PE3IOME

B KHUre ompaxeHa 3BOAOLUS Npa3aHUYHO-
ro LUKAa apMsiH 3a Nepuoa NOCAEAHero CmoAe-
mus. Pazsumue npa3saHuka 3a BeCb amom ne-
puOA NPOUCXOAUAO B uembipe 3mana, Komo-
pble omAuuaiomcs Apyr om apyra cneuudu-
kol  nOAUMUUECKUX U  X03AUCMBEHHbIX
cucmeM, HanpaBAEHHOCMbIO 3MHUUECKUX CBfi-
3el, peAuruo3sHol opueHmauueu, oueHKou
mpaAaulUoHHOU KyAbmypbl U APYrumMu Kauecm-
BEeHHbIMU onpeaeAumeAsMu, obyc-
AOBAUBAIOLUMU BbImOBaHUE Npa3AHUKOB.

Mepsbil aman (koHeu XIX — Hau. XX BB.)
xapakmepu3yemcs HauboAblel pacnpocmpa-
HEHHOCMbLIO MPAaAULUOHHOr0 NpPa3aHUYHOro
LukAa. Ha smopom amane (nepsas Pecny6au-
ka ApmeHuu, 1918-1920 rr.) Hapsay c 6bimyto-
WUMU MpaauluoHHbIMU npa3aHukamu ¢opMu-
pylomca u BKAouaiomcs B 0bwul LUKA HOBbIE,
cBemckue nO COJepXaHulo, HaluUOHaAbHble
npasaHuku. Becb npasaHuuHbIU UUKA B amu
robl NOAb30BAACA NOKPOBUMEAbLCMBOM rOCY-
aapcmsa. Tpemuud aman (ApmsaHckas Cosemc-
kas Pecnybauka. 1920-1990 rr.) xapakmepu-
3yemcs ynaakoM mMpaaulUOHHbIX peAuruos-
HbIX Npa3AHUKOB U (POPMUpPOBaHUEM HOBBIX,
COOMBEMCMBYIOIWUX AyXY 3NOXU COBEMCKUX
npa3aHukos. [loamanHoe pa3sumue cosBemc-
Kux npa3ZHUKOB 3a BECb 3MOM Nepuo4 npouc-
Xo4um no obwWUM NPUHLUNaM MPaAULUOHHOro
npasAHUYHOro uukAa. Uemsepmbil 3aman
(mpembss Pecnybauka ApmeHuu) xapakme-
pu3yemcs poCmOM MpaAulUOHHbIX PeAuruos-
HbIX Npa3aHUKOB (NOA NOKPOBUMEALCMBOM FO-
cyaapcmBsa) U MEeHAEHUUSMU K chaay coBemc-
KUX Npa3aHUKOB.

