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Summary

This article examines the characteristics and general features of the
interpretations of the Armenian calendar written during the 7®-11% centuries.
The purpose of this research is to explore the reasons for writing these
interpretations, determine their location in the writings, identify stylistic features,
analyze content similarities and differences.
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Introduction

The interpretive sources of the Armenian calendar played a significant role
in its history. These interpretations are important for the study of the Armenian
calendar, as they provide answers to many questions. It is crucial to understand
the characteristics and reasons for writing these interpretations. The article aims
to present the general features of the interpretations written between the 7-11t
centuries.

Methodology

The methodology employed includes: analytical, historiographical,

historical-comparative and descriptive methods.

*kok

In the Armenian Mediaeval literature, the interpretation or commentary,
which is one of the oldest genres, stands out for its importance. "To interpret" or
“to comment” means "to make clear and known", "to reveal the obscurity of the
spoken language", i.e. to simplify the dark, complex, incomprehensible language,

non o non non

"to make known", "to reveal", "to analyze", "to decipher", "to translate", "to make
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explicit, understandable”, "to reveal the hidden thought", "to explain the
allegory!". It is known that before interpretation became a written genre, it was
transmitted orally. Commentaries were often not presented in the form of a full
exposition, but in the form of a "paraphrase", which was the shortest form of
commentary: the use of this form was aimed at facilitating the understanding and
study of the text being interpreted?. It is also interesting to note that both oral and
written interpretations were known many centuries before Christianity, since
people wanted to understand and explain many questions concerning other
spheres of life and the world around them3. The path of their search led to the
creation of the genre of interpretation and determined the course of its further
development. As it is shown in many researches commentaries being already
popular in pre-Christian antiquity, developed very rapidly in Greek-Jewish circles
and later. In the first centuries of the spread of Christianity they acquired a status
of an important working method. In the course of time, the interpretations
themselves became the material of commenting, giving rise to "interpretations of
interpretations” or “commentaries on commentaries”, while it was considered
preferable to make an interpretation from the original, and to start the
interpretation from the last commentary*.

I New vocabulary of the Armenian language, G. Avetikean, Kh. Syurmelean, M. Augerean,
Venice, 1837, volume 2, p. 244. [Unp punghpp huyjuqtwt (kqnih, Gpuuhpniphii
tphg Juppuuybunwg jhownulnmpkult Uksht Uhpwpuwy Uppwhop Z. Qupphljh
Uthwnpptwi, Z. vwywnnipny Uhpdijhwl, 2. Upngh Ungbpbwb, 9Eubkwnhl, 1837, h.
R., o 244]. S. Malkhasiants, Explanatory vocabulary of the Armenian language, Yerevan,
1944, vol. 3, p. 297. [U. Uwjjumubwtig, Zuykpkt pugunpulju punwpuib, 6., 1944, h.
Q., ko 297]. R. Ghazarian, Dictionary of grabar, Yerevan, 2000, vol. 2, p. 169. [[}.
Nwmqupyub, Spupwuph punwpub, 6., 2000, h. £, te 169].
2 A. K. Gavrilov, Linguistics of the Byzantines, History of linguistic teachings, Leningrad,
1985, p. 131. [A. K. I'aBpunos, fssiko3HaHue BusaHTHiileB, VICTOpUA JTUHTBHCTUIECKUX
yuennii, Jlenunrpag, 1985, c. 131]. Link according to M. E. Shirinian, Antique and
Hellenistic Elements of Christian Teaching, Yerevan, 2005, p. 134 [U. E. Chphijui,
Lphunniibuut Juppuybnnipyu winhl b bk kthunwljwi wwppkpp, ©., 2005,
to 134].
3 See P. Antapian, On the theoretical foundations of Armenian interpretive literature,
Bulletin of Matenadaran, 15, Yerevan, 1986, p. 62. [Uju dUwmuhl nk'u ©. Ulipwuyjul, Zuy
Ubjuwpwtwub  gpuljuimpjut wnbuwlwt  bwhwhpdpiph  onipg, FPwbipkp
Uwnktwnupuih, 15, ©., 1986, ke 62].
4 E. M. Shirinian, Theology and Exegesis, Yearbook of Theology, XII, Yerevan, 2017, p. 7.
[E. U. GChphiywb, Uuvnjwdwpwinmpmiip U  djumpmniup,  Swpkqhpp
Uunjubswpwinipjub, R, G, 2017, ke 7].
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After the spread of Christianity, its adoption as a state religion in Armenia
(301), the invention of alphabet (405), interpretive literature along with original
one, entered a new stage of development. The evolution of the genre of
interpretation was initially conditioned by the creation and enlargement of the
Armenian translations. After the invention of alphabet, when Armenia was
divided between Rome and Persia (387 AD), in order to achieve political
independence through spiritual and cultural independence, it was necessary to
develop and implement an extensive programme of the development of Armenian
culture. In order to succeed in this programme, Mesrop Mashtots and Sahak
Partev began to work with their students - Yeznik Koghbatsi, Hovhan
Yekeghetsatsi, Hovsep Paghnatsi, Koryun, Abraham the Confessor and others.
This programme was carried out in nine sections, in which a special place was
occupied by interpretation, hermeneutics, exegesis. Interpreter-translators have
implemented the translation of interpretive literature explaining the content of
the Bible’. In addition to translated one, original Armenian literature also
flourished, producing works of great importance over the centuries, including
interpretations of the Armenian calendar. Before discussing characteristics and
general features of these interpretations, we will briefly touch upon the works
known in ancient philosophy and widely distributed in the Armenian mediaeval
literature under the names of "subtle" and "external" writings (i. e. pagan ones).
Those subjects served as an integral part in the curricula of mediaeval universities,
along with the Bible®. Astronomy and Calendar Studies along with many sciences,
including grammar, philosophy, geography, geometry, are considered to be
"external" sciences as well’. Calendar studies, being a universal science, includes
elements of various disciplines such as theology, religion, studies about feasts,
history, literature, arithmetic, astronomy, cosmology and other spheres of culture.

