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Introduction

In the period studied in the article, 18™-19™ centuries, Algeria was in a
deep economic and political crisis. The Ottoman rule for about 300 years, and
later the French invasion of the country created serious problems, led to the
polarization of society. Algeria was perceived by both powers as a colony where
both the population and the country's economy were ruthlessly exploited by the
authorities. This policy pursued by the Ottomans and the French inevitably
provoked protests in the society. The only way to overcome this situation, to
unite the Algerians, was through Islam, the ideology.

In the 18"-19™ centuries Sufi orders with their philosophy and expe-
rience played an important role and also took an active part in the socio-
political life of the country. They became an environment for the unification of
different social strata, the generation of grievances and protest in them. This
can be explained by the fact that the Sufi orders operated mainly in the inner
regions of Algeria, were far from the center and had a relatively independent
status. In addition, the orders were the only non-governmental organizations
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that had a clear structure and content, which made them quite attractive to
ordinary Algerians.

Referring to both the anti-Turkish and anti-French uprisings, we aim to
show that the involvement of Sufi orders in the armed struggle was not unique.
It was not conditioned by the demands of the time, but had a continuous
nature; it pursued one goal - to put an end to foreign domination.

The emergence of Sufism as a mystic school of Islam

In order to better understand the growing role of Sufi orders in the con-
text of historical realities in the region and their investment in the struggle for
independence, we need to address not only the individual orders and their ac-
tivities in Algeria, but also the main social tenets of Sufi philosophy became a
source of such consolidation.

It should be noted that the emergence of Sufism (Arabic: Tasawwuf) as a
separate stream of Islam is attributed to the late 7" century and early 8" cen-
tury. At the initial stage of its formation, it appeared in the form of asceticism
and was defined by the term Zuhd. The ascetics (Zahids) lived in isolation and
avoided everything secular. They were devoted to God with all their being,
their activity was aimed at the correct understanding of the Qur'an texts, and
at following its messages in daily life, following the Sunnah of Muhammad cor-
rectly, and numerous prayers'. The Zahids excluded any cooperation with the
state-military authorities, they had very important role in distinguishing be-
tween halal (permissible) and haram (forbidden)?.

Later, along with asceticism, the elements of mysticism and mystical
knowledge of God appeared in Sufism. The idea of boundless, aultristic love
for God (mahabba, hubb) became the driving force of Sufism®. In contrast to
the orthodox (adib), which preached the terrible judgment of fearful God, the
mystics (arif) preached the love to God for its absolute, impenetrable beauty.
Later the above explained traits became the main principle of Sufism*.

Sufism stems from the basic principles and teachings of Islam, its teach-
ings are based on the provisions of the Qur'an and Hadiths, giving them an

! Cmupros 1930, 42.

2 Goldziher 1981, 120.

3 Beprenbc 1965, 1.

4 Myxammepxopxaesa 1990, 1.
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allegorical interpretation. The path of mystical self-improvement in Sufism is
divided into three stages: Sharia, Tarika and Hakika.

The first stage, Sharia, is obligatory for both Sufis and every orthodox
Muslim. Only after mastering the basic tenets of Islam Sufis can reach the next
stage - the path to Tarigah. The term tarika, which originated in the 9™ cen-
tury, is translated as a way, a path for a person striving for self-improvement.
It is a system of different moral and psychological methods. That system is the
only, and the shortest way to the goal, i.e. the knowledge of God°. To reach
this goal, Sufi goes through certain phases - Makams. There were basically
seven Makams, each representing a specific psychological state in a particular
stage of the mystical path®. However, Sufi could not pass this path alone, with-
out certain knowledge. So, the system of Murid-Murshid (student-teacher) is
being formed from the very beginning of Sufism. Sufi had to follow this path of
self-improvement with the help of a caring leader, a sheikh or a pir (a great
man) whom he chose to obey unconditionally’.

In the mystical path of Sufi, there are also short states of great inspira-
tion (hal, ahlal). Hal is different from Makam. This is an ecstatic state, it can-
not be achieved due to the efforts of Sufi, and it is a gift blessed by God, which
is very short®.

