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Introduction

The term “modernization” has different meanings in modern political
science and economics. In the narrowest sense, it is industrialization as part of
modernization in a certain historical period, during which the majority of
agricultural states go through industrialization. It is obvious that in the 18"-20™
centuries, this process was not “harmonious” in all parts of the world. In some
countries, it happened more rapidly than in others, and it certainly had an
impact on the world’s political outline’. Even in its narrowest sense,
modernization cannot be viewed simply as a technical process, because, in any
event, it is interconnected with serious social, demographic, and educational
changes. Dankwart Rustow, an American researcher, made this description of
modernization in the 1960s, noting that it comprises intellectual (rationalization
and secularization), technological (industrialization and urbanization), and social
(diversification of social groups) revolutions?.

Being part of the Union of Soviet Socialist Republics (USSR), the Soviet
Armenia went through that kind of modernization in the 1930s. Besides, certain
climatic, geographical, and other characteristics of Armenia, as well as human
resources, were taken into account, allocating a certain role to our republic in
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the union’s division of labor, which basically meant our share of knowledge-
based production in the country®. That is one of the reasons why in those years
as well as in the first decades after WWII, the Armenian SSR accumulated
certain intellectual, scientific, and technological potential, which, to a certain
extent, is used by the Third Republic as well.

However, by the year 1990, the industrial age had come to an end globally.
One of the features of the next postindustrial modernization was that changes in
the intellectual, cultural, and spiritual life were not a “side effect” of changes in
production, but rather the driving force of modernization®. Thus, it is more than
natural that different definitions of modernization (in a broader sense) appear,
and many social problems arise. One of those problems is how the past and
present political cultures foster or hinder the progress of modernization.

The present article discusses the following issues: What is the relationship
between cultural and institutional factors, and what impact do they have on
modernization? From that viewpoint, the present article examines the
peculiarities of the catch-up growth in the Armenian political life.

Based on the study of the Armenian reality, the article aims to show how it
is possible to overcome the opposition "unilineal evolution" vs "unique path" that
is widespread in scientific circulation. In order to reach the accomplishment of
the goal, the characteristics of the Armenian modernization, the justification of
conservative tendencies, as well as the importance of the religious element are
studied.

“Unilineal Evolution” vs “Unique Path”

One of the main topics of the modern sociological and political discourse is
whether the development of different nations is in accordance with the unilineal
evolution, which means that the same modernization “prescriptions” apply to all
of them, or whether there is a “unique path” in each individual case, which
means that there are basically no universal “prescriptions”. We suppose that
this contradiction can be overcome by applying the method called “Aufhebung”
(sublation), introduced by the German philosopher Friedrich Hegel in his
“Dialectics”. It represents a stage of development that combines rejection with

3 See TaBapsaH 1984.
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preservation®. In this case, we are going to talk about the sublation of the “The
unilineal-evolution” and “unique-path” approaches.

The German philosopher Hans-Georg Gadamer applied this method to
social and historical problems, trying to overcome any abstract contradiction
particularly between the tradition and reason, tradition and historiography, and
history and knowledge of it®.

A. Voskanyan posits that modernization is “reproachable for nations that
are late to modernize or are left out of the process entirely. The advantage is
fast track development, and the disadvantage is the externally imposed
schematism. The Armenian people... are one of the catch-up peoples whom this
idea of modernization applies to”’. The dualism of these advantages and
disadvantages arises out of the debate over the value orientations that were
particularly intense in the 19" century Russian Empire. Suffice it to recall the
contradiction between “The pro-Slavic” and “pro-Western” movements in
Russia in the 1830s. This contrast, modified and reinterpreted, had surely
existed before and still exists in our days. It can be found in other nations as
well. For example, Sonderweg developed the idea of a unique path into an
entire philosophical movement after WWII, and was opposed to the American
program of the country’s modernization. The same dualism could and still can
be noticed in the Armenian public life.

The Western political idea of catch-up growth was developed mainly in the
1960s and owes its existence largely to the “decolonization”. After WWII, many
countries gained independence, and there was an assumption that they would
sooner or later join the “civilized world”.

According to the ideas that were popular in the West at the time: a.
modernization is a gradual process; b. modernization implies homogenization; c.
modernization is Europeanization or Americanization; d. modernization is an
irreversible process™®. Those points seem doubtful today, the last one in
particular. The irreversibility of modernization, as stated in the above-mentioned
points, is denied by the Iranian (1979) and especially the Afghan experiences
(2021). The norms of political culture existing in those countries were in serious

5 See Hegel’s Dialectics 2020.
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conflict with the modernization projects which were carried out superficially
and, to a large extent, mimicked the Western ones.