> In detail see H. Kyoseyan, Introduction to the Armenian Church bibliography, Yerevan,
2018, pp. 19-20. [Uju dwuhtt wowb dwbpudwub nk v 2, Lpubjul, Ukpusnipni
huy EjEnkguljut dwnkiwgpnipjui, Gphwi, 2018, Ly 19-20].
¢ M. E. Shirinian, Antique and Hellenistic Elements of Christian Teaching, p. 188. [U. E.
Chphywi, Lphunnibuljwt Juppuuybnnipjut wihnhl b bt thunwlwt
wmwpphpp, by 188].
7 H. Anasyan, Armenian Bibliology, Vol. I, Yerevan, 1959, pp. XII-XIII. [Z. Ultwujul,
Zujuljuwt vwnkiughnnpmnil (6.-dC. pr.), h. U, Gplub, 1959, ke XII-XIII]: See also
G. Galstyan, The Commentary of the Armenian Calendar by Yovhannés Sarkavag, Bulletin
of Matenadaran, 33, 2022, p. 434. [@. Qujuuyui, Znyhwibku Uupludugh
«Utjuniphtt intdwphu Zuyuqibwp Eplp, Pubpip Tunbiugwpuih, 33, Gplwd,
2022, kg 434].
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In the other hand, one can say that it is clear that studies on Calendar were closely
connected as with Bible and Church literature, as well with natural sciences.

In the history of Armenian calendar commentaries (the ones that are called
the “Interpretation of Calendar" or other interpretative writings on it) are of
particular importance. Those commentaries served several purposes, including as
it follows:
to clarify calendar obscure or illegible issues;
the fact that Armenian calendar was moveable also created difficulties to give
answers to many complicated questions;
to correlate the Armenian calendar with others;
to edit and copy the works of "Chapters of the Armenian calendar”;
to preserve and transmit the knowledge for future generations,
not only to interpret, but also to teach the multi-faceted issues related to
calendars.

From this listing one can conclude that the commentaries on the Armenian
calendar were not only interpretative, but also educational.

Starting from the 7% century, famous Armenian calendar experts, along
with various calendar works, have begun to write interpretations on them also.
Trying to classify these commentaries, one can see that they are mainly placed in
a) the originals called "Interpretation of the Calendar"; b) explanatory homilies of
the Calendar; c) various fragments of the Calendar; d) cosmological originals; e)
other works on the Calendar, which contain elements of interpretation too. In a
broad sense, almost all calendar works and originals can belong to the genre of
interpretation. However, with this approach, it will simply be impossible to study
the interpretation of the originals itself. At the same time, both in our previous
articles and in this, as well in subsequent ones, when speaking of the
commentaries on the Armenian calendar, we mean the originals bearing the name
"Interpretation of the calendar”, interpretive Homilies of the calendar, as well as
those cosmological works that also clearly contain the commentaries on the
calendar.

The 7%-century famous calendar expert Anania Shirakatsi has written in
various genres. Among his writings there are interpretations on the festive
calendar, works concerning arithmetic, metrology, cosmology, historiography,
theology, church hymns etc.®. The heritage of Anania Shirakatsi on Armenian

8 The bibliography of Anania Shirakatsi see in Anania Shirakatsi, Armenian Classical

Authors, 7t century, vol. 4, Antelias-Lebanon, 2005, pp. 589-791, [Utwuhw Chpwljugh,

«Uwwnkbwghpp Zwyng», E. qup, hn. 3., Ubphihwu-Lhpwbwi, 2005, kp 589- 791], A.
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Calendar is rich and preserved in monumental works such as “7he Metonic cycle”
(Buwnuqu bulbinwutbpklh Lnwuth»), "Lunar tables" («Lniutiugnjg»
wnniuwlp»), "a period of 532 years" («CLE. pnnpulp»), "Fragment of the
calendar" («Sndwpwlwl wwihwnhl»), "On the tables" («Uwlju junpuwgu»),
"Revelation Homily" («Utwlhw Chpwluwjuin) hwdwpnnh wuwgbwy; h
Bwjnnuniphtt Stwnt b Oplsht dbkpnyp), "Easter Homily" («Uuwthw
Chpwlwytun) hwdwpnnh wuwgkw] h Quujhtt Skwnb») etc. The following
works - "Anania Shirakatsi on what was promised" (extensive and short editions®)
(«Utwbhw Chpwinituny we jununwugbuwub. Cunupdwl bt hwdwpnn
hudpwgpniphiuitip»), "On the zodiacs" («8wunuqu JEunwtwltpywg»), "On the
journey of the heavenly bodies" («Bwnuqu spowquyniptwt tpluhg») and
others have a cosmological character. A. Abrahamyan, referring to the manuscript
MM No. 2367, had compiled the work of Anania Shirakatsi "Cosmology and
calendar'®", which is largely related to the interpretations of the cosmology and
calendar in question.

