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P R E F A C E
The purpose o f  this study is to illustrate and trace, through the support 

o f  availab le  facts and data, the development o f  Catholic Armenian- 
M aronite relations during the eighteenth century, which resulted in the 
organization and settlement o f  a Catholic Armenian community in Mount 
Lebanon.1

T h is  study is based upon both primary and secondary sources available 
in the A rab ic , French. English and Armenian languages. Em phasis is given 
to unpublished docum ents found in the archives o f  the Catholic Armenian 
m onastery o f  Bzum m ar and the Maronite Antonine monastery o f  
Luw ayzeh.2

A  G L A N C E  A T  A R M EN IA N -M A R O N ITE R E L A T IO N S IN A LEP P O
The period extending from the sixteenth to the eighteenth centuries 

w as a prosperous period for the Armenian community in A leppo. Located 
between M esopotam ia. Anatolia and the Mediterranean Sea , A leppo, with 
its num erous inns (khans) and w arehouses, w as an important center for 
trade activ ities between Europe and A sia. French, English. Dutch, 
Venetian and other traders met in A leppo and traded with each other. 
Indeed, the French-Ottoman Treaty o f  1535 and subsequent agreem ents o f  
the Ottoman Em pire with other European countries -  which later formed 
the b a sis  fo r the C apitulations' -  paved the w ay for the arrival in A leppo in 
1670 o f  Latin m issionaries, who, protected by the French consul. Francois 
Piquet, im m ediately undertook the m ission o f  spreading Catholicism  
am ong the native Christians.

The Armenian traders in A leppo in the sixteenth century were mostly 
from Ju lfa  (then part o f  the Persian Em pire) and C ilicia. They played the 
role o f  interm ediaries in trade activities between the European merchants 
and the local m arket.4 These wealthy Armenians, called  khodjas, imported 
European products to the local market and in return sold  to European mer­
chants local raw m aterials, such a s  silk, the supply o f  which w as
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m onopolized for som e time by Khodja Bedik between 1590 and I632 .s 
The fam ous Armenian traveler and author Sim eon Lehatsi (Sim eon o f  
Lem berg), who visited Aleppo in 1616, described the city  a s  follow s:

This city is a  magnificent trade cen ter...T h e traders are from all 
com ers o f  the world. Here, one can find whatever tissue you wish. The 
city has 365 khans, numerous shops and k iosks, where one can find 
whatever he w ants...In  the French khans one can find good French 
fabric. The baths are superb, with healthy and abundant water.6 
The rich cultural life o f  the prosperous A leppine Armenian community 

w as centered mainly around its two churches: the H oly Forty M artyrs 
(built in 1509) and the H oly Virgin, which w as very old and had been 
renovated in 1535. The wealthy and p ious Arm enian merchants paid 
special attention to the cultural life  o f  the community in general and to 
these churches in particular. They supported these churches by providing 
money for repairs and encouraging artistic work. Furthermore, driven by 
their Christian feelings o f  brotherhood, they som etim es a lso  showed the 
sam e benevolent attitude tow ards the M aronite church o f  S t. E lias, which 
w as ad jacent to the Armenian church o f  the H oly Virgin.7 Thus, at the end 
o f  the fifteenth century, R a 'is  Issah, a very rich and fam ous person in the 
Armenian comm unity, after having enlarged the church o f  the H oly Forty 
M artyrs, a lso  helped repair the M aronite church o f  S t. E lias and decorate it 
with new cross-bearers.8 The priest M ovses Vartabed o f  Ju lfa  stopped in 
Aleppo while on his w ay to Jerusalem  on pilgrim age and left an inscription 
in which he say s that he visited the church o f  the Forty M artyrs in the year 
1500 and w as very pleased to see  its newly built altar and the new altar o f  
the adjacent M aronite church, both o f  which had been constructed by the 
pious R a 'is  Issah.9 T h is benefaction to the M aronite church by R a 'is  Issah 
has a lso  been explained by the fact that, in addition to being a  wealthy and 
fam ous personality in the community, he w as a lso  an experienced trader 
and a  far-sighted man. He realized that other Christian com m unities, such 
as the M aronites and G reeks, had a lso  been living in A leppo since old 
times. They were useful elem ents in trade and the professions o f  the city, 
with whom the developing Armenian com m unity had to be on good 
neighborly term s. ’ Indeed, these good relations with the M aronites and the 
other Christian com m unities would in turn increase cooperation and the 
feeling o f  unity between the Armenian clergym en and the latter. Sim eon o f  
Lem berg wrote:
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T he M aronitcs show  great affection and respect tow ards our prelate. 
On Sundays, after leaving the church, they com e to k iss h is hand and 
a sk  for his benediction. If it so  happens that the Arm enians are not 
through with their m ass yet, they w ill wait until the end and then com e 
and k iss the c ro ss  before going hom e.11
Sim eon  a lso  describes the return o f  Armenian pilgrim s from 

Jeru sa lem , including the Armenian C atholicos o f  C ilic ia , Hovhannes IV o f  
A intab (reigned 1602-1621), and the author him self: “ at the moment when 
w e arrived in A leppo, still h a lf a day aw ay from the city, w e were 
w elcom ed by Arm enian men, women, young boys, g irls and children as 
w ell a s  the M aronites, the C o p ts .. .” 12

In the seventeenth century, the presence o f  the M aronite com m unity in 
A lep p o  attained special importance because o f  the role the M aronites 
p layed  in facilitating the spreading o f  C atholicism  am ong the local 
A rm enians. The M aronite church o f  S t. E lias, which w as in the vicinity o f  
the said  tw o Arm enian churches in the district o f  Jedaideh , w as chosen as 
a  b ase  w herefrom  the call for union with Rom e w as preached. In fact, 
those European m issionaries who said m ass and preached attracted the 
attention o f  the native Christians, in this ca se  the Arm enians, who on the 
w ay to  their churches would be interested in these serm ons, and be thus 
m otivated to have clo ser links with the m issionaries. Furthermore, the 
m issionaries, w ho enjoyed the support o f  their consuls, could attract the 
A rm enians by prom ising to help them further advance their careers.13

A lready, in the year 1660, Latin m issionaries w ere o fficiating and 
preaching in the M aronite church at the invitation o f  the M aronite 
relig ious authorities, while the neighboring Arm enians w ere carefully 
listening to these serm ons.14 Father Jean  A m ieu, the head o f  the Jesu it 
m issionaries in A leppo, wrote that in 1650, the M aronite patriarch, 
Y uhanna Safraw i. allow ed the Jesu it m issionaries to preach in the 
M aronite church o f  S t. E lias on Sundays and on holidays. Thereafter, the 
C apucin  Father Sylvester, the Superior o f  the C apucin  m issionaries. Father 
Bruno, Father C hezaud and Father Paul C odet, preached in this church 
from  the beginning o f  the year in order to let the A rm enians and G reeks 
listen to these serm ons.15

A t the passin g  aw ay o f  Father Sylvester, a grand funeral cerem ony w as 
held in different languages: G reek, Syriac . Arm enian and A rabic. The 
m em bers o f  these com m unities had assem bled  on this occasion  in the
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M aronitc church o f  St. E lia s .16 Such cerem onies could very w ell be used 
by the Catholic priests a s  good occasions for propagating the Roman 
Catholic faith am ong the native Christians in general and am ong the 
Arm enians in particular. Thus, the M aronites encouraged the conversion o f  
Arm enians to Catholicism  and, at times, even protected the converts when 
they w ere persecuted by Orthodox Arm enians o r government o ffic ia ls.

In the year 1698. the Catholic Armenian bishop. Jacob  o f  M ar'ash , who 
had converted to Catholicism  a good number o f  Arm enians in A leppo and 
M esopotam ia, escaped the persecutions instigated by Orthodox Arm enians 
and Ottoman o ffic ia ls  and took refuge in Lebanon, where he would remain 
for several years a s  the guest o f  the M aronite patriarch, Estephan Duwayhi 
(reigned 1670-1704) at Qannubin. Com menting on this incident, Duwayhi 
wrote in his letter to the Pope on 26  Septem ber, 1698, that, before 
escap ing to K israw an, bishop Jacob  had already been imprisoned in 
M ar'ash  for three months, upon accusations presented by the Orthodox 
Arm enians to the government.' A fter com ing out o f  ja i l ,  he had escaped to 
K israw an and taken refuge for a short time in the house o f  Sheikh Hosn 
A l-Khazin, the governor o f  Kisraw an. He w as then taken by Duwayhi to 
Qannubin, where he remained for several years as a gu est.IX

A R M E N IA N  C A T H O L IC S IN A LEP P O  IN T H E  1 7 *-E A R L Y  19,h 
C E N T U R IE S

The Ottoman government recognized the patriarch o f  the Orthodox 
Arm enians a s  the c h ie f  authority representing all the Arm enians in the 
em pire in 1461. In the eyes o f  the Ottoman government, the patriarch w as 
the religious head o f  the Armenian millet and hence responsible for the 
good conduct o f  his people, including the payment o f  the annual tribute to 
the government. The failure to acknow ledge the authority o f  the patriarch 
w as considered a rebellion, subject to severe penalties. T h is arrangement 
placed the Armenian Catholics, who w ere not recognized officially , under 
the jurisd iction  o f  the Armenian Orthodox Patriarch. G enerally speaking, 
the Armenian C atholics did not have their separate churches in the 
eighteenth century. The number o f  Armenian Catholic priests w as very 
limited. The O rthodox priests blessed the engagem ents and m arriages o f  
Armenain C atholics. They also  blessed their houses during the Christm as 
and Easter h olidays.10 M oreover, Orthodox and C atholics were m ixed in 
A leppo, a s  well a s  in Constantinople, and their d ifferences on doctrinal
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qu estion s w ere not a s  clear a s  they are today. Armenian Catholics used the 
sam e  liturgy books a s  the Orthodox Arm enians. It w as only in January 
1831 that the Sultan  prom ulgated, under French pressure, a firman  by 
w hich the A rm enian C atholics were recognized a s  a distinct community- 
millet. H enceforth, they could have their own religious head enjoying the 
sam e  p riv ileges a s  the Orthodox patriarch.20

M em bers o f  various Christian com m unities -  Greek Orthodox and 
G reek  C ath o lic s, Orthodox Arm enians and Catholic Armenians, 
M aronites, Jaco b ite s and Latins -  lived in A leppo, in addition to the c ity ’s  
M oslem  population. In the eighteenth century the total number o f  
C h ristian s in A lep p o  w as estim ated at 15.000.՜' The number o f  Catholic 
A rm enians w as reportedly 4 .000 in 1776 and 5,000 in 1794.22 A ccording 
to a  report sent to  Rom e by a Catholic Armenian cleric  in Aleppo, the 
num ber o f  the C atholic Arm enians in the city w as 3000  in 1827.2' The 
d ecrease  in the number o f  C atholics w as probably due to their gradual 
m igration to other countries, especially  Lebanon, where they had found in 
the district o f  K israw an  favorable conditions to practice their religion and 
propagate the m issionary  movement.

T he A rm enian C ath o lics in A leppo and Constantinople were being 
persecuted at the end o f  the eighteenth century by tw o main forces: the 
patriarch o f  the O rthodox Arm enians and the Ottoman government.

A n im portant cau se  o f  the persecution o f  the Catholic Arm enians in 
A lep p o  and Constantinople w as their relationship with the m issionaries, 
w hose m ission  w as “ to m ix with the O rthodox nationalities in order to 
enlighten them and prepare the union.'՛՜4 The m issionaries som etim es 
criticized and attacked the liturgy and the practices o f  the Armenian 
O rthodox Church with extrem e severity. Conversion  to C atholicism  took 
p lace m ostly  in the private houses o f  the believers. “ In A leppo, the Jesu it 
Father C hezaud w as devoted to the instruction o f  the Arm enians.'* He w as 
ab le  to convert around one thousand A rm enians.2՜ The m issionary Jean- 
B ap tiste  de Saint-A ignan wrote the follow ing in one o f  his letters from 

A lep p o  in 1670:
At First [in 1626], the main occupation o f  our m issionaries w as with 
the M aronites. It w as in their church that they started to preach for 
several y ears. Later, they started to visit them in their houses, where 
they cathechized and instructed them on anything w hich w as necessary 
fo r the salvation  o f  their soul. It w as this penetration am ong the
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M aronites that then helped them get into contact with those w ho were 
from the other Christian comm unities, who, being neighbors, got 
interested in the preaching o f  the m issionaries and thus invited them to 
their h ouses to receive instruction about those m atters which they 
should know and believe in for the salvation o f  their soul. ‘
A  sm all school in the house o f  a M aronite w as operating in A leppo in 

1636 under the direction o f  the Jesu it m issionaries. The G reek, Arabic, 
Latin and Italian languages were taught at this school to 40  students, 
including Armenian children. Father Chezaud, the director o f  this school, 
gave his lectures in Armenian and A rabic. He lectured on philosophy to 
the clergym en, with one o f  h is priests explain ing Rom an cathechism  in 
Armenian to the Armenian students.27

In 1732, the French A m bassador, M arquis de V illeneuve, w as 
instructed by his country’s  foreign m inister on the m issionary activities. 
He w as told to act cautiously in order not to bring any harm to the 
authority o f  the ch iefs o f  the Armenian and G reek Churches and to their 
rites and try to draw  them nearer, sm oothing the differences which 
separated them from the Latin rite in order to guide the things to a 
desirable union.

In the face o f  this French policy and the m issionary activities, the 
pasha  o f  A leppo raised his concerns to the Greek bishop about the fact that 
the C hristians were receiving the m issionaries in their houses and 
attending the church services o f  the Franks. He warned w hoever dared 
tresspass the Su ltan 's prohibition. He sent the sam e orders to the 
M aronites, Arm enians and Jacobites.

The interference o f  the Ottoman o ffic ia ls  against the m issionaries and 
the Catholic Arm enians w as m ostly based on the accusations o f  the 
Orthodox Arm enians. Indeed, the Arm enians in A leppo denounced the 
m issionaries to the Ottoman m inisters through the use o f  bribes and 
presents. They claim ed that French m issionaries were entering their 
houses, under the pretext o f  healing the sick, to convert them to 
C atholicism , and were suggesting to them not to visit their churches so  as 
to com e out o f  the jurisdiction  o f  the patriarch, who w ould have no more 
right to co llect their taxes.

In the year 1735-36 the persecutions again st the Armenian Catholics 
were renewed. The orders issued by the Sultan openly referred to all the 
accusations m ade by the Orthodox Arm enians, who insulted the Catholic

4 6



Church and accu sed  its follow ers o f  plotting again st the Ottoman 
governm ent.՜ Indeed, the policy o f  d iscrediting relig ious opponents and 
u sin g  the pow er o f  the state to destroy them w as used su ccessfu lly  during 
this period.

The French reaction to these persecutions w as to try to  protect the 
C ath o lics. France, in the 18th century', appeared, besides the Papacy, a s  the 
great C hristian  pow er par excellence; it w as naturally tow ards her that the 
C ath o lic s o f  the East would turn. T h is protection w as som etim es 
considered  a s  interference in the internal a ffa irs o f  the Ottoman Em pire. 
A ny deterioration  o f  relations between France and the Ottoman 
governm ent w as used  by the O rthodox patriarch a s  an occasion  to ju stify  
h is persecutions again st the C atholics. For exam ple, during the 
persecutions o f  1828, Catholic A rm enians w ere im prisoned or exiled, 
w hile the rest found refuge in Lebanon. Richard M adden refers to this 
event a s  fo llow s:

B y  a  new edict the w hole o f  the Rom an C atholic Arm enian population 
w as ordered, at the expiration o f  fifteen days, to depart from  the city 
[ o f  C onstantinople] and take up their quarters in the neighboring 
v illages...T h e  Porte declared that it recognized only one Armenian 
religion in the Turkish em pire and one Arm enian Patriarch o f  the 
O rthodox Church. A ll separatists w ere denounced a s  sch ism atics, and 
threatened with the direst penalties, i f  they did not return to  their true 
Patriarchal church.29
T he destruction  o f  the O ttom an-Egyptian navy by the French, English 

and R ussian  fo rces at N avarin o  in O ctober 1827 had been an opportunity 
fo r the O rthodox patriarch to accu se  the C ath o lics o f  sym pathizing with 
European pow ers and present them a s  conspirators again st the Sultan . In 
1828, the Sultan gav e  to G arabed. the O rthodox patriarch, a  firman 
perm itting the persecution o f  the Arm enian C ath o lics.30

A s w e can  see , the condition o f  the Arm enian C ath o lics in A leppo w as 
unstable and not sa fe . The protection o f  the European am bassadors could 
not continue indefinitely. In fact, the protection o f  France w as not alw ays 
effic ien t in light o f  ch an ges in the political situation and “ the danger that 
w ould ar ise , in fac in g  the jo in t opposition  o f  the sch ism atics and the 
T urks.” 31

A rm enian C ath o lics realized that they could not be organized as a 
distinct com m unity under such circum stances. T herefore, it w as natural
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that they w ould turn their attention tow ards Lebanon , “ where m onastic life  
am on g the M aronites w as much m ore respected and better appreciated 
than it w as  in the W est by m any w ho called  th em selves C hristian .” 32

A R M E N IA N  M O N K S  IN M A R O N IT E  M O N A S T E R IE S
T ow ard s the end o f  the 17th century and throughout the 18th, 

A rm enians from  A leppo cam e to the M aronite Antonine m on asteries in 
M ount Lebanon , and w ere initiated there a s  M aronite m onks. A s  time 
p assed , m ost o f  these m onks decided  to rem ain loyal to their ca llin g  and 
congregation  until death ; “ a good  num ber o f  them persevered, m ade their 
vow s and fo llow ed  the M aronite r ite ." '3

In 1700, Patriarch Duw ayhi appointed the illustrious priest from  
A lep p o , ‘ A bdallah  Q a r ’ali (1 6 7 2 -1 7 4 2 ), a s  the respon sib le  d irector o f  the 
m onastery  o f  M ar E lish a .'4 T h is very o ld  m onastery  is located north o f  the 
v illage  o f  Besharreh  in the V alley  o f  the Q ad ish a River, which sp rin gs 
from  the region  o f  the ced ars and flow s into the M editerranean.'՛ Later, 
under Q a r a l i ' s  gu id an ce, the M aronite A ntonine m onasteries o f  Lebanon 
organ ized  them selves and adopted ru les and procedures for the initiation 
o f  m on k s.'6 H enceforw ard, these m onasteries, instead o f  ex istin g  as 
isolated  entities, w ould form  a  united front under written ru les that 
regulated  the d a ily  ac tiv itie s o f  the m onks.

