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Zunnppuignieniip  puquuplnge b Ghhuwlub
gnpéphpwug b, npb ppulwinugynid F wnupplkp dbkpny b
Uponghlbipny: Luyh  pdwuwny wvw  Jwpplubg jud
Eanuihbbph dhol mbknbkhwwnynieyul thnfuwbwnida E
wwppkp  bpwbbkph o wqpuipwbbbph  dhongny: Uju
npbypmd  GJupbnp F pwpimd  hwdwgunwupiub
unnpupwdwimdbbph wwppkp wuwyklunbbph Enippui
pugwhuyunidp ” hwpyh wpibing ppubg dbunnpdwd,
wpunwhuyndwl b pbiuydwl nwuppkp hubquudwapbbpp:
Zunnppulguliub  gnpéplpwugnid  shnphwluywlub
Junuph  gnpSwénidp  Ehpwuppnid F o Gwl  hwdwfu
Uknuwunipnibbbpny  qniquilgyws, qlwhwwnnnulub
pwlwdlbph hiskgnid: dnpnyppupimuwmlgulub jEqynid
bpwhnnwghwunipjul  wpdbpny pwpbpwbwlui  nplbk
pwbwdlh [hpundwip Jupnnp Lo hwonpnlb; [uynil
Juwywlgnipintibbpny wpunwhwynyws qiuwhunnnuljui
wwunwupiubbbp: Zungnppugynnp whnp E dkSwpuiul
sinphwluywluwli U wwwwupnul qhwhwwnngulub
Junuplphg phnph bywunujuhwupdwpp ™ hwoyh wnbbng
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hwnnpnulgului gnpéplpugh wnpwidiuthuwn-
Unijpniibikpp:

dnnnipnupmuwjgului 1Eqynid juyinpki
Jppunynid ki pnih hpdwuwninyd Jud  hpuppuyinpki
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hunnppulgului gublugus hpuyhdwulhi bbppupbul
ni phynll] wwwwupiub phnpk, wypl wpunwhuynky
hniqugquguniipuyhli  dbwynpywdmpyudp  uybyhup
ipphdwuwnbbp, npnip hwuwpwl junwwwpuyhl pinupny
st Jupnn wpunwhuwyunyky:

Zunnpnulgdwl Uhonghibph &hpwn oqunuignpénidp eniy;
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pudwinfnud ki Eplne pulpp ' jEqyuljwd b dpopbquljuh:

Zupyh wnhbkiny uppupwlnipuyhll thnjugnpéuilignipyuil
wdny dwupunupblbpp, punupunjuph funuph Juppugsh
Jutiphpp gpun/md  F pwwn dwuliuglwnbbph
nipwnpnipinilp, npnig mumdbwuppnipyul wnwplub
hbpuhl hunnpnulgulwb gnpéplpugh k:

Ukp hknwgnumpul bguunwli b dudwbulfulhg
huybpkinid  Epwfunmwghunippull wpunwhuyndwl
hunnpnulugului dhonghbpp:

Pwiugh  pumkp’ dwpgnl, qknugpwnnipnil,  funuph
Uowilinyp, punupwywpnipintl, tpuwuunwghwuniendb:
M.Mup3oan, H.bazoacapan
KOMMYHUKATUBHBIE CPE/ICTBA BBIPA’ZKEHHA
BIIAT'O/TAPHOCTH B COBPEMEHHOM APMAHCKOM
A3BIKE

Obwenue — 5mMo MHOL0ZPAHHLIL U JHCUSHEHHO BAICHbII
npoyecc, K'OmOpbllj ocyutecmeniemcs pasiuinHvimu cnocobamu u
cpedcmeamu. B wupoxom cmvicie smo obmen uHgopmayuet
JVl@.’)dey AI00bMU  UNU  HCUBOMHBIMU nocpe()cmeo/w Pasiudrnsvlx
3HAKO8 U CUSHAN08. B smom cydae 8AdiCHbIM CMAHOBUMCA
packpseimue CyuyHocmu pas3Hblx ACNEKmMOo6 Ccoomeenmcmeyrouux