In the Armenian sources have been preserved a group of writings called
"Interpretation of the Calendar of Andreas". Meanwhile, there is another one,
which is more extensive, without bearing any title!!. The latter one is included as a
part in A. Abrahamyan's work called "Cosmology and calendar!?". Until recently,
the question of the authorship of the "Interpretation of the calendar of Andreas"

Abrahamian, Bibliography of Anania Shirakatsi, Yerevan, 1944. [U. Uppwhunfju,
Ubwbhw Chpuljugnt dwnbkluwgnpnipmniiip, Gplwl, 1944]: The bibliography of Anania
Shirakatsi see also in H. Kyoseyan, Introduction to the Armenian Church bibliography,
Yerevan, 2018, pp. 180-183. [Z. Lmubjwil, Ubkpwdnipmnit huwy Lhbnkguljuwi
dwwnbuwgpnipjul, ke 180-183].
9 As the basis for this work the research by A. Abrahamian “Cosmology and calendar” has
been accepted, see Anania Shirakatsi, Cosmology and Calendar, Yerevan, 1940, pp. 1-60.
[Utwihw Chpwlwgh, «Shtqipughnniphtl b indwpy, Gplwb, 1940, by 1-60].
10 Anania Shirakatsi, Cosmology and Calendar, pp. XXV. [Utwihw Chpulwugh,
«Shhgbpughwnniphit b iindwp», tg XXV].
11 R. Vardanyan, 532-year system table of Anania Shirakatsi (Shirakunvi) Hamarogh,
Yerevan, 2015, [} Juppuiyub, Gtwihwih Chpwlwuginy (Chpwlnitin)) hwdwpnnh
CLAR. Jwungp, Gplwl, 2015, ke 98,], also G. Galstyan, Anania Shirakatsi and His Piece of
Original “Interpretation of the Calendar of Andreas", Region and the world scientific-
analytical journal, Volume XI, Ne 4, 2020, p. 63. [@. Gujuinjuis, Utwthw Chpulwught b
tpw «Ukjuniphtt wndwph Ubgpbwuwyp putwghpp, «Swpuswopowtt b wpuwph»
ghinuybpnisbwlju hwintu, Gplwb, 2020, N 4, ke 63].
12 See Anania Shirakatsi, "Cosmology and Calendar’, pp. 60-86. [Sku Ulwbhwm
Chpwlwugh, «Shtqhpughuniphiy b vindwp», by 60-86].
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was disputable in the Armenian studies. Scholars expressed different opinions
about the authorship of the work. Originally it was attributed to Anania
Shirakatsi, but then it was considered that this work was written by Andrew
(Andreas) of Byzantium and later on it was interpreted by Anania. There was also
a point of view, according to which the author of the commentary was only
Andreas of Byzantium himself (without any mention about Anania Shirakatsi) 13.
However, we think that R. Vardanyan's research!* decisively confirms that
Anania Shirakatsi is the author of the interpretation in question. The conclusion is
justified as it follows: in this original is analyzed the five-hundred-year-old system
and its components created in 562, while Andreas' 200-year-old Easter Calendar
was completed in 552. That's why it couldn't have been the calendar of Andreas or
a part of it. Another argument brought forward by R. Vardanyan is related to the
content of the original: i.e. here are discussed also the issues of the Armenian
mobile calendar and numbering on Armenian 500-system. R. Vardanyan also
notes that the original of the "Interpretation of the calendar of Andreas" was
placed in the "Knnikon" (which is called also “Sh-eak matean™ «C-tul
dwinbkw»®) by Anania Shirakatsi, as a part of it. The researcher suggested also to
correct and change the title: the "Interpretation of the Calendar of Andreas" to the
"Interpretation of the calendar by Anania" or "Interpretation of the calendar by
Anania Shirakatsi Hamarogh'®" and that it should be included in the calendar
collection - "Knnikon" by Ananias Shirakatsi!’. Thus, in one of our articles, we

13 About this see H. Anasyan, Armenian Bibliology, pp. 746-747. [2. Uhwujwl, Zujjulwul

dwwnbkwqpnipinil, ke 746-747], also R. Vardanyan, op.cit, ibid. [ k. Jupnuiyub, ty.

wpfu., tnyt mbnnud, ], also A. Abrahamian, Calendrical works of Andreas, The history of

natural philosophy and techniques in Armenia, Collection of scientific studies, vol. 6,

Yerevan, 1967, p. 65 [U. Uppwhunfjuits, Utnpbwuh nndwpughnwljui

wpluwwnnipinibutpp, fuwghunnipjut b mkuthjuyh yqundnipmniop Zujwunwind,

«Ghinnuljut hbnnwgnunmpniiutph donnuéns, h. 2., Gplhwb, 1967, Ly 65], also G,

Galstyan, op,cit., pp. 63-64 [Q. Qujuinjuily,iipy. wpfu., ke 63-64].

