early
as the Apostolic Age. What apparently triggered the foundation of the new Re-
ligion on these islands was St Paul’s miraculouss shipwreck, which may have
occurred around AD 60. The Apostle’s unexpected stopover on these islands
lasted for approximately three months, from where he resumed the voyage to
his ultimate destination, Rome. From this short yet interesting narrative, the fol-
lowing four main observations can be made:

a) the chief of the island, possibly a Roman governor, was called Publius

b) the natives were very hospitable towards the Apostle and the castaways.
The author tells us that the chief of the island’(TP@Te Tiic vicov) hosted St Paul
at his residence for three days (Acta 28:7)

c) the author’s emphasis in this narrative is the miracle of the snake (Acta 28: 3-6)

d) St Paul performed a number of healing miracles which also included
Publius’ own father.

Even though this account provides some remarkable clues about the possi-
bility that St Paul may have established the earliest local Christian community,
archaeological explorations carried out thus far in the Maltese Islands, including
underwater excavations, have not yet unearthed the existence of any local ec-
clesia dating back to this period. Consequently, the effects of his three-month
sojourn among the islands’ natives are still shrouded in mystery. In the absence
of further scientific evidence, it is difficult to affirm whether the most primitive
Christian community in Malta was actually founded at this time. Of course, there
may have been a group of natives who adopted Christianity, were baptized and
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led a Christian life, however there is nothing to substantiate that there was an
organized local church.

From an archaeological perspective the evidence demonstrates that the in-
troduction and propagation of Christianity in Malta was apparently a much later
phenomenon, datable to at least the early fourth century*. Knowledge about ear-
liest Christianity in Malta and Gozo emanates from the substantial number of
subterranean burial grounds, known as hypogea or catacombs, many of which
are located in the Rabat area (roughly in central Malta), close to where the main
Roman town of Melite was situated (fig. 3). The evidence suggests that certain
complexes were shared by Christians, pagans, and the local Jewish community®.
That many of these underground necropolises were utilized by a native Christian
community is corroborated not only by the type of graves that the fossores as-
siduously excavated, but also by the iconographic symbolism often associated
with this religion. These include the cross, the fish, the chi-rho [’E), the dove and
the scallop shell.

Portions of these Christian hypogea were apparently used for religious ritu-
als and, later on in the Byzantine period, were converted into rock-cut churches
for the celebration of Mass; this is archaeologically corroborated by the pres-
ence of rock-hewn altars and frescoes depicting Christian saints and figures.
The catacombs of St Agatha in Rabat are a clear example of this notion. In
Medieval times part of another cemetery complex in the same area, known as
L-Abatija tad-Dejr, was seemingly converted into a church and monastery®.
Other explorations have unearthed the remnants of other early Christian
churches, such as that of Tas-Silg in the parish of Marsaxlokk’. Despite these
material remains the available historical evidence fails to establish whether
there was in Byzantine and early Medieval Malta a truly organized Church.

What seems to have altered the local religious situation was the Arab con-
quest of the Maltese Islands in 870, because apparently Islam became the domi-
nant, if not the exclusive, religion®. This can be testified archaeologically through
the number of Muslim graves and Saracenic tombstones, with some dating back
to the twelfth century, which were discovered in Rabat (close to Mdina, Malta’s
main town till then) between 1881 and the 1920s. This is a clear attestation that,
even when the Maltese Islands became a Norman dominion, Islam was still prac-

4 Bonanno 2005, 262.

5 Bonanno 2005, 265-266, 268-269.

6 Buhagiar 2002, 15, Bonanno 2005, 270.
7 Bonanno 2005, 271-272.

8 Wettinger 1986, 87-104, 1989, 24.
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ticed among the natives, with the available evidence demonstrating that appar-
ently it was still the faith of the majority than of a small native community.

It was later in the Middle Ages, following the re-Christianization of the Isl-
ands, that a local organized Church was apparently established. The first bishop
of Malta, who administered his flock from Sicily, was appointed in 1272. The first
local bishop to lead the Church from Malta was appointed in 1341 who, accord-
ing to historical records, resided at his palace in Mdina. This bishop, Henry of
Cefalu, died and was buried in Malta.