A  great num ber o f  youn g indiv iduals from  variou s ethnicities in the 
E ast -  G reek s, Sy rian s, A rm enians and Je w s  -  w anted to  jo in  the 
priesthood. T hey  took their m onastic v ow s within these m on asteries under 
Q a r a l i ' s  gu id an ce. T hey  w ere a ll treated a s  eq u a ls and w ere evaluated  
accord in g  to their ab ilities.

T h e  A bbot G eneral Q ar a li , a tolerant m an o f  vast know ledge, 
w elcom ed eq u ally  all those w ho w ished to jo in  the priesthood; he did 
not d ifferen tiate  am on g the M aronite, the G reek , the A rm enian, the 
Syrian , the C op t, the Jaco b ite , o r even the Je w . H e w as very cau tiou s 
in e stab lish in g  brotherly equality  am on g them , in elim inating sectarian  
ten den cies by d istributing o ff ic e s  w ithout the least favoritism , only 
tak ing into consideration  their ab ilit ie s .'7
M any young A rm enians from  A leppo , com in g  to M ount Lebanon, 

w ere accepted  in these m on asteries, where they took  their m onastic vow s 
and w ere initiated a s  M aronite m onks by the d irectors o f  these 
m on asteries. T h e record s in the m onastery o f  Luw ayzeh indicate that the
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app lication s o f  Armenian candidates to enter m onastic life in Lebanon 
increased with time.

Y a 'q u b  Arutin from A leppo w as accepted in the monastery o f  M ar 
E lisha and took his m onastic vow  in 1696. 8 M ikha’ il Ibn A slan  took his 
m onastic vow  there in 1714 and w as ordained by the Abbot-General 
Q ar'a li in the m onastery o f  M ar Antunyus Q ozhayya.՝' N athanayel, a lso  
from  A leppo , took his monastic vow  in the m onastery o f  Luw ayzeh in 
1726, at the age  o f  twenty-four. Butros S a ‘ati, another Armenian from 
A leppo, took h is vow  in the monastery o f  M ar Elisha in 1736.

The m onastery o f  M ar Butrus o f  B ikfayya had many Armenian monks, 
such a s  Fibyanus and Joachim  Ballit, who took their m onastic vow s in 
1733 and 1735 respectively. Thereafter, Barlam  from D am ascus took his 
m onastic vow  in 1736; Y u su f Dawlat and Yuhanna G arabed, in 1737; 
B u lu s Shm avon, in 1740; and Aznawur. in 1746. The M aronite monastery* 
o f  M ar E lia s  Shw ayya, near the village o f  Shw ayr, a lso  housed Armenian 
m onks, such a s  A jem y, Y u su f Sayegh and Francis, who received their 
ordination from  the directors o f  this monastery.40

From  am ong these m onks, those who showed intellectual ability and 
excelled  in their studies were sent to Rom e to continue their higher 
education in the “ C o llege  o f  Propaganda” , where there w ere also  other 
M aronite students from Lebanon. Ballit, after studying for tw o years in 
Lebanon, w as sent to Rom e in 1738. It w as during this year the adminis-, 
tration o f  the M aronite Antonine congregation held a conference where a 
number o f  important decisions were taken. Father Y u su f Qar a li 's  visit to 
Rom e to survey the conditions o f  the M aronite m onastery w as one o f  the 
issu es agreed  upon. Brothers R u fa ’el Faddul and Ballit w ere to accom pany 
him. T hey w ere to reside in the monastery o f  Rom e to study theology in 
the “ Urban C o llege” .41 A number o f  sources testify that Ballit proved to be 
a  su ccessfu l student, excelling  in his studies. A few  m onths after B a llit 's  
departure, other Armenian monks, including Jean  G arabed and Hanna 
Arutin, w ere also  sent to Rom e for the sam e purpose. Arutin w as sent in 
1739 -  upon the request o f  M onseignor Y u su f Sim *an  A l-Sim *ani -  
because o f  his good  know ledge o f  the Armenian and Turkish languages.

The m ore able am ong these m onks occupied important adm inistrative 
positions in the Antonine m onasteries to which they w ere attached. Y a 'qu b  
Arutin w as the first director o f  the m onastery o f  Luw ayzeh, located near
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the D o g  R iver in K israw an, when the M aronite A ntonine m onks took 
charge o f  this m onastery in 1707.

He w as fervent, industrious, w ise and both proficient in the Syriac 
language and skilled in the art o f  A rabic and Syriac penm anship. It 
w as in 1707, when the Antonine congregation  acquired the m onastery 
o f  Luw ayzeh and opened a school to educate the brothers, that the 
direction o f  this m onastery w as handed to Y a 'q u b  Arutin.42 
A s the records o f  the m onastery o f  Luw ayzeh state, it w as in his 

position a s  the director o f  the m onastery that Y a 'q u b  Arutin initiated 
M aronite m onks such a s  S im 'an  o fG h o sta  in A ugust 1712.

In the year 1716, Y a 'q u b  Arutin sp lit from  the Antonine order and w as 
allow ed, with the approval o f  the M aronite patriarch Y a 'q u b  'A ou ad  
(170 5 -1 7 3 3 ), to establish  h im self in the M aronite m onastery o f  S t. Peter 
and M arcelin in Rom e, which, by that tim e, had the M aronite priest 
G abriel H aw a a s  its authoritative figure. Farhat Jerm an os d escrib es these 
events a s  follow s:

In the year 1716, one o f  the influential [figu res] from  am on g the 
Leban ese  m onks, nam ely Y a 'q u b  Arutin o f  A lep p o , detached h im se lf 
from  the Antonine C ongregation and went to R om e to jo in  the priest 
G abriel H aw a.4'

It w as in the year 1720, and upon the recourse o f  A l-S im ‘ ani and 
Haw a to  the C o llege  o f  Propaganda, that Y a 'q u b  Arutin, a lo n g  with 
another M aronite priest, Talhuni, were given  sp ecial perm ission  to v isit the 
c ities o f  Italy to collect alm s for Patriarch ‘ A ouad . T hey  left R om e on 
A pril 18, 1720, and toured for s ix  m onths, returning to  Rom e on 
Septem ber 18 .45

Pope C lem ent XI (reigned 1700-1721) had o ffered  the m onastery o f  
St. Peter and M arcelin  to the Lebanese M aronite A ntonine m onks in 1707. 
The purpose o f  this donation w as to found a  h osp ice  and a  sem inary for 

the M aronite Antonine m onks, so  that after studying theology and 
philosophy, they w ould return to  Sy ria  and be ab le  to  accom plish  
m issionary w orks am ong the com m unity, besides their d u ties a s  educators. 
H ow ever, this donation led to num erous d isp u tes between the Abbot- 
G eneral Q ar’a l i  (representing the belie fs and ideals o f  the M aronite 
Antonine C ongregation) and H aw a, w ho, d isregard in g  the instructions 
given to him by the Antonine C ongregation  in Lebanon , tried to fo llow  an
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independent policy. He went as far as obliging the m onks to recognize his 
own authority instead o f  obeying the Congregation.

T h is  tense situation continued to agitate the Antonine Congregation 
until 1724, when finally, a s  a result o f  the decision o f  the Propaganda, the 
m onastery o f  S t. Peter and Marcelin w as returned to the Maronite 
Antonine Congregation, in response to the continual letters o f  protest and 
deputations that w ere sent to Rom e by the Abbot-General and the 
m anagers to illustrate to the Pope the unlawful attitude o f  Hawa.

Y a 'q u b  Arutin, who w as during this period a  resident o f  this 
m onastery, w as naturally involved in these disputes. He w as criticized and 
som etim es even accused o f  introducing innovations in the rules o f  the 
m onastery. T h is is clearly illustrated in the follow ing extract from the 
letter written to him by Iskandar Biskantaw i, the Abbot-General o f  the 
M aronite Antonine monks in Lebanon in 1726:

W e can not rely on you where new arrangem ents and new custom s are 
concerned, because you have never taken a uniform stand. You are 
som etim es advancing and at other tim es lagging behind. You are so  
unpredictable. T h is problem w as a cause  o f  great anguish to us. 
How ever, w e thank God that you have now returned to your former 
virtuous conduct.46
Y a 'q u b  Arutin had sided with Hawa in the latter’ s  dispute with the 

Lebanese M aronite Congregation. However, a s  the above-mentioned letter 
m entions, when the monastery in Rom e w as given back to the 
congregation in 1724, Y a 'q u b  Arutin yielded to A l-Sim 'an i’ s  request and 
w as re-admitted to the Antonine Congregation. He served for a time in the 
m onastery. How ever, in spite o f  constant interventions by A l-Sim *ani, he 
w as d ism issed  from  this function by Y u su f Shahin, the director o f  the 
m onastery. On the other hand, Y a 'q u b  Arutin attempted to am eliorate 
relations between Haw a and the other monks.47

It can be inferred that Y a 'qu b  Arutin led an active life in Rome. T h is is 
true especially  during the crisis that the M aronite clergy underwent in the 
years 1726-28, which resulted in Shahin 's d ism issal from the directorship 
o f  the m onastery. Throughout his stay in Rom e, Y a 'q u b  Arutin w as 
favoured by Haw a and especially  by A l-Sim 'ani, an old acquaintance. 
Y a 'q u b  Arutin used to visit A l-Sim 'ani long before the founding o f  the 
m onastery o f  S t. Peter and M arcelin. A l-Sim 'ani w as still studying at the 
M aronite C o llege  in Rom e at that time and Y a ‘ qub Arutin used to seek Al-
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S im 'a n i 's  help  in his tran slation s from  Latin  to A rab ic .48 T h is  relationsh ip  
b ecam e s o  friendly  that “ Y a 'q u b  con sidered  A l-S im 'an i an in d iv isib le  part 
o f  h im se lf. H e d id  not m iss any o ccasio n  to  p ra ise  him before the other 
m o n k s."49 It w as  d u e  to this friendsh ip , that Y a 'q u b  A rutin  en joyed  a 
certain  am ount o f  authority, w hich a ffected  ev en ts in the m onastery . It w as 
through Y a 'q u b  A rutin  that the m onks w ere ab le  to  present a co llective  
protest to  the auth orities in R om e ag a in st S h a h in 's  conduct in 1726.50 
Later, in 1728, w hen the m onks dem an ded  S h a h in 's  d ism issa l, the accep ­
tan ce o f  their dem and by the congregation  in Leban on  w as com m unicated  
to  them  by a sp e c ia l letter sent to Y a 'q u b  A rutin .51

In the en su in g  y e ars , Y a 'q u b  A rutin  continued to  serve  the M aronite 
com m unity  in R om e sk illfu lly .

A lthough  Y a 'q u b  A rutin  w as involved in d isp u tes and co n flic ts 
throughout m o st o f  h is life , he w as a lso  ab le  to d ed icate  part o f  h is tim e to 
tran slation s. D ue to  h is good  know ledge o f  A rab ic  and Latin , he translated  
into A rab ic  the th eo lo g ica l and re lig io u s w orks o f  a  num ber o f  European  
authors, w hich w ere u sefu l fo r the education  o f  the m onks.

Here are so m e  o f  h is tran slation s, w hich are found in the library o f  the 
M aronite  m on astery  o f  S t . Peter and M arcelin  in R o m e :52

1. Kitab A l-M ajm a' Tridentini (T h e B o o k  O f  T h e C ou n cil O f  T rent), 
tran slated  from  Latin  in 1723.53

2 . Catechism us R om anus,  a  book  o f  ca tech ism  o f  the R om an  Church, 
in tw o v o lu m es. A cco rd in g  to L o u is  Sh eik h o , this book  w as printed by the 
P ro p agan d a P re ss  in 1786-87 on the o rd ers o f  P ope P iu s V I and w as 
reprinted in 1891.

3 . Al-Lahut Al-Adabi Li-D aniel V sku f M ad in a t  Betrakora  (M oral 
T h eo lo gy  O f  D an ie l, B ish o p  O f  Petrakora), in tw o vo lu m es. It c o n sists  o f  
three m ain  parts. T h e first part sp e ak s  about the ru le s w hich o rgan ize  ou r 
life . T h e seco n d  part d isc u sse s  human ac ts  in light o f  th ese  ru les, w hile the 
third part d isc u s se s  d iv in e  virtues.

4 . K itab Ilm Al-Lahut Al-Nazari Li-Yuhanna C laudius Vertrieu (T h e 
B o o k  O f  T h eoretical T h eo lo gy  O f  J .  C l. D e V ertrieu), in 16 sectio n s, 
several vo lu m es, tran slated  in 1728.

5 . Kitab A I-R ad A la Muslimin (T h e  B o o k  O f  R e jection  A g ain st 
M o slem s), w ritten in Latin  by a  S p an ish  priest T ir su s  C on sta litz .

A m on g  the o th er A rm enian m on ks w ho held im portant p o sition s in the 
M aronite  m on asteries it is  w orthw hile to  m ention  B u tro s S a 'a t i ,  w ho, in
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addition  to  his post o f  m anager in the Antonine C ongregation , w as a lso  the 
head o f  the central library at the m onastery o f  Luw ayzeh, which holds 
valuable docum ents concerning the history o f  Lebanon and the M aronite 
com m unity.54

N athanayel H alaby, another Arm enian monk, w as the assistant- 
m an ager55 in the m onastery o f  Luw ayzeh. H is signatures are seen  under 
o ffic ia l letters and ac ts, m ainly concerning the financial condition o f  the 
con gregation . H e с о -signed, a s  m anager, a petition by M aronite m onks to 
K in g  L o u is  X V  o f  France and T sarina Cathrine II o f  R u ssia  in 1743. The 
m onks exp la in ed  the d ifficu lt financial condition o f  the m onasteries in 
K israw an  and requested the K in g 's  financial help.56 He a lso  co-signed, 
together with the other m anagers, another act in 1744, by which the 
L eban ese  M aronite C ongregation  acknow ledged that it had borrowed 
m oney from  a rich Frenchm an, on condition that it w ould repay after the 
lap se  o f  one y e ar .5

B allit, w ho w as a bright student at the M aronite C o llege  in R om e, w as 
e lected  director o f  the m onastery o f  Luw ayzeh in 1738.58 H e later becam e 
a  m an ager, and, a fte r the termination o f  h is term in that o ffice , dedicated 
h im se lf com pletely  to intellectual activities. W hile still studying in Rom e, 
he had m ade u se  o f  that opportunity to  v isit a  number o f  European 
countries, in search  o f  old m anuscripts about the M aronites, which he later 
sent to the library o f  the congregation  in Luw ayzeh. He w as certainly not 
the on ly  M aronite m onk studying in Rom e w ho v isited  other European 
countries. O thers toured Europe a s  w ell, either individually o r in groups, 
fo r the sam e  pu rpose .50 B laybil writes:

T h e  students o f  the M aronite C o llege  o f  R om e, such a s  Joach im  Ballit 
the A rm enian, G abriel Saker and others, w ere not satisfied  with m erely 
studying. They a lso  v isited  the countries o f  Europe and A frica , such as 
Sp ain  and Egypt, a s  w ell a s  other m onasteries o f  the E ast, to collect 
valu ab le  and rare m anuscripts for their library.60 
B a llit  authored a few  relig ious books:61
1. Al-Rawda Al-Ruhaniyya F il-S ira t Al-Rahbaniyya (Sp iritual G arden 

O f  M on astic  L ife ), w hich com prises forty chapters concerning the spiritual 
life  o f  m onks. A ccording to Sheikho, one co p y  o f  this book is found in the 
library- o f  the M aronites in Aleppo.
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2. Kiiab Al-Murshid Al-Amin Lil-Ru 'a sa  W al M ar usin (The Book O f 
Faithful G uidance For Supervisors And The Supervised), printed by the 
M aronite priest Michel Gabriel in 1902.