4 R. Vardanyan, op. cit.; cf. G. Galstyan, op. cit.

15 The title «C-kwl] Ymntwti» was used in the Middle Ages; it could be translated as "a

book or manuscript of 500-years cycle”, where the letter “«T» is a concise version of the

same «CLP».

16 The word «<hwdwipnn» literally means "Calculative”, but as a cognomen of Anania could

be translated as “Mathematician”.

17 R. Vardanyan, op. cit., pp. 98, 104 [[}. Jwpnmiyu, kg 98, 104], cf. G. Galstyan, op. cit..
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proposed to pay a special attention that such a reconstructed title also stresses that
Anania was both the author and the interpreter of the work in question'®.

It should be stressed that a synoptic edition of this interpretation was
published by J. Einatyan'’.

As for the genre features of the original, we can note that it contains 26
brief questions and answers on various issues of the calendar. One can say that this
interpretation differs from the other commentaries by having an abridged style,
which, as we will see, is characteristic for the interpretations on the calendar as a
whole. In the original the following issues are mainly addressed: what is a
Calendar®, what is a Month, what is a Regular(s) or Double, what is a Half{(s),
what is a date?!, what is a Leap (year), what is an Epact [veradir], what is a
Dominical letter or Septenary [yotnereak], etc. More extensive explanations not
only to these, but other issues as well are given in the extensive part of the
interpretation - "Cosmology and calendar" by Anania Shirakatsi.

As already mentioned, Anania Shirakatsi also wrote interpretative homilies
on the calendar, which quite differ from other interpretative writings. These
homilies mainly discuss and explain some local problems, unlike the
commentaries known under the title "Interpretation of the calendar", where the
authors deal with both theoretical and practical various issues of the calendar. In
the Revelation homily, the author explains the Birth of Christ and the Revelation
(Baptism) on January 6, as well as the history of the development of the holidays
of the Nativity of Christ on December 25 (IV-VI centuries). Anania Shirakatsi

18 G. Galstyan, op. cit., p. 70 [@. Gujuwjuly, uoy. wofu., 70].
19 Interpretation of the Calendar of Andreas, J. Eynatian, Commentaries on Cosmography
and Calendar Theory (7% - 15" centuries), Yerevan, 2015, pp 56-61 [«Ukljuniphti
nnuiwph Uinphwuws, Q. Bjawpjuh, Shkqkpughwnnipiut b nindwph dbjunipmniaubp
(E. - d6. ), B., 2015, Lo 56-61].
20 About this see G. Galstyan, The meaning of the term "Calendar" in accordance with the
originals of the "Interpretation of the Calendar", Armenian State Pedagogical University,
Scientific News, Ne 1 (44), 2023, pp. 146-158. [Q. Quuujuil, «Sndwp» hwuljugnipyul
Uk iwpwimipyniikpp’ pun «UkQunipht wndwphs phugplphy, 2002 «Qhunwljub
wbntlwughp», N 1 (44), 6., 2023, ke 146-158].
21 About this see G. Galstyan, The original of the "Interpretation of the calendar" by
Yovhannés Kozern (the problem of "What is the year?"), Journal for Armenian Studies, Ne 5
(59), 2022, pp. 198-212. [Q. Quuuyui, Zndhwlibu YUnqtnuh «Ukjuniphit nindwphs»
plughpp («Qh’ty E pmwluihy jlighpp), Zujughnulut hwinbu, 6., 2022, N 5 (59),
198-212 kokp].
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presents his point of view based on the Bible, as well as on canonical definitions?2.
In this homily, Anania supports the standpoint of the Armenian Church
concerning the joint celebration of the Nativity of Christ and Revelation on
January 6 and criticizes the position of Chalcedonians, according to which the
birth of Christ should be celebrated on December 25, and Revelation on January 6.
In concordance with the Bible and Christian tradition Anania Shirakatsi
interconnecting the Easter holiday with the name of Moses, the Exodus from
Egypt and the crucifixion of Christ, interfaces it with his computus systems?. This
homily mainly concerns the 532-year perfect Paschal cycles, compiled by Aeas of
Alexandria?* and 35 his colleagues: Anania Shirakatsi recognized the year of
completion on April 4 (=562) as the 1st year of the 532-year Easter schedule in the
sense of the 19™ years. Speaking also about archimandrite Irion, Anania Shirakatsi
criticizes him because he considers April 6 = the 16th of Nisan, to be the 1* year of
the 19-year period, that is, the 18 year of the 19 anniversary of the full moon.