The Tarika ends with the transition to the last stage - Hakika. This term
is interpreted as a real, true being. Reaching the Hakika Sufi intuitively discov-
ers the divine essence, thus dissolving in Him®. Sufis often call themselves Ahl
al-Hakika (people of true reality), contrasting themselves with Ahl al-Hak, Sunni
orthodox people who are not given the capacity for intuitive perception'®.

The most important element in Sufi practice is Zikr (reference), so called
prayer. Zikr in different Tarikas is performed in two ways: Sama - loud zikr L
Khafi - silent zikr. Sama is a voice that changes the inner state of the listener.
An integral part of the Sama ritual is the music and dance, through which the
Sufi reached an ecstatic state. The text is very important in Sama, it could be

5 Ibid., 36.

® Metpywesckuii 1966, 313.

7 Beprenbc 1965, 40.

8 See KHbiw 2000, 352-358, Goldziher 1981, 122.
® See Knbiw 2000, 349-350.

10 Opunos 1974, 18.
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from the Qur'an or a lyrical poem, but it was perceived exclusively in an
allegorical sense'’.

In general, poetry is the most important way to formulate and spread the
philosophy of Sufism, through which Sufis described their mystical experience
and conveyed their worldview. This poetry was characterized by a symbolic
style. Each poetic image became a symbol with an unchanging meaning'2.

The process elaborating the Sufi philosophy launched in the 9™ century.
From the 11" century Sufism was divided into different Orders (Tarikas), and
each of them was an organization with its own internal hierarchy. The Sufi Ta-
rikas were usually named after their founder or Murshid. Murshid or sheikh
chose one of his murids as his successor during his activity. After the sheikh's
death, he was replaced by a successor, who got Murshid Khirka (cloak) - the
symbol of power.

The chain of spiritual inheritance - Silsila played an important role in the
development of Tarikas. It was the proof of the deep spiritual connection
between the founder of Tarika and later sheikhs™.

According to the tradition, twelve main "mother" orders (Tarikas) were
formed in Sufism until the 14™ century. They are: Rifaiyah, Yasaviyah, Shazi-
liyah, Suhravardiyah, Chishtiyah, Qubraviyah, Qadiriyah, Badaviyah, Maula-
viyah, Bektashiyah, Halvatiyah and Nakshbandyah.

The basic schools of mystical philosophy and practice were formed
within these Tarikas. Sufism spread to different parts of the world through its
many branches. Khorasan, Maghreb, Mesopotamia, with its center Baghdad,
later Syria and Egypt became the main centers for the further development of
the Sufi philosophy and practice. In Anatolia, Sufism spread from Central Asia,
and in India from Mesopotamia and Khorasan.

Maghrib was a unique region for the development of Sufism. The Sufi
orders arose here relatively later, during the Almoravid period (in Arabic - al-
Murabitu, 1086-1147), and the local Sufis did not offer any new theories of phi-
losophy or methodologies'.

" Beprenbc 1964, 32.

2 dunbwTMHCKMI 1989, 226.
" Trimingham 1971, 261.

" Trimingham 1971, 44.
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The role of Sufi orders in Algerian struggle against foreign invaders

The struggle of Algerians against foreign invaders always was led by Sufi
marabuts' and orders. The "Zawiyahs"® founded by the Sufi orders were very
important for the establishment and strengthening of the Sufis’ reputation. The
Sufis taught the students here Arabic, Islam, cared for the sick and the poor
and prepared them for a possible armed struggle. This is especially typical for
Sufis in North Africa. It should be noted that these "zaviyahs" were always ruled
by the locals and never by strangers.

In the 19™ century only five (Rahmaniyah, Qadiriyah, Tayyibiyah, Tija-
niyah - Darqawah) Sufi orders in Algeria played a major role in the country's
political and social life'”.

Rahmaniyah, which was founded in Algeria in 1793 by Muhammad bin
Abd al-Rahman'®, was the biggest and had a huge influence in the region of
Kabylie' in Eastern Algeria. It also had numerous supporters in Central and
Eastern Algeria®.

Qadiriyah, one of the oldest Sufi orders, was founded in the 12 century
by Abd al-Qadir al-Jilani in Baghdad. In the 19" century Qadiriyah spread its in-
fluence in the western part of the country, particularly in the province of Oran?'.