BbiAu  onpeseAeHbl couuaAbHble cdepbl
pacnpocmpaHeHus NpasAHUKOB U OCHOBHbIE

cakmopbl ux pyHKUUOHUpOBaHUSA, 3amparu-
Balowue noumu 6e3 uckaoueHus sce obaacmu
KyAbmypbl U 6bima. 3mHocoLuOAOruyeckoe
u3yueHue NO3BOAUAO BbiIBUMb OCHOBHbIE CBS-
3U Mex4y CmeneHblo pacnpocmpaHeHHocmu
Npa3AHUKOB U COLUaAbHbIMU Fpynnamu Ux He-
nocpeacmBeHHbIX yuacmHukos. C amou mou-
KU 3peHus paccMampuBsaiomcs, B uacmHocmu,
NOAOBO3pacmHble U COuUO-NPodecCUoHaAb-
Hble rpynnbl yUaCMHUKOB Npa3aHuUKa, a makxe
NpOCAEXUBaemcs npasgHuuHoe noBeseHue
kaxaol rpynnbl B omaeAbHocmu. To xe fBAe-
Hue B6bIAO paccMompeHo B cemelHo-poacm-
BEHHOU ccpepe, Komopas fABAAEmMCA BaxXHbIM
aKkmopoM COXpaHEHUsl U YKOpPEHEeHUs npas3a-
HUKOB. TpaAulUOHHbIE PEAUruo3Hbie Npa3AHu-
KU WUPOKO pacnpocmpaHeHbl UMEHHO B cemel-
Ho-poACmBEHHOU cdpepe. [axe B Hawu AHU
BaXHble MOMEHMbI XU3HEeAeiMeAbHOCMU UEeAo-
Beka ommeualomcs B CeMeUuHOM Kpyry, npu
MOM UMO OHU He OrpaHuJyuBalOmMCsi OAHUMU
AUllb MPAAULUOHHBIMU COLUAAbHbIMU CMPYK-
mypamu. Takum 06pa3om, AUYHOCMb B pelaio-
Lwue MoOMEeHMbI XU3HU (B paAocmu U B neuaau)
Haxoaumcs B LeHmpe BHUMaHus cBouX bAus-
KUX, B UEM FAABHYI0O POAb urpaem npasaHuu-
Hbil UUKA. TeM U onpasaaHo ObimosaHue
npas3AaHUKoB B CEeMeUHO-pOACMBEHHOM Kpyry
Aaxe npu pe3kKoM chase XU3HEeHHOro YpOBHS
3amHoca, ncuxoAoruueckou Aenpeccuu u apy-
rux aKCmpemMaAbHbIX cumyauusx. dmy pyHk-
UUIO CeroaHs B OCHOBHOM BbINOAHAIOM Mpaau-
UUOHHbIE peAuruosHbie, a B HegaBHEM npoLu-
AOM — CBEMCKue NpasAHuUKuU u pumyaabl, npe-
mepnesLliue onpeaeAeHHble USMEHEHUS.

Hazo omMmemumb, uUmo Mbl CmMasuAu
3azauy He npocmo chuKcupoBamb OMAUUAIO-
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wuecs apyr om apyra ccdepbl pachpocmpaHe-
HUS NPa3fHUKOB, a NOKasamb MEHAEHLUU UX
pacnpocmpaHeHusi U cnaaa B KOHKpemHyio
ucmopuueckylo 3noxy. [locreaHee paccmam-
puBaemcs B pasAUUHbIX BO3pacmHbIX rpynnax,
umo cnhocobcmayem BbIABAEHUIO Npa3AHUYHO-
ro noBeJeHUs Kaxaoro NOKOAEHUA C Xapak-
mepHbIMU AAA HUX ocobenHocmamu. Mccaeno-
BaHUE nhoKa3aAo, UmoO mpaAulUOHHbIE peAu-
ruosHble NpasaHUKU ommeualomces 6oAblIe
BCErO NOXUAbIMU, UmoO OBYCAOBAEHO UX KOH-
cepBamuBHbIMU B3rAfiAamMu U MPaaulUOHHbIM
MbilLAEHUEM, npuuem amo boable Kacaemcs
XEHLLUH.

BoiiBAGHa B3aUMOCBA3b Mexay pacnpocm-
paHeHHOCMbIO NPa3AHUKOB U NpocheCcCcuoHaAb-
HO-0bpa30BameAbHbIM YPOBHEM YUaCMHUKOB.
OuepueHbl MaKCuMaAbHble U MUHUMaAbHble
rpaHullbl pacnpocmpaHeHus npa3aHUKOB, 40
cepeauHbl 1980-x roaos coomsemcmBo-
BaBllue obpa3oBameAbHOMY YPOBHIO HaceAe-
Hus. Mpu amoM coomHolleHUe npa3AHuka u
ero HenocpeACMBEHHbIX yuyacmHUKOB
npocAexuBaemcsi B WUPOKOM UCMOPUYECKOM
AuanasoHe.

[pyras HemaAnoBaxHas 3adaua, hocmas-
AGHHaf HaMu, — pacCMOMpPEHUE OCHOBHbIX
cdakmopos, obecneuusaiowux Xu3HeAesmeAb-
HOCMb COBPEMEHHOr0 NPa3AHUYHOIO LUKAA Y
apmsaH. MccaeasoBaHue B 3moM HanpaBAeHUU
pacKpbIAOD MHOrohaKmOopHYI0 cucmemy,
CBA3aHHYIO C X03AUCMBEHHbLIM, NOAUMUUECKUM,
PEeAUruo3HbiM, 3SMHUYECKUM, XYAOXECMBEH-
HbIM, NCUXOAOrUYECKUM, COLUOHOPMAaMUBHbIM
acnekmamu npa3aHUKOB U 0BycAOBAUBAIOHLYIO
ux 6eimosaHue.