The second half of the 20™ century and especially its end saw political
scientists realize the limitations of the aforementioned ‘“‘uncompromising”
definitions, and they began to use more cautious definitions such as partial
modernization (the best example of it is the reforms in China since the late
1970s), expedited modernization (this is what we experienced in the Soviet era
and, to a great extent, with the use of Western technologies and even
specialists), recurrent modernization (it is when you constantly need to relive the
stages that you have already passed) and so on®.

Brazilian sociologist Wernek Sodre figuratively described this last type of
modernization which is characteristic of the post-Soviet countries, including
Armenia, as a “movement of the square wheel,” in which each stage is a process
of overcoming the next corner of the square, and this is followed by a certain
period of immobility™.

If we follow in Sodre’s footsteps, we can say that the “corners of the
square” hindering modernization are political culture, including the society’s
ideas of modernity, and its goals. The logical assumption would be that, for
example, the modernization scenarios introduced in Iran or Afghanistan were
unacceptable for the societies of those countries, and they rejected the
“schematism imposed on them from outside”. Back to Hegel’s sublation: the
domination of “conservatism” in political culture does not mean a complete
rejection of “reformers”. Both the aforementioned countries and the post-Soviet
states need modernization, and certainly not all Western models are
unacceptable for them.

The events of the second half of the 20™ century and the initial decades of
the 21 century loosened the grip on modernization of most “enthusiastic”
liberals with overly optimistic expectations. They gave rise to the opposition of
the generally conservative approach. Consequently, the goal of catch-up growth
became “interconnectivity of social institutions and structural diversity at the
cultural level, which form the balance of homeostasis™. These definitions stem
directly from Samuel Huntington’s idea that political stability depends not just

° See lltomnka 1996.
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on democracy and the market, but also on correspondence between the political
institutions and the political culture®.

This is the way how balance and stability are established, and their absence
can lead to serious contradictions and even revolutions. To ensure stability,
Huntington offers 4 necessary features of political order: adaptability (an ability
to adapt to different challenges), complexity (a variety of functions and
subsystems), autonomy (independence from the political order, which makes it
possible to engage new groups), and coherence (an integrity of the system)®.
According to Dankwart Rustow, quoted above, modernization has to meet the
following requirements: national unity, stable governance, and equality. The first
and second requirements are more important than the third one. Thus, in
recent decades political scientists use “sustainable development”, rather than
democracy, as a criterion of modernization.

This again raises the question of how coherent the proposed models of
catch-up growth are. The past experience proves that rapid political
modernization, i.e., poorly thought out, unprepared introduction of Western
democratic institutions, most of the time leads to corruption, severe polarization
of the society, alienation of citizens, educational and cultural degradation. Since
dozens of countries, not only post-Soviet, have experienced the same
unfavorable consequences, one can conclude that the problem is that the society
as a whole, or, at least, some social groups inside the society are not ready to
accept the proposed “remedies”.

With all challenges of modernization having been mentioned, we should
now move on to examining the dialectics of “rejection” and “preservation,”
which in this case takes the form of “enthusiastic liberalism” and “hardline
conservatism”. Coming back to the Armenian political life, let us first recall the
principle of “three consensuses” widely accepted in political science. It has been
established that the following consensuses are necessary for effectively
reforming the states: 1. on the earlier development of the society in order to
avoid “witch hunt”; 2. on the primary goals of social development, 3. on the
rules of the “political game” of the ruling regime®. In our opinion, none of

12 See Huntington 1968.
3 Huntington 1968, 65
4 Rustow 1967, 48.

15 Xenkun 1993, 189.
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those consensuses exists in modern-day Armenia. However, the analysis of the
historical experience of our people will give us a deeper understanding of the
phenomenon. We know that in the history of our people, there existed such an
assent, at certain points, at least, with reference to goals. However, as a starting
point, one should accept the presumption that Armenia, all in all, was strongly
predisposed to the Western, Christian culture, but, for some reason, it
sometimes got “out of step” and needed political, economic, and state
management, in order to “sync up” with the Western world, and carry on the
progress. Over the centuries, Armenian political science and philosophy
progressed in that direction.