3. Kitab A l-M inhaj Al-Amin Lil-Rahhan Al-Mubtadi'in (Book  O f 
Faithful M ethodology For Beginner M onks), used to educate m onks. It 
w as printed in tw o volum es by the priest Tanius Shibli in the printing 
house o f  H arissa (K israw an) in 1921.

4. Ta'ammulat F i 'lbadat Qalb Ya.su' (M editations Concerning The 
W orship O f  Je su s  Christ), a  book o f  prayers.

Thus, the Armenian m onks were active in M aronite M onasteries in 
Lebanon at a  time when Maronite m onasticism  w as becom ing organized 
and a  body o f  com m on rules w as being developed. In the eighteenth 
century the M aronite Antonine m onasteries provided an environment in 
which a  M aronite-Armenian relationship could prosper, at least on 
religious grounds. A s  a result, Armenian youth were trained in monastic 
life under the Antonine regulations and were able both to receive 
theological education in Rom e and com e into contact with Western 
culture. T h is could have proven quite hard to achieve without the support 
o f  M aronite religious authorities.

Som e o f  these Armenian monks, because o f  their outstanding 
adm inistrative and intellectual abilities, served the M aronite clergy. 
M oreover, they were also  interested in the daily life and problem s o f  their 
order, sharing equally with the other M aronite monks both their difficulties 
and jo y s . Som etim es they were criticized and, at other tim es, praised, 
according to the attitude adopted by them tow ards the problem o f  the day.

A ll this paved the w ay for the other Armenian C atholics in the 
Ottoman Em pire to choose Mount Lebanon a s  their permanent settlement 
for their free religious exercise.

T H E  C O N G R EG A T IO N  O F T H E A R M EN IA N  A N T O N IN E M O N K S 
A T  K R A Y M  (K ISR A W A N )
A. Request F o r Settlement

B y now. Catholic Armenian-M aronite community relations had 
reached a level whereby Catholic Armenian m onks felt at home in 
M aronite surroundings. Sim ilarly the Maronite m onks and religious autho­
rities were ab le  to find am ong the Arm enians devoted C atholics who, a s  a 
community, could develop w ell within M aronite surroundings and under
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their protection in K israw an . On the other hand, an organized Catholic 
Arm enian com m unity could be useful for the spread o f  the Catholic faith 
am ong the A rm enians them selves. Thus, am ong the C atholic Arm enians, 
the idea o f  estab lish in g  a m onastery in K israw an began to develop, for, the 
M aronite Antonine m onasteries had becom e a good exam ple for those who 
w ished to found a m onastery for their own community in M ount Lebanon, 
profiting from  their own experience within these m onasteries.

T h u s, the tw o C atholic Armenian brothers o f  A leppo, H agop (Jacq u es) 
and O hannes (W an is) H ovsepian, after being trained for several y ears in 
the M aronite m onastery o f  Q ozhayya, together with their brothers 
A praham  and M inas, becam e the founders o f  the Armenian Antonine 
C ongregation  in K israw an .62

The idea o f  abandoning all worldly a ffa irs and founding a  m onastery 
for these C ath o lic  A rm enians in Lebanon began to take shape.63 A s 
m erchants, they w ere already on intimate term s o f  friendship with those 
M aronite m erchants o f  A leppo who gradually becam e fam ous religious 
personalities in the Lebanese M aronite Com m unity. G abriel Hawa, Y u su f 
El-Batn  and A bdallah  Q ar'a liM were som e o f  those w ho took their vow s in 
1694 from  the M aronite Patriarch Duwayhi and becam e, after a  short 
period , the founders o f  the Lebanese M aronite Antonine Congregation. In 
1701, Q a r ’a li w as appointed Director G eneral o f  the m onastery o f  M ar 
Elisha.

T h is  change o f  the A leppo M aronites, from  the w orldly life to the 
relig ious, had a trem endous effect on their Arm enian colleagues. In fact 
A praham , the eldest o f  the four above-m entioned brothers, com ing to 
Lebanon in 1702 v isited  Q ar'a li, h is old friend, to receive inform ation and 
consult him about the possibility o f  founding their ow n m onastery 65 A few 
y ears later, in 1708, the two other brothers, H agop and O hannes. left 
A leppo  and cam e to Lebanon to the M onastery o f  M ar E lisha and asked 
the D irector G eneral. Q ar'a li, to accept them a s  m onks. A fter listening to 
their request, Q ar’ali agreed to m erge them into his already existing 
student body.66 D escrib ing the arrival o f  these two brothers at this 
m onastery, Jerm an os Farhat writes:

In the year 1708, tw o young C atholic A rm enians cam e to the 
m onastery o f  Q ozhayya. O ne o f  them w as called  Y a 'q u b  and the other 
Y uhanna. T hey  desired to be trained in the m onastic life  and study 
m onastic behavior and discipline in order to be ab le  to found a
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m onastery for their community. They resided ten years in this
m onastery, that is until 1718/’
A fter a  few  years, when the persecution again st the Catholics 

increased in A leppo, the two rem aining brothers, Apraham and M inas, 
who already had decided to devote them selves to the religious life, 
considered the time appropriate to com e to Lebanon and attempt the 
realization o f  their project. Thus, they visited Q ar'a li and explained to him 
their intention. The latter not only found the idea o f  founding a Catholic 
Armenian Congregation in Lebanon beneficial, he also  encouraged them in 
their purpose and prom ised to help them in every w ay possib le  for the 
success o f  their enterprise and furthermore allow ed his students. Hagop 
and Ohannes, to leave the m onastery o f  M ar Antonius Q ozhayya to jo in  
their brothers and help them in their effort to  found a  m onastery for the 
Armenian Com m unity in K israw an.6*  It must be noted that during this 
period Q ar'a li w as a fam ous religious personality am ong the Maronite 
monks. He enjoyed a great reputation in K israw an and his influence w as 
great, especially  on the Khazin sheikhs, who were the feudal lords o f  the 
district. He used his good o ffices to persuade the sheikhs to adopt a 
favorable attitude tow ards the request o f  the four Armenian brothers.

A fter d iscu ssin g  the matter with Q ar'a li, and encouraged by him , the 
A rm enians went to the v illage o f  G hosta (K israw an ), where they met the 
sheikh Sakhr A l-Khazin. The sheikh listened to their request and said : “ In 
the past, w e once allow ed the Jacob ites to settle in Lebanon, but after 
som e time they proved to be heretics, so  we expelled them by force.”69 He 
w as concerned that the sam e could happen with the Arm enians.70 But he 
prom ised to present the matter to his nephews and d iscu ss it with them 
before taking any decision . The Khazin sheikhs, in their turn, consulted the 
M aronite Patriarch Y a 'q u b  A ouad and the bishops about the matter.

In 1718, after their first m eeting with the Khazin sheikhs, the four 
H ovsepian brothers sent a  collective letter to the Pope Clem ent XI, 
expressing their devotion to the Catholic faith and their subm ission to the 
Papal See , saying that their intention w as to build a monastery for the 
glory o f  Je su s  C hrist in Mount Lebanon, which belonged to the Maronite 
Khazin sheikhs, who had promised to o ffer them a  place. Their request 
from the Pope w as “ to write a  letter o f  recommendation to the Maronite 
sheikhs and their Patriarch to o ffe r them a p lace ."71 In the meantime, 
H agop and M inas returned to A leppo to sell their p o ssession s to finance
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the building o f  a  monastery in Kisrawan. while Apraham and Ohannes 
rem ained in Lebanon aw aiting the decision o f  the Maronite patriarch and 
the Khazin sheikhs. :

During his stay in A leppo, Hagop w as ordained p r ie s t3 by the 
Catholic Armenian Bishop Apraham Arzivian. H agop did his best to 
collect a s  much money a s  possible to facilitate his work through the selling 
o f  his fam ily  possession s. T o  this sam e purpose he also  asked the Maronite 
priest, T ow law i o f  A leppo, to give him a letter o f  recommendation. It said : 

We hereby certify that the bearer o f  this letter, H agop Armenian o f  
A leppo, is a priest o f  Catholic faith. He has received his holy 
ordination from the hands o f  B ishop Apraham Arzivian. We ask  you to 
o ffer him every possible help and let him exercise his sacred functions 
and treat him as a  minister o f  the church. We ask  from his debtors to 
remit to him their obligations, because he is truly a priest who obeys 
the Papal See  and has decided to abandon worldly affa irs and devote 
h im se lf to religious life.74
A fter com pleting his m ission in A leppo, H agop, with another young 

Arm enian, Antun, ՜ returned to Lebanon.
At this tim e, the four Armenians were summoned by the Maronite 

patriarch, w ho told them that he had received from the Papal See a 
recom mendation about them and promised his full assistance for the 
realization o f  their p u rp o se .T h e re u p o n , they went to the village o f  
G hosta. where the Khazin sheikhs offered them a  place in the valley o f  
Kraym . The text o f  this donation ran as follow s:

The aim  o f  this document is to allow  and grant perm ission to Father 
Y a 'q u b  and clerk Apraham. M inas and Yuhanna, who are Catholics 
from A leppo and obedient to the Church o f  Rom e, to  construct a 
m onastery for their community. We have granted them the grapes, the 
fig  trees and the houses found in the village o f  G hosta at Kraym, 
which has belonged to us since the time o f  our forefathers with the 
firm  m emory that this land should never be sold or purchased except 
for the construction o f  a  convent. Peace, respect and honor should be 
given to them everywhere because their law s are our laws and our 
properties, theirs. The boundaries will be a s  mentioned in this writing. 
Written in March 1721, Khattar Khazin. Dargham Khazin, Sakhr 
Khazin, N aw fal Khazin.7
It is clear from this document that the Catholicity o f  the Arm enians
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w as the main condition for their settlem ent in K israw an . Furtherm ore, the 
K hazin sheikhs w ere not satisfied  m erely by granting a  p lace , but they also  
engaged them selves to look after the com fort o f  the Arm enian C atholics 
“ everyw here" in K israw an and, i f  n ecessary , protect them again st any 
offence to their persons o r property. T h is sh ow s that the sheikhs did not 
act only a s  landow ners but a s  pow erful feudal rulers w ho considered 
them selves responsible for the good conduct o f  the inhabitants in the 
district. M oreover, the recom m endation o f  the M aronite Patriarch a s  the 
suprem e head o f  the com m unity, protected and sanctified  the Arm enian 
settlers again st a ll po ssib le  outside influence.

A  few  m onths after the donation o f  K raym , the M aronite patriarch 
Y a 'q u b  ‘ A ouad  published, in Ju ly  1721, a  circu lar to the M aronite 
priesthood and people in K israw an , requesting them to  accept the 
A rm enians a s  their brothers and to respect and a ss is t  them by all m eans. 
T hus, he said :

The divine b lessin g  and the H oly S p ir it 's  heavenly grace be 
m aintained on our b lessed  flock abundantly. Let G od b less all our 
priests, c le ric s and ecc lesiastic  fathers, our honorable sheikhs o f  
G h osta  and all ou r neighboring v illagers.
The honorable Father Y a 'q u b , h is brother priests, and the v icars are all 
sheltered on th is m ountain to preserve their C atholic faith. Their so le  
purpose is to resign  from  w orldly d eeds and devote them selves to G od. 
O ur honorable so n s, your Khazin sheikhs, have granted them the place 
known a s  K raym  w hich w as the heritage from  their forefathers, for the 
construction o f  a convent. Let G od  grant them com plete su cce ss  in all 
their undertakings.
O ur utm ost desire  is to have you fully cooperate with them and accept 
them a s  your brothers in Je su s  C hrist and the m em bers o f  the Holy 
Church. R espect and honor them a s  you  want them to honor and 
respect you . G iv e  them assistan ce  and favor which has fu lly  been 
granted to you  by G od...
It is  ou r great hope that you w ill be ab le  to develop , together, your 
body and so u l, to  avoid  d isasters and m isfortunes. Let your and their 
nam es be worthy o f  being mentioned in the book o f  life. T h is  is our 
desire  and let G o d ’s  b lessin g  be on you in abundance. x 
The M aronite patriarch w ho “ appeared everyw here a s  the 

indefatigable protector o f  his people and the center o f  its re lig ious and
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political rallying,”  ' by this recommendation, impelled the M aronites to 
consider the Catholic Armenians a s  reliable elements for their settlement 
in K israw an and thus accept them as members with whom they were 
bound through their obedience to the Roman Catholic Church. 
Furthermore, this attitude o f  the Maronite patriarch would give the 
M aronites an aw areness o f  their responsibility to protect and offer 
assistance to the settlers who were persecuted for a  cause for which the 
M aronites also  stood.

The M aronites, who paid great deference to their priests, whom they 
considered a s  their legislators and administrators, considered it a duty to 
respond to the appeal o f  the head o f  their community.

It must be noted that, besides Kraym and its neighboring gardens, 
other donations, including adjacent lands such as the land o f  Beit 
Khashbo, located near the village o f  Ghazir in Kisraw an. were also  made 
to the Antonine Armenian monks at Kraym.*0 This, according to an act o f  
donation, signed on April 12, 1760 by sheikh Sinto Al-Khazin, and 
approved by Patriarch Tubiyya Al-Khazin,81 w as legalized by the Shihabi 
Emirs, Q assim , Ahmad and Harfouch, who were the governors o f  
Lebanon.

B y  this act, the Khazins gave to the Armenian community the land o f  
Beit Khashbo with its surrounding gardens and vineyards, including the 
lands in the neighboring village Dar'oun which belonged to Beit Khashbo.

The act acknowledged that the Armenian monks, the “ perpetual 
owners”  o f  these lands which cannot be sold, would build a monastery at 
Beit Khashbo. It a lso  stated that they would have complete freedom in 
their use o f  these lands and that nobody from the cousins or sons o f  the 
donors could interfere in their affairs. The Armenian monks would be 
protected,82 i f  necessary, by the Khazin sheikhs. In the meantime, they 
would continue to pay the m in s taxes for these lands to the Khazin 
sheikhs, and remember them and their fathers in the m asses offered in the 
convent. In the ensuing years, the building o f  the convent w as completed, 
and it w as named after Saint Antony. It stood on a site which dominated 
the bay o f  Junieh. Near the convent w as erected a monumental church, 
which in the year 1900, w as described a s  “ one o f  the most beautiful and 
largest churches o f  Lebanon.” *4

The land possessions o f  the Armenian community at Kraym increased 
with tim e. A s years passed by, other lands were bought by the monks, and

59



mulberry trees w ere planted for the developm ent o f  the silk  industry, 
which w as then the main econom ic occupation o f  the monks.
B. Apraham  Arzivian, The First Armenian Patriarch As Refugee In 
Lebanon

Bom  in Aintab in 1679, he w as ordained bishop in A lep p o  in 1710, 
and dedicated all his life to the propagation o f  the Catholic faith am ong the 
Arm enians o f  A leppo and the neighboring regions. In 1712, accused o f  
being a “ Frank" by the Orthodox Arm enians in A leppo, he w as put in 
chains and ja ile d  in Trabizond by a governmental decree.*՜ He w as 
imprisoned for twenty-eight days. After his release, he passed to Aintab 
and S is  in C i l ic ia  and continued to preach the Catholic faith am ong the 
Armenians. Eventually he w as apprehended again in August 4 , 1715, and 
banished to Istambul.86 He w as im prisoned for eleven months and w as 
released by the efforts o f  som e influential friends and the payment o f  733 

francs.87
In 1719, protected by the governor o f  A leppo. Hakim Oghlou Pasha 

and som e other friends, he w as able to continue h is m issionary activ ities in 
that city. Here, in June 1720, he ordained a s  priest H agop, one o f  the four 
above-m entioned Hovsepian brothers, a s  the initiator o f  the Armenian 
m onasticism  in K israw an. Likew ise, Apraham . the second o f  the four 
brothers, received ordination.