B pabome ommeueHo 6oAblioe 3HaueHue
peAuruosHoro cbakmopa, 06w scHaOWero
pacnpocmpaHeHHocmb npa3aHukoB. Obpuco-
BbiBaemcs obwas KapmuHa B3auMoCBA3U pe-
AUrUO3HOrO U CBEMCKOro noBeaeHUd HaceAe-
HUS, C 0AHOU CMOPOHbI, U UCMUHHBLIU OBAUK
apMfiHUHa-XpucmuaHuHa — ¢ apyrou.

BaxHo ommemumb, umo 40 HeaasHero
BPEMEHU coL UaAbHbIG CAOU BEPYIOWUX apMSHC-
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KOro amHoCa COCMAaBASAU AIOAU C HU3KUM 06-
pa30BameAbHbIM LLEH30M, 3aHAmble dou3uuec-
KUM mpy4oM, UmO noameepxJaem Halle
NpeAnoAOXeHUEe O NpeuMyllecCmBEHHO pumy-
aAbHOM NpOSBAEHUU BepoucnoBeAaHus y ap-
maH. B Hauaane 1990-x rr. yucpposble nokasa-
meAu B amou obaacmu ompaxaiom HeKopeH-
Hble BbIMOBLIE, a8 CKOpee BHEUIHeLLeHHOCMHbIE
U3MEHEHUS.

[MepexoaHbll nepuoa xapakmepu3syemcs
pe3KuM pOCMOM PeAUruo3HbiX obuwuH (B yacm-
HOCmMu, C NpomecmaHmMCcKUM YKAOHOM). Mbl He
CMaBUAU 3a4auu paccMompems Borocaosckue
ocobeHHOCMU HOBOABAEHHbIX OBWUH UAU U3y-
UuMb NPUUUHBI UX BO3HUKHOBEHUSA — X03aUcm-
BEHHble, NOAUMUUECKUe, NCUXOAOruyeckue u
m.n., umelowue mHoro obuero ¢ mem, umo
umeno mMecmo B XIX B., a npeanpuHsiau
NONbLIMKY BbIACHUMb UX OMHOLWEHUE K 3mHU-
UEeCKUM mpaauLusM, B MOM UuCAe npa3aHuKam
u pumyaaam. [lo Hawum HabALAEHUAM, OHO
ompuLameAbHOe, a 3MOo UpeBamo meM, Umo ¢
pocmoM uucAa amux obuluH uacmb apMAHCKO-
ro amHoca nocmeneHHo Hyaem ompsiBambeA
OM CBOUX KOpHeU, OomaaAambCs Om HaLuo-
HaAbHOU UAEOAOrUU.

Cpeau u3syueHHbix cpakmopos ocoboe
Mecmo 3aHuMaem akKmop «HaLUOHAaALHOIO
npobyxaeHus» C XapaKmepHbiMU AAS SMOro
fABAeHUR ocobeHHocmsamu. B omauuue om apy-
rux c¢pakmopoB, OH uUMeem He NOBCEAHEBHO-
6bimoBol, a OKa3uoHaAbHbIl Xxapakmep U
KpOMe moro HenocpeACMBEHHO BAUSIEM Ha Ka-
ueCmBEHHbIE U3MEHEHUS B COLLUAAbHO-NOAU-
muueckol XU3HU 3MHoca, Umo ompaxaemcs
B NepeoLeHKe HaLUOHaAbHLIX U HEeHaLUOHaAb-
HbIX LeHHocmel B.3MHUUYECKOM CaMOCO3Ha-
Huu. [pumMeuyameAbHO, UMO «HaLUOHaAbHOE
npobyxaeHue» ABAREMCA He MOAbKO hakmo-
pom, obecneuusaiouwum BeimosaHue npa3aHu-
Ka, Ho u csoeobpasHol npa3aHuuHo-obpsao-
BoU Mukpocucmemol. 3moO  SBCMBEHHO
NPOABUAOCbL B pumyaAbHOU CcucmeMe Kapa-
6axckoro asuxeHus 1988 r., komopas no cy-
mu 6biA@ OmpaxeHUueM «HalUOHaAbHOro Npo-