Let us revisit the group of Armenian intellectuals who perceived and
formulated the idea of catch-up growth for the first time in our history. We are
referring to Armenian scientists of the 5"-6" centuries A.D. who were
representatives of the so-called “Hellenistic Orientation” — Davit Kerakan,
Movses Khorenatsi, Ghazar Parpetsi, Davit Anhaght. They made translations
from Greek and created their own scholarly and particularly philosophic
literature. R. Mirumyan opines that their purpose was “to take the Armenian
culture to the level of the Greek culture in order to make an egalitarian dialogue
between them possible®. The author also draws a parallel between that period
and the 18" century when the Mekhitarist Congregation was engaged in the
same “pro-European” work".

Based on these examples, one can argue that the “unilineal evolution vs
unique path” dilemma is solved by the dialectical relationship between the
general and the particular as Hamlet Gevorgyan, following in the footsteps of
Arnold Toynbee, suggests with regard to national cultures. According to the
Armenian philosopher, it is not about either logical or historical “priority”, and
thus, no one raises the issue of merging or staying completely “unique.” There
is a certain “pattern” that the given national culture may or may not follow. The
philosopher bases his theory on the same example of Hellenism. “Hellenistic
culture was open, and over time peoples on a vast geographical area became
influenced by it. However, the culture that developed in that vast territory and
included many ethnic groups, did not become a symbiosis of ethnic cultures....

' Mupymsan 2017, 92.
" MupymsH 2017, 81-90.
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It envisaged the model, modus, “scenario” of the development of national
cultures. In the Hellenistic cultural and historical world, acknowledging the
difference of national cultures does not lead to arbitrary disruption of the
world’s integrity. The whole manifests itself in separate individual parts™,

This example, in our opinion, dispels fears of progress. Fighting for a
certain model, accepting a certain scenario does not mean that a country tries to
blindly adopt state, political, or any other institutions of another country. If
Armenia wants to have, let’s say, an effectively functioning parliament, it does
not mean that we intend to copy the Belgian parliament, for example, and by
doing that “catch-up” with Belgium. It means that our desire is to govern the
country using mechanisms of real representative democracy. If, however, we
just want to have an institution called “parliament,” no matter how well we copy
the structure, rules, and rituals of the Belgian parliament, it will never be a
catch-up growth, but rather an imitation. This makes the positions of the
proponents of a “unique path” stronger, because one cannot see the expected
or announced results in real life, modernization does not happen, and thus the
society’s demand either weakens or becomes marginalized or disappears
completely. The “Hellenistic” modernization in the 5"-6" centuries A.D. and the
“pro-European” modernization in the 18™ century were based on the consensus
among the Armenian intellectual elite on which “models” and “scenarios” would
be acceptable for our people. However, in other periods of our history — today
as well — there is no such consensus. For example, in the 1830s, Khachatur
Abovyan chose the German model of enlightening modernization. One should
note that Kh. Abovyan was engaged in these activities in the territory of the
modern-day Republic of Armenia, but the population of that territory at the time
— roughly two centuries ago - had neither education, nor economic
infrastructure, and, in fact, everything needed to be built from scratch. In his
1836 article written in German (“On Ways to Improve the Economic and
Cultural Conditions of Armenia and of the Armenian People”), Kh. Abovyan
posits that “the most important thing for that country [Armenia — A.A.] is to have
a pedagogical institute” where the native language and Russian will be taught,
along with geography, physics, religion, and art, as well as partly, but more
profoundly arithmetic, geometry, natural science, pedagogy, and agriculture

18 FeBopksiH 1991, 85.
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and technology, in particular™®. According to that plan, the teachers of practical
subjects would form “a small colony of German artisans and agriculturalists,
consisting of no less than 10 families. This would be most useful for that
purpose, because that nation, as is well-known, stands out among nations as
having moral and other qualities and even a unique household management’’%°.

The great enlightener believed that Germans’ moral and other
characteristics (surely, those “others” include forms of social organization and
economy) are necessary for Armenia’s modernization. It was not just his
education in Dorpat that put him on to it, but also the fact that this model was
the main reference point for the economy, army, and science of the Russian
Empire, and Kh. Abovyan held an official position in that empire.

The Armenian clergymen strongly opposed these programs and accused
their author of “Lutheranism.” Of course, the accusation itself was absurd, but
the question how realistic Kh. Abovyan’s proposals were, needs further analysis.
The important thing here is that there was no consent among Armenians on the
scenario of catch-up growth. Even in our days, the Armenian society, the
Armenian people do not have a common understanding of what that “scenario”
in its entirety should look like, and there is a certain predisposition — influenced
probably by the Russian political thought — to the “unique path.”