In 1678 Mullah Abdullah bin Ibrahim al-Sharif founded the Tayyibiyah
order in Morocco. In the 18™-19™ centuries Tayyibiyah had close ties with the
royal family and even with the king of Morocco Moulay Idris (Idris 1) who was
the member of the order. Tayyibiyah became the most authoritative and in-
fluential Congregation in Morocco due to these ties. Tayyibiyah was highly res-
pected in Algeria, especially in the western regions bordering Morocco®.

'* Marabuts (in Arabic - murabit) originated from the word ribat, a fortress-type
dwelling. In the Maghreb countries, pious Muslim hermits and saints were called marabut. It
is noteworthy that in the colonial period it was more perceived as a political term, as the
Marabuts were associated with the anti-colonial struggle.

'8 The residence of the marabut or sufi sheikh near the mosque, where he preached and
taught the Murids.

"7 Danziger 1977, 13.

'8 | aremon 1995, 39.

19 This region is mainly inhabited by Berbers.

20 Danziger 1977, 14.

' Trimingham 1971, 41.

22 | aremon 1995, 40.
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The Tijaniyah order was founded in Ain Madhi region by Ahmad bin al-
Mukhtar al-Tijani in 17812, It was an active and widespread order and had fol-
lowers in Morocco, Algeria, Tunisia, Mauritania, Mali, Senegal, and Sudan®.
After al-Tijani's death, his sons Muhammad al-Kabir U Muhammad al-Saghir,
leading the order, launched an uncompromising struggle both against the Ot-
tomans and the French, as well as their rival orders?.

Dargawah was the smallest of the above-mentioned orders, but was the
most radical one. Darqawah preached and spread the ideas of political and
social equality?®. The order, which was the branch of Chadeliyah order
(founded by Abu Hassan al-Chadel in 1258 in Morocco) was founded in 1823
by Mulai al-Arbi al-Derkawi in the Bou Berich district of Morocco. Dargqawah's
ideology of social equality was particularly tempting for the poor of Morocco
and Algeria. Darqawah's ideology of social equality was particularly tempting
for the poor people in Morocco and Algeria.

Thus, the Sufi orders in Algeria have spread their influence throughout
the country and among almost all segments of the population. It is no wonder
that the orders became unifying and guiding centers for the people who were
dissatisfied with the central government. During the Ottoman Empire Algeria
actually had a colonial status. The authorities of the country - the system of
government, the armed forces, the taxation belonged entirely to the Turkish
element, the locals were deprived of the right holding any responsible position.
As a result, the Algerians were in a desperate and hopeless situation due to the
colonial policy of Istanbul.

The heavy tax burden had devastating consequences for many of tribes.
They were forced to leave their ancestors' settlements, flee to deserts, moun-
tains, and even leave their homeland, settling in neighboring countries, in or-
der to avoid the Turkish tax system. For example, the Bonn Valley was com-
pletely deserted when the tribes migrated to Tunisia?®. As for the cities of Alge-

2 Danziger 1977, 13.
24 Ricardo 1995, 41.
% Kiser 2008, 11.

% Danziger 1977, 14.
7 |Laremon 1995, 41.
%8 Danziger 1977, 25.
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ria, the situation was almost the same. In 1790-1825 the population of the Al-
gerian cities and the economy declined®.

This situation in the country could not remain for a long time. The anti-
Turkish uprising was a matter of time. The religious elite, the Marabuts, who
enjoyed the trust of the Algerians at the same time and had relatively good re-
lations with the Turkish authorities, were the only possible candidates who
could play the role of mediators and present the seriousness of the situation
and the possible devastating consequences.

The Turks faced with a dilemma: to lighten the taxation which would sig-
nificantly reduce the treasury’s revenues leading to Sublime Porte dissatisfac-
tion or to conduct more radical measures. The Turkish government, confident
of its strength, preferred to maintain an established tax system. At the same
time, they began to persecute the Marabuts to prevent possible uprising and
put pressure on the Sufi orders, considering them as the main centers of ge-
nerating discontent among the population. However, actions taken by the au-
thorities did not give the expected result.