Irion changed April 6 for April 5, andin a yearwhen April 5%
corresponded to Saturday, the next day,i.e. Sunday, April 6%, he declared
Easter. As a result, the Easter of these years coincided with the Jewish Easter,
which was banned by the 1% Nicene Universal Council (325 AD). In fact, after that
the Armenian Church had possibilities of 2 Easter schedules. In 581, by order of
Catholicos Movses (574-604), Aeasian computus was elected, which began from
562 (which is the 10® year of the Easter Schedule and the completion was on April
4). At the meantime, we shall not forget that according to calculations it already
began in the 553 year (completion is on April 13).

The 532-year cycle chosen by Armenians was justified as by the
information from the Bible, as well by the data from the sources. Namely, the
Passover conducted by Moses, the Exodus from Egypt and the passage through the
Red Sea happened in the year of the completion on April 4. The Passover
performed by Joshua, Easter restored by Zachariah again correspond to the same
year. And according to the New Testament information, the year of completion on
April 4 is associated with the date of the crucifixion of Christ. The year 570, which

22 On this in detail see R. Vardanyan, L. Sargsyan, Christian Feasts According to Homilies
on Revelation and Easter by Anania Shirakatsi, Yearbook of Theology, IX, Yerevan, 2014,
pp. 8-9. [+, Yupnuiywi, L. Uupquyul, 2phunnibulwi nnbtpp pun Ghwithw
Chpuljugnt «Buynuniphwiy b «Qunljh» Smnkph, Swptghpp Uunjuswputinipjul,
[@., ., 2014, ke 8-9]:

3 Op. cit., p. 13, [upy. wphu.], kg 13.

24 Cf. Alden A. Mosshammer, The Easter Computus and the Origins of the Christian Era,
OUP Oxford, 2008, pp. 248, 253.
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was the year of completion on April 6, according to Irion’s Passover calendar the
completion took place on April 5, Saturday, and on April 6 the Easter was
celebrated, which coincided with the Jewish Passover. The latter point, as it is
already recorded above, was unacceptable and banned by the Nicene Council.
Following to the Aeasian version, Easter was supposed to take place on Sunday,
April 135,

Thus, in his two interpretations of the calendar, Anania Shirakatsi solves
both the most important general Christian problems, and also gives a new breath
to the genre of calendar interpretation.

The next important author in the history of Armenian calendar studies is
Hovhannes Kozern Taronetsi, the author of the interpretation of the Armenian
calendar, a famous archimandrite of the 10™-11% centuries. There are few
publications of his “Interpretation of the calendar”, but however, even in the last
two editions? were not used 2 manuscripts, the data of which we added in one of
our articles?. Judging from the edition by J. Einatyan, one can say that the
"Interpretation of the calendar by Archimandrite Hovhannes nicknamed Kozern"
withstands by its concise style. Even that this interpretation is not written in the
form of pure erotapocritic (interrogatory) but its style is very interesting too since
the questions-and-answers are presented but combined in one unit. Hovhannes
Kozern, puts questions in the primary section of the answers, presents the
theoretical and practical issues of the calendar with a firm and complete sentence.
J. Einatyan also published a calendrical unit under the provisional title
“Hovhannes Vardapet named Kozern” supposing that it was either a separated part

% On this in detail see R. Vardanyan, The Armenian Church Calendar (4%-18% cc.),
Yerevan, 1959, pp. 115-143. [[}. Tupyuiyuils, Zuyng inntwgniygp (4-18-py 11,), B., 1999,
b 115-143].

2% J. Eynatian, Commentaries on Cosmography and Calendar Theory (7% -15% centuries),
pp. 81-95. [BnJhwhiitu Unglnl, Ukluniphit intdwph, qnp wpwpbwy £ 8nhwuhuh
Juppuuybtnp, qnp dwlwinit Ynqbot Ynghghw: 8nhwlbhuh Juphuuybnh, np
dwwunit Ynqtnt h juugpny Uhwhuwgh wowlbipunwg tuyhulnynuh Juut qh
ghntn quuuiwn Ytpuy phpkjtwug, . Bjuwpjui, Sndwph b whbkqtpughuniput
dblunipniiutp, te 81-95:]. Hovhannes Kozern, Armenian Classical Authors, 11th
century, vol. 16, Yerevan, 2012, pp. 64-69. [Snjhwulitu Swpuwikgh Unqtnl,
Ukluniphtt mnidwipp qnp wpwupbw) 8nhwthup quppuybnh np dwljuwinit Yngtnt.
Juwul hnnnuhb, «Uwnktuwghpp Zuyng», dU. qup., h. #2., Bplul, 2012, Ly 64- 69.

27 G. Galstyan, The original of the "Interpretation of the calendar" by Yovhannés Kozern
(the problem of "What is the year?"), pp. 198-212. [Q. Qujuwywb, Znyhwltku Ungknuh

«UkYuniphtt nndwphs plwghpp («Qhty Epniwluihs jtighpp), 198-212 tobp].
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from the first interpretation or it was written for another purpose. This calendrical
unit is missing in the original published by H. Keoseyan. Instead of it there is
another writing under the title “Vasn hAoromin’®, written in the question-and-
answer style. This work, by the way, is present also in the two abovementioned
manuscripts MM No. 5809 and 8716, studied by us. In terms of content, the
interpretation of Hovhannes Kozern has quite a lot in common with the original
of the "Interpretation of the calendar” ascribed to Andreas, but as we saw, written
by Anania Shirakatsi. However, there are also specific features for this writing, as
well calendrical rules: the latter ones are edited by Hovhannes Kozern.