“Weighty Arguments” of Conservatism

In the globalized world, however, a country like Armenia is unlikely to be
capable of taking its own, unique path of modernization considering both the
previous historical experience and limited possibilities of creating one’s own
technologies in the postindustrial economy. We discussed above some of the
features of Armenia’s previous experience, and that experience in a way
suggests that the “scenario” should be European. Levon Zekyan, an Armenian-
Italian armenologist, based on his study of Armenians’ life and culture in the
17"-19™ centuries, posits, “Armenians are closely related to Europeans, have
borrowed and adopted most of their achievements, are advocates of many
innovations inspired by the Enlightenment, but all in all they do not accept all
the proposed ideas and trends without weighty arguments”?.,

9 Upnyywi 1958, 93.
2 Upnyjwi 1958, 94.
2 Dkphbwu 1997, 70-71:
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Apparently, the “weighty arguments” for opposing modernization are
associated with fears of losing national identity, which found its most prominent
expression in conservative groups. In mid-19™ century, in particular, there was a
strong debate in the Armenian discourse on the interrelationship between
“nation and religion,” and that debate still echoes in modern-day Armenia. Does
religion play a “regressive” role and hinder the nation’s progress? Or is religion
— along with language — one of the necessary factors to ensure the nation’s
further existence, as Gabriel Aivazovsky, one of the most famous representatives
of Armenian conservatism in the 19™ century, put it? “The very moment our
nation forgets its nationality, i.e., its noble language and the sense of respect for
and pride in the holy orthodox faith, it will be led to destruction”, he stated. For
him, religion is a prerequisite for the principle of “nationalism’??. R. Mirumyan
argued that the formula “religion is the decisive factor of nationality” can be
described as a methodological key, which one can use to build the national
concept of the thinker [Aivazovsky — A.A.]"%.

It was only natural that the proponents of modernization were opposed to
this approach, since, following in the footsteps of the 18™—century enlighteners,
they posited that modernization and secularization were interconnected.
However, there is a certain nuance here. For Mikael Nalbandian, a supporter of
modernism, the national was of primary importance. Armenian thinkers of that
period, regardless of their political views, had traits of healthy nationalism, and
in that sense, there is no insurmountable gap between Aivazovsky and
Nalbandian. The latter just placed a priority on the “national” and did not
subject it to religion. “We remember that the church is the nation, and the
clergy are the servants of that church. The nation has the right to honor and
love the clergymen for their goodness and judge and punish them for their
badness,” Nalbandian says®.

As can be seen, Nalbandian does not reject the religious part, he just
subordinates it to the national one. However, in modern-day Armenia the
political thought is generally influenced by the conservative approach (especially
when it comes to religion). The events of the 20™ and 21% centuries have
reinforced their skepticism of secularism, which Professor Zekyan calls “weighty

2 «Jwujwg Unwduh b Shwédwu <wjwuwnwuh» 1860, 107:
2 Uhpnufjw 2018, 42:
2 Lwpwunywi 1954, 16:
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arguments”. “At the end of the day, it is difficult to claim that the ideological
path of M. Nalbandyan, a prominent representative of liberals and their radical
wing, was the most promising one in terms of ensuring the national security of
Armenia”, E. Hovhannisyan wrote in 2007%.

We can assert that the 19™-century modernization projects of Khachatur
Abovyan and Mikael Nalbandian leaned toward European models and faced
resistance due to the peculiarities of Armenian culture. Unlike Soviet historians,
we are not inclined to consider this resistance as a mere reaction of the
“regressive” or — even less so — “clerical-feudal” forces. It is not the case; we do
not think that those forces stood in the way of progress and were concerned
only about exploitation of workers. In fact, that reaction was an expression of
quite “legitimate” fears, which reflected the perceptions of the Armenian society
both then and now?®.

The combination of “progressive” (modernist) and “regressive”
(conservative) trends cannot be unequivocally characterized as “positive” or
“negative” in terms of modernization. Most of the time, rejecting the present
and referring to the past, looking for things to be proud of is a progressive
approach, which ultimately leads to modernization. Many nations, including
Armenians, contrasted the past with the present in the process of building their
own identities and gave preference to the former. For Germans, 1810-1820
were years when poets Brentano and Arnim first published a collection of
romantic stories called “The Boy’s Magic Horn,” and later on the Brothers
Grimm published a collection of German folk stories, which read, as an ancient
poet beautifully put it, “we want to help awaken the sleeping creature, revive the
wonderful urge covered with darkness?’. At the beginning of the 18™ century,
one of the ideologists of that nationalist movement was Herder, who, by the way,
was the first to use the term “political culture,” rightfully claiming that political
modernization of a nation should begin with its culture. When asked what the
culture of the new Europe should look like, Herder claimed that it depended on
what people were like and what they wanted to become. “Those who despised

% Cnyhwuupuywi 2007, 86:
% See Mwpuwdjwt 1979:
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work, culture, art, those who corrupted and distorted them remained the
same,” the German thinker wrote®.