D ue to his intense m issionary activity, his religious opponents looked 
for som e excu se  for expelling B ishop Arzivian from A leppo. On 
Septem ber 1, 1720 he w as accused o f  introducing Catholic rite to the 
Armenian m ass and rem oving Arm enians from the authority o f  the 
Sultan.88 Upon the incitement o f  Patriarch Krikor Sheghtayagir o f  
Jerusalem , the Orthodox Armenian patriarch o f  Constantinople, G olod 
thereupon received from  the Ottoman government a  decree by which 
Bishop Arzivian w as exiled to the island o f  A rw ad (in Syria, opposite 
T artus), on Septem ber 2 , I720.89

A fter his exile  to the island o f  A rw ad, B ish op  Arzivian w as left with 
no p lace to carry out h is m issionary activities. He w as already well known 
a s  a  devoted Catholic clergym an, for which he w as under constant 
persecution from his opponents. However, the convent in K israw an which 
w as being constructed under the protection o f  the M aronites, could be 
considered a  very suitable refuge, where he could settle am ong the
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Catholic Armenian monks and organize missionary activities through 
them, with the support o f  the Maronites, who had great respect for them.

After remaining close to two years in Arwad. Bishop Arzivian w as 
freed by the efforts o f  a certain Antun Turbay, a pious Maronite who w as 
the first interpreter o f  the French Consul in Tripoli. By bribing the Pasha 
o f  Tripoli, Turbay secured the release o f  Arzivian from Arwad and took 
him to safety in his own house. Later, in 1722. B ishop Arzivian moved to 
Kraym  and established him self there among the Armenian monks. Before 
entering the convent o f  Kraym, he w as the guest o f  both the Maronite 
Patriarch and the governor o f  Kisraw an, Sheikh Abi N ader Al-Khazin. 
H is arrival in Kraym  w as an occassion for rejoicing am ong the Maronites 
and the Armenians:

When the Maronite sheikhs, bishops and monks heard about the 
release o f  Arzivian from prison and his arrival in Kraym. they rushed 
in great number from every village to greet him and pay their respects 
to him ...Thereafter, the inhabitants, following the exam ple o f  their 
leaders, began to offer wheat, flour, sw eets, silk  and different kinds o f 
goods to this newly established [Armenian] religious congregation. 
Sheikh Sakhr Al-Khazin and his brothers were especially  intimate with 
Arzivian, whom they considered a champion o f  the Catholic faith.
The M aronite patriarch Y u su f A l-K hazin  (1733-1742) took special 

care o f  Bishop Arzivian and his monks at the monastery o f  Kraym . He 
authorized them to perform the m ass in the Maronite churches in 
K israw an. In this regard, he issued an official letter on November 18.
1733, saying:

Let every son o f  the Maronite community know that we already 
prohibited all the priests o f  the Eastern communities from confessing 
our subjects, except for our venerable brother Apraham and the monks 
inhabiting the convent o f  Kraym, who were freed from this 
interdiction. We issued this document for them in order to give them 
the full power to perform the m ass, confess and preach in our churches 
in the sam e manner as our Maronite priests, because we are bound to 
them and they are bound to us. They are the subjects o f  the Roman 
Catholic Church and are tried and well known for their piety and zeal 
to preserve the Faith. We want them to be honored and cared for by 
our people and the priests, wherever they may be.v*
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T h ese priv ileges which Bishop Arzivian and the Catholic Armenian 
monks in K israw an received from  patriarch Y u su f A l-Khazin did not end 
with this patriarch's death. They were renewed by the succeeding 
patriarchs w ho repeatedly reminded the M aronites o f  their duties towards 
the Arm enian C atholics. Thus, in M ay 1745, E lias B urji, the procurator o f  
the M aronite Patriarch Sim 'an  ‘ A ouad stated that:

Apraham  and his m onks p o sse ss docum ents given by the deceased 
patriarchs Y a 'q u b  [A ouad] and Y u su f [A l-K hazin], o f  blessed 
m em ory, according to which, they can deal with any m atter in our 
com m unity...N o difference ex ists  between them and us. T hey  have 
proved them selves with their good behavior, erudition and 
usefu lness...43
On Septem ber 2 , 1735, Arzivian and another Arm enian monk, 

N ichola, from  the convent o f  Kraym , received an invitation from  the Papal 
delegate, M onseignor Y u su f  S im 'an  A l-Sim 'an i, to attend the Lebanese 
C ouncil. T h is  C oun cil, held in the m onastery o f  our Lady  o f  Luw ayzeh, 
gave to the M aronite church a new religious constitution.44 A rzivian , like 
the M aronite prelates, signed the acts o f  this council.

Before  the opening o f  the Council, A rzivian . in com pany with Al- 
S im 'an i, the M aronite b ishops and the Khazin sheikhs, paid several visits 
to different M aronite m onasteries in K israw an, during which religious 
cerem onies and popular processions in honor o f  the Papal delegate took 
place. O ne evening the procession visited the convent o f  K raym , where all 
the Arm enian m onks, dressed in their o ffic ia l robes and ranged alon g the 
tw o sid es o f  the entrance, candles and cym bals in their hands and under 
the tinkling o f  the bells, bade the guests w elcom e. A fter the serm on, the 
v isitors dined and stayed in the convent for the night.

A l-Sim 'an i held the person o f  Arzivian in high esteem .95 An act o f  
donation m ade by Sheikh Jum blat A l-Khazin on Septem ber 14, 1735, by 
which the convent o f  M ar J ir jis  o f  Dbaye, with its gardens and lands, w as 
offered to the Armenian m onks o f  K raym , bears the approval o f  Al- 
S im 'an i w ho, after confirm ing the donation, wrote:

...W e saw  and duly approved this act by our m issionary authority, 
because it is understood that the Arm enian m onks to whom this 
donation is m ade will imitate in their conduct, the exam ple o f  
Apraham , B ish op  o f  A leppo. They will a lw ays be under his guidance 
and obedience even i f  he is chosen fo r a higher dignity.
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In 1739, when the persecution o f  the Catholics in Aleppo subsided, 
A rzivian returned to his diocese. There, he ordained three Catholic 
Armenian bishops, who in their turn elected him a s  patriarch.'' Before his 
confirm ation by the Papal See on July 29, 1741, he requested the Maronite 
Patriarch and the authorities o f  the Lebanese Maronite Antonine 
C ongregation to recommend him to Pope Benedictus XIV  and solicit the 
pallium  for him because, as he said, “ I alw ays considered m yself a protege 
o f  your order.” 98

The M aronite religious hierarchy, including all the Maronite parishes, 
responded positively to the request o f  Patriarch Apraham Arzivian. and on 
Septem ber 10, 1741, sent a  collective recommendation o f  him to Pope 
Benedictus X IV . The recommendation certified:

...that Apraham , the Bishop o f  the Catholic Armenian community in 
A leppo, after being persecuted by government o ffic ia ls, the Orthodox 
A rm enians and their patriarch in Constantinople and after 
imprisonment, exile and blame, w as finally rescued by seeking refuge 
am ong us in Mount Lebanon, in the district o f  Kisraw an...Later, he 
w as elected as patriarch by the Catholic Armenians in Aleppo. Now, 
regarding his request for the pallium from your Holiness, we certify 
that he is an ardent Catholic...W e beseach you to bestow on him the 
pallium and confirm  him in the patriarchal se a t ."
A few  d ays later, another recommendation by the Maronite Antonine 

C ongregation w as dispatched to Rome. It stressed the honesty and pious 
virtues o f  Bishop Arzivian pointing out that “ he remained am ong us about 
twenty years.” 100

After being confirm ed by the Papal See, in September 1742, as 
Patriarch o f  the Catholic Armenians in the See o f  C ilicia, Arzivian 
returned to Mount Lebanon and established h im self am ong the Armenian 
monks at Kraym . Meanwhile, on April 25, 1743, the Pope sent a circular to 
the M aronite Patriarch, the priests and the community, regarding the newly 
elected patriarch. It said:

...w e ask  you to continue to show Patriarch Arzivian every 
consideration and the most intimate friendship, because w e hold him 
in high esteem  a s  a man who shows unconditional obedience to the 
Roman Catholic Church and guides his community in the Catholic 
faith with purity. Therefore we are certain that you will a lso  do 
everything you can for him. according to your authority...101
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W ith the settlem en t o f  A rziv ian  in K israw an , the con ven t o f  K ray m  
b ecam e  the p atriarch a l se a t from  w hich the co m m u n ity  in d iffe ren t p arts o f  
the O ttom an  E m p ire  w as  sp iritu a lly  gov ern ed . In 1749, A rz iv ian  ord ain ed  
three b ish o p s : B o g h o s  fo r  the d io c e se  o f  D a m a sc u s , H o v sep  fo r  E d e ssa , 
and B e d ro s  N e rc e ss ia n  fo r  A in ta b .102

T h e  p re sen c e  o f  the Patriarch  am o n g  the A rm en ian  C ath o lic  m on k s in 
K israw an  p rom oted  the sta tu s  o f  th ese  m on k s in the e y e s  o f  the M aro n ite s, 
w h o se  p atriarch  an d  sh e ik h s, a s  a lread y  m en tion ed , held  A rziv ian  in high 
regard . M o reo v er, A rz iv ia n ’ s  p resen ce  at K ray m  w as  a fac to r w hich 
h elped  to  in crease  the n u m ber o f  C a th o lic  A rm en ian s in K israw an , 
e sp e c ia lly  w hen  w e c o n sid e r  that the C ath o lic  A rm en ian s se e k in g  re fu g e  in 
K israw an  w ere  h o sp ita b ly  rece ived  b y  the M aro n ite s. T h u s, a fte r 1722, 
w hen  it w a s  w ell know n that A rziv ian  w as  in M ou n t L eb an o n , great 
n u m b ers o f  A rm en ian s started  to  c o m e  from  A le p p o  and se ttle  in 

L e b a n o n .103 S o m e  A rm en ian  p ilg r im s, on  their return from  Je ru sa le m , 
v isited  the co n v en t an d  d e c id e d  to  rem ain  in K isra w an  perm anently . T h ree  
m e m b e rs  o f  the K ap lan ian  fam ily  from  A le p p o , on  th e ir  return from  
p ilg r im a g e , se ttled  in the v illa g e  o f  B at'h a n ear K ray m , w here the convent 
had its  e s ta te s . A n oth er m em b er o f  the sam e  fam ily , the O rth od ox  B ish o p  
S a rk is , se ttled  on M ay  13, 1738, am o n g  the m on k s at K ra y m ,104 w here 

E step h an  o f  A le p p o , a  m onk in the O rth od ox  A rm en ian  m on astery  o f  Sa in t 
J a c o b  in Je ru sa le m , h ad  a lre ad y  e stab lish e d  h im se lf.

A c c o rd in g  to  the a rc h iv e s  o f  the m on astery  o f  K ray m , m an y  A rm enian  

c le rgy m en  fro m  A le p p o  such  a s  D e r 105 M a rd iro s , D er S im e o n , D er 
M an u e l, D er A p rah am  C h irin , D er Y erem ia , an d  d e a c o n s , like S im eo n  
K a ra b a sh ian , B e d ro s  G an atch ian , an d  K e v o rk  C h ach atian  c a m e  to K ray m . 
B e s id e s ,  c iv il ia n s , su ch  a s  A rutin  o f  K il i s ,  w ith  h is  tw o  so n s  H ago p , O v se p  
an d  tw o  d au gh ters K o h a r  an d  M ariam  cam e . O h an n es o f  B e y lan . w ith h is 
p aren ts  an d  tw o  broth ers. A b d e l-M esih  o f  A le p p o , w ith  h is  m other 

Z m rou kh d , A rak e l o f  I stam b u l, O v se p  o f  D a m a sc u s  an d  o th ers e stab lish ed  
th e m se lv e s  in K isr a w a n .106

T h u s, the n u m b er o f  the A rm en ian  co m m u n ity  in K israw an , in creased  
in tim e. T o u m a  E l-B o u d y , the A b b o t G en era l o f  the M aro n ite  A n ton in e 
m on k s in L e b an o n , w rote  a  letter to  M o n se ig n o r  A l-S im *a n i, in O cto b er 
1 73 9 . It sa id : “ d u rin g  th e se  last y e a r s  m an y  A rm en ian  fa m ilie s  e sc a p in g  
from  the p ersecu tio n  in A le p p o  h ave se ttled  in T r ip o li  an d  b eco m e 
M aro n ite s ...” 107
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A rziv ian  gov ern ed  the m onks at K raym  accord in g  to  the rules o f  the 
M aron ite  A n ton in e m onks. In 1739. he recom m ended these rules to h is 
m on ks, w ho, a fte r introducing so m e ch an ges, adopted them for them selves. 
H ereafter, fo llo w in g  these ru les, they elected  their A bbot G eneral and his 
a ss is ta n ts  a s  d id  the M aronite  m onks, for a period o f  three years.

A rziv ian  p lay ed  a  b a sic  ro le  in the sh ap in g  o f  the C atholic Arm enian 
com m u n ity  and its developm ent, m ain ly  in the strengthening o f  the ties 
betw een  the M aro n ites and the A rm enians. It w as m ostly  through his 
p erson  that the M aro n ites appreciated  the C ath o lic  A rm enians. A ll paid 
their h o m age  to him  at his funeral on O ctober 1749. The M aronite b ish ops 
and the feu d al lords, w ho had received  sp ec ia l invitation from  the 
A rm en ian s, o rgan ized  fo r him a rem arkable funeral cerem ony, the like o f  
w hich had not been  seen  in K israw an .108

In the m eantim e, the m onastery o f  K raym , w hich included a  church 
n am ed a fte r  the H oly  S av io r , continued to b e  en larged  and enriched by 
new  e sta te s . M any new  students from  A lep p o  and other parts o f  the 
O ttom an E m p ire  continued to  co m e and add  to the num ber o f  the 
com m unity . G e o rg e  R obinson  w ho v isited  th is M onastery  on O ctober 16, 
1830, w rote:

[T h e convent o f  K r a y m ]...i s  an exten sive  bu ild in g, apparently  new , 
an d  m ore  like the m on asteries o f  E urope than any I have yet seen  in 
th ese  parts. It b e lo n gs to  the Arm enian C ath o lic s, o f  w hom  there a re  a 
g reat num ber here, m on ks and stu d en ts...109

B Z U M M A R  A S  T H E  P A T R IA R C H A T E  O F T H E  C A T H O L IC  
A R M E N IA N S
A. T h e  Donation O f  B zu m m ar B y  T he Sheikhs M u sh rif  And Q abalan  
A l-Khazin

T h e in crease  in the num ber o f  the A rm enian  m on ks in the m onastery 
o f  K ray m  started  w orry in g  the auth orities d u e  to  lack o f  sp ace . M oreover, 
the m on astery  w as  used  a s  the patriarchal seat w here, b esid es ordinary 
m on k s and b ish o p s, a good  num ber o f  p riests, e sc ap in g  persecution  by the 
O rth od ox  A rm en ian s, had taken refuge. T h u s, a fte r the 17 4 0 s the need for 
a  new  m onastery w as  felt. F aced  w ith th is situation  and in o rd er to 
fac ilita te  the m on astic  o b serv an ces o f  the m onks, w ho a lread y  had chosen  
their A bbot G en era l, A rzivian  d ecided  to bu ild  a separate  m onastery  
d ed icated  to  the patriarch  and the b ish op s. F or th is pu rpose  he publish ed  a
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letter in 1749 ask in g  for the financial support o f  h is com m unity .110 
H ow ever, he w as not ab le  to see  the realization o f  h is project. He died on 
O ctober 1, 1749.

A  few  d ays after the burial cerem onies, and before e lectin g  a  new 
patriarch, the bishops tried to realize the wish o f  the defunct patriarch. 
They met with the M aronite patriarch S im ’an ‘ A ouad and, a fte r receiving 
his perm ission , started w ork on their project with great zeal.

