OUR RELATIONS WITH
THE ARMENIAN APOSTOLIC
CHURCH

REV. DR. VAHAN H. TOOTIKIAN

Nothing is more central to the teachings of Jesus than that we can wor-
ship God only in fellowship. He knew nothing of a solitary and private religion.
Christians cannot be close to God and separated from each other at the same
ime.

The Armenian Evangelical Church, like other ecclesiastical bodies,
considers herself an indivisible part of Christ's universal Church, and therefore,
cherishes Christian fellowship with other churches. As in the past, at the pre-
sent time also, she has ecclesiastical relations with Armenian and non-
Armenian churches and organizations.

The Armenian Evangelical Church has been, and is, an Armenian
Church. Although she belongs to the reformed group of Protestant Churches,
she was bomn in the Armenian Apostolic Church, as part of the renaissance of
the nineteenth century and as an attempt to reform the Mother Church. The
early reformists, members of the "Society of Piety," were Armenians.

Their declaration to Patriarch Chouhajian asserted: "By nationality we
are Armenian and by faith and religion we are Christians."! Again, when the
question was posed to them, as to what denomination would they adhere, their
response was,"By nationality we are Armenian...we are called <Evangelical>

and have named our church The Evangelical Church of Armenia."?

In spite of the persecution, deprivation, and imprisonment, the early
Armenian reformists were determined to remain Armenian, and serve the
Armenian people. In spite of the fact that their successors were accused of
being "unpatriotic" and "schismatic,” the Armenian Evangelicals did not resign
from the Armenian nation, nor did they withdraw their participation and con-
tribution to the Armenian causes. In self-defense, the Armenian Evangelicals
also reacted negatively. Thus, both camps indulged in the sport of blaming each
other and in name calling, which resulted in prejudices and ill feelings. As time
went by, however, passions gradually decreased. The spectrum of feelings
moved from animosity and hatred to tempered dislike, 0 indifference, and
reserved acceptance of each other.

It would, of course, be naive to think that all the reservations between
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the sides dissipated. Yet, there was a change of attitude. Several factors became
conducive to this change. For one thing, the rapid expansion of the Armenian
Evangelical movement, the official confirmation of the "Protestant Millet,” the
gradual gaining of respect through the manifold contributions of Armenian
Evangelicalism in the religious, cultural, social and educational realms of the
Armenian national life came (0 convince the masses that the Armenian
Evangelicals were not an undesirable element within the nation. Then came the
sporadic massacres and pogroms perpetrated by the Ottoman Turks toward the
end of the nineteenth century, and the Armenian genocide of 1915-1918 pre-
meditated and perpetrated by the Young Turks, which came to convince the
Armenian masses that they are not enemies (o one another, but they are all
indiscriminately victims of a common "enemy;"” that the blood in the veins of
Armenian Apostolicals, Evangelicals and Catholics is the same everywhere.

Furthermore, both the Armenian Apostolic and Evangelical Churches
began to realize that besides sharing a common national and cultural heritage,
they share common experiences, common concerns and problems, common
gripes and grievances, common fears and frustrations.

The realities of the genocide and the so-called "white massacre;" the
assimilation of Armenians and the gradual disintegration of its cultural values,
taught the Armenian masses the important lessons of accepting one another and
cooperating with each other. Thus, a number of cooperative venlures were
undertaken in the aftermath of the World War I and the post-exilic period of the
diasporan Armenians. The National Sanatorium in Azounieh, Lebanon, the
Armenian Old Age Home in Aleppo (both founded by Armenian Evangelical
ministers), and the Birds' Nest in Jibeil; the quality leadership provided by
Armenian Evangelicals to the Tashnag, Ramgavar, and Henchagian poliucal
parties; the widespread support of Armenian General Benevolent Union by the
Armenian Evangelicals; and many other contributions of the Armenian
Evangelicals facilitated the desired cooperation.

Then came the joint commemoration of the Fiftieth Anniversary of the
Armenian Genocide, which was celebrated throughout 1965 by Armenians of
all persuasions, in all parts of the world. These joint observances prepared the
ground for further cooperation among the three Armenian denominations --
Armenian Apostolic, Catholic, and Evangelical Churches. Two noteworthy
events, however, in the contemporary Armenian ecclesiastical history became
significantly conducive to the strengthening of the ecumenical spirit and rap-
prochement of the Armenian Apostolic and Evangelical Churches. The first
was the official visit of the then Moderator of the Union of the Armenian
Evangelical Churches in the Near East, Rev. Hovhannes Aharonian, to the
Holy See of Echmiadzin, Armenia, in 1965, at the invitation of Vazgen I,
Catholicos of All Armenians, on the dual occasion of the 50th anniversary of
the Armenian Genocide and the 10th anniversary of the coronation of His
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Holiness as Catholicos.? The second was the bold initiative of a veteran minis-
ter, the Rev. Senekerim K. Sulahian, in 1966, who, during a joint celebration of
Vartanants, of St. Vartan's Day. in New York City, made a public request of
Catholicos Vazgen I, the Supreme Spiritual Head of All Armenians, to “con-
sider seriously the rescinding of the Act of 1846, as issued by Patriarch Matteos
Chouhajian, and thereby tear down the wall between the Apostolic Church and
the Evangelicals, opening the door to cordial and affectionate relationships