In the early 19™ century, separate tribes, led by independent Marabut
and Sufis, rebelled. The first Sufi order which revolted against the Ottoman
government was the Darqawah. In 1803-1806 the revolt led by Sheikh Bu Dali
defeated Turkish troops in the province of Constantinople, the Bey of Constan-
tine was killed. In 1805 another marabut of the Darqawah order, Sheikh Sha-
rif, won major victories in Oran, establishing control over almost the entire
region, forcing the Turks to revolt in the cities of Oran and Tlemcen. The
uprisings soon spread throughout the Shelby Valley to the Moroccan border®.
It should be noted that Tijaniyah order also joined Darqawah when it became
clear that the Sultan of Morocco supported Dargawah. Eventually, the Turks
managed to weaken the revolt step by step and in 1817 the rebellion was over®'.

It should also be noted that at the same time the anti-Turkish uprising
took place in the Oran region in 1804. Derkavia managed to provoke a revolt

% Danziger 1977, 25.
30 XynbeH 1961, 353.
3 Danziger 1977, 26.
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of a number of tribes in Kabialia against the rule of the Dey*?, which was
joined by the Rahmania Order. This revolt lasted until 1809, Derkavia's
actions in Kabialia may be seen as an attempt to stage a popular uprising.

The anti-Turkish uprisings provoked and led by Dargawah order had a
negative impact on the authority and prestige of the Ottoman Empire in Alge-
ria, especially on the ascendancy and reputation of the Dey in the country. De-
spite the fact that the Turks finally managed to suppress these uprisings and
re-establish their control over the region, this movement demonstrated the
strength and capabilities of Algerian Sufi orders.

In 1820 the Tijaniyah order revolted and refused to pay Ottoman taxes.
Ain-Madhi city**, which was the center of the order, was attacked by the Turks.
Successfully resisting the Turkish siege, Tijaniyah attacked the city of Maskara
in 1827. However, this attack was unsuccessful. The Turks defeated the latter
and assassinated Tijaniyah's leader Muhammad al-Qabir®®, putting an end to
the uprising.

In fact, the defeat of Tijaniyah, at least during this period, put an end to
the uprisings led by the Sufi orders.

The anti-Turkish uprisings continued, but this time they were led by in-
dependent Marabuts. It should be noted that they were mostly local in nature
and could not threaten the central government. Studying the anti-Turkish
uprisings which took place in Algeria during the Ottoman period, we came to a
conclusion that Turkey could not control the Algerians. However, one must
take into consideration that the rebellions led by the Darqawah and the Tija-
niyah failed, because they did not have full support in Algeria which was mainly
due to the conflicts among the orders and ongoing rivalry. Their prestige and
influence has traditionally extended to the region of their central residences.
The lack of unity in which also played a role the intrigues by the Turkish au-
thorities, made it possible to defeat them one by one.

32 |n 1671 Algeria was ruled by Deys, who were elected by the commanders of the Janis-
sary troops by Divan of Aghas and Captains stationed in Algeria. Jlanpa 1999, 8. The name
Dey came from the Turkish word for uncle.

33 Laremon 1995, 44.

34 An oasis city in the north of the Sahara. Abou-Khamseen, Manssour 1983, 226.

% Danziger 1977, 26, Laremon 1995, 44-45.
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The relative peace has been established in Algeria after 1827. The Dar-
gawah and the Tijaniyah, weakened by the Turkish persecution, having neither
the opportunity nor the desire, stopped their attempts to revolt against the au-
thorities. None of the Sufi orders in Algeria could fight the Turks without the
help of others. They did not manage to form a united anti-Turkish alliance.

Thus, taking into the consideration the above-mentioned circumstances,
as well as the strong position of the Turkish authorities which was as important
as the presence of an army*®, it would be difficult for the Sufi orders to
overthrow the established system, at least in the foreseeable future. The
French invasion of Algeria in 1830 put an end to the Turkish authority chang-
ing the course of Algeria's historical development, it also had an influence on
activities and orientation of Sufi orders whose goal was to liberate Algeria from
the foreign domination.

The Algerians who had been fighting against the Turkish domination for
a long time welcomed the Day’s defeat but when the French policy became a
threat for the independence of Algeria, the Arab tribes revolted. Initially, these
movements did not have general leadership, disagreements between the most
influential sheikhs did not allow the latters to lead the anti-French uprising.

The situation changed in 1832%. When Abd al-Qadir, the elected leader
of the Qadiriyah order, led the anti-French movement, collecting around him
the majority of the tribes of the Oran region®. In a short time, the revolt
spread to central and western Algeria, involving not only the pro-unity tribes,
but also many other tribes, which were united around the common idea. It
should be noted that Abd al-Qadir was trying to form an anti-French alliance
with other Sufi orders, particularly with the Tijaniyah. However, the leader of
the Tijaniyah order Muhammad al-Tijani refused to join Qadiriyah, which led to
armed clashes between the two orders in 1839%.