T he next m eeting w as held with the Sheikhs M u sh rif and Q abalan  Al- 
K hazin , w ho o ffered  them the farm  o f  B zum m ar111 in O ctober 1749. The 
act o f  donation  begin s with a b r ie f  introduction by the M aronite patriarch, 
w ho sa lu tes the Arm enian m onks and states:

O ur beloved and honorable Sheikh M u sh rif v isited  us and inform ed us 
o f  h is go o d  intention o f  o fferin g  you  the farm  o f  Bzum m ar, where you 
intend to build a  m onastery...W e du ly  approved  his request and in 
honor o f  him gav e  you  the right to  receive the above p lace to build a 
m onastery. Do not forget u s in your prayers and let G od 's b le ssin g  and 
protection be on  y o u ." 2
A fter th is b r ie f  introduction by the patriarch, there fo llow s the act o f  

donation  by the K hazin  sheikhs w hich states:
W e hereby d eclare  that our patriarch S im ’ an sign ed  a  docum ent 
authorizing the honorable Arm enian b ish ops Ja c o b , Peter, Paul and 
Jo sep h  to build for them selves and for a ll those o f  their nationals and 
patriarchs, b ish ops o r priests w ho belon g  to the church o f  R om e, a 
m onastery  ded icated  to H oly V irgin  in the farm  o f  Bzum m ar.
W e, the undersigned, M u sh rif and A ntun, have o ffe red  o f  ou r ow n free 
w ill and consent this farm  with its fie ld s o f  m ulberry trees, wheat, 
h ou ses, g rap es and uncultivated lands which w e had received from  the 
honorable Em ir M ulhim . T h is  m onastery, w hich w ill be erected in the 
nam e o f  H oly  V irgin , is o ffered  fo r the love o f  G od  and the salvation  
o f  ou r father's and our sou ls. O ur only expectation  in return, w ill be to 
be rem em bered in their prayers. An agreem ent w as concluded  between 
u s and the honorable b ish ops that fo r h a lf  o f  the price o f  the received 
lands, they w ill o ffe r  holy m asse s  in our m em ory and fo r the other h a lf 
they w ill d o  good  w ork in the m onastery  for the benefit o f  the people. 
This docum ent w as written o f  our ow n w ill w hile en joy ing good 

physical and mental health. It h as m utually  been understood that every 
year the m iri tax  w ill be paid to u s for the above m entioned
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p o ssession s, according to the register book o f  his excellency. October
1 7 4 9 ."3

B. The Successors O f  Patriarch Arzivian On The Seat O f Bzummar
The su ccessors o f  Patriarch Arzivian carried on the building o f  the 

m onastery o f  Bzummar.
In the presence o f  the Catholic Armenian archbishops o f  Aleppo, 

D am ascus, E d essa , K ilis  and Aintab, Jacob  Hovsepian the Archbishop o f  
A leppo, w ho w as a  missionary' in Constantinople, Ankara and Aleppo, and 
“ full o f  zeal and intelligence, well instructed in theology and very 
recom m endable for his ability and merits...” 114 w as elected new patriarch 
to the seat o f  C ilic ia  at Bzummar. He received Papal confirmation on 
Septem ber, 2 3 , 1750.

A fter his election, he requested the Maronite patriarch Sim *an Aouad 
to approve the m onastic regulations o f  the Armenian m onks at Kraym. 
A ccording to Patriarch Jacob , this approval w as necessary in order to 
solicit the confirm ation o f  Rome later,11'' for which the Maronite patriarch 
w as requested to send a recommendation to the Pope.

Patriarch Ja c o b  witnessed the beginning o f  the construction o f  the 
m onastery o f  Bzum m ar, around which he bought new lands. Under his 
authority num erous mulberry trees and vineyards were planted around the 
m onaster)'. T w o mulberry fields were bought in the neighboring village o f  
A shqut.117 In 1750 he finally left the monastery o f  Kraym and settled in the 
new m onastery at Bzummar. Before his death, he ordained the priests 
B asilu s A vcadian and Lucas. He died in June 10, 1753 and w as buried at 

Kraym.
The next patriarch, who w as elected on June 23, 1753 at Kraym, w as 

M ichel G asparian . Archbishop o f  Aleppo. Under his guidance, the 
m onastery o f  Bzum m ar w itnessed the continuation o f  new construction. In 
1771 the building o f  the church o f  the Holy Virgin w as completed. A 
m ulberry field in the neighboring village o f  Bat’ha w as bought 
Furthermore, new mulberry trees were planted around the monastery. 
G asparian  ordained new bishops, such as Jean Azarian tor Diarbekir, Paul 
C obbe for D am ascus, Jean  T asb as for Mardin and G regory Kupelian for 
Adana. G asparian  died in Novem ber 16, 1780 and w as buried at 
B zu m m ar."9 H is successor. Patriarch Basilus Avcadian. w as already living 
at Kraym  a s  a  refugee from Aleppo, where he had been archbishop. He 
w as elected on Decem ber I, 1780. The Pope confirm ed his election after
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he w as so licited  by the M aronite Patriarch Y u su f  E stephan , w ho had, in a 
letter to the P ope, given  inform ation concerning the sp iritual and 
intellectual m erits o f  patriarch B a silu s . On this o ccasio n  B ish op  M ichel 
K hazin , the procurator o f  the M aronite patriarch, sent a letter o f  
congratulation  and exp ressed  jo y . considerin g  the new ly elected  patriarch 
a s  “ the m ost appropriate  candidate for the patriarchal seat and the m ost 
experienced  am on g the b ish o p s."  Furtherm ore, the letter su ggested  to the 
m onks resid in g  at Kraym  and Bzum m ar ‘‘not to hesitate to  app ly  to the 
M aronite patriarchate in c a se  help w as n ee d e d ."1՜0 Patriarch B a silu s  
show ed great hospitality  tow ards those C ath o lic s w ho e scap ed  from  the 
persecution s o f  Z akaria . the O rthodox patriarch o f  C on stan tin ople (1780- 
1 7 8 1) to find refu ge  at B zum m ar.121 B a silu s  d ied  On February 15, 1788.

In M ay  1788, the A rchbishop o f  A dana, G regory  K u p e lia n , w as 
elected  patriarch. H e w as confirm ed by the Pope on D ecem ber 15 o f  the 
sam e year. D uring th is period (178 8 -1 7 9 0 ), Lebanon  w as undergoing 
political unrest. T h e intrigues and c lash es between d ifferent local groups 
and the p o licy  o f  Ahm ad Ja zz a r  B ash a (1 7 3 5 7 -1 8 0 4 ) had created  an 
unstable situation  in the country. T h e  m on asteries w ere a ffected  by this 
general in stab ility .1"'

H ow ever, K u p e lian 's  m ost important work w as  the foundation o f  the 
sem inary o f  B zum m ar, which prepared and still prepares p riests for 
m issionary  and educational w ork in d ifferen t m issio n s o f  the 
patriarchate.12’ T h is  sem inary w ould serve  to teach the p riests theology, 
ecc le sia stic  hym ns and A rm enian literature. The lectures w ere given  in 
A rm enian. The curriculum  included ph ilosophy, rhetoric. Latin  gram m ar. 
A rab ic , Italian and T u rk ish .1:4 The m ain sou rce  o f  the financial support for 
the bu ild ing o f  the sem inary  w as so m e Arm enian m erchants from  M adras 
(In d ia ); it w as  based  on an agreem ent sign ed  by them and the patriarch on 
S e p te m b e r2 9 , 17 9 1.125

Patriarch G regory  ordained a s  b ish op s the p riests M anuel fo r A dana. 
B ed ros Jeran ian  for M ar’ash  and Ja c o b  H o iassian  for A m assia . G regory  
d ied  in Ju n e  17, 1812.

In 1812, B ish o p  G regory  Jeran ian  w as e lected  to  the patriarchal post.
In 1813, upon the request o f  the M aronite patriarch , H anna H elou, 

Patriarch Jeran ian  received pallium  a s  confirm ation  for h is election  from  
the P o p e .126 T h e letter o f  the M aronite patriarch to  the Pope said :
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A fter the death o f  their patriarch, the Catholic Armenian bishops 
retired to the m onastery o f  Bzum m ar and, according to  canonical 
regulations, they chose Bishop G regory a s  patriarch. Being their 
neighbor and in a position for observing happenings, I can certify that 
this election w as held freely and in full consent and charity. M oreover, 
being inform ed about our dear brother G regory. I can testify that he is 
an ardent protector o f  religion, full o f  zeal for the salvation o f  souls. 
Therefore, I request that your sacredness deign to confirm  him in his 
dignity and send him the pallium with all the privileges and 
prerogatives, because this beloved patriarch m erits complete 
acceptan ce fo r his intense love for the Catholic faith .1՜
Patriarch Jeranian  w as erudite in theology and law. B esides Armenian, 

he had a good know ledge o f  A rabic, Turkish, Latin and Italian.128 His 
procurator w as the bishop Jacob  H olassian , who had cordial relations with 
the M aronite com m unity, especially  with the family o f  Em ir Bash ir Shihab 
II.129 B y  the order o f  the patriarch. B ishop H olassian  enlarged the estates 
o f  the monastery' in the v illages o f  K israw an by buying hundreds o f  new 
plots o f  lands, e sp ecially  in the v illages o f  Zibdin and Bzummar.

U nder the guidance o f  Patriarch Jeranian . new construction w as 
carried out in the building o f  the m onastery. During his patriarchate the 
Catholic A rm enians o f  Constantinople and A leppo w ere severely 
persecuted by the Orthodox Armenian patriarch o f  Constantinople. Thus 
on June 14, 1828 , the priest G regory Sarafian  and sixteen  other priests, 
escaped  from  A natolia and took refuge in the m onastery o f  Bzum m ar. In 
N ovem ber 15 o f  the sam e year, another group o f  clergym en arrived in 
Bzum m ar from  the v illages and regions o f  K ullu , Daron and Khodortchur. 
T hese clergym en remained in the monastery under the paternal care o f  the 
patriarch until the persecutions ended in 1830,130 when Sultan Mahmud 
published a decree recognizing the Catholic Arm enians a s  a separate 
community independent from the Orthodox Armenian Patriarch.

During the patriarchate o f  Jeranian five bishops and priests14 were 
ordained. G eorge  Robinson who visited the m onastery in O ctober 15,
1837, described his reception in these terms:

...I w aited upon the Arm enian patriarch. I found him seated at a large 
circu lar w indow , overlooking the valley o f  K esrouan. and listening to 
the storm . B y  his side, on the divan, w ere three o r four bishops... My 
com panion, w ho w as a M aronite. approached the patriarch with great
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respect, kneeling and k issin g  h is hand, w hich he afterw ard s repeated to 
the bishops. I w as received with a ll the cerem on ies that accom pan y  a 
v isit to a  P acha: sherbet, p ipes, and c o ffe e  being served , and num erous 
dom estics stan d in g  attentive at the d o o r . . . ,32
Patriarch Jeran ian  died on Septem ber 2 2 , 1840 and w as buried  at 

Bzum m ar. From  1750 to 1830, the arch b ish ops o f  A lep p o  resid ed  in the 
patriarchal m onastery o f  Bzum m ar, from  w here they governed  their 
d io cese  under the gu id an ce  o f  the patriarch with the help  o f  the curates 
(the d io ce se  o f  A lep p o  included the c itie s  o f  D am ascu s, K ilis  and A intab, 
K ilis  and A intab  being served  by the curate o f  A le p p o ).133

Patriarchal ju risd ic tio n  extended o v er  the d io c e se s  o f  Sy ria , M erdin, 
and the m iss io n s o f  M esop otam ia  (B ag h d ad , B asra  and E d e ssa ) . M issio n s 
w ere a lso  sent to the A rm enians o f  M adras. The patriarchate e x erc ised  its 
ju risd ictio n  over the C ath o lic  A rm enians in E gypt by sen d in g  pastoral 
letters to the faithful and instructions to the m issio n arie s. It exerc ised  its 
ju risd ictio n  o v er  A n ato lia  by m eans o f  cu rates and m issio n s sen t by the 
m issionary  institute o f  Bzum m ar. It encountered great d ifficu ltie s  in 
exerc isin g  its ju risd ic tio n  o v er  th ese  C ath o lic  A rm enian  com m unites. 
H ow ever, the firm an o f  the Sultan in 1830, w hich g av e  freedom  to  the 
n ative C a th o lic s  to e x e rc ise  their re lig ion , greatly  facilita ted  the 
m issionary  w ork o f  Bzum m ar.

T h u s, a fte r 1750, the m onastery o f  B zum m ar becam e the heart o f  
C ath o lic  A rm enian ac tiv itie s  in and ou tsid e  Lebanon . A s  Jan in  w rote. 

A fter the y e ar  1750, the m onastery  o f  the H oly  V irgin  o f  Bzum m ar 
becam e the residence o f  the U niate C ath o lico s, w ho extended his 

ju risd ic tio n  over Sy ria , C ilic ia , M esopotam ia , Palestine and E g y p t ."134

T H E  A R M E N IA N  P A T R IA R C H  A T  T H E  S E R V IC E  O F  T H E  
M A R O N IT E S  IN K ISR A W A N

T he C ath o lic  A rm enian  patriarchs at B zum m ar, w ho w ere under the 
protection o f  the M aronite  patriarchs and feudal lords, g a v e  full support to 
the M aronites w hen sp iritu al o r financial help w a s  ask ed  from  them.

In 1752, durin g  the patriarchate o f  S im 'an  A ou ad , troubles in the 
M aronite com m unity occurred  becau se  o f  the fam o u s visionary  
H indiyyah, w ho, a fte r receiv in g  authorization  from  the patriarch, erected 
a  nunnery at Bkerkeh  in the nam e o f  the congregation  o f  the “ Sacred  
H eart."
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The M aronites considered the decision o f  the Pope unjust and were 
very much offended.116 Thereupon, the Armenian patriarch, Hovsepian, 
who w as well aw are o f  the critical situation, hastened to write a letter to 
the Pope in June 23 o f  the same year, requesting him to be careful in 
taking d ecision s in this matter, because, as he wrote:

Your decisions which were sent to the patriarch Sim 'an  Aouad in 
respect to the congregation o f  the “ Sacred Heart", where eighteen nuns 
are residing, is considered unjust, primarily because the public 
com plains that your judgment does not correspond to reality and 
secondly the nuns say that the rules o f  their congregation were sent to 
your sacredness and that they are ready for correction o f  mistakes any 
time desired ...A lso , the majority o f  the population suppose that the 
g ivens on which the judgem ent o f  your sacredness w as based were 
false.
Thus, Patriarch Hovsepian tried to present to Rom e the point o f  view 

o f  the M aronites. In the sam e letter Patriarch Hovsepian advised the Pope 
to be cautious and asked him to be moderate in his attitude and soft­
hearted in his approach to the matter because, “ ...interdictions and orders 
given in this matter, as it appears, increase trouble and cause  hard feelings 
tow ards your sacredness and can result even in their separation from your 
authority.”  Indeed the information which the Armenian patriarch received 
w as based on facts to which he w as eyewitness and which worried him 
greatly, because he added; “ Here, I heard and saw  things, which moved me 
to fear that under your authority such evil could happen since the 
inhabitants o f  this country have a difficult temper. They are extremely 
je a lo u s and proud when their women are concerned...’ '

Patriarch H ovsepian 's approach to the above matter w as appreciated 
by the M aronite patriarch because it reflected an attitude o f  understanding. 
T h is appreciation carried on by the follow ers o f  patriarch Aouad on 
various occasions. In June 1779, Patriarch Y u su f Estephan w as accused o f  
supporting and encouraging the visionary' Hindiyyah by the prefect o f 
Rom e Pietro Craveri de Moretta and by other local opponents. He w as 
suspended by the Pope and his orders and jurisdictions were taken from 
him. But the patriarch, who did not despair in his search for justice, met 
with the governor o f  Lebanon, Emir Y u su f Shihab, in June 1782 and 
requested him “ to appoint the Catholic Armenian and M elkite patriarchs as
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arbitrators, because they w ere personalities o f  integrity and beyond 
suspicion . H is request w as approved by Em ir Y u su f  Sh ih ab ."

Arbitration and conciliatory ac ts o f  the Arm enian patriarchs resid in g  at 
Bzum m ar w ere not limited only to the clergym en o f  the M aronite 
comm unity. Som etim es there w ere c iv ilian s, such a s  the K hazin  feudal 
fam ily, concerned too.

In A pril 1800, a robbery occurred. Sheikh  Y a 'q u b  A l-K hazin , a son o f  
the H aykal fam ily  stole  jew ellery  from the house o f  H aykal A l-Khazin, 
reopening an old fam ily  feud. But soon finding h im se lf in danger o f  being 
d iscovered , he offered the precious o b jec ts  to the m onastery o f  
Bzum m ar.140 A fter a  short tim e, the theft w as d iscovered  and the patriarch 
w as informed o f  the fact by Q a’dan Shihab, w ho had kindly requested the 
Patriarch to hand the jew ellery  to its genuine ow ners, at the sam e time 
assu rin g  him that h is excellency  the Em ir, w ould care  for the part o f  
Sheikh Y a'qub A l-K h azin .141 How ever, ju stic e  w as done when Patriarch 
G regory and B ish op  G abriel returned the stolen  jew ellery  to  H aykal Al- 
K hazin . w ho, in a  letter1’2 dated  April 2 , 1800. thanked the patriarch and 
thankfully acknow ledged the receipt o f  the follow ing: seven  hundred 
eleven p iasters, half-silver m oney, a  pair o f  golden  bracelets and three 
golden  rings in addition to other preciou s o b je c ts . Furtherm ore, the 
sign atories o f  th is letter announced in the presence o f  w itnesses that they 
w ere guaranteeing the d efen se  o f  the patriarch again st any ju d ic iary  action 
w hich cou ld  be taken by their son.