The interpretation begins with information concerning the approval of the
1t Armenian year, where author shows the correspondence of this year to 552/553
of the Julian calendar, comparing 1 Navasard with different synchronous dates.
Then he explains what is Regular(s) or Double [krknak], Epact [veradir],
Dominical Letter or Septenary[ Yotnereak], Ankastegh, Yelastegh®, etc.. He also
talks about the Beginnings of spring, summer, winter and autumn; he refers to a
number of holidays: the Holy Cross, the Feast of the Virgin, the date of
Revelation, Easter and the analysis of their constants. Hovhannes Kozern also
edited some calendrical rules concerning the Beginning of Spring and the "Avetik
Aylazgeats®”. Thus, in 1007 Kozern wrote his work "Interpretation of the
calendar”, fragment of which is presented in MM No. 1999 under his name.
Moreover, it is known that the opus famous under the name "Explanation of the
Erroneous (False) Easter", which is not reached us, was part of this interpretation,
about which mentions Mattheos of Urha3!.

28 By saying “Vasn horomin” (which literally means “Concerning Romean [Calendar]”) the
author refers to the Julian calendar.
2 Ankastegh and Yelastegh terms have been frequently understood as the solar decline and
rise of a star. However, G. Simonian suggests that Ankastegh can be understood as the name
for the star or constellation “Ank” or “Zank”, and Yelastegh can be understood as the name
for the star or constellation “Yel” or “Yegh”. See G. Simonian, Ankastgh (on the tracking of
the term), Yearbook of Theology, XII, Yerevan, 2017, pp. 36, 38. [@. Uhuniyul,
Ubnjuwuntny  (Sndwpwlub  Jdh  Gqpoyph hbwpbpny), Uunjwdwpwinipjub
$wlynijinkwn, Swpkqhpp, 6., 2017, ke 36, 38].
30 Under the word “Aylazgeats” (literally “foreigners”) one should understand
Chalcedonians who celebrated the Feast of the Annunciation not in a same day with
Armenian Apostolic Church.
31 R. Vardanyan, The definition of the time of edits of “The Chapters of the Armenian
Calendar” (6-18 centuries AD), Yerevan, 2007, p. 194. [[}. Jwppuiyui, «NMwwngku
unndwnh huyng»-h fadpugpnipiniiubph dudwbwyh npnonidp (6-18-nny 1)), ke 194].
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Conclusion

In conclusion, it should be noted that after the invention of the Armenian
alphabet, along with the translated and original literature, the genre of
commentaries underwent a great development, of which the genre of
interpretation of the Armenian calendar was a specific field.

In Armenian mediaeval literature, the Calendar Studies have mainly been
considered as an "external writings" i.e. outside of religious and ecclesiastical
literature. However, we believe that Calendar studies, being a universal science,
includes elements of various disciplines such as Theology, Religion, Studies on
Feasts, History, Literature, Arithmetic, Astronomy, Cosmology and other spheres
of culture. In the other hand, one can say that it is clear that studies on Calendar
are closely connected as with Bible and Church literature, as well with natural
sciences.

In our research, we tried to determine the reasons for writing
commentaries on Armenian calendar. These interpretations were aimed to clarify
complicated and obscure issues related to the calendar in comparison of the
Armenian one with others. They also were intended to edit and copy the texts
known under the title the "Chapters of the Armenian calendar". Those writings
were aimed not only to be commentaries, but also were determined for teaching
multi-faceted calendar issues.

We also tried to define the location of the Calendric commentaries in
different Armenian sources. They are mainly present in the writings called
"Interpretation of the calendar”, in the interpretative homilies on the calendar, in
various fragments of the calendar, in cosmological texts, as well as in other
calendar works containing elements of interpretation as well.

In the work once again is emphasized the question concerning the
authorship of the original "Interpretation of the calendar by Andreas". We agree
with the existing opinion that it should be a part of Anania’s literary legacy. The
article touches upon the interpretations of the Armenian calendar written by
Anania Shirakatsi and Hovhannes Kozern in the 7%-11t centuries, which differ in
their features: they have both similarities and clear differences. The original of the
“Interpretation of the Calendar " has a concise style and is written in a question-
and-answer approach. Unlike the texts related to the "Interpretation of the
Calendar", interpretative homilies are referred to more definite (as a rule only one)
question.
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Gnn Qujuinyui
E-dU. n-mu qpjws Zuyng inndwph dkljunipjniaikph
wnwbdbwhwnlmpniiikpb n pinhwinip pinipwuqhpp
Bqpuljugnipinii

Putiwh punkp b wpunwhwpnmppiiibp: Ubwihw  Chpulugh,
znyhwlibu Unqtinl, huyyng iindwph dkunipniuubkp, nndwunph dbjunqujut
fwnkp, «Ukluniphtt nnndwuph Uugpbwuwypy, Quuh dwn, Zujnunipjut
Swin:

Udthnthyny] gwpwpwdp plngdhtp, np hwyng gpph gnunhg htinn
huwy pwpguwbwlwuit b hupunipnybt dwnbbwgpnipjuip hwdpipug b
gpulijwinipjull wy dwipkph htn Ubjubky dks qupqugnid  wupkg
dkjunipniup, nph pipunbuwl phwgquyueibphg tp twb Zuwng wndwph
dkjuinquut  dwbpp: Uwunbbwgpmpjui  dbky  wndwpwughwunipmiip
hhftwjwiunid hwdwpdt] b «wpunwphtt gpbwtp», pwqh wjt nmipu k
hudwpdt] Uundudwoniy dwuyjwuithg, Ypnbwfuwb nt Eibnkgulut
ghunipjutt nt dwnbkiwgpnipjut ppowbwljutinhg: Puyghuwjuybu Jupsnid
tup, np wndwpwghwunipniup, (hubnd pughwbpulwi  qhnwlupg,
ubpupmd £ qubwqut qghunmipnibitiphg 1 ghwwéninkphg
(wmunjwswpwtinipjntl, nuyubiwip, wunjuswoliswghwnnipntl,
nnbwghwunnipnil, wwudnipmnit,  quulijwimpini,  pYwpwtnipnil,
wunnughwunipnil, whbkqipughnnipmni, dowlnyph wplwy  &ninkp),
npnup wyt ubpunpbt wetynud Eu hywybu Uunduswoushtt nt Ebnkgulju
dwnbbwgpnipjuip, wiwbu § hndwihunwp b hwjughnwljut, twb
phwghinnuljut nmwpuwnbuwl] ghnwdmintph: Upownwtpnid thnpd  Lup
Juwnwpl] npnokint huyng nndwph il inipymibubph gpuwi qungwnibpp.
npuip vpnjws tht wwpqupwibine undwpht Yepupkpnn  upphl
hwipgtpp, pyybu twb hwng wndwpp hwpwpbpulghnt wy wqqbpp
gnpdwskihp wmndwpubph htn: Fpwip twppwnbudws tht twb «Nwundtu
undwph huyng» wbkpunbpp udpugplne b pugophtimybnt hwdwnp: Fugh
wyn, gqpusputipp nitkht bl punqusyws ntunignquljut punyype:

Unyt hnnpudnid wupql] Gup twl huyng nindwph dkjunipjniuubph
wnbnuypnipjutt hwpgp. npuip hhdttwjuwind wepju Eu «UEfuniphil
unndwph» Ykptwghpp Ypnn phwugpbpnud, nindwph dbjunqujui fwnkpnud,
nndwpulut muppip wuwnwehljubpnd, mhkqbpughnwljw ptwugpbpnid,
hsytiu bwl nndwpuljub w)] wopwnnipnibtikpnud, npnup Wupnitwlnid
kb twl dEjumpjut mwupphp:

znpuédnid u dbly wbqud okondud E «Ukluniphit windwpp
Uugptwuwyp piwgph htinhttwlnipjut hwpgp: Ujunt, dktip hwdwdwyu Gup
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wjt Jupshph, np wpunthbn wyi whnp hpuwnwpygh npybu Ghwihw
Chpuljugnt dwnbkuwgpnipjub duu:

Ujuntn twl winpunupd b junupjus B-dR. gupbpnid Ubwhw
Chpwiwgnt b Znghwtbbku Unqboup hbEnhtwlws huwyng  wndwph
Uklunipjniutitpht, npnlp wsph tu npulunid hnttg
wnwidtwhwnlmpiniiibpny. ppuwtp bkt hyybe Wlwimpnibbbp,
wjiybu b hunwl wwppbpnipmnitubp: «Ukjuniphit nndwnph» puwqpht
hwwntl E ubind ndp b hupgniyumnuwupiwthph dbpnngp: P nuppbpnipmiu
Uhljumpmt  wndwph»  phwgpbph’  wndwph  dEjinquijut - fwnkpp

JbEpwpkpnud Eu Ynuypbn paugph:

T'op I'ancran
Oco6erHOCTH ¥ O0IAA XapaKT€PUCTUKA TOJIKOBAHMIT HA aPMAHCKUIN KaJIEeHAAPH,
HanucaHgHBIX B B VII-XI Bekax
3axrioueHnue

KiroueBste cioBa m Beipakenus: AHanua [llupakanu, Opannec Koseps,
KOMMEHTapuu Ha apMSHCKUH KaJeHJaph, TOJIKOBATEJIbHbIE TOMUINU
Ha KaJeHZaps, 'ToIKoBaHHe KameHzaps AHzppeaca', «IlacxanpHas peus», «Peus Ha
Borosasnenwne I'ocmogue».