ByxaeHus». Takum obpa3om, BAUSHUE chakmo-
pa «HauuoHaAbHOro npobyxaeHus» Ha u3Me-
HEHUfl Npa34HUYHOro LUKAA CYWeCmBEHHO, HO
amo Bo3aelcmBue, UMeOWEee [AaBHbIM
obpa3oM 3MOLUOHaAbHO-NCUXOAOruyeckuld u
amHonoAumuueckull ommeHoOK, ckKopee oue-
HUBaAO U MEM CaMbiM NPeAONPeAEAfAO AaAb-
Heluwyio cyabby omAaeAbHbIX 3AeMeHMOoB BCEro
Nnpa3AHUUHOrO LUKAa, UeM ompaxaAo npouc-
xosswue B Bbimy rAybBuHHblE NPOLECCHI, AAA
peaAu3alluu Komopslx mpebyemcs He CmoAb
Kopomkul NpOMEeXymoK BpeMeHu, a ropasao
6oAbwul nepuoa, nopol nopsaka cmoAemud.
MccaesoBaHue nokasaAo, umo pacnpocm-
paHeHHOCMb NPa3AHUKOB Haxoaumcs B 60Ab-
wol 3aBUCUMOCMU OM FOCYAapCMBEHHbIX U
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PEeAUruo3HbIX CMpyKmyp, fBASIOWUXCA Aelicm-
BEHHbIMU pbluaramu B A€AE€ UX COXpaHeHus,
pasBumus u ocobeHHO CO3aaHusf U AuKBUAA-
uuu. Mol ybeauauch B 3mom, u3yyas Ppu-
MyaAbHO-NPa3AHUUHYI0O NOAUMUKY 3MUX UHC-
mumymos, B uacmHocmu, B XX B., Koraa ux
B3aUMOOMHOWEHUA AOAFrOe Bpems ObiAu J0-
BOAbHO NPOMUBOPEYUBbLIMU.

Takum o0bpa3oM, Ha OCHOBE BBOAUMOroO
BNEpBbIe B HayuHbll 06Opom 3MHOCOLUOAOrU-
UecKoro MamepuaAa U OnpeaeAeHHbIX ucmo-
puueckux napaaseAel npeacmaBAEH KOMN-
A€KC haKmopoB, KOMOpPbLIM rAaBHbIM 0Bpa3om
obycaoBAuBaemcs yHKLUOHUPOBAHUE Npa3a-
HUKoOB B Bbimy apMsiH 3a NOCAeaHEe cmoAaemue



SUMMARY

The volume presents the evolution of the
Armenian festival cycle dunng the last century.
The development of the festival took place In
four phases, which differentiate by specific
character of poiitical and economio systems,
trends In ethnic relations, attitude towards
religion, estimation of traditional cuiture and
other qualifiers stipulating the functioning of
festivais.

The first phase (late 19™-early 20"
centunes) could be charactensed by
maximum spread of traditional lestival patterns.
Dunng tne second phase (the first Republic of
Armenia, 1918-1920) traditional festivals were
still widespread, but some new ones of secular
nature were added to the festivai cycie, which
was In general patronized by the State. The
third phase (the Sovlet Armenia, 1920-1990)
was a penod, when the new Soviet festivals
have been forming while traditional religious
festivals have been degrading. The fourth
phase (the third Republic of Armenia) is
distinguishable by Increase of nationaliy
patronized traditional religious festivals and
decline of the Soviet ones.

The study revealed the social spheres
where the festivities are present and the main
factors of their functioning, which cover almost
all the areas of public life and cuiture. It aiso
Investigates the main ties between extension of
festivities and soclal affiliations of their
immedlate particlpants. In this perspective
were studied the sex-age and social-
occupational groups of the participants
Including the festive behaviour of each group.
The same phenomenon was described within

family-kindred environment, which forms an
important condition for the maintenance and
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enhancement of festivals. Traditional religious
festivals are widespread just in the mentioned
environment. Up to now this domain 1s
prevailing in celebrations of the most important
moments of individual life cycle, despite the
fact that they are not limited soieiy by the
traditional social structure. Thus it 1s mainly
through festivals that an individual is belng
surrounded by permanent attention of the
nearest people in decisive moments of his or
her ire — both merry and gnevous ones. This Is
the clue to the survival of festivals in family-
kindred circle even In penods of sudden
decrease of life standards, psychological
depression and other extreme situations.
Today this function is mainly charactenstic of
traditional religious, while in recent past — of
somewhat modified secular festivais and ntes.