The C ath o lic  Arm enian patriarch som etim es o ffered  spiritual 
assistan ce  to the M aronites through his c lergym en , allow in g them 
tem porarily to look after the spiritual needs o f  the inhabitants o f  a certain 
locality  in K israw an . In M ay 30, 1819, B ish op  H olassian  w as requested by 
a  M aronite b ishop . Ighnatyus. to g iv e  spiritual gu idan ce and con fession  to 
the inhabitants, while the responsib le  priest w as trav e lin g .111 The M aronite 
bishop delegated  the Arm enian bishop full authority to a llow  any priest 
from  his com m unity to c o n fe ss  the inhabitants, b ecau se  a s  he said  ՝*we are 
pursuing the sam e  g o a l which is the g lory  o f  G od  and the salvation  o f  
so u ls ...” 144

On O ctober 3 , 1813, Patriarch Jeran ian  w as requested for a  second 
time by Sheikh  Bisharah  A l-K hazin  to accept in the m onastery Sheikh 
B isharah  S aq r, “ w ho w ished to  do spiritual exerc ise  for a  certain period
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under the paternal care o f  his sacred n ess."14'  The patriarch w as requested 
to gu id e Sheikh  B isharah  Saq r to accom plish  this spiritual exercise.

The M aronites, clergym an o r civilian, in the neighborhood o f  the 
m onastery o f  Bzum m ar, did not hesitate to seek help from the Armenian 
patriarch when they so  needed. The archives o f  Bzum m ar are full o f  letters 
o f  gratitude written by M aronites who had received either spiritual or 
financial assistan ce  from  the Catholic Armenian patriarchs. In this respect 
the C ath o lic  Arm enian community w as greatly honored by its services 
rendered to the ruling Shihabi fam ily, especially  to Em ir Bash ir II,14'' under 
w hose protection the community experienced further prosperity.

T H E  C A T H O L IC  A R M EN IA N  C O M M U N IT Y  A N D  EM IR  B A SH IR  II 
U nder Shihabi rule “ the various Lebanese com m unities lived 

peacefu lly  sid e  by side.’*14 Em ir Bash ir II. w ho ruled Lebanon from 1788 
to 1840, had a special regard for the Armenian community in K israw an.

H is confidence in the Armenian community at Bzum m ar w as 
expressed  by the fact that he appointed the Armenian bishop H olassian  as 
the spiritual guide and con fessor for his second w ife. Husn Jahan. Indeed, 
a  few  y ears after the death o f  his first w ife, Em ir Bashir, w ishing to 
remarry, ch ose  a young C ircassian  woman from  Istambul. W ishing to 
C hristian ize her before marrying, he invited the Catholic Armenian bishop, 
H olassian , from  Bzum m ar and asked him to instruct the young lady in the 
principles o f  the Christian religion. This bishop knew Turkish well, which 
w as the only language understood by the young lady.148

T h u s, Husn Jahan  found in the person o f  B ish op  Jacob  the kind 
clergym an to whom she could express herself in her mother language 

without d ifficu lty .149
B ish op  Jaco b , after a short tim e, fu lfilling the wish o f  Em ir Bashir, 

baptized H usn Jahan , and the w edding cerem onies follow ed.150
H ereafter. B ish op  H olassian , “ a s  an intimate friend՝՝, continued to visit 

Em ir B ash ir and w as the guest o f  his fam ily. In this regard, the courteous 
letters w hich he received from Em ir Amin (son of Em ir Bashir) and Husn 
Jahan  testily' that he w as respected and beloved. In one ot h is letters 
ad dressed  to  B ish op  H olassian , Lnur Am in wrote:

...In view  o f  our b e lie f in your trustworthy friendship... w e wish that 
you keep v isitin g  our seat on all occasion s and look into our a ffa irs a s  
you deem  appropriate. There is no need for us to stress more the
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n ecessity  o f  your frequent v isits. We aver that your favor will not 
remain unrewarded. 151
The frequent v isits o f  B ish op  H olassian  to the Shihab fam ily w ere not 

only appreciated  on the occasion s o f  “ a ffa ir s"  and for his “ trustworthy 
friendship”  but a lso  for the pleasure which he w as giv ing to the princely 
fam ily. On several occasion s, Shihab fam ily  m em bers wrote to Patriarch 
Jeran ian , requesting B ish op  H olassian ’ s  stay in the palace o f  B eit Ed-Din. 
Em ir Am in, in one o f  h is letters addressed to  the patriarch in 1813, wrote 
“ B ish op  Ja c o b  has tried several tim es to take leave from us, but w e have 
not let him go , because w e have been greatly  enjoying his com pany. Thus, 
w e request from  you not to ob lige  him to leave us.’, l ' :

In 1833, Em ir B ash ir expressed  a desire  to learn Turkish , and for this 
purpose asked  Patriarch G regory to  send him tw o Turkish books with 
correct gram m atical explanations so  that he could acquire a  know ledge o f  
the lan gu age .15' Indeed, Em ir Bash ir knew well that the m onastery o f  
Bzum m ar w as the right place for him to learn the Turkish language, since 
it w as a  part o f  the curriculum  o f  the sem inary o f  the monastery. 
A ccordingly , those Arm enian Catholic clergym en w ho enjoyed the 
confidence o f  the Em ir, could a ssist  him in interpreting letters o r reports 
written in Turkish.

B ish op  H olassian , who originally  w as from A nkara, had a  good 
know ledge o f  Turkish . He could in this respect, be useful to Em ir Bash ir 
during those troublesom e years which Lebanon underwent. In the year
1838, when Patriarch Jeranian ordained the priest B a silu s  A ivazian  as 
bishop, instead o f  do ing it in the presence o f  two b ish ops, he carried out 
the ordination with the assistan ce  o f  on ly  one bishop, because “ during that 
period. B ish op  Ja c o b  H olassian , due to the Turko-Egyptian w ar, w as 
stay in g  with Em ir B ash ir II.” 154

The above  evidence, illustrates that the Arm enian patriarchs and 
bishops w ere treated by the ruling Shihab fam ily  a s  spiritual leaders 
worthy o f  honor and esteem . Husn Jahan  in her letters ad dressed  to the 
patriarchs, exp ressed  her deep affection  and w ish es o f  good health.155 One 
o f  her letters, sent to B ish op  H olassian  in 1841, indicates that she perio­
d ically  received rose  w ater and tobacco from  the m onastery.156 In 1838 her 
husband. Em ir Bash ir, benevolently offered a sum  o f  one thousand piasters 
to Patriarch Jeranian  for distribution to the needy in the com m unity.157 
T h is  act o f  a ssistin g  needy persons w as a part o f  B a sh ir 's  general policy
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tow ards the com m unities in Lebanon. H is letter to the Patriarch read: “ ...an 
order w as given by u s to distribute alm s to the needy o f  the country...”  
This financial assistance cam e at a time when a good number o f  Catholic 
A rm enians had fled from the persecutions o f  the Orthodox patriarch in 
Istambul and sought refuge in Bzummar. Their livelihood w as cared for by 
the patriarch. The financial assistance also  helped those who were being 
greatly affected  econom ically by the Turko-Egyptian w ar.158

The interest o f  Emir Bashir in the monastery o f  Bzummar is further 
illustrated by the fact that in 1836 he sent Sheikh Khattar Oqaily to 
Bzum m ar in order to draw a picture o f  the lightning rods which were 
placed on the m onastery to protect it against thunderbolts. The Emir in his 
turn w ould order sim ilar lightning rods for the palace o f  Beit Ed-Din.159

A s the m onastery o f  Bzummar w as in 1837 “ the finest and richest 
convent in K esrouan .*'160 it attracted Em ir Bashir's attention with reference 
to the building o f  the palace o f  Beit Ed-Din and the canal constructed in 
1812-15. T h ese  “ remain until this day the most im pressive o f  the Emir's 
public w o rk s."161

The friendly and encouraging attitude o f  Emir Bashir towards the 
Arm enians w as expressed also  in the econom ic field, when he ordered the 
abolition o f  the miri taxes collected from the estates o f  the monastery . In 
the year 1832. Bash ir ordered the feudal lords o f  Kisrawan, Qan'an Al- 
Khazin from  the fam ily Qansu Al-Khazin and Bisharah Al-Khazin from 
the fam ily  A bu N aw fal Al-Khazin. to prepare a list indicating the estates 
o f  Bzum m ar in different regions o f  K israw an and the nam es o f  the feudal 
landowners who had offered those pieces from their estates to the 
Armenian com m unity in Mount Lebanon.

A ccording to the list, the estates o f  the community were scattered in 
different regions. In the village o f  G hosta. lands were given by the Sheikhs 
Hanna T an iu s Shahw an, E lias Jad'on M uhassib and his brothers. In the 
V illage o f  M azra'a by the Sheikhs Hanna Dandash, Fahim Al-Khazin. 
Shaji' B az  A l-Khazin, 'Alman Baz Al-Khazin. Hanna Badaw i Al-Khazin, 
Khattar Y un is Al-Khazin and others. In Raifoun. by Mikha’il Al-Halabi 
and Y u su f Faris M a'sara. In Ashqut, by Bisharah Abu-Sam ra, Tanius Issa, 
Y u su f T abit, Hanna Shidyaq, the sons o f  Francis Sarkis, the sons o f  Ziadeh 
M as'ad M a’sara. the sons o f  Sheikh M ussa Nawfal and others. In Ghadir. 
by Sheikhs Y u su f Francis Al-Khazin. Bisharah Baz, Francis Al-Khazin 
and others. On the other hand, a good number o f  other estates were owned
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by the community’ in the v illages o f  Buq'at A l-Sh idyaq, Harat Sakhr and 
Bzum m ar. A part o f  these lands w as uncultivated at the time when they 
passed to the com m unity; others were fie ld s o f  m ulberry and o live trees 
and vineyards.

A ll these lands w ere set free from the miri and other taxes, which w ere 
paid to the state  treasury. The deed o f  Em ir Bash ir in 1832 stated:

We have on this date, w aived, in favor o f  our dear A rm enian patriarch, 
our claim  in the above-m entioned lands, property o f  the m onastery o f  
Bzum m ar, totalling ninety-four Piasters and one M isriyyah and three- 
quarters o f  a  M isriyyah. T h is w aive covers miri m oney and all 
supplementary co sts both old and new, distributions wholy or in part, 
together with silk  w eigh ing-scales belonging to these properties in 
K israw an and Z aw iy a1‘ ...This is a  perpetually extending and 
unlim ited w aiver m ade by us, and it shall bind our survivors in 
perpetuity, fo llow ing which neither taxes nor fee s w ill be im posed on 
the said  properties, and the interested parties shall not defray  anything, 
old o r new.
W hereupon, w e have drawn-up this deed g iv in g  notice o f  w aiver o f  
claim , m arking sam e in the agenda o f  our treasury .1' ՝
T o  this deed follow ed another one in the sam e year, by which the Em ir 

abolished the tax  o f  thirty-three Piasters which w as im posed on the goats, 
which were the property o f  the monastery'. In this regard, the deed 
declared:

We have on this date  w aived in favor o f  ou r dear Arm enian patriarch 
our claim  on the goats o f  the convent o f  Bzum m ar. the total value o f  
which is thirty-three P iasters. T h is is an extending and unlimited w aive 
from  us, and it shall bind our su ccesso rs in perpetuity. Henceforth no 
ch arges shall be im posed on the g o a ts  o f  the above-m entioned 
m onastery in view  o f  neither the past nor the present. We have 
subm itted this deed to the patriarch a s  notice for its publication. 
R espon sib le  governm ental o ffic ia ls  w ere notified in this respect and 
ordered to deduct the cancelled  taxes from  the agenda o f  the 
treasury .164
Furtherm ore, in the year 1836, the Em ir w aived in favor o f  the 

com m unity the miri tax es o f  the properties o f  Bzum m ar purchased from 
Y u su f A gh a A l-Jaw hari and Q assim  A l-A rab. T h ese  properties were: an
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olive grove al Abu-Nkeirah. olive trees at Tahwita and one olive pressing- 
machine. The deed exem pting these properties from taxes stated:

W e have on this date waived, in favor o f  our beloved Armenian 
patriarch, our title to a claim  which constitutes one amount o f  thirteen 
P iasters and a quarter and nine silver co ins in the above-mentioned 
properties appearing in the Harameyn tax book. T h is is a perpetual, 
extending and unlimited w aiver made by us and extending to our 
survivors in perpetuity. Follow ing this award the referenced properties 
shall not be subject to taxes or cadastrage. and the parties concerned 
shall not be liable to anything, old or new...The previous award 
subm itted by us, which awarded the miri taxes and claim s concerning 
the said  properties to  Ibrahim A gha Al-Jawhari and Q assim  Al-Arab. 
h as becom e null and void and with no effect; it will be the present 
aw ard that shall prevail. We have ordered that the sam e be recorded in 
the agenda o f  our treasures...165
T hus, Em ir Bash ir supported and encouraged the Catholic Armenian 

com m unity on all levels: moral, political and econom ic. On one hand this 
direct protection by the princely family gave the Arm enians a feeling o f  
security. B esid es, it raised the fam e o f  the community on the whole, and 
strengthened its ties in Mount Lebanon, resulting in the identification o f  its 
interests with the existing political and econom ic reality o f  feudal 
Lebanon. On the other hand, it enabled the cancellation o f  taxes on the 
num erous estates o f  Bzum m ar. allow ing the various sources o f  income in 
the com m unity to increase considerably, thus enabling the patriarchate to 
care for the livelihood o f  Arm enians settling in Kisrawan.

The Arm enian community remained grateful to the Shihab family, 
e sp ecially  to Em ir Bashir, who, when exiled to Istambul in 1841, had the 
Armenian com m unity o f  Istambul at h is and his fam ily's service. “ A 
C atholic Arm enian priest from the congregation o f  the monastery o f  
Bzum m ar, Sim eon Vartabed. a friend o f  the fam ily, arranged for them a 
good-looking house in the region o f  Sam atia on the shores o f  the sea  o f  
M arm ara ."1' *  Another fam ous Armenian. Mihran Bey Rose-Oghlu, the 
general supervisor o f  the coinage in Istam bul, w as an intimate friend of 
Bashir. A ccording to Rustum Baz. Emir Bash ir offered Mihran Bey the 
precious gun which he had received as a present from Em peror Napoleon 
Bonaparte when the latter besieged Acra in 1799.u՝ Baz. with whom Lmir 
Bash ir had sent h is o ffer to Mihran Bey, wTites “ ...M o st probably, Emir
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Bashir's o ffer w as a gesture o f  gratitude for the good things done for him 
by Mihran B eg ...” '68

In 1851, when the Em ir died in exile, his funeral cerem ony w as 
undertaken by the Armenian community in Istambul. It w as so  im posingly 
done that the notables o f  the Armenian milieu after burying the Em ir in the 
Armenian church at G alata, were heard saying: “ N o  Christian has had the 
privilege o f  being buried with such veneration since the conquest o f  
Istambul by the O ttom ans.,՝lf>̂,

EC O N O M IC  A C T IV IT IE S  IN A R M E N IA N -M A R O N IT E  R E L A T IO N S 
T he settlem ent o f  the Armenian Catholic Com munity in Mount 

Lebanon coincided with the period when silk  trade w as the main econom ic 
activity in the area. Thus, in d iscussing the association  o f  the M aronites 
with Lebanese silk  production in the 18՛՛’ Century. Sa lib i w rites: “ ...A s the 
forem ost Lebanese producers, the M aronites, grew  rich on the silk  trade, 
and their econom ic ascendancy in the country becam e established .” 170 Silk 
w as considered one o f  the staple products o f  Lebanon in the m id -l9 lh 
century. Indeed, those Armenian settlers who had had experience in 
A leppo in the silk  trade, were considered by the M aronites to  be a 
profitable elem ent from  the econom ic point o f  view . In this regard the acts 
o f  Em ir B ash ir II exem pting the estates o f  the com m unity from  the miri tax 
encouraged the com m unity in the cultivation and trade o f  silk.

Around their m onastery at Kraym , the Arm enian Antonine monks 
possessed  several garden s o f  mulberry trees, on the leaves o f  which they 
fed their s ilk  w orm s. Apraham  A rzivian, still a  b ishop at K raym , bought in 
the y ears 1732, 1733 and 1738 m ulberry gardens in K israw an , the value o f  
which w as estim ated at 207  P iasters.171

The Arm enian Antonine monks paid special attention to the planting 
o f  m ulberry trees. On their fourth elective m eeting in the m onastery o f  
Kraym  on A ugust 4 , 1749, many decisions w ere taken, including one that 
said , “ the mulberry trees and vineyards which are planted around the 
monastery’ should be cared  for and continuously cultivated.”

In addition, the m eeting unanim ously agreed that, “ the plantations o f  
mulberry trees should increase and should never be so ld .” 172

The records o f  the convent o f  Bzum m ar stated that in the 18,h century 
the Arm enian com m unity at Bzum m ar p o sse ssed  num erous p ieces o f  land 
in the v illages o f  K israw an. G eorge Robinson, w ho visited the monastery
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on October 15, 1837, wrote: “ The income belonging to it is very 
considerable, and is derived partly from its landed possessions..."17'

A ccording to the records o f  the monastery o f  Bzummar, from 1749 to 
1841 the community, under different patriarchs, bought a good number o f 
vineyards and groves o f  mulberry trees, the value o f  which amounted to 
9 ,689 P iasters.174 All these gardens and estates were continuously 
cultivated and cared for by the community, thus, making the monastery a 
center which supplied the necessities o f  the villagers in Kisrawan. In this 
respect, the archives o f  Bzummar describe the trade activities which took 
place between the community and the clients nearby.