Thus, national awakening is directly connected with conservative ideas,
which, under certain circumstances, do not hinder modernization, but, what is
more, contribute to it. 19™-century Armenian writer Raffi’s political manifesto,
the novel called “Sparks,” is basically a tour of Western Armenia with
references to “artifacts” of the glorious and magnificent past. It is common
knowledge that this work, along with the other works of this author, had a direct
impact on the liberation movement of the Armenian people in the second half of
the 19" century, raising generation after generation in the spirit of patriotism?°.
It should be noted however that the republication of the novel in Armenian in
1947 and in Russian in 1949 was strongly criticized by Soviet ideologists as an
example of “bourgeois nationalism’.

Raffi like many 19™-century Armenian intellectuals, was opposed to
Westernization, seeing it as a threat to national identity. As for secularization,
one can notice an interesting feature here. Raffi and Muratsan drew special
attention to “Lutheranism,” which was an equivalent of secularization for them,
Lutheranism’s contradiction to our political culture’s unique hierarchy being
probably the reason for that.

The idea, stemming from the Age of Enlightenment (17"-18" centuries),
that religion contradicts and hinders modernization was revisited in the 20™
century in different forms. As regards values, Ronald Inglehart, an American
researcher, conducted a large-scale study from 1981-2001 on the classification
of value priorities of different nations. One of the pivots is the opposition of
survival to self-expression, and another pivot is “competition” between
traditional, religious values and secular-rational values. According to that theory,
nations are spread on the so-called Inglehart map. It is obvious that in class
societies, the more secular your values are, the higher the level of democracy
and well-being in your country will be®. As already mentioned, the 21* century
saw the revision of that approach, particularly as far as secularism was
concerned. However, it is unclear to what extent successful Western countries

% [epaep 1977, 608.

2 See luniphywi 1985:

% Wuupenbman 2003, 61.

St World Values Survey, 2017-2020.
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are secular. Second, if we do not confine ourselves to Western Europe and
North America, the stories of “success” and “failure” in the 21% century will be
more diverse. Summarizing the theoretical and practical experience of recent
decades, Robbie Shilliam, an American researcher, states, “It is becoming
increasingly difficult to take as a starting point... that the problem of pursuing a
modern ethical life arises from the loss of the religious foundation of moral
traditions.... Furthermore, this challenge to one of the central planks of
modernization theory undermines the Orientalist assumption that religious
public spheres can only ever exhibit stultified, parochial, and non-progressive
ethical codes and thus must be secularized in order to take part in the modern
world”®2,

It should also be mentioned that earlier on, after WWII, the neoconservative
tradition that was quite influential in Western social sciences also had some
reservations about the “healing powers” of secularism. Arnold Gehlen, who
advocated for preserving the authority of the church, was one of such thinkers.
The German philosopher considered discrediting sacred institutions such as the
state, the church, the army as a “symptom of a pathology”3®. Here too
secularism was not considered as one of the essential elements of
modernization.

Thus, the “modernism vs conservatism,” “religion vs secularism”
dichotomies join the “unilineal evolution vs unique path” dichotomy and are also
sublated within the scope of the Hegelian dialectics. The modernization that
Armenia needs to undergo, composes elements of each of those three
dichotomies and does not lead to any of them simultaneously. The substance of
modernization needs to be based on the understanding that it is a combination
of “braking” and “accelerating” factors. This should be taken into account when
undertaking any project of reforms. Any movement toward modernization
without due attention to that fact will be faced with serious internal resistance.

In the above-mentioned article the author states that “schematism imposed
from outside... can be mitigated only when institutional reforms are combined
with enlightenment, i.e., internal assimilation of the substance of
modernization”®*. However, before giving the society a signal to “enlighten,” it

%2 Shilliam 2010.
%3 Cited by lLlenenes 2015.
% Nulwyw 2021, 44:
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is necessary to have a clear perception of what the substance of modernization
of modern Armenia should look like, considering the country’s track record and
the features of today’s political culture.