It 1s worth to note that our aim was not
limited by simple registration of different
spheres of festival extension; we rather tned to
explore the trends towards decline or nse of
festivals in a certaln histoncal penod. This task
was completed by the study of different age
groups with an emphasls on differences In
festival behavior of different generations. The
survey demonstrated that traditional religious
festivals are mostiy extended among the elder
people, which fact might be expialned by their
more conservative and traditionalist character.
This is especially charactenstic of women.

A correlation was revealed between the
extent to which the festivals are spread and the
standards of occupation and education of their
participants. The maximal and minimal areas of
festival extension were outlined, which until the
mid-1980s were in agreement with the
educational standards of the populace. At the



same time, a correlation between festivals and
therr immediate participants was traced in wide
histoncal perspective.

The next important issue of this study was
investigation of the main functional aspects of
contemporary Armenian festival system. In this
direction, a complexity of economic, political,
religious, ethnic, esthetical, psychological, and
socio-normative factors were outlined which
conditioned the functioning of festivals.

The religious factor 1s proved to play a
slgnifioant role in maintalning the spread of the
festivals. A general picture of correlation
between the religious and mundane behaviour
of the populace Is outlined, on the one hand,
and a true image of the Armenian-Chnstian, on
the other hand. To the point, untii recent times,
the social layer of Armenian believers was
mainly presented by people with Ilow
educational qualification who were occupled In
physioal labour. This I1s an additional evidence
to our assumption that the faith of the
Armenians is mainly manifested in ritual form.
In the beginning of 1990s, the quantitative data
in this field refiect rather the transformations n
external value onentation, than cardinal
maodifications in the mode of life.

The transitional penod Is charactenzed by a
sensitve nse of religious communities,
especialiy of the Protestant faith. In tnis study,
we don't pursue an alm to stucdy the theologioal
peculianties or economio, political,
psychologioal and other causes of the
formation of such newly found communities
(which have many similarities with analogous
processes In the 19" century), but tned to find
out therr attitude towards ethnic traditions,
including festivals and rites. This attitude, as
our observation has shown, i1s negative and
critical, so tnat one may prognosticate that the
nse of such communities would result In
gradual distancing of the part of the Armenlan
nation from its roots and national 1deology.

In the list of the investigated factors, a
specific position occupies the factor of “national
nsing.” In contrast to the other factors, it has an
occasional nature. In addition, it has an
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immediate influence on the qualitative
transitions in social-political life of the nation,
resuiting in  1dentity changes through
revaluation of national and non-national values.
It 1s remarkable that the “national nsing" i1s not
simply a factor maintaining the functioning of
festival life. but represents a specific ntual-
festival miorosystem of its own. This was
clearly manitested in the ritual system of the
Gharabagh Movement in 1988, which in fact
had a "national nsing" in its core. Thus the
impact of the “national nsing" In the
moditication of the festival system 1s essential,
but its Infiuence 1s malnly of emotional-
psychological or ethnic-political nature and
evaluates and hence predestines the future of
separate elements of the festival system,
rather than reflects the fundamental changes In
the life mode, to realize which much longer
penod of time 1s necessary, sometimes even a
few centunes.

And finaliy, the study demonstrates how
significantly the extension of festivals I1s tied
with the state and religious structures, which
are imperative levers for their maintenance,
elaboration and especialiy creation and
elimination. We came to this concluslon by
explonng the festival-ritual policy of these
institutions, in particular dunng the 20™ century,
when their relations were often controversial.

In summary, the study ploneers the use of
the ethnosociologioal data and .certain
histoncal parallels for presenting a complex of
factors, which stipulate the functioning of
festivals in the life of Armenlans dunng the last
century.