In the year 1780 a member o f  the Khazin family sent a letter to the 
monastery confirm ing that he had received one and a  half pounds and 300 
gram s o f  silk, the price o f  which w as paid by him to the monastery.175 On 
March 5 o f  the year 1803, Shahin 'Eid certified that he had delivered to the 
monastery the result o f  his silk for the years 1800 and 1801, weighing 4 
pounds and 10 ounces, so  a s  to reel them together with the silk o f  the 
monastery; he thanked the authorities for the price which he had received 
that amounted to 207 and 0.75 Piasters.1 6

On August 5 , 1803, the community received a  request from Y usuf 
'Allam. who wished to buy the silk o f  the monastery o f  Bzummar at a price 
one Piaster higher than the price o f  the silk o f  the convents o f  Kraym and 
M ar Shallita.1 However, the authorities replied that the silk o f  the 
mentioned convents w as already sold at 107 Piasters each pound and they 
had decided to sell that year at a price higher than the usual selling price. 
They requested the client to inform them i f  he w as still willing to buy at a 
higher price.178

This im plies that the silk o f  the monastery o f  Bzummar w as 
appreciated by the clients for its good quality.

The selling o f  silk w as not the only business o f  the community; it also 
owned a sm all industry o f  weaving silk and preparing cloth. Thus, in 1792 
Y u su f S im ’an Al-Khazin requested the responsible authorities in the 
monastery to prepare for his family a velvet robe and a silk robe in dark 
blue, suggesting that the garment o f  silk-made cloth should be four fingers 
longer than the ordered size, because it might become shorter after 
w ashing.179 In another letter written in the sam e year, he acknowledged 
with thanks the receipt o f  the cloth and expressed his hope that the 
monastery would satisfy him in the preparation o f  the “ tantour also . He
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had requested that the agent o f  the m onastery. B ishop H olassian , “ explain 
to the m aster that the length o f  the “ tantour’'  should be exactly  the ordered 
length, neither more nor less, and that the upper sid e  should have a  silver 
c o lo u r /181

The monastery could also  supply Hour and wheat to clients, who 
occasionally  expressed their gratitude after the receipt o f  their request. 
Thus, Faysal A l-Khazin in his letter to the m onastery, said : “ ...a s  for the 
flour, it reached us. We thank you very much and pray G od  to keep you 
alw ays a center o f  help for a ll.” 14 Another request from Dib A l-H ajj to 
Bishop H olassian  acknow ledged the need o f  one and h alf k ilo s o f  wheat 
for which he said , he w as sending his brother M ikhail to co llect .m

Som etim es, the monastery' received good s a s  a substitute for the 
money ow ed. M ussa Shihab. who had borrowed a certain amount o f  
m oney from the comm unity, in his letter to Patriarch K upelian  in the year 
1803 stated that, in order to cover one part o f  the m oney which he had 
borrowed from  the comm unity, he w as sending to the m onastery thirty 
pounds o f  o live oil and for the rem aining twenty-five Piasters, he would 
send his silk  o f  the next seaso n .18* In another letter, a new borrow ing o f  
115 P iasters by M ussa Shihab is acknow ledged. T h is amount w as covered 
by sending to the m onastery a certain quantity o f  o liv e  oil and other 
n ecessities.18'  Haykal A l-Khazin, who owed 500 Piasters to the monastery, 
had subm itted a promissory' note saying that for the balance o f  this amount, 
he would deliver to the convent a ll his silk  produce o f  the next season .186

M oney-lending w as another noteworthy activity o f  the Catholic 
Arm enian comm unity. In general, m oney w as lent on the b a sis  o f  a 
prom issory note signed by the receiver, who stated that he w ould remit the 
amount after a  certain period.

In the year 1737 Apraham  A rzivian, still a  bishop in the convent o f  
Kraym . assisted  the M aronite Patriarch Tubiyya A l-Khazin by lending him 
an am ount o f  42 P iasters, which he had borrowed in his turn from another 
person.18 But, the M aronite patriarch had d ifficu lties repaying the money 
in due tim e. Thereupon, B ish op  Arzivian sent a notice to the M aronite 
patriarch rem inding him o f  his failure to fulfill the prom ise.188 The 
patriarch, offended by the sty le o f  A rzivian, replied in a  letter and said : 

...There is no need fo r such w ord s...If you have found som ething bad 
in u s the size  o f  a  fiea, do not m ake it a s  b ig  a s  a cam el... but whether

80



you want it or not, you are our brother, and we wish you good health. 
We will never forget your assistance; i f  men forget it, God will not.189 
On August 11, 1800, the priest Maroun 'Azm borrowed a sum o f  1000 

Piasters from the monastery o f  Bzummar for a  certain period. In this 
regard, he had submitted a document which said:

This is to certify that I received from his Holiness, the Armenian 
Patriarch Gregory, the amount o f  1000 Piastres in the name o f  his 
Honor Em ir Hassan Shihab, the son o f  the Honorable Q assim  Shihab; I 
did not remit the said amount to the patriarch, because His Honor 
guaranteed that after his return to the monastery, he would repay it to 
the patriarch.190
Another request by Qassim  Khalil Al-Khazin to Bishop Holassian said 

that his partner. Antun, had a debt o f  20 Piasters to a certain Ibrahim 
Mugharbal and 2 Piasters to Hanna Bustani. Therefore, he was requesting 
the community to close the debt o f  Antun, promising that he would remit 
the amount during his visit to the monastery, in a few days.14 In December 
o f  the year 1824, Bajan Kazi acknowledged the receipt o f  73 Piasters from 
Bishop Holassian and promised to remit the amount to the monastery after 
a period o f  three months.192

From the evidence stated above, it can be deduced that the Catholic 
Armenian monastery' at Bzummar w as a center o f  trade activities with 
inhabitants o f  the neighboring villages. This indicates that in a  short time 
the community had gathered enough economic potency to be able to 
supply the requested goods to clients. This further broadened the field o f 
cooperation with the Maronite community, thus introducing economic 
profit a s  a new element in their relations, and brought the community into 
daily touch with the inhabitants o f  Kisrawan a s  two distinct Christian 
Communities.

C O N C LU SIO N
Already at the end o f  the X V  and during the XV I centuries, the 

Arm enians and the Maronites in Aleppo were in good cooperation. 
Arm enians had offered their assistance for the reparation o f  the Maronite 
Church, Saint E lias. The Maronites, in their turn, honored the Armenian 
patriarch a s  the head o f  a sister community. But, in the XVII century, this 
relationship w as affected as a result o f  the developing missionary activities 
am ong the native Christians. The Maronites who were assisting the
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m issionaries in their missionary' work facilitated the conversion o f  
Arm enians to  the Roman Catholic faith to a  great extent. Henceforth, the 
Catholic faith, a s  a  religious bond between the M aronites and the Catholic 
Arm enians, becam e o f  paramount importance.

M aronite m onasticism , which w as reorganized in Mount Lebanon in 
the XV II century, provided the environment for young Arm enians who 
were com in g from  A leppo to find the opportunity to receive religious 
education and o ffer their adm inistrative, artistic and intellectual talents for 
the developm ent o f  the M aronite Antonine m onasteries in their 
organizational phase. M oreover, in recognition o f  their capabilities, the 
M aronite Antonine Congregation assisted  these Armenian m onks to 
receive higher relig ious education in Rom e and allow ed them to visit 
European libraries for research purposes, enabling them to receive higher 
intellectual formation.

Another consequence o f  this early interaction between the two 
com m unities w as the encouragem ent and support o ffered by the Maronite 
religious authorities and the Khazin feudal lords. Arm enian individuals, 
including the trainees o f  the M aronite convent o f  Q ozhayya in Besharreh, 
w ere helped. Perm ission w as granted for the A rm enians to found their 
comm unity, the convent o f  Kraym  in G hosta in 1720 and in 1750 the 
convent o f  Bzum m ar, thus creating a foothold for the C atholic Arm enians 
in Lebanon, which w ould attract in course o f  tim e, other Arm enians, who, 
escap in g  anti-Catholic persecution perpetrated by the authorities o f  the 
Arm enian millet in A leppo, would seek refuge within these m onasteries 
under the protection o f  the M aronites.

It is interesting to note that the ac ts o f  donation m ade by the Khazin 
feudal lords regarding the above mentioned m onasteries and their 
respective estates do not refer to the Ottoman governm ent a s  an official 
authority. The only reference m ade is to the M aronite patriarch, a s  the 
suprem e head o f  the comm unity, and the Khazin lords, who, in their turn, 
attributed their donations to  the C atholic faith o f  the refugees and their 
persecution by the O rthodox patriarch and the Ottoman government. This 
m akes us assum e that, legislatively  and executively  speaking, the 
M aronites in M ount Lebanon in the X V III century enjoyed a certain 
freedom  which enabled them not only to assist  and protect an officia lly  
persecuted m inority, but m oreover, to create favorable econom ic 
conditions fo r its settlem ent a s  a community.
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I he ruling Shihab family and Emir Bashir II especially, by his 
sym pathetic attitude towards the community, encouraged further the 
C atholic Arm enians to settle in great numbers in Lebanon and increased in 
them the feeling of association with Lebanon. Moreover, the economic 
assistan ce o f  Bashir II towards the community resulted in the increase o f  
the community’s  landed possessions and material wealth, so  that, within a 
short period, the monastery o f  Bzummar, with its silk production and 
supply o f  wheat flour and money lending, became a center o f  commerce in 
the local market, which in its turn promoted the status o f  the community 
members not only in the eyes o f  the Maronites as educated, polite and 
intelligent, but a lso  as an economically useful element to the prosperity o f  
Mount Lebanon.

N o wonder that later, in 1915, thousands o f  Armenians escaping the 
genocide in Turkey sought refuge in Lebanon, where they were received 
with little reservation and found sympathy, due mainly to those early 
Armenian settlers and particularly the monastery o f  Bzummar, whose two- 
century-old activity am ong the Maronites in Mount Lebanon proved to be 
a priceless recommendation for the whole Armenian nation.
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ՀԱ Տ ԿԱԹՈՂՒԿԷ֊ՄԱՐՈՆԻԹ ՓՈԽՑԱՐԱԲԵՐՈՒՒՒԻՆՆԵՐԸ 
ԼԵՌՆԱԼՒԲԱՆԱՆԻ ՄԷՋ' 1720-1840

(Ամփոփում)

. ՓԱՆՈՍ ՃԵՐԱՆԵԱՆ
Հեղինակը Հիմնուե,ով < ~ յ եւ մարոնիթ կրօնականնեըուն կաղմէ Հրատարակում 

գրականության, Հայ Կաթողիկե Հմմաոու վանքի ե. մաըոնիթ Լուայզէի վանքի արխի. - 
Ներուն ո. Անաոնեաններու Հա յ Միարանութեան արխիլային նխթերուն վրայ կրյարաղրէ 
Հա յ կաթոդիկէ միարանութեան մր Լեոնա/իրանան Հաստատուելու, շըքապատին Հետ իր 
ունեցած յարարերոլթեան ել Լեոնա/իրանանի կաոավարիչ էմիր Հեշիր թ  ի  Հետ անոր ունե­
ցած կասքերոլ 1720-1840^ պատմութիւնր.

Հեղին ակր կր նչէ թ է  Հ է  ղարէն սկսեա, կաթո,իկ միսիոնարներ մուտք կը գործեն 
Միքին Արե.ե,ք եւ աո աքին Հերթին կր յփուին մարոնիթ Համայնքին Հետ, ՀայԷպի մէք անոնց 
տարած ղաւանափոխական աշխատանքր ղժգոՀանքի ա,իք կր յաոաքացնէ Հայ Աոաքե,ական 
Եկեղեցիին մօտ, որ Հայածանքի կր ձեոնարկէ ղաւանափոխ Հայերոլ ղ է մ  Մարոնիթ եկե­
ղեցին ասպնք ական ութիւն կր շնորՀԷ խումր մր ղաւանափոխ Հա,էպաՀայերու, որոնք Լեո- 
նա,իրանանի մարոնիթ ղանաղան ղ պրե վանքեր ու մէք կրօնական ուսման ել միարանական 
կեանքիկրՀետեւին, '  T

Այս միարաններու թիլի մեծացումը կր մղէ դիր ենք կաթողիկէ միարանական ու խտմը 
Հիմներւ գաղափարին, Մարոնիթ պատրիարքին Համամտութեամր անոնք կր Հիմնեն Ան- 
տոնեան Հայկական Միարանական Ուխտը Հրէյմի վանք, 1720ին, ուր կ՛ապաստանի Հայ 
կաթողիկՀ ԱրրաՀամ Արծխեան Եպիսկոպոսը, Հուսկ, միարանութիւնր կ ՚որոշէ Հիմնեք աւե- 
IԻ րնդարձակ վանք մր, որ կ իրականանայ Լեոնա/իրանանի աւատատկր Խագէն րնտանիքին 
նուիրատուութեամր, մարոնիթ պատրիարքի արտօնութեամր ել Հոոմի Պապի Համամտոլ- 
թեամր ւ

l7 4 fy b  կը Հիմնուի Ջմմաոու վանքը, որ մեծ ղեր կր խաղայ Հայ կաթողիկէ Հաւա- 
քա կան ութ հան կաղմակերպչական գործին մէք,

91



A PPEND IX A

Source: M onastery O f  Bzum m ar. B o x  year (1 8 3 2 ) and Antonine A rchives Box N o. 4 1
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Title-Deed (Hujja) 
Of Beit Khashbo

Tubiyya Butros. Patnarch of Antioch and all the Orient

T h e  p re se n t  delivery  a n d  d isp o sa l  h av e  b een  e ffe c te d  to  th e  ben efit o f our 
d e a r  s o n s ,  th e  C ath o lic  A rm enian  m o n k s o f  the con vent o f  Kraym . an d , in w itn ess 
o f  our a g r e e m e n t  a n d  c o n se n t to the sa id  delivery, w e h av e  s e t  ou r h a n d s  a n d  se a l  
h ere to  a s  a p p e a n n g  a b o v e .

N o o n e  sh a ll  o p p o se  them  in their d isp o sitio n s, an d  let them  b e  r e a s su r e d  on 
all s id e s ,  a n d  let them  adm in ister th e  s ite s  m en tion ed  in th is docum en t, a n d  the 
s a m e  sh a ll s e r v e  a s  a  p roo f in their h an d s
B ish o p  Y u su f  B ish o p  Jibra 'il M ubarak B ish o p  B ish o p
A ntun B ish o p  o f  Beirut J e r m a n o s  B ish o p  o f  B a 'a lb e c k  Y u h an n a Y u su f

T h e  r e a s o n  for draw ing up  th e  p rese n t D eed  is  th at w e h av e  g iven  and 
b e q u e a th e d  to th e  C atho lic  A rm enian  F a th e rs , th e  m o n k s o f th e  con vent o f Kraym . 
th e  farm  o f  B e it-K h ash bo w  for th e  p u rp o se  o f  m aking a  con vent out o f it. with all 
th e  m atte r  a n d  a ir  known there-in a n d  pertaining thereto . A lso, w e h av e  g iven  them  
th e  v in eyard  o f  Dar^un with the w ater a n d  air know n therein a n d  pertain ing thereto, 
s o  that th e  s a id  farm  b e  in their p o s s e s s io n  W e h av e  d is p o s e d  o f  th e  s a id  s ite s  
with th e  intention o f  m aking them  the recip ien ts' property, which th ey  c a n  d is p o s e  
o f a t will a s  a n  u n sa le a b le  w aq f. W e sh all not o p p o se  them  a s  r e g a rd s  the 
regu lation  o f  th e  s a id  s i t e s  throughout th e  s e a s o n s ,  th e  institution o f p artn ers, an d  
th e  ren ew al o f  m o n e y s  W e sh all not let an y on e  o p p o se  them , b e  it a  so n  o r  co u sin  
o f o u rs , o r  a n y  o th er p e rso n  T hey  sh all en joy  ou r sa fe g u a r d  a n d  protection, an d  
w e sh a ll c o llec t from  them  ta x e s  a s  d u e  only a n d  nothing e ls e .  A nd w hen  th e  sa id  
s i t e s  will b e  c a d a s t r a te d  by  th e  R uler, th e  s a m e  sh all b e  c a d a str a te d  to  them . W e 
h a v e  written th e  p re se n t D e e d  for retention o f the s a m e  by  them , a n d  w e  h av e  
g u a r a n te e d  to  th em  all th e  law -su its from  all poin ts o f  view

M ay w e  a n d  our fa th e rs  b e  rem em b ered  in th e  Holy M a s s e s  an d  p ray ers 
taking p la c e  in th e  s a id  con vent W e  sh all not a lter an y  o f  th e  con dition s herein

M ad e  o n  th e  Twelfth d a y  o f  April. 1760.