The consolidation of the Church’s authority in Malta occurred from the ear-
ly fifteenth century onwards, as testified by the available late Medieval historical
sources. By 1436 the Maltese Islands had already been divided into several pa-
rishes, each of which was headed by a parish priest (or archpriest)®. He was the
main priest of a town, village, or a settlement cluster, and was principally re-
sponsible for the spiritual needs of the flock entrusted to him by his bishop.
Apart from the Cathedral canons and the diocesan clergy, there were also the
religious orders which were established locally from the second half of the four-
teenth century onwards in Mdina, Rabat, and Birgu (fig. 4)'°.

The Catholic Church in Malta intensified its authority and influence on the
inhabitants by the sixteenth century, when in 1530 the Islands became the pos-
session of the Sovereign Hospitaller Order of the Knights of St John. The
second half of the same century the Maltese Islands witnessed the establishment
of the Inquisition as well, a tribunal empowered by the Church in Rome to deal
with cases involving transgressions of the Catholic faith or the Church’s official
teachings. In his capacity as Apostolic Delegate, the Inquisitor was empowered
to interrogate those who were accused of black magic, witch craft, sorcery, si-
mony, heresy, amongst others'".

Therefore, from the second half of the sixteenth century onwards, until the
Knights of St John were ejected, and the Tribunal of the Inquisition abolished,
by the French in 1798, the Maltese Islands were led by three autonomous juris-
dictions (the Order, the Catholic Church, and the Inquisition), yet this power
triad was subordinated to the authority of the Roman papacy™.

The Catholic Church in Malta and its impact on the inhabitants
It is within this temporal and spatial framework that one can get a more
comprehensive picture of the proper value and meaning of religious architec-

9 Fiorini 1993, 111-114.

10 Dalli 2006, 212, 238.

' Ciappara 2001, 145, Cassar 2002.
12 Cassar 2008, 305-310.
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ture in the Maltese Islands. The historical evidence reveals that, once the Roman
Catholic Church in Malta assumed plena potestas, especially from the second
half of the sixteenth century onwards, the predominant part of the local popula-
tion came under its direct or indirect influence, so much that a person’s life and
modus vivendi were practically regulated by the Church a cunis ad sepulcrum,
from the initial rites of baptism to the burial of the dead. Whether one got mar-
ried or received holy orders was also corroborated by its direct involvement.

The observance of all religious feasts and Church practices was expected to
be followed by the faithful ad litteram'. Whatever their social status, people
were encouraged to donate money and real estate to the Church to the extent
that through time it accumulated huge amounts of material wealth'. The faith-
ful’s quotidian life was synchronized with the church clock and the church bells,
the latter also serving as time-tellers, starting with the Pater Noster (Our Father)
at four in the morning to mark the inception of a new day, and ending with the
Angelus (a Marian prayer) and the Salutazione dei Defunti (a prayer for the
dead) in the evening to signal the return of the peasants to their home™.

Through the local notarial records we learn that since the late sixteenth or
early seventeenth century it became customary for Catholics to include the
Church (for instance, the bishop, the parish priest or a clergyman) in their will. It
was considered a privilege for a person to be buried in the church, hence the faith-
ful were encouraged to bequeath a sum of money to the Church to this particular
end. Moreover, the testator often left an additional sum of money (bequest or
donatio) to the parish priest to defray other expenses, such as church mainten-
ance works, the celebration of Mass, and the purchase of candles'®.

Perhaps the most notable attestation of such Christian devotion and Church
influence in the Maltese Islands constitutes the large number of churches
erected in all local towns and villages as well in several hamlets. Away from the
settlements, and apart from the various examples of other vernacular struc-
tures, the islands’ rural landscape is characterized by a large number of wayside
churches (masonry or rock-hewn) dedicated to Our Lady or particular saints. It
is calculated that locally there are three hundred and fifty-nine churches spread
in different urban and rural areas. Mathematically, this implies that there is ap-
proximately one church for each day of the year.