Within the scope of this article, one can answer the above question only
with  “recommendations in the negative”, i.e. what present Armenian
modernization SHOULD NOT be:

1. Not urbanization, because Armenia went through that in the second half
of the 20™ century.

2. The substance is not Westernization, because since the 1990s, it has
been implemented externally. It is a completely different matter that the assimi-
lation of more profound Western values should continue. Samuel Huntington
acutely defined superficial and deep patience, “Western values imply Magna
Carta, not McDonald’s"®,

3. Secularization should not be the substance, because the past experience
shows that society loses ethical guidelines in the process. The examples given at
the beginning of the article clearly show that rejection of the past cannot be an
impetus to modernize, on the contrary, one should revisit some of the lower
layers of the past. So, it is quite possible that one of the elements of Armenian
modernization will be desecularization or sanctification.

Conclusion

— Modernization in the 21* century does not necessarily lead to
Westernization, globalization, or urbanization.

— Modernization is not an irreversible process.

— There is no insurmountable gap between “modernist” and “conservative”
movements in the history of the Armenian political thought.

— Armenian conservatism has often expressed and continues to express
quite relevant concerns, which stem from our people’s track record and desire
to preserve (or reconstruct) the national identity.

— The necessity of universal “remedies” comes from the idea of unilineal
evolution of the whole society, the practical application of which is dubious.

— Catch-up growth does not necessarily imply the use of “unilineal”
methods.

35 XaHnTuHrron 2003, 77.
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— The “unilineal evolution vs unique path” dichotomy can be “overcome” by
a higher-level of synthesis based on the concepts of “model” and “scenario.”

BIBLIOGRAPHY

Upnyjwts hu. 1958, pytiph [(hwywwnwp dnnndwéne, h. 8, <uyly. UUN QU hpwwn., 465 E:

REkphbwu Monnu LEint 1997, <wjjwlwt ninpu nbwh wpnhwlywuniyeniu, Supernova,
Venezia, 88 ky:

luninpywu Q. 1985, Mwddnt wqgquiht-wqunwgpwlwu qunuihwpwfununyjwu
nwnduwuhpnipwt wwwndnyeiniuhg, «Pwupbp Gplwuh hwdwuwpwup», 3 (57), to 33-43:

<ndhwtuhujwt k. 2007, Swppht) UJwgnyuyhtu npwybu wggquiht-wwhwwunnulwu
hnuwuph ubplywjwgnighs, Eodhwdht, 49, hwdwp &, Ly 82-86:

«Uwujwg Unwyuhp b Shwéwu <wjwuwnwup», 1860, (dhnnnuhw, phy 7, Lo 107:

Uhpmjw MNU. 2018, «Uqg-Ypnu» hwpwpbpwygnyeniup Swpppbp Wywgnyguyne
wwwndwihhhunthwjwlwu hwjtigwlwpgh dbg, BecTHWK poccuiiko-apMAHCKOTO yHMBEpCUTETa
(29). No 2, k9 38-50:

Lwjpwurywu U. 1954, Gpynt winn, Gpbiuwt, <wywbnhpwn, 52 te:

Nujwiyw U. 2021, <wjng hwdwagqwiht swpdnwip npwbu hwjwywu nuwynpnipe-
Jwu pwnwpwywu thny, <wjwunwuh <wupwwbwnyejwt wuljwfunyeniup bie wqunwywu
pwpbhnfudubipp, Uwu 2, Gptuwt, «Uunwnbux, 268 Ey:

Muwpuwdjwu YL.U., Supnygymiyut G.N. 1979, <wj dnnnypnh ywwndnieiniu, Gpluwt,
752 ko

Benn [1. 2004, papywiee nocTuHAycTpuanbHoe obLectso. OnbIT COLMaNbHOMO MPOrHO-
3uposaHua. Mocksa, Academia, 790 c.

BepHek Coppe B.H. 1976, bpasvnua: aHanns «Mopenu passutusa». Mocksa, lNporpecc,
256 c.

lfapamep X.-I. 1988, UcTtuHa n meToa: ocHoBbl chunocodpckoii repmeHesTvkK, MockBsa,
Mporpecc, 704 c.

leBopkan IA. 1992, HauvoHanbHaa KynbTypa C TOYKM 3peHuA chunococmn ncTopun.
EpeBaH, usg-so AH Apmerun, 111 c.