between both Churches. "4
In 1968, the Executive Committee of the Armenian Evangelical Union
(AEU) of Eastern States of America and Canada decided to pursue this matter,
and the following year, the AEU of California followed suit. When the merger
of these Unions resulted in the formation of the Armenian Evangelical Union
of North America, an Ecumenical Task Force was appointed. A similar com-
mittee was appointed by the Primate of the Eastern Diocese of the Armenian
Apostolic Church of America, under the name of the Rapprochement
Commission. The two ecumenical commitiees began a dialogue between the
Armenian Apostolic and Armenian Evangelical Churches. They met under the
joint leadership of Archbishop Tiran Nersoyan and the Rev. S. K. Sulahian.
The commission classified the general agenda as follows:
a) The excommunication act of 1846.
b) The joint application of methods to strengthen the national conscious-
ness of our people.
¢) The mutual use of the buildings and facilities of the two churches,
whenever needs arise and wherever possible.
d) Joint conferences for spiritual renewal and mutual enlightenment.
e) The participation of both churches in each other's services and cere-
monies.
f) The examination of the extent of agreements of the two churches on

doctrine and ecclesiology, and the preparation of studies thereon 3

The Rapprochement Commission held eight meetings between
October 12, 1970, and December 14, 1971. The meetings were alternately held
in the Armenian Diocesan Headquarters and the Armenian Evangelical Church

in New York.%
The Commission made a number of recommendations (o its respective
bodies, which included the following:

1. To take cautious, circumspect, yet firm steps, in the direcuon of future
organic union, no matter how indefinite and how far in the future that
prospect may seem to be. The preparation for such a proposed com-
plete union must be carried out gradually, so that the means employed
may lead to general harmony, and not give way o new misunder-
standings, or result in disappointments.
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2. To promote mutual respect, goodwill and cooperation among the peo-
ple of the two Churches, stressing our common nationality; the
responsibility thrust upon us by our common history, tradition and by
our forefathers, as well as the primary demands of our Armenian
Christian faith. At the same time, to reject the idea of opening new
controversies and misunderstandings, using as pretext the history of
division of the two Churches. Specially, going beyond the level of
simple tolerance and common civility, to make an effort to bring about
gradually, on a deeper and broader basis, closer relationships, as a
result of the efforts of rapprochement between the two Churches.

3. To encourage mutual participation in each other's services and religious
ceremonies, as much as prevailing circumstances and the established
order permit such participation.

4. To make possible, for the clergy of both Churches to exchange pulpits
on appropriate occasions and under certain conditions.

5. To encourage the joint undertaking of general community type solemn
gatherings, important celebrations, cultural projects, national com-
memoration and educational programs, taking advantage of opportu-
nities presented to create an atmosphere of harmony.

6. To facilitate the mutual use of church buildings and social halls of one
Church by the other, for public or special purposes, wherever it is nec-
essary and whenever possible.

7. Occasionally, fto organize and hold joint conferences or meetings on a
district level, to discuss religious and social problems, primarily con-
ceming the two Churches. Also to organize joint Bible-study groups
in the buildings attached to the Church or elsewhere, and on such
occasions to pray together, in accordance with an agreed program.

8. Through such assemblies and special celebrations to make an effort to
study such topics as Church organization, spiritual ministry, holy
sacraments, religious ceremonies and similar subjects, in order to
facilitate the growing understanding and agreement between the (wo

Churches and thus pave the way 1o future union.®
As a result of these ecumenical dialogues, two historic Armenian

Clergy Retreats were held; one in California, with the participation of the cler-
gy of the western Diocese of the Armenian Apostolic Church and the Armenian
Evangelical Ministerium in California, in 1974; the other, at St. Benedict's
Retreat House in Peekskill, New York, in 1975, with the participation of the
clergy of the Armenian Diocese (Echmiadzin), the Armenian Prelacy (Cilicia),
and the Armenian Evangelical Union of North America.