3 Buttigieg 2003, 17-18.

14 Said-Zammit 2022, 15.

15 Ciappara 2001, 7, Cassar 2005, 45-47.
16 Ciappara 2008, 675.
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Fig. 1. The wayside church of the Annunciation at Is-Salib tal-Gholja in the parish of Siggiewi
showing clear signs of severe structural damages

Ll

Fig. 3. Part of an early Christian family hypogeum within the complex
of St Paul’s Catacombs, Rabat
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Fig. 4. The church and monastery of Il-Lunzjata in the parish of Rabat where in the late

Medieval Period the Carmelite friars established themselves

Fig. 5. The hybrid church of Is-Simblija in the parish of Dingli which forms
an integral part of a cave-settlement

T

Fig. 6. The late MedieVaI churéh of the Aésumptlon at Hal Xlug in the parish of
Siggiewi with an open-air parvis (zuntier)

;"

Fig. 7. The church of. San Francesco da Paola in Marzamemi, Syracuse, Sicily
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Fig. 9. An example of a local village festa

Fig. 10. An example of a corner niche with a statue of Our Lady on the facade of
a village house at fal Xluq, Siggiewi
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Historical records demonstrate that the majority of the churches, including
the wayside chapels, were built as a place of veneration for the various commun-
ities or parishes that developed and flourished here since the late Middle Ages.
However, a number of filial or wayside churches were erected as ex-votos in
thanksgiving for a grace or favor received from Our Lord, St Mary or a specific
saint. This explains why in Malta one finds a substantial number of churches
dedicated, for example, to St Roque, the protector against infectious diseases
including the plague, or St Leonard, the patron saint of captives and slaves".

Another reason explaining the extensive number of churches in Malta and
Gozo was their use as a burial ground. Those that were privately owned gave the
founders and their families the right to be buried inside them, what was legally
and officially known as the ius sepulturae’®. However, the owners or founders of
these churches were committed by several obligations which concerned,
inter alia, the celebration of Masses and the singing of vespers on feast days'®.

One has to consider as well that, since in the past nearly all the peasants
toiled their fields and dwelt in small village clusters with poor road links, it was
easier for them to attend churches built close by?.

Alain de Lille’s renowned twelfth century statement* mille viae ducunt ho-
mines per saecula Romam’ (all roads lead to Rome) applies to the Maltese pa-
rish churches too. The centrality of the parish (or main) church in almost every
local town, village or hamlet is still a typical characteristic of many Maltese set-
tlements. Apart from the fact that, due to their size, height and prominent posi-
tion, these imposing structures are visible from practically everywhere, the ma-
jority of the town or village streets led, directly or indirectly, to the main church
and square (pjazza or misrah)?. From an anthropological perspective, one can
consider the parish church as the settlement’s main artery or magnet that inte-
grated the inhabitants of a town or village in a single community. This sense of
kinship and unity is further testified by the religious celebrations that the paro-
chial community, under the leadership of its parish priest (or archpriest) and his
presbytery, lead and celebrate throughout the year. These include special occa-
sions like Christmas, Good Friday, Easter, and Corpus Christi (Solemnity of the
Most Holy Body and Blood of Christ).

Another distinctive symbol of parish community, still held today in most lo-
cal towns and villages, is the village festa, a traditional religious manifestation

17 Said-Zammit 2021, 215.

18 Arthur 2012, 561.

19 Said-Zammit 2016, 182.

20 Buhagiar 1984, 17-19, 2000, 1-17.
2 Said-Zammit 2020, 294.
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held annually, usually in summer, to honour the titular saint of a specific set-
tlement. The highlight of the festa is the street procession with the life size
statue of the patron saint (vara) that passes through several streets, symbolically
to bless not only the village or the visitor as an individual, but the entire parish
community. This religious manifestation, accompanied by melodious band music
(mar¢i) and pyrotechnic works (loghob tan-nar), sees the active participation of
the parish clergy and of various religious and social organizations such as the
confraternities and band clubs?.