Abd al-Qadir managed not only to wage an effective liberation war
against the French, but also created an Algerian Arab state based on Islamic

36 The number of regular Turkish army counts 20.000 (Bellemare 2003, 6), but the to-
tal mobilized troops reached 40.000 (Kyponatkun 1877, 16).

% Bouyerdene 2012, 5.

38 Marcot 2011, 284,

39 Quuwwpywu 2019, 198:

40 Abou-Khamseen, Manssour 1983, 227-228.
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principles. The struggle lasted 15 years (1832-1847) and was defeated, not be-
ing able to fight alone with one of the most powerful states in Europe. The fall
of the strongest uprising in Algeria in the 19" century did not mean the end of
the liberation movement. The anti-French movement in Algeria was reborn due
to the revolt of Sheikh Bu Maza* (Muhammad bin Auda), the member of the
Dargawah order. The revolt lasted for about two years, spreading from Dahra
to Ursenis, from Titery to Kabylie, reaching to the Sahara Desert*.

Charles Richard, a contemporary French spy, claimed that Bu Maza was
acting under the direction of al-Hajj al-Arbi, the leader of the Algerian Tayyi-
biyah religious order. The Tayyibiyah’s support Bu Maza was due to the politi-
cal goal of establishing power centers in Algeria, independent of the Abd al-
Qader liberation movement*.

After the revolts of Abd al-Qadir and Bu Maza, in 1871 the last revolt
involving the Sufis took place in Kabilia, due to the implementation of a
number of decrees by the French authorities. These were the seizure of
Algerian lands, the restriction of their rights, as well as the change of the
judicial system, according to which the Muslim judges, the Qadis, would be
replaced by secular judges** .

Such restrictions and disregard for the rights of Algerians provoked
Muslim resentment and anger, sparking one of the largest uprisings.

The uprising was led by Sheikh Muhammad bin Ahmed al-Hajj al-
Mukrani, who was joined by al-Haddad*, who was the Sheikh of the
Rahmaniya Order. It began on March 16, lasting about seven months, and
was eventually suppressed by French forces.

Conclusion

Thus, the study shows that during the period of Algeria's historical de-
velopment, the role of Sufi orders in Algeria during this period was an indis-
putable reality in the internal life of the country and played a special role. It is

“ Bu Maza, a man with a goat, or a goat father.
42 Marston, Petzon 2013, 46.

43 Laremon 1995, 55-56.

4 Ageron 1991, 51-52.

* Ibid., 52.

“® Liorel 1982, 247-250.
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noteworthy that the Sufi orders in Algeria took the leading role in the liberation
movements of the anti-Turkish firstly and then the anti-French struggle. This
reality can be explained by the fact that the national liberation ideology was not
formed in Algeria in the 19" century and this gap was filled by Sufi orders
which began to conceptualize liberation ideas, the centers of the orders be-
came the cradles of the struggle.

Studying and comparing the activities of the Sufi Orders during both the
Turkish and French rule, we must record the similarities between the methods
and goals of the struggle. That was the motivation for presenting these two
historical stages in one article. In addition, such an approach allows for a more
complete and substantiated representation of the role of Orders in Algerian
socio-political life.

However, they did not succeed in uniting around a common goal due to
the disagreement, distrust and hostility, even Abd al-Qadir, could not over-
come these problems. It should be noted that the concepts formed during this
period, the uprisings that took place, had a huge impact not only on the Alge-
rian anti-French struggle but also on the further historical development of the
country.
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untbhwwt dhwpwunieniuutiph nbipp nwpwdwonpowuh unghw|-pwnwpwywu
Wwupnid:

XIX nwpnd wpnbt unphwlwt  dhwpwuniygyniuubipp nwpdwu  hw-
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hwuwpwynyeywt hwdwp: Uwutwynpwwbu, Uidhpnud wudhbbih Ep uniphw-
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unwudubght wquuwgpwlwu swpdnwiubph’ hwlwenipppwlwy, wjunthbnl
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gwd wwunwdpnieniuubpp huwjwlwu wgnbgnieniu niubigwu ng dhwju U-
dhpp hwwhpwuvhwlwu wwjpwnph, wy twl Gpypp hGnwgw ywwndwwu

qupqugdwt ypw:
Pwuwph pwntp® Upn wi-bYwnhp, Uidhp, unbhwlywu dhwpwuniyeniu-
ubp, Nwhdwuhjw, Ywnhppjw, Gwihphjw, Hppwyhjw:

CYDUIACKUE OPOEHBI B AMUPE: BOPbBA 3A BJIACTb
Apam [acnapsH, AHyw TampasaH

Pestome

Ha npotamenun Xl BeKa OCHOBHbIE LLKOMbI MACTUYECKOI comnocodomm u
npaKkTUkKM Bbinu cpopmmpoBaHbl BHYTpY Cycpuiickmux opaeHos, 1 bnaropapa ux
MHOTOYUCNEHHbIM BETBAM W HanpaBieHUAM Cypu3M pacnpocTpaHWUncA B pas-
HbIX YacTAx Mupa. Marpub Tome Obin YHUKaNbHbIM PETMOHOM JJA PasBUTUA
cydmsma. Cyduiickme oppaeHbl, ABAAACL MECTOM €AUHCTBA 1A MHOTUX NtoAel,
MOI/IN B CNy4ae HeobX0AMMOCTM UCMONb30BaTb 3Ty CUIY B NOAUTUYECKON BOpb-
6€ “nu B NOBCTAHYECKNX ABUMEHUAX.

Yxe B XIX BEKe OHW CTann KOOPAWHUPYHOLLE CUIOI MYCyNbMaHCKOro
obuiectBa B 6opbbe ¢ MHOCTpaHHbIMM 3axBaTuuMkamu. B yactHocTH, B Amsupe
Heocnopumoit bbina ponb CyPUIiCKUX OpAEHOB BO BHYTPEHHUX Aenax CTpaHbl.
OHu Bo3rnaBmnn ocsoboguTenbHble ABUMMKEHUA — aHTUTYPELKYHO, a 3aTeMm W
aHTudpaHuy3ckyto 6opbby. OgHaKo, Kak Obl HM ObINO BENMKO BAUAHME U 3Ha-
yeHue CypuiicKMX OpAEHOB, UM He yAanocb 0ObeaUHUTLCA BOKPYr oOLLel Lenu
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13-3a HEMPEOoJONUMbIX Pa3HOrNacuii, HEOBEPUA, a HYaCTO AAKe BPaX/bl MEKAY
coboit.

OpHako cchopmnpoBaBLLMECA B 3TOT MEPUOS, UAEU, BCMbIXHYBLUNE BOC-
CTaHWA OKasalu OrPOMHOE BIMAHUE He TONbKO Ha aHTUCpaHLY3CKyto 6opbby
Anxupa, HO 1 Ha JanbHelillee UCTOPUYECKOE Pa3BUTUE CTPaHbI.

Knrouesble cnosa — Abp anb-Kapup, Amxkup, cyduiickue oppeHbl, Pax-
maHusa, Kagupusa, Talinbua, [lepkasua.

THE SUFI ORDERS IN ALGERIA: STRUGGLE FOR POWER
Aram Gasparyan, Anush Tamrazyan
Abstract

The basic schools of mystical philosophy and practice were formed within
Sufi orders (Tarikas) from the 11" century. Sufism spread to different parts of the
world through its many branches. Maghrib also was a unique region for the devel-
opment of Sufism. The Sufi orders had a great role in socio-political life of the re-
gion. The Tarikas were the place of great unity for many people and used that
force in political struggle or insurgent movements.

In the 19" century, Sufi orders in Algeria became a coordinating force for
Muslim society fighting against colonising empires. They took the leadership in
liberation movements of the anti-Turkish firstly and then the anti-French struggle.

However, they did not succeed in uniting around a common goal due to the
disagreement, distrust and even hostility. But it should be noted that the concepts
formed during this period, the uprisings that took place, had a huge impact not
only on the Algerian anti-French struggle but also on the further historical devel-
opment of the country.

Key words — Abd al-Qader, Algeria, Sufi orders, Rahmaniyah, Qadiriyah,
Tayyibiyah, Dargawah.