OdeneHull ¢ yuemom pasHuiX 0OCMOsMenrscms ux 00pazoeanus,
BbIPAICEHUS U BOCHPUSAMUSL.
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Hcnonvzosanue cnog bracodapnocmu 8 npoyecce 00weHus
makdice nNpeononazaem 368yYaHue OYEeHOUHbIX (DOPMYI, UaACmO
couemalowuxcsi ¢ mAeKocmvio. B paseosopnom  sazvike
UCnob306anue 110001 61a20NPUIMHOLU POPMYIbL CO 3HAUEHUEM
Oraeo0apHocmu  MOdCem  CONPOBONCOAMBC  OYEHOUHBIMU
omeemamu, BbIPANCEHHLIMU 8  YCMOUYUBLIX — ACCOYUAYUSIX.
Kommynuxamop Oomicen vlopams nooxooswee u3z 00abUl020
KOU4ecmeda Ccio8 0Ona200apHoCmu U omeema ¢ Y4emom
0cobeHHoCmel KOMMYHUKAMUBHO20 Npoyeccd.

B pazeosoprom  s3blke  WUPOKO  UCNONBIVIOMCS
@pazeonocusmvl, gvipadcarowue O1A200APHOCHIb 8 NPIMOM ULU
Gakmuueckom 3naueHuu, odunUe U CMBICI080€ PA3ZHOOOpa3Ue
KOMOPbIX NO0360/8€m He MOIbKO No0obpams CMpOUHbIl U
MOYHBLI OMEem HA J0OYI0 KOMMYHUKAMUSHYIO CUMYAYUIO, HO U
8bIPA3UMb MAKUe MOHKOCMU IMOYUOHATLHLIM 00PA308AHUEM.
Komopvle — He — moeym — Oblmb  GbIPAdICEHbI  NPOCMbIMU
CMAHOAPMHBIMU CIOBAMU.

IIpasunvroe ucnonv3osanue cpedcms cea3u No360Jsem
KOMMYHUKAMOPAM MOYHO U NOJTHO OOMEHUBAMbCS HE0OX0OUMOT
ungopmayueii. B yenom smu cpeocmea 0enisimesi Ha 08e 2pynnbl.
JIUHeBUCMUYECKUEe U UHMEPIUHSBUCUYECKUE.

Vuumvieas — pacmywue — macuimabvl — MeNCKYIbMYPHOLO
83aUMOOECMBUs, NPOOIeMA BENHCIUBO2O PeHeB020 NOBEOeHUs
npusnekaem GHUMAHUE MHOSUX CHEYUATUCTO8, O00bEKMOM
U3VUEHUsL KOMOPLIX ABNAEMCS CAM KOMMYHUKAMUBHBIL NPOYecc.

Lenvto nawe2o uccied08anus A6IAIOMC KOMMYHUKAMUBHbLE
cpeocmea  8blpadiceHusi  O1a200apPHOCMU 68  COBPEMEHHOM
APMAHCKOM 53bIKE..

Knrouesvie cnoea: — odwcapeon, scmemuxa, Kyibmypa peuu,
6E2ACIUBOCHIL, O1a200APHOCb.

Communication is a multifaceted and vital process, which is
carried out in various ways and means. In a broad sense, it is the
exchange of information between people or animals through
various signs and signals. In this case, it becomes important to
reveal the essence of different aspects of the respective units,
considering the various circumstances of their formation,
expression and perception.

Appropriate use of communication means allows communicators
to accurately and fully exchange the necessary information. In
general, these means are divided into two groups: linguistic and
cross-linguistic.We consider the vocabulary, grammar, and
syntax of the English and Armenian languages through the prism
of categories of politeness.
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Considering the growing scale of intercultural cooperation, the
problem of polite speech behavior attracts the attention of many
specialists, whose object of study is the communicative process
as such. The purpose of our research is the communicative
means of expressing gratitude in modern Armenian.

Key words: slang, aesthetics, Culture of speech,
politeness,gratitude

Introduction:

Modern linguistics is characterized by the study of language in conjunction with
person, his consciousness, thinking, spiritual and practical activities. In this sense,
scientific interest is growing in the national-cultural aspect of language study, in the
study of language and speech units, reflecting phenomena typical of the native
language-cultural community.