M ilan a l-K h azin . Miha il al-K hazin . B ish arah  al-K hazm . G h a z an  al-Khazin
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APPENDIX В

Source: M onastery O f  Bzum m ar. Box year 1832.

T o th e  b e lo v e d  m o n k s  o f  th e  C o n v en t o f B e it K h a sh b o . m ay  G o d  k e e p  them  in 
p e a c e

T o b e g in , w e e x p r e s s  o u r  d e e p  lo n g in g s  to  s e e  y o u  in g o o d  h ealth  then , upon 
receip t o f  th is letter, w e h o p e  you  will b e  so u n d  in b o d y  a n d  m ind in all r e sp e c ts  
a n d  m ain ta in in g  th e  building o f your co n ven t. Kindly b e  in form ed th at w h oever m ay  
o p p o s e  you  in th e  s lig h te st  thing, w e will d o  th e  n e c e s s a r y  to  p ro tec t your right.

M ulhim Sh ih ab



APPENDIX С

(L E T T E R  O F  RECOM M ENDATION FROM  TH E M ARONITE HIERARCHY 
IN FAVOR O F  M ONSEIGNOR APRAH AM |

Bcatissim o Padre.
Noi soitoscritti G iuseppe Palriarca Antiocheno e  Prelati Maroniti umilissimi servi di Vostra 
S an lili prostrali con tutto osscquio e  sommissione a 'suo i piedi I’esponiamo chc Mons. 
Abraham vcscovo della Nazione Armcna Cattolica in Aleppo, dopo aver patite gravi 
persccuzioni dai govemanti per istigazionc delli armeni eretici e loro Palriarca 
Consiantinopolitano. e  dopo aver soffcrti csgili. carceri. inguirie. batlilure e dispendii. piu 
volte, libcralosi per grazia di Dio si t  rifugialo nel Mome Libano tra di noi nclla provincia 
di Chesroano. ov e  ha crctto un monastero per i suoi religiosi sotlo la regola di S. Antonio; e 
per 2 0  anni dimorando con noi non ha ccssato di combattcre a  pro della S . Fide. Chiamato 
poi ad A leppo dalli cattolici armeni, un anno Hi. fa da essi eleno per loro Patnarca co ll' 
assistenza di tre loro vescovi segnalati nclla profcssionc della fede orthodossa. Condiscese 
egli alle loro suppliche: pcrcio coll'im posizione delle mani la consegrarono Patriarca della 
Sede dci cattolici armeni di C ilicia col nome di Pietro

Bramando ora di cssere decorato da  Vostra Santiti col Pallio della potestd patnarcale. 
anche con nostra testim onian/a. attestiamo cssere esso di fede orthodossa. supplichiamo 
Vostra SantitA, О  Padre Bcatissim o. a  fregiarlo col Pallio della piena autoritt e 
confcrm azionc. preso dai corpi de ’S S . Apostoli Pietro с  Paoplo, dalle mani del Vicario di 
G csu Christo. Speriam o e chiediamo la grazia della Benedizionc Su a  Apostolica per noi e 
per I'clctto Patriarca. e  augurando a  Vostra Santiti lunga vita e  prosperity di nuovo prostrati 
con tutta um ilta baciam o i suoi piedi.

M onte Libano lo  Scttembre 1741

di Vostra Santiti 
umilissimi servi

Giuseppe Pietro Gazeno Patriarca d'Antiochia
Simone Evodio Arcivescovo di Damasco
Elia vcscovo d> Area
Attalla vescovo di Berito
Stefano vescovo di Batri
Filippo vcscovo di Bibli
Giovanni vescovo di laod icea
Ignatio arcivescovo di Tiro
Michcle vcscovo di Bancadc
Gabriele vescovo di Acri
Tobia arcivescovo di Cipro.

Source: M csrob Tcrzian. Le Palriarcat De Cilicie E l U s  Armeniens Сatholiques (1740- 
1812) (Beyrouth: lmprimcrie La Photo-Prcs). 1955. p. 74.
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[LETTER O F RECOMMENDATION OF THE MARONITE HIERARCHY IN 
FAVOUR OF MONSEIGNOR APRAHAM]

Holy Fath er,

W e. th e  u n d e rsign e d , J o s e p h  P atriarch  o f  A ntioch a n d  th e  h u m b le  s e r v a n ts  o f  your 
Holy authority, th e  M aronite p r e la te s , certify herew ith , th at th e  m o st h on orab le  
B ish o p  A p rah am  o f  th e  C ath o lic  A rm en ian  C o m m u n ity  in A leppo , a fter be in g  
p e r se c u te d  by th e  g o v ern m en t o ffic ials, th e  O rth o d ox  A rm en ian s  a n d  their 
p atriarch  in C o n stan tin o p le , a n d  after im p rison m en t, e x ile  a n d  b lam e , w a s  finally 
r e sc u e d  by  s e e k in g  re fu g e  a m o n g  u s  in th e  M ount L e b a n o n , in th e  district o f 
K israw an , w h ere  h e  fo u n d ed  a  m o n a ste ry  fo r  h is  m o n k s  a fte r  th e  d e c r e e s  o f  S a in t 
Antony. B e in g  a m o n g  u s  fo r  tw enty y e a r s ,  h e  did  not c e a s e  to  s tru g g le  for th e  faith 
L a s t  y e a r , th e  C a th o lic  A rm en ian s  in A le p p o  e le c te d  h im  p atria rch  o f C ilicia.

Now . regard in g  h is r e q u e s t  for th e  pallium  from  y o u r  H o lin e ss , w e certify th at h e  is  
a n  a rd en t C a th o lic  a n d  b e s e a c h  you  to  b e s to w  o n  him th e  P alliu m  an d  confirm  him 
in th e  p a tn arch a l s e a t

Soliciting  th e  g r a c e  o f  your b en ed iction  for u s  a n d  for th e  new ly e le c te d  patriarch  
a n d  w ish in g  long life to  your H o lin e ss , w e o n c e  a g a in  p ro scrip t hum bly a n d  offer 
our d e e p e s t  th an k s.
M ount L e b a n o n . S e p te m b e r  1 0 , 1 7 4 1 .

T h e  H u m b le  s e r v a n t s  o f your 
H o lin e ss

Y u su f B u tro s  K h azin . P a tr iarch  o f Antioch
S im ’a n  A o u ad , A rch b ish o p  o f D a m a sc u s
E lia s . B ish o p  o f  A rea
A tallah , B ish o p  o f  Beirut
Istiphan , B ish o p  o f  B atrun
B u lo s. B ish o p  o f  B y b lo s
Y u h an n a , B ish o p  o f L a ttak ia
Igh n atiu s. A rch b ish o p  o f  Tyre
M ikhail. B ish o p  o f  B a n ia s
Jib ra il, B ish o p  o f  A cra
T u biyya. A rch b ish o p  o f  C y p ru s

96



APPENDIX D
(R E C O M M EN D A  HON O F T H E  A LEPP IN E M O N K S OF 

TH E M O N A STER Y  O F  LU W AYZEH )
Em incntissim i с  Revcrcndissim i Signori.
E sponiam o allc V V . EE. dopo il baccio della sagra porpora chc la cattolici armcni 

hanno spontaneam cntc clctto per loro Patriarca il Reverendissim o M onsignorc Abraham 
A rchivcscovo d ’A lcppo. insignc nella profcssionc della cattolica fedc, per la quale ha 
com baltuto virilmente с  soflcrto carccri, csigli cl angustic gravissim c fin al di d'oggi. 
Supplica ora la bcn igniti delle V V . EE. ad impetrargli dalla San titi del Som m o Pontefice la 
conferm azionc nella dignity patriarcalc, della quale si ծ  reso  ben mcritevole: accio  munito 
della A postolica Benedizione e  conferma nel grado. a  cui t  stato chiamato. possa semprc 
piu dilaiare la vera fede. Tanlo noi attestiamo allc V V . EE. circa la prob ili et i meriti di 
qucsto prelato, slanleche per spazio  di 20 anni ha dimorato tra di noi in queslc parti. Percio 
speriam o chc le V V . E E . csaudiranno i nostri voli in di lui favore. e  pregandole a 
compartire ancora a  noi la loro S . Benedizione. baciam o diratamcntc la s . porpora.

Dal M onastero nostro di S . M aria di Lovaize
15 Scttcm bre 1 7 4 1

Delle V ostrc Eminenze umilissimi scrvi 
Arscnio Domenico. V icario Generate 
M ichele Scandcr. Г  Definitorc 
Abdalla Habacuc, 2° Definitorc 
Bcnedclto Hobaid. 3 °  Definitorc 
Tom aso Rcscalla, 4° Definitorc

Source: M esrob Tcrzian. Le Patriarcat De Cilicie Et U s  Armenians Catholiques f 1740- 
1812) (Beyrouth: Imprimeric L a  Photo-Pres), 1955. pp. 75-6.

M o st re sp e c tfu l a n d  h o n o rab le  S ir s .
W e . h e re b y  certify to  your m o st  r e sp e c te d  au th o rities th at th e  C atho lic  

A rm e n ia n s  e le c te d  a s  their p atn arch . th e  rev eren d  M on se ign or A p rah am  
A rch b ish o p  o f A le p p o , well re co g n iz e d  for h is  C ath o lic  faith, for w hich h e  ardently  
s tru g g le d  a n d  b o re  with p a tie n ce  im p n so n m en t. ex ile , an d  b la m e . Now . h e  
r e q u e s t s  th at you  so lic it from  h is H o lin e ss  th e  P o p e , h is confirm ation  in the 
p atriarch al dignity, w hich h e  d e s e r v e s  fully. T h u s, a rm e d  by  a p o s to lic  ben ed iction  
a n d  co n firm ed  in h is d e g r e e , h e  will b e  e n a b le d  to  p r o p a g a te  further th e  true faith. 
W e  d u ly  te stify  to  th e  m erits  o f  th is p re la te , w ho h a s  b e e n  with u s  for twenty y e a r s .  
W e  h o p e  th at you  will a c c e p t  ou r v o te s  in favou r o f  P atn arch  A p rah am  an d  
b e s e e c h  o n c e  m ore  your benediction .

M o n aste ry  o f  L u w ay zeh .
S e p t e m b e r  1 5 .1 7 4 1  Y our hum ble  se n /a n ts

A rse n io s  D om inica 
A bd allah  H a b a c u c  
Mikhail Isk an d ar 
B e n ed e tto  H obaid  
T u m a R izkallah
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Sourcc: M onastery O f  Bzum m ar. B o x  year 1834.

T o  o u r  b e lo v e d  A rm en ian  A rch b ish o p  Y a ’q u b , m a y  G o d  p r e se r v e  him s a f e
G r e e t in g s  a n d  a  ferven t h o p e s  th at you  a r e  in g o o d  h ea lth . T h e re a fte r , in view  

o f  ou r b e lie f  in y o u r  fr ien d sh ip , a n d  a s  w e  a r e  n ow  trav e lin g  by  th e  g r a c e  o f  G o d . 
w e  h o p e  th at o n  a ll o c c a s io n s  you  will k e e p  visiting  o u r  S e a t  a n d  look  into our 
a ffa ir s  a s  you  d e e m  a p p ro p r ia te  T h e re  i s  n o  n e e d  for u s  to  s t r e s s  m ore  o n  the 
n e c e s s ity  o f  y o u r  fre q u en t v is its  to  u s . a n d  w e h o p e  th at your fav o r will not g o  
u n rew ard ed

2 2  S h . 5 6  A m in  S h ih a b
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APPENDIX F

Source: M onastery O f  B/um m ar. Box year 1835.

T o  o u r  b e lo v e d  a n d  h o n o rab le  P atriarch  G rego ry , m ay  G o d  p re se rv e  him.
In th e  first in s ta n c e  w e w ish  to  e x p r e s s  o u r  h ea rtie st  w ish e s  th at you  a r e  well. 

T h e  m otive  fo r  o u r  letter is  to  en q u ire  a b o u t your h ealth ; w e  h o p e  you  a r e  very  w ell. 
T h e re a fte r , w e w ish  to  inform  you  that w e a r e  in n e e d  o f  tw o b o o k s  in T urk ish , to 
b e  fu rn ish e d  to  u s  e ith er by  s a l e  o r  o n  loan . P le a s e  a r ra n g e  to s e n d  th e  s a m e  to 
u s . a n d  le t th em  b e  d ifferent in form  in o rd e r  for u s  to  acq u ire  k n o w led ge  o f  this 
la n g u a g e , a n d  w e w ish  that th e  e x p lan a tio n s  th ey  co n ta in  b e  s e t  u p  acco rd in g  to 
th e  ru le s  o f  th e  la n g u a g e .

In c lo s in g , w e  h o p e  th at you  will a lw ay s let u s  h a v e  n e w s regard in g  your 
h ea lth  a n d  an yth in g  you  requ ire

E m ir B a s h ir  S h ih a b  2 2  Th. 1251
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S ou rce : Monastery- O f  B zum m ar. B o x  year 1834.

T o  o u r  b e lo v e d  a n d  h o n o r a b le  P a tn a r c h  G r e g o r io s ,  m a y  h e  re m a in  s a f e .
H e a r t ie s t  g r e e t in g s  a n d  fe rv e n t h o p e s  to  h e a r  c o m fo rtin g  n e w s  th at a ll i s  well 

w ith you .
T h e  m o tiv e  fo r  w riting th is  le tter i s  to  h a v e  y o u r  n e w s  a n d  e n q u ire  a b o u t  your 

h e a lth , w h ich  w e  h o p e  i s  e x c e lle n t  F o r  o u r  p a rt, m a n y  th a n k s  a n d  g r e a t  g ra titu d e  
to  th e  L o rd ; w e  live  in th e  g e n e r o s ity  o f  th e  G r a c io u s  a lm ig h ty  At th is  d a te ,  w e  a re  
e x tre m e ly  w ell a n d  m o s t  c h e e r fu l, a n d  h o p e  y o u  a r e  s o  to o . B e  r e a s s u r e d .  N ow , it 
i s  fo r  th e  s a k e  o f  a s k in g  fo r  y o u r  n e w s  a n d  e n q u ir in g  a b o u t  y o u r  s itu a t io n  th a t w e 
fo u n d  it e x p e d ie n t  to  w rite  to  y o u . A lw a y s  k e e p  u s  in fo rm e d  o f  your g o o d  n e w s  an d  
w e  s e n d  o u r  p r a y e r s .

D a te  2 7  c h  2 5 0 ( 1 8 3 4 ]  H u sn  J a h a n
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Source: Monastery O f  Bzummar. Box year 1838.

T o o u r  b e lo v e d  a n d  h o n o rab le  P atriarch  G re g o rio s , m a y  h e  rem ain  s a fe  
G r e e t in g s  a n d  love.
W e  h a v e  to d a y  is s u e d  o u r  ord er for distributing a lm s  to  th e  n eed y  in the 

cou n try . W e  h av e , h e n c e , a llo tted  o n e  th o u san d  p ia s te r s  to  th e  p oo r o f  your 
C om m unity . S a id  am o u n t sh a ll re ac h  you  through our d e a r  A rch bish op  Y a 'q u b , an d  
y o u  a r e  e a rn e st ly  r e q u e s te d  to  distribute it to  th e  m o st n eed y  p o o r  o f  your 
C o m m u n ity  a t  your d iscre tio n , a n d  a lw ay s k e e p  u s  p o s te d  ab o u t your g o o d  n ew s 

M ay y o u  re m a in  s a fe ,
D a te : 1 0  В  2 5 4  B ash ir
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S ou rce : M onastery O f  Bzum m ar. B o x  y ear 1836.

T o  o u r  b e lo v e d  a n d  h o n o r a b le  P a tr ia rc h  G re g o ry . M ay  h e  re m a in  s a f e .
O u r  fe rv e n t  h o p e s  th a t y o u  a r e  In g o o d  h e a lth . W e  w ish  to  in fo rm  y o u  th at o u r  

b ro th e r  K h a tta r  O k a ily  is  n o w  o n  th e  w ay  to  y o u r  m o n a s t r y  a t  B z u m m a r  in o rd e r  to 
s e e  a n d  d ra w  fo r  u s  a  p ic tu re  o f  th e  ligh tn in g  r o d s  p la c e d  o n  th e  m o n a s t e r y  a g a in s t  
th u n d e rb o lts , s o  th at, a c c o r d in g  to  t h e s e  d r a w in g s , w e  m a y  o r d e r  th e  s a m e  fo r o u r  
b u ild in g s  a t  B e it  E d-D in .

E n q u ir in g  a b o u t  y o u r  h e a lth  a n d  h o p in g  th a t y o u  will a lw a y s  k e e p  u s  in fo rm ed  
o f  y o u r  g o o d  n e w s .

D a te : 2 2 T  2 5 2  B a s h ir  S h ih a b
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