Moreover, certain towns and villages still organize the Good Friday proces-
sion, a long religious pageant with life size statues and hundreds of costumed
actors to commemorate the passion and death of Jesus Christ. Nearly all of these
take place on Good Friday afternoon and, circulating through the main town or
village streets, usually take about three hours to finish. These manifestations
are not only popular among the parish community, but also among many Mal-
tese and foreigners?.

In the hamlets and remote rural areas religious celebrations were held too,
particularly Holy Mass on Sundays, but apparently were simpler in form and more
vernacular in character. Apart from their small-scale population, these communities
did not have the financial means or human resources to organize religious ma-
nifestations on a grand scale like what occurred in the major settlements®.

The wayside churches: their main physical characteristics

Locally the vernacular churches fall under three main categories or types:

a) the troglodyte,

b) the semi-troglodyte (or hybrid), and

c) the masonry churches.

The majority, though, pertain to the third type. The three categories are
spread in several parts of Malta and Gozo, but the rock-hewn churches gener-
ally occur wherever the islands’ geological setup and the local limestone (Malta’s
primary terrestrial natural resource) permit the presence of natural caverns or the
excavation of manmade ones. Hybrid churches usually consist of two portions: a
natural (or artificial) cave with sections there of being finished in dressed limestone.

Wayside churches often occur as isolated, free-standing structures, how-
ever some others are located in clusters of two or three abutting churches. For
instance, the church of the Annunciation at tal Millieri adjoins that of the Visita-

2 Said-Zammit 2016, 188-189.
2 Said-Zammit 2016, 190.
2+ Buhagiar 2000, 21.
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tion, while the church of St Basil in Mgabba borders with that of St Michael®.
Some troglodyte churches, like that of Is-Simblija in the parish of Dingli and that
of San Niklaw in the parish of Mellieha, form an integral part of two separate
cave-settlements (fig. 5)2°.

These ethnic religious structures follow more or less the same architectural
style and construction methods. Masonry churches often have a rectangular plan
and are small in size that could accommodate limited congregations, possibly a
few hundred persons or even less. Generally, they have an area hovering be-
tween 80to 160 square meters. Usually they have a flat ceiling, with others hav-
ing a slightly pitched roof. Internally, the ceiling rests on a set of five or six thick
transverse arches with either a semi-circular or a pointed keystone. The space
between these sustaining arches varies between 90 and 120 cm, depending on
the structure’s dimensions. On the other hand, rupestral counterparts are ei-
ther circular or irregular in plan; their form and size were determined by the
cavern’s peculiar shape and the hardness of the rock.

The built churches are distinguished by their nondescript and austere fa-
cade, with apertures and architectural or sculptural embellishments being kept
to the barest minimum. The main fagade usually has a single door surmounted
by a circular or rectangular window exactly above it, instrumental to provide
light and ventilation to the building’s interior. Dominating the facade’s top cen-
tre, the stonemason oftentimes added a small bell-cot (or belfry) where the
church bell (or a set of bells) was hung. Access to the building’s main door was
usually through a small open-air parvis (zuntier), which sometimes also served
as a burial ground (fig. 6)%. The facade of troglodyte churches generally con-
sists of a simple dry-stone wall with the structure’s interior being reached
through a low entrance with a timber gate or door.

Regarding the interior spaces of the masonry churches, simplicity and aus-
terity are again the two principal ingredients, like their outer shell. The internal
walls are generally left bare and devoid of any architectural or sculptural deco-
rations. Nevertheless, exceptions exist too. For instance, the late Medieval
church of the Annunciation at Hal Millieri and the coeval one of Bir Miftuh in the
parish of Gudja are internally adorned by fresco cycles illustrating diverse saints
and holy figures?®. In the case of the latter the archaeological evidence un-
earthed portions of a fresco portraying scenes of the Last Judgement.

%5 Sajd-Zammit 2016, 181-182.

% Buhagiar 1997, 131-138, Saliba, Magro Conti and Borg 2002, 25-29.
27 Wettinger 1990, 135-140, Buhagiar 2000, 178-179.