Recently, in foreign works (P. Brown and S. Levinson, G. Casper, K. Christie, Gu
Yu., Mao L., R. Lakoff, J. Leach, R. Watts, etc.), and Armenian scholars (Aghayan, G.
Acharyan, A. Sukiasyan and others) the study of the linguistic aspect of the problem of
politeness, polite behavior and etiquette is given quite a lot of attention. In them, the
category of politeness is considered on the basis of different languages, cognitively,
socio-culturally and gender-wise.

The feeling of gratitude since a long time ago has been studied by various
sciences. It is the feeling of being grateful for a good deed, kindness, for example,
attention or help, as well as various means of its expression, including official forms of
encouragement. It is a complex feeling that arises on the basis of an emotional and
rational evaluation of what happened, which happens in a special ritual.

Gratitude can be expressed by linguistic and multilingual means: In language means
one can distinguish between word means and connections, which are different points:
subjects, sayings, points, speech formulas.

Interlinguistic means of communication are mainly movements. Movements
expressing gratitude can be divided into two groups.

The first group includes those movements that, depending on the situation, become
means of expressing gratitude. In other situations, these can also be expressions of other
attitudes.

The second group includes movements that express gratitude regardless of the
situation. A significant part of these also has a linguistic definition, that is, there are
stable connections that define and represent the movement.

Materials and research methods

The main tenets of category theory as a research object of cognitive linguistics and
linguistics are presented to Aghayan, G. Acharyan, A. Sukiasyan and others. *

Research methods were determined according to the purpose, problems and had a
complex nature. The following research methods were used in the work: the categorical

Y Yuqupuh U., Qphgnpuh <., Ephlilanh hinlnbpibp, Gp., 2002, k 27:
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analysis method aimed at studying the content of the Armenian and English politeness
category, the comparative method, which is based on the identification of similarities
and differences of the studied phenomena, the component analysis method, the essence
of which lies in the interpretation of the meanings of the studied units, their through a
set of typical semantic components. method of pragmalinguistic analysis, descriptive
method.

The scientific novelty of the research lies in the identification of the national and
cultural features of the category of politeness in the Armenian language in comparison
with English, in comparison of speech situations, as well as in the determination of the
main features of the understanding of the analyzed by representatives of different
linguistic and cultural communities of the category. This paper reveals the operational
features of the means used to convey the category of politeness, in addition, an attempt
is made to classify the vocabulary of politeness.

The materials and methods of the research are: formulas of speech, etiquette,
presentation of Armenian and English dialogues, materials from language learning
websites and modern media sources of both cultures, as well as data from
dictionaries. Examples of observed dialogues are presented below. It should also be
noted that the study is current. Considered a category of politeness in English. For the
purposes of scholarly research on globalization and the introduction of English, we will
trivialize the difference between Armenian and British English compared to how
different the culture and structure of the languages we are considering are. When we
say Armenian language, we mean Putonhua, "common language”, the main dialect, the
language of modern Armenian socio-political, scientific and fiction literature.?

Due to the diversity of the structures of the compared languages, the metalanguage
of the abstract work will be English.

Gratitude formulas can be accompanied by good wishes, blessings, which should be
heard as a response (and often are not), valuing, appreciative formulas, often combined
with soft words (please, it's not worth it, what's needed..., not enough is done..., You
exaggerate... etc.). The general format is "thank you formula, response appreciation
formula”

The use of communicative means expressing gratitude implies a logical sequence

of certain actions.
For example, expressions of thanks, as important components of communication, are
closely related to other communicative language pattern components. However, the
factual nature of communication already makes it possible to disrupt the logical
sequence, for example, a thank-you speech is interrupted by the vulgarity "I don't need
your thanks".

"A deviation from the order of sequence should be considered the cases when the
person who gives the assignment, the proposer, the consultant hears words of thanks

! Imywixoea C.FO., Ocobenrocnu nexcudeckux cpedcns euipaiceriis Kamezopu 6exciusocmu |
Inywkosa C.IO. Becmuuk ynusepcumema poccutickotl akademuu oopazosanus.— Mockea, 2011. —N21
(54). — . 72-74.