B zaxkiioueHMHM CTaThU OTMETHM: IIOCJH€ W300peTeHHs apMIHCKOTO
andasuTa, HApALy C IIepeBOJHOM U CAaMOCTOSTENbHON  JHTeparypoit
KOMMEHTHPOBAaHME pPa3JIWYHbIX TEKCTOB TOXe IOJyYHIO OOJBbIIOEe pa3BUTHE.
Cpesu HHX 0co00e MeCTO 3aHSJIM TOJKOBAaHMSI apMSHCKOTO KajleHjaps. B
ApMSHCKONM KHIDKHOCTU H3yYeHMe KajeHJapeil B OCHOBHOM OTHOCHUJIM K TaK
Ha3bIBaeMBIM 'BHENIHMM IIHCBbMeHaM', T.e. HaXOJAIIMMCSA «BHE» XPUCTHAHCKOTO
ydeHus. JJOJDKHO OTMETHUTD OFHAKO, UYTO HAPALY C OTUM, U3y4eHUe KajleHaaps, KaK
VHUBEpCAIbHON HAyKM, BKJIIOYANO B cebOsA 2JIEMEHTHl pa3IMYHBIX HAyK W
OUCHMIUINH (TEOJIOTHA, HayKa O IMPa3dZHUKaX, UCTOPHUA, TUTEPaTypa, apupMeTHKa,
aCTpOHOMUS, KOCMOJIOTHS M Jp., KOTOpHIe OBUIM TECHO IiepeIlIeTeHBI C
6ubseifickofi U I|epKOBHOM CJIOBECHOCTBIO. B HaimeM wuCCIefOBaHHMU MBI
TIOIIBITAINCh ONPEeNeNUTh IPUYMHBl HAIMCAHWA KOMMEHTApHeB HAa apMAHCKHUM
xanenzapb. OHM CyTh CiIefyioliye: STU TOJKOBAaHUA OBLIM HAIpaBJeHBl Ha TO,
9TOOBl IIPOSICHUTH CJIOXKHBIE M HesSCHbIe BOIIPOCHI, CBS3aHHbBIE C apMSHCKHM
KajJjeHJapeM B CpaBHeHHMH C JApyruMu. KoMMeHTapuu Ha KajleHJaph TaKxKe
IIpeJHA3HAYAINUCH I PeSaKTUPOBAHMA U KOMMPOBAHMUA TEKCTOB, H3BECTHBIX IIOJ,
HasBaHWeM «[71aBBI apMAHCKOTO KajleHJaps». OTH COYMHEHUd He OBLIM JIHLIb
KOMMEHTAapUAMH, HO M CIYXWIH Ijif OOy4eHUA MHOTOTPAaHHBIX BOIPOCOB U
CJIOXXHBIX MUCYUCIEHUH, CBI3aHHBIX C apMAHCKUM KaJIeHapeM.
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B oTo0it cTaThe MBI Tak)Ke IOMBITAJINCH OIPeJEeNIUTh MeCTOPACIIONIOXKeHHUe
WUIN PYKOIHUCHOE OKPYXeHHe NAaHHBIX KOMMEHTapHeB B Pa3sIUYHBIX apMAHCKUX
HUCTOYHMKAX. B OCHOBHOM, OHM IPHUCYTCTBYIOT B COYMHEHHIX, U3BECTHBIX IIOJ,
HasBaHveM «TOJKOBaHWME KaJeHAAps» B TOJIKOBAaTEABHBIX IIPONMOBEAAX Ha
KaJIeHZapb, B PA3INYHBIX (PparMeHTax KaJeHapsA, B KOCMOJIOTUYECKUX TEKCTaX U B
IpyTUX IPOM3BEIEeHHAX, OTHOCAIMXCA K KaJeHJApio U COZEpKalluX dJIeMeHTHI
TOJIKOBaHUA.

B paGore eme pas mopyepKuBaeTCs BOIPOC 00 aBTOPCTBE COYMHEHUA IO
HasBaHueM "Murepmperanuu kameHzaps Anppeaca (Auzpes)'. Mbl coriacHsl C
yKe O3By4eHHBIM MHEHUeM, YTO JAaHHOe IIPOu3BeJleHHe IIpaBIJIBHEee OTHeCTH K
Hacnepuio Auanmuu Illupakany.

B cratee OOGCYXZAIOTCA H  BOIIPOCHI, KAacaIOU[UECS WHTEPIPETALINHI
apMAHCKOTO KasleHpaps, Hanucanusle AnHanuedl Illupakanun u OpaHHecoM
Koseprom B VII-XII Bexax. MsI mpuimiy K BBIBOZY, YTO OHH Pa3IMYAIOTCA IIO
CBOMM CTWJIMCTUYeCKMM U HEKOTOPBIM APYTHM CyLIeCTBEHHBIM OCOOEHHOCTAM: B
HHUX eCTh KaK CXOZCTBA, TaK U ABHBIe Pa3JIMYUA. TeKCTBI, HU3BECTHBIE IIOZ
nasaHueM “TonKoBaHUA KaleHZAps' OTIMYAETCS JTAKOHWYHBIM CTHJIEM M B HUX
HCIIOJNIb30BaH METOJ, BOIIPOCOB M OTBETOB. B OT/IMYMe OT HUX, TOJIKOBaTEJIbHBIE
pedn OTHOCATCA K 60jlee KOHKPETHOM U, KaK IIPaBUJIO, K OGHOM IpoGieMaTHKe.
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