28 Blagg, Bonanno and Luttrell 1990, 127, Said-Zammit 2016, 185.
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The internal space of most of these churches consists of an open space,
hence of a single nave. The main element of the church’s interior is, as ex-
pected, the masonry altar on which Mass was celebrated. This was located oppo-
site the main door of the building and usually dominated by a small painting
(canvas or fresco) depicting the titular saint to whom the church was dedicated.
Sometimes, the space between the abutments of the arches was utilized as a
seating area for the congregants. Here one can find masonry benches (locally
known as dkieken, plural of dukkien) which were permanently affixed to the side
walls?. Thus far it is unclear whether the dkieken were intended to accommo-
date the general congregation or else were reserved for some distinguished
persons.

The built churches were often complimented with an additional room, abut-
ting one of the building’s sidewalls or back wall. This served as a sacristy where
sacred vestments, furnishings and objects were stored and in which the clergy
put on their robes to say Mass.

The wayside churches: an anthropological perspective

The final section of this study explores the local vernacular churches from
an anthropological perspective to comprehend in a better way the relationship
they had to the congregants who frequented them on a regular or sporadic ba-
sis. In the absence of such analysis, these ethnic structures will remain lifeless,
meaningless, and just a relic of the past.

To understand the meaning of vernacular religious architecture from an
anthropological viewpoint, one has first to define the meaning and scope of re-
ligion, whatever the denomination. Away from what people believe in and prac-
tice, in general terms one can define religion as a belief in and the veneration of
a superhuman controlling power and its effect on humans.

Following the seminal studies of Emile Durkheim and Max Weber®, social
anthropologists regarded religion as one of the fundamental components of a
society’s culture, asserting it as a pattern of beliefs, actions and values that
members of a group acquire through time. As an ordered system of meanings,
values and beliefs religion defines our place and role in the world. The human
capability to develop and use symbolic thought in quotidian matters is a crucial
element of culture®'. Each social group is characterized by its own symbolic system
that individual members learn and eventually practice in life. Man’s capacity to con-

29 Buhagiar 2005, 85.
30 Durkheim 1912, 48-55, Weber 1922, 23-24.
3" Deacon 2010, 495.
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struct meaningful symbols motivates religious thought and expression. It is through
ethnography that anthropologists seek to describe cosmology and ritual action®2,

From an anthropological perspective the wayside churches of the Maltese
Islands entail to be considered within the wider framework of vernacular archi-
tecture. Besides, for a more complete picture of their significance and real
meaning to humans and social groups, they have to be contextualized as well
within the historical and cultural background discussed in the foregoing sections
of this paper. Wayside churches cannot be studied in isolation for the simple
reason that they form an integral part of the wider ethnic heritage, habitat and
culture of the Maltese Islands. Hence, the presence of so many wayside
churches in nearly all parts of Malta and Gozo, their form, style and physical
(external and internal) characteristics, internal space networks, as well as their
other material possessions (such as paintings, frescoes, and furnishings), are a
clear reminder not only of Malta’s distinctive historical and ethnic past, but also
of their centrality within a wider Mediterranean and European historical and cul-
tural milieu. The evidence demonstrates that similar (if not identical) examples of
wayside rupestral and masonry wayside churches exist in different parts of the
Mediterranean region, including Sicily, Sardinia, Andalusian Spain, the Balearic Is-
lands and Greece, this being a further testimony of this collective Mediterranean
vernacular cultural idiom and identity (figs. 7 and 8). Rebus sic stantibus, and
within this historical and cultural framework, therefore, it can be argued that
the local wayside churches have indeed a Maltese-Mediterranean character.

Collectively, the rural churches of Malta and Gozo uncover the underlying
social, cultural and economic character of the ethnic peasantry through a period
of more than seven hundred years of history. Apart from their eclectic stylistic
elements that these buildings embrace, mainly Sicilian, South Italian, Spanish
and, of course, Maltese, they are a quidem witness of the intimate connection
that the devout peasants had with the spiritual and metaphysical world, how they
perceived God and the saints, practised their religion and religious beliefs in
public and in private, and how faith and tradition often become not only inter-
dependent but also indistinguishable.