2 Sk'u Wijlanpuguds 3ne. I wypp., <wyng jhqne I junuph thwlpnyge, Gp., 2016, Ly 460:
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regarding what will be done in the future (I express thanks in advance/in
advance...). The order of succession can also be broken by such a transfer:

"Before you say thank you, | will say please /it's not worth it/".

In order to completely reveal the means of communication, during the study, we turned
to the help of the sciences related to the theory of communication: ethnography,
psychology, different directions of linguistics: psycholinguistics, metalinguistics and
general linguistics.

We used the following dictionaries to collect expressions of gratitude: A. Sukiasyan's
"Dictionary of synonyms of the Armenian language”, "Explanatory dictionary of
synonyms of the Armenian language”, Y. Gayayan's "Dictionary Treasury of the
Armenian Language", E. Aghayan's "Explanatory Dictionary of Modern Armenian”,
"Explanatory Dictionary of the Modern Armenian Language” of Hrachya Acharyan
Language Institute, A. Hayrapetyan's "Dictionary of Foreign Words", H. Acharyan's
"European loanwords in Armenian™ dictionary. We have selected stable connections
expressing gratitude from the following sources: P. Bediryan's "Extensive Explanatory
Dictionary of Armenian Phrases”, A.Sukiasyan and S. Galstyan's "Phraseological
Dictionary of the Armenian Language”, S. Harutyunyan's "Genre of curse and blessing
in Armenian folklore™.!
Discussion

"The Category of Politeness in Intercultural Communication™ looks at different theories
of the category and the concept of "politeness” in English and Armenian. It follows
from the analysis that the meaning of politeness in the Armenian language does not
correspond slightly to the English meaning, although there are common features, for
example, in both English and Armenian, politeness is the observance of the rules of
decency in speech, and actions are the manifestation of good breeding. This is the basis
of etiquette behavior, an integral feature of any communicative act.?

It is believed that the more an Armenian “denigrates” himself, the more politely he
speaks. From the analysis presented in the work, it follows that the British and
Americans are characterized by a rather direct, uncomplicated, clear speech, while the
Armenians speak in a florid way. Often the Armenian *“yes” means “no”. And in order
to correctly understand an Armenian, it is necessary to follow the means of expressing
a particular thought. The Armenian is afraid to offend the interlocutor, therefore he says
“yes”, which indicates the peculiarities of culture.

In the Armenian language, the use of words of thanks in the communication process
also implies the sounding of evaluative formulas, often combined with gentleness. The
evaluative response following the interlocutor's thanks can be expressed both with the
words: please, it's not worth it/it's not worth it, as well as with the expressions: What's

Y Yuynwgud 0., Fonuph Dwlmyeh b nGuwgfunngeput hhdnipblpp: Fonupp mkunyepnl, ghpp
liplpnpny, Gp., 1991, Ly 200:

2 Enuna C.FO., Pasnuuus HAyUOHATbHO-KYTbIYPHbIX 0COBEHHOCTCT KAmMe2opuL 6eJICcIU60CIN 6
anenutickom azvike 6 ouanoze npoodasya u nokynamens [ C.FO. Enuna |l [lcuxonuneeucmuueckue
acnexkmul A3b1K068020 ananuza mexcma: Mamepuanst Beepoccutickou nayunoti kongpepenyuu CITTY
(oxkmabps 2009 2.). Cooprux nayunwix mpydos -- Capamos, 2009. — c. 49-51.
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needed..., Little has been done..., You're exaggerating..., Enjoy it..., I'm always ready
to help, With great pleasure, You deserve more, It's not hard, It's not a problem, Take
it easy, What for, It wasn't a big deal, etc. The most common response word is
please. The words "shouldn't" and "shouldn't" are also common, they are widely spread,
especially in everyday conversational language, but according to speech etiquette, their
use is not desirable.