Fepaep W.T. 1977, Unen k counocodpum nctopum yenoseyectsa. Mocksa, Mbicnb, 703 c.

leweHkopH A. 2015, JKoHOMUYeCKaa OTCTanoCTb B UCTOpUYecKoil nepcnekTuse. Mock-
Ba, Jleno, 536 c.

Mupymsan P.A. 2017, [lyxoBHoe BO3poM[eHME HaLUMM Kak hakTOp COXpaHeHUA apMAH-
CKOIi HaLMOHaNbHON MAEHTUYHOCTM B NonuTHUYeckoil pokTpuHe Mxutapa Cebactaum. — Bect-
HuK Poccuiicko-Apmanckoro yHusepcuteta. [ymaHuTapHble n obLiecTeeHHble Hayku. M3p-Bo
PAY, 1/.

PytkeBny A.M. 2001, Teopua nHctutytoB A. lenena.- Coumonoruyeckoe 06o3pHue, T. 1,
Ne 2, c. 3-25.

Ckypna I'. 1989, bpatba 'pumm: ouepk #n3Hu 1 TBopyecTBa, Mocksa, Pagyra, 304 c.

217



Abrahamyan A.

TaBapsn M.H. 1984, TepputopuanbHoe paspgeneHue obLeCTBEHHOro Tpyga (Ha mpu-
mepe npowmbitnerHoctn Apmanckoii CCP). — [lucceprauma Ha covckaHue 3BaHMA KaHaujata
3KOHOMMYECKMX HaykK, 170 c.

XaunTtunrron C. 2003, CtonkHoseHwue umnsunusaunii, Mocksa, ACT, 603 c.

XenkuH C. 1993, «Tpu KoHceHcyca» Ha nyTu K gemokpatuu. lonuc, No 3.

Lllenenee M.A. HeokoHcepBaTu3M: peKOHCTPYKLMUA MAEONOrMYECKOW JOKTPUHBI pedhop-
muctckoro KoHcepsatusma / M. A. Llenenes // lMonuTtuka, aKkoHomMuKa u uHHOBauumn. 2015.
https://cyberleninka.ru/article/n/neokonservatizm-rekonstruktsiya-ideologicheskoydoktriny-re
formists kogo-konservatizma: pata goctyna: 20.09.2019.

LWHupenbman B.A. 2003, BoiiHbl namatn: Mudpbl, WOEHTUHHOCTb W MONUTMKA B
3akaBKka3sbe. Mocksa, VKL, «AkagemkHurar, 591 c.

Lromnka M. 1996, Couwnonorva coumnanbHbix nsmeHeHuii / lNep. ¢ anrn. nop, pea. B.A.
Anosa. Mockaa, Acnekr [Mpecc, 416 c.

Huntington S.P. 1968, Political order in changing societies. — New Haven, 488 p.

Hegel’s Dialectics 2020, Stanford Encyclopedia of Philosophy,

Hinde, John 1998, "Sonderweg" pages 934-935 from Modern Germany An
Encyclopedia of History, People and Culture 1871-1990 edited by Dieter Buse and Juergen
Doerr Volume 2, New York: Garland Publishing.

Levy, M. Social Patterns and Problems of Modernization. (Englewood Cliffs, New Jersey:
Prentice-Hall, 1967), pp. 189-207:

Reyes Giovanni E. Four main theories of development: modernization, dependency,
world system and globalization. - N6madas. Revista Critica de Ciencias Sociales y Juridicas |
04 (2001.2)

Rustow D. 1967, A World of Nations: Problems of Political Modernization. - The
Brookings Institution, 306 p.

Shilliam Robbie. Modernity and Modernization. - Oxford research encyclopedias, 01
March 2010.

World Values Survey, wave 7, 2017-2020 // https://www.eurasian-research.org/publica
tion/what-the-world-values-survey-results-say/