The evidence shows that one of the main sources that triggered the forma-
tion of this peculiar peasant island identity was the Catholic Church: the pres-
ence of its clergy in all towns and villages, its influence (if not indoctrination)
and plenitudo potestatis on the local population, its physical visibility and cen-
trality in terms of parish churches, filial churches, wayside churches, monaster-
ies and religious monuments, as well as the fact that for more than two and a
half centuries this country was technically ruled by three separate authorities -

32 Tomasevic 2019, 50-52.
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the Order of St John, the Catholic Church and the Tribunal of the Inquisition
(also known as the Holy Office or Sanctum Officium) - all of which fell under the
direct supremacy of the Romanus Pontifex.

The presence in churches of a baptismal font and, due to the fact that in
the past many churches, comprising the vernacular ones, served as a burial
place for the town or village community as well, is yet another indication of the
Church’s impact on the faithful, essentially from birth to death. The seven Sac-
raments of the Roman Catholic Church (Baptism, Eucharist, Confirmation, Rec-
onciliation, Anointing of the Sick, Marriage and Ordination) together express the
principal milestones of a person’s Christian journey through life, from infancy to
adulthood to senility. It is also a clear reminder of the Church’s direct and active
role in all stages of a believer’s life. Understandably, the Christian flock did not
consider this as indoctrination, but as a spiritual blessing and protection that
brought them even closer to God.

The presence of the clergy in the towns, villages and hamlets was crucial.
At a time when many people were illiterate or only had a basic level of educa-
tion, the priest had a far more reaching role than he has today. Apart from
celebrating Mass as well as various religious services and functions along the
liturgical year, the peasants often sought his personal advice to read or write
private correspondence on their behalf; similarly, priests were sometimes in-
strumental to provide some type of basic education to the peasant children®.

The wayside churches also elucidate the peasants’ level of economic wealth
and modus vivendi through time. Their humble style and architecture, austere
facade and spartan interior, in concomitance with other ethnic structures like
the razzett and the girna®, are a testament of the peasants’ modest life and
subsistent economy. They did not have the financial means to erect churches that
could reach the same architectural or artistic finesse of their urban counterparts.

Furthermore, one has to view these churches as a place of collective and
private worship. It was here where the Christian community congregated on a
regular basis (perhaps daily or weekly) for the celebration of Mass and the
Eucharist, apart from other religious services organized along the liturgical year,
such as Good Friday, Easter, and Christmas. But the church was also a place of
private veneration and devotion.

The evidence demonstrates that, like the church, the house was also a place
of prayer; at the domestic level the family’s beliefs in the spiritual world and re-
ligious observance are further substantiated by a variety of personal possessions
of strictly religious devotion, for instance statues of saints or holy figures, icons,

33 Said-Zammit 2021, 17.
34 Said-Zammit 2022, 230-232.
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and crucifixes. This is another affirmation of the inevitable and intimate nexus
that the house as a place of human habitation had with the village church as a
place of ‘human’ worship and religious devotion®°.

The final point to be discussed in this section concerns the relationship be-
tween religion and popular culture. This is an intricate area of study because in
almost every religion the connection between these two aspects is often exhib-
ited in the provocation and manifestation of cultural expression. While culture
conveys how people experience and comprehend the world around them, religion
constitutes a substantive way in which they experience and understand the world3e.
In this context, religious expression and motivation are both crucial since they can
stimulate cultural expression, where culture becomes an agent through which
the faithful can manifest the objective and meaning religion gives them.

The native wayside churches, like all the other local churches dispersed in
the different settlements, offer an insight into this close connection between re-
ligion and culture. One has to bear in mind that the Catholic faith has the ten-
dency to be extrovert, where the community manifests its beliefs and devotion
through what is physically visible to the naked eye and materially tangible. This
is the reason why religious processions with the presence of statues of saints
and holy figures, along with the active participation of the clergy, religious
groups and the faithful, are so popular in Malta. Religious feasts (festi) to cele-
brate the patron saint of a town or village or an important moment in the
Church’s liturgical calendar, such as Good Friday, Easter and Corpus Christi,
still occur locally. These celebrations are not only religious in character, in the
sense that they commemorate a peculiar saint or holy figure through several
liturgical celebrations, but also cultural in expression (fig. 9). The participation
of musical bands, fireworks, appropriate decorative street lighting, flags, ban-
ners and other ornaments meant for the occasion, even on the facades of
houses and other secular buildings, the costumes used for the religious proces-
sion and the entire pageantry involved, all exemplify this collective popular cul-
ture, where it becomes extremely difficult to dichotomize culture from religious
faith. The level of complexity of these religious-cultural manifestations hinges on
the community’s aspirations and economic level of wealth to organize such
events on a grand or humble scale. The presence of religious statues during
these processions and other pageants or manifestations along the town or village
streets is perhaps a clear reminder that the faithful are graced by the Lord’s or
the saint’s spiritual blessing and protection. This is corroborated by the number