One's own behavior in intercultural communication should be adjusted taking into
account the specifics of the culture, otherwise serious communication failures are
possible. Mistakes related to the violation of cultural norms are perceived as extremely
painful and can have serious consequences.

In individualistic cultures, face is primarily concerned with self-esteem, self-
presentation, and self-worth and self-fulfillment, while in collectivistic cultures, face is
more concerned with what others think of their personal worth. That is, the concept of
the face of a collectivist culture, in our case, the culture of Armenia, emphasizes areas
beyond individuality and pays more attention to the group or community, that is,
society.!

They also emphasize that the languages considered in the work belong to two different
cultures: English - individualistic, Armenian - collectivistic. Therefore, considering the
category of politeness in these cultures, it is necessary to take into account the above-
mentioned facts about the difference in understanding of politeness in cultures. In this
study, politeness is considered as a verbal behavioral category that has its own cultural
characteristics in a certain language, which is implemented in speech through certain
lexical and grammatical means, the main goal of which is to achieve a positive
communicative effect.?

Conclusion

Thus, for the further comparison of the languages we studied, it is necessary to separate
the postulates to which this work adheres. The quality/truth postulate (the message
must not be false or baseless) that Grace suggests does not appear strongly in Armenian
culture (or manifest in a particular way), as Armenians often beat around the bush
before getting to the main points. In the study, it is considered that it should be
abandoned because the postulate is often used in the English-speaking culture. The
quantity/informativeness postulate (comprehension of a message depends on its
information saturation. The speaker must take into account the extralinguistic reality,
all components of the communicative context, which include background knowledge
and relationships between communicators) clearly expresses the relationship in formal
speech.

The addressee postulate (warm and respectful treatment of others) identified by Gu
and Grice's sympathy postulate (minimize contrast between yourself and others, seek
maximum sympathy between yourself and others) are therefore combined and
suggested; leave the address postulate. On the basis of the considered theories, we
singled out the existing postulates, which, in our opinion, are most suitable for

L Sku Qhnpgpuhi 6., Gupdnuliilph jlqnife. pupdwpubimyapul Gpudnyemid, &p., 1988, Fp 125:
2 PEphpgui ., Funtwlnulpulhg hugbpkGh pupdfuowpwingaymi, Gp., 1973, kp 75:
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considering the category of English and Armenian politeness. Thus, seven postulates
reveal the category of politeness in English and Armenian: postulate of quality,
postulate of quantity, postulate of modality, postulate of self-deprecation, postulate of
tact, postulate of modesty, postulate of addressee.
Both languages have the quality postulate, the quantity postulate, and the modality
postulate. The peculiarities of Armenian culture are manifested only in the postulate of
quality, which says that the conversation must be true, and this is not always
characteristic of Armenian culture.
Modesty in the Armenian language is self-humiliation, or an expression of respect,
therefore the postulate of self-humiliation is specific to Armenian culture. Modesty in
English is not self-deprecation and self-confidence. In English, modesty is associated
with gratitude and less so with shame. The postulate of modesty is most often observed
in situations of compliments and gratitude, as in Armenian, the postulate of self-
deprecation.
The postulate of quality, the postulate of quantity, and the postulate of modality
function in both languages. The features of the Armenian culture are manifested only
in the postulate of quality, which says that the conversation must be true, and this is not
always characteristic of the culture of Armenians.
There are also examples of the postulate of modesty in English and Armenian. The
postulate of modesty in English works both in situations when the interlocutors occupy
the same social position, and in situations when the interlocutors occupy unequal social
roles. In Armenian, when, for example, a compliment is given to an interlocutor with a
higher position, his reaction may not always be to maintain the postulate of self-
humiliation, but only to use the postulate of modesty, that is, simple gratitude, which
Armenian culture considers modest.
In the Armenian language, modesty is self-denigration, or an expression of respect,
therefore the postulate of self-denigration is peculiar to Armenian culture. In English,
modesty is not self-abasement and self-denigration. In English, modesty is associated
with gratitude, and to a lesser extent with embarrassment. The postulate of modesty is
most often seen in situations of compliment and gratitude, as in the Armenian language,
the postulate of self-denigration.
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