urthuuuuusuut SsUNk@-3UL SurreMe <u3
LU1ULULUL UTuunh3fah KUUUSELUSNRU
UPMPU<UU3UL U.
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Pwbwih punbp' wpnhwlwuwgnd, wotuwphplugnd, wpbidnwlwuwgnid,
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Lwnwpwghunwlw, unghninghwywu &L wnunbuwghunwlwu hGwnwgn-
wnieiniuutiph dbg wpnhwlwuwgdwt fuunhpu wufunwwihtihnptu hwugnud £
dh gwpp wwppbiph, npnup, puwn dGiwynpdwd wywunnyeh, punypwgpnd Gu
wpnhwlwuwgdwu gnpdpupwgn’ woluwphplwgnud, wpbnwywuwgnid, hu-
nnunphwihqughw: Uwlwju XXI nwph qupqwgnuubipp gnyg Gu wtwhu, np
dhwju wyn wnbuwuyniuhg wpnhwywuwgnwip nhinwnybp hwugbigunid £ dhw-
Yynndwuh dninbigdwt, dwutwynpwwbiv wjt ywwnbwnny, np pwqdwehy Gpyp-
ubip, win pYnw’ <wywuwnwup, wyn hnybpp hpduwlwunud wugh) Gu, uwlwju
nwnpdw| jwuquwd tu pwnwpwlwu, unghwjwlwu Gr tnunbuwlywu wpnhw-
Ywuwgdwu wuhpwdbounnipjwu wngbi: <wy hwuwpwwlwu dhwpp RE w)-
uop bt RE Uwfunpn nwpbph pupwgpnd hwdwfu nhdwnpnud Ep Jbpp ulyw-
pwgnywd Jhwynndwup dninbigdwup' Glubing wnweohu hbpphtu wqqwihu hup-
unpjwu whwwunyejwt hpwdwjwlwuhg: LUwu Wwhwywunqulwu nbunte-
jnwutpp hwytiph G wy wagbiph hpwywunejwu dbe wwpwwnhp sk, np Gu-
pwnnbu htinpupwg bit «dfuwywuy» pwnwpwlwu dawynyeh hwunwunnid: Lw-
Ywnwyp' ywhwywunnulwunyginiup Yupnn b nwnuw| wagqwiht b wbnwlwu
qupgugdwu fupwu:

JJIEMEHTbI TEOPUU MO EPHU3ALUNN B KOHTEKCTE
APMAHCKO# NONUTUYECKOI KYNbTYPbl

ABPAMAH A.

Pe3iome

KnroueBbie cnosa: MOLEPHU3aLmA, cekynapusauma, BeCTepHu3auna, nHoycTpma-
nnsaumna, [OoroHALWee pasButne, NoOMTUHECKaA KyibTypa, KOHCEpBATU3M.

HOHI/ITOJ'IOI'I/I‘-IGCKI/IG, coymnmonormn4eckme n aKOHOMMUYeECKNE nccnepoBaHunA
mogepHusauum c HEen30eHOCTbIO CBOJATCA K €€ 2/1IEMEHTaM, KOTOpPblE, COr-
NaCHO Tpaguunn, XapakTepusyroT npouecc MmoAepHU3auumn — CeKynapusauus,
BeCTepHU3auuna, nHOyCcrtpmnannsauyus. O,D,HaKO npouecchbl, npoucxogAawine B
21-oM BeKe, MOKasblBaKOT, YTO paccMOTpEHNE MOAEPHU3aLUN TONBbKO C aTOM
TOYKN 3peHnAa nNpuBognT K OOHOCTOPOHHEMY MOAxo4y. I'Ipwlea, B 4acCT-
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HOCTW, B TOM, YTO MHOrMe CTpaHbl, B TOM 4yucne ApMeHuA, B OCHOBHOM
npoLAn 3TN 3Tanbl U TeM HE MeHee CTOAT nepes, HeobXO[UMOCTbIO MONUTU-
YECKOW, couManbHO 1 SKOHOMUYECKOW MoaepHu3aunn. ApmaHcKkaa obLuect-
BEHHaA MbIC/b KaKk CErofHA, Tak W Ha MPOTAMEHUW MPOLUAbIX BEKOB, 4acTo
CONpOTMBAANACh Bbilleyka3aHHOMY OJHOCTOPOHHEMY MOAXOAY, NCXOAA MPEeH-
O€ BCEro U3 MWU3HEHHOW HeobXOoOMMOCTW COXpaHEHWA HaLMOHaNbHON MAeH-
TnyHocTU. MopnobHble KOHCEPBATUBHbIE TEOPUU KaKk B apMAHCKOW AelicTBu-
TENbHOCTW, TaK W Yy JPYrux HapopfoB HeobA3aTenbHO NpepfrionararoT «per-
pecc» U ycTaHOBNEHWE «MPUXOACKON» MOAUTUYECKON KynbTypbl. Hanpotus,
KOHCepBaTU3M B OMNPEeAENeHHbIX CyYasax ABAAETCA CTUMYNOM JJiA rocyAapcT-
BEHHOIO W HaLWOHaNbHOrO pPasBUTUA.
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