35 Said-Zammit 2016, 295.
36 Adams 1993, 193.
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of religious statues and niches one can still observe in the town or village streets
or even on the facades of houses and other secular edifices (fig. 10).

Consequently, the anthropological significance of the Maltese wayside
churches lies in the fact that together they not only express the religious senti-
ments and beliefs of the ethnic peasantry through the centuries, under the in-
fluence and authority of the local Catholic Church, but also the social and cul-
tural island identity of an entire community which, after all, constitutes a funda-
mental element of a nation’s legacy which is widely Mediterranean and European
but distinctly Maltese.
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UuLEU3b 41RPLErh SUUPERNENh BUEIEShLENE
(UUMHUAULULUL <6SURNSNRE3NRL)

2npg U. Uwhn 2wdhp
Udthnihnud

Uwjpwih Ynghubpnd pphunnutinyejut wynitupubipp wjwunwpwnp wwnpynud Gu
dhusle Jwn pppunnubwlwu dwdwuwyubp: Uwlwju, pun huwghunwywtu nyjwiutph,
pphunnubniejwu dwuht wdtkuwdwn yywnipjniuubpp ybpwpbpnud Gu wybih ny dw-
dwuwlwopowuht' IV n. uygpubpht (hwunwsd Gu unnpgbntyjw nwdpwpwuubpp'
hhwngbwubph Ywd Yuwwnwyndpubiph wnlwinygjwdp): IX n. dbpotiphtu, wpwpwlwu
ujwénwiutpp htnbwupny, pphunnutinyeniup wuynud wwpbg Uwjpwjnwd, pwuh np
puwlyhsubpu punniutight Jwhdbnwywunienwu: Lnpdwuubph, wugUhtubph b wpw-
gnuwghtbiph Ynndhg Uwipwih oyniywghuwihg htiwin Ynghubipt wytih dpstigu Gy-
prwwiht’ pwnwpwlwu, nunbuwlwu b Jowynypwihtu wnnwubpny. npw sunphhy
pphunnubneniup Yybpwouytg <nndh Ywpenhy Glytintignt hofuwuntgjwu ubppn: N
dhguwnwphg h ytip Uwipwh Ynghubipp pwdwuywsd thu dh pwuh Sfutiph, npnughg
Jnipwpwugnipp giuwynpnd bp Sfuwlwu pwhwuwt' hp Gwhuynwynuny: Mwwndw-
Ywu, huwghunwlywu b wqqugpwlwu yywniyeniuubipp gnyg Gu wnwihu, np Uwjpw-
jnud pppunnubwywu hwdwlwpgnud d6d nbp Ehtu fuwnnd dnnnypnwywu hwjwwnw-
thputipp, npnup npubunpynd thu hwnwwbu gninbpnd W thnpp  pwnwpubipnud
gbpwyonnn dbdwehy Stuwywu tYytnkghubiph Ywupnd: Uwutwynpwwbiu, Uwjpwih
Ynghubiph gninuywu wunpwdwp punpwagpynd £ dwdihbgpph (Gwuwwwphubiph
hwugniguytinmbphtu Yunnigywsd) pwqdwehy Glytntghubpny, npnup dhwuhtu ubpyw-
jugunw Gu dnnnypnh Ynnup, hwywunpp, wywunnyputipp U dowynipwihu dwnwugniye-
jniup: Unyu hnnwédh uwhdwuubpnwd htnphuwyp YGunmpnuwunid £ ng ph dnnnypnw-
Ywu Ywnnygubph wpybunp b Swpnwpwwbnnyewu fuunppubpp ypw, wy] wnlw
dwpnwpwuwlwu ndjuiutipt oginwgnpdnid £ nwnwtwuhpbint Ypnuh b dowynyeh
wantignipiniup Uwipwih Fpuhl gninughwlwt hwdwjuph Jpuw:

Pwbwih pwntp' Uwjpw, pphunnubingsniu, <nndh Ywpenihly tYytntgh, wdthtgnp
Gytintighubn, sfuwywu GYybknkghutp, gninwlwu [wuna2wdw, dwpnwpwunieiniu:

MPUAOPOMHDIE LLEPKBN MANIbTUIACKUX OCTPOBOB
(AHTPOMOJIOMMYECKOE UCCINENOBAHME)

leopr A. Canpg-3ammut
Pestome
Havano pacnpocTpaHeHua xpuctuaHctBa Ha ManbTWIiCKMX OCTpOBax BOCXOAMUT

K paHHexpucTuaHckomy nepuogy. OgHako, cornacHo apxeonorMyeckMm AaHHbIM, ca-
Mble paHHMe YMOMMHAHWA O XPUCTMAHCTBE OTHOCATCA K Oonee MO3AHEMYy WCTO-
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puyeckomy oTpesKky — k Hayany IV B., 4TO NOATBEPHAEHO HaNMYMEM MOA3EMHbIX He-
Kpononeii — katakom6. B KoHue IX B., B pe3ynbTate apabckux 3aBoeBaHWiA, XpUCTU-
aHCTBO Ha 0. ManbTa nepeuno ynafoK, MOCKONMbKY MUTENM OCTpoBa MPUHAMM
ucnam. Mocne okkynauuv HopmaHHaMW, aHreBUHamMu 1 aparoHuamn ManbTa B 3Ha4u-
TENbHOI CTeneHn eBpOMeV3MPOBaIach Kak B MOMUTIKO-9KOHOMUYECKOM, TaK U KynbTyp-
HOM nnaHe, bnarojapa 4Yemy XpUCTWAHCTBO, MO SrMAOIN PUMCKOIN KaTonMuyecKoii
LepKBMu, Bo3poaunocb. HaunmHaa ¢ nosgHero cpefHeBEKOBbA ManbTuiiCKME OCTpoOBa
6binn paspeneHbl Ha HECKONbKO NMPUXOLOB, Kamfblli M3 KOTOPbIX BO3rNaBan npu-
XOACKOW CBALLEHHUK U UX enuckon. Mctopuyeckue, apxeonornyeckme u sTHorpa-
chmueckne paHHble NOATBEPHKAAIOT, YTO B MU3HU MaNbTUIiLLEB BaMHY poNb Urpanu
HapofHble BEPOBaHMA, YTO MNPOABAANOCL OCOOEHHO B AepeBHAX U HebonbLUuMX ro-
popax. B wactHocth, cenbckuii nangwadT o. ManbTa XapakTepusyerca Hanuumem
MHOKECTBa LiepKBeli Ha CTbIKE [OPOr, YTO ABNAETCA OTPaMEHUEM penuruu, Bepbl,
TPafMUMiA U KYyNbTYPHOrO Hacneausa Hapoga.

B HacToAlleli cTaTbe aBTOp paccmaTpuBaeT He apXMTEKTypHble OCOOEHHOCTY
HapOAHbIX CTPOEHWI1, @ HA OCHOBE aHTPOMONOrMYECKUX AaHHbIX UCCNeayeT BAUAHUE
PEnUrum 1 KynbTypbl Ha NpeacTaBuUTENel CeNbCKUX ODLLMH OCTPOBA B LLENIOM.

KnioueBble cnoBa - ManbTa, xpucTmaHctso, PuMcko-Katonnyeckas LLepKOBb,
NPUAOPOMHbIE LIEPKBYU, MPUXOACKUE LIePKBU, CENbCKUiA Nneii3am, aHTPOnonorua.