Unfortunately, in ecumenical endeavors, these retreats proved the

exception rather than the rule, because the recommendations of the
Commission were not implemented.
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Undoubtedly, the Rapprochement Commission's Report was a most
welcome development. It was a very encouraging phenomenon that represen-
tatives of the Eastern Diocese of the Armenian Apostolic Church of America
and the Armenian Evangelical Union of North America seriously deliberated
the question of church reunion. Their report, submitted on February 12, 1972,
to the "proper authorities of both Churches,” raised hopes in both camps.
Unfortunately however, Vazgen I, the then Catholicos of All Armenians, unex-
pectedly and abruptly put an end to these ecumenical dialogues,

In his letter of December 30, 1972, to Archbishop Torgom
Manoukian, the Primate of the Eastern Diocese, His Holiness Vazgen I, in a
negative mood, stated that "The Report of the Rapprochement Commission
does not correspond with the objectives of the Bishop's Council (held in 1968,
in Echmiadzin, Armenia)." He added, "We wish to offer invitation of union to
our Evangelical children and to submit to their kind attention, that to arrive at
that goal...it is necessary to adhere more firmly to the canonical and tradition-
al principles, understandings, and hierarchical structure...only they become the
supreme pledge of the perpetuity of the particular survival of Armenian
Christianity...and the spiritval, cultural, and national unity of the Armenian
people.” He then concluded with a rhetorical question, "Are our separated chil-
dren, Catholic and Protestant, prepared to hear the invitation of the Mother

Church of the Armenians?"’

This letter was a complete shock to the members of the
Rapprochement Commission and many ecumenically-minded clergy and lay
people from both Armenian and Evangelical Churches. Of course, there were
reasons for this unfortunate "letter.” There were internal and external pressures
on Catholicos Vazgen; perhaps there were factors and circumstances beyond
his control! But whatever the causes, there was no justification for such a dras-
tic decision!

Times have changed, leaders have changed, and circumstances have
changed since the writing of the letter. Almost a guarter of a century has
elapsed. Political circumstances have changed -- the Soviet Union has col-
lapsed, Armenia is a free and independent country, the cold war is over and
there is a new catholicos on the throne of Holy Echmiadzin, in the person of
Catholicos Karekin 1 (formerly Catholicos Karekin II of the See of Cilicia),
who not only is endowed with wisdom, Christian statesmanship, and good will,
but also with an ecumenical spirit. He can revive the ecumenical dialogue
between the two churches; he can also initiate the implementation of the reso-
lutions of the Rapprochement Commission, and pursue the ecumenical endeav-
ors cherished by concerned Armenian clergy and laity from both Churches.
Undoubtedly, he will find genuine support from the present pontiff of the Great
House of Cilicia, Catholicos Aram I, who is a highly esteemed leader in the
World Council of Churches and an equally ecumenically-oriented leader of the
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Armenian Church.

In 1996, several developments took place which reaffirm our belief
that both the Catholicos of All Armenians, His Holiness Karekin I, and the
Catholicos of the Great House of Cilicia, Aram [, are open 1o closer relation-
ship with the Armenian Evangelical Church. These include:

a. Their visitations to the Armenian Evangelical institutions during their
pontifical visits to their North American constituencies (Karekin [ in
January and February, 1996; and Aram | in June and July, 1996);

b. Their public acknowledgements that Armenian Evangelicals are part
and parcel of the Armenian nation;

¢. Catholicos Karekin's recognition of Armenian Evangelicals (Dr.
Jack Abdulian and Mrs. Zevart Apelian) for their services to the
Armenian nation;

d. The invitation of this writer, the Rev. Tootikian, by the Executive
Committee of the 1700th Anniversary of Christianity in Annenia to
a Consultation Conference, June 14, 1996, in Paris, France;

e. Catholicos Karekin I's videotape message and letter, and Catholicos
Aram I's letter on the occasion of the International Celebration of the
150th Anniversary of the Armenian Evangelical Church, held in Issy-
Les-Moulineaux, France, from June 27-30, 1996.

f. Catholicos Karekin I's warm reception of the Armenian Evangelical
delegation on Sunday, July 7, 1996, at the Cathedral of the Holy
Echmiadzin, on the 150th Anniversary observation of the Armenian
Evangelical Church; his recognition of the Armenian Evangelical
Church and her contributions to the nation during his sermon that
moming; and his presence, with high ranking Armenian clergy at the
public celebration in Yerevan, and his special message to all
Armenian Evangelicals in Armenia and the Diaspora.

The effectiveness of both Armenian Apostolic and Evangelical
Churches lies in their spiritual strength, and that can be realized by unity -- of
purpose, in Christian ideals and in hearts.

All Armenians are bound together for weal or woe. They must be uni-
fied into one national family. Their solidarity is based on two important princi-
ples. First, they are all one in Christ. They are bound together by Christian ties.
They must so guide their thoughts that they may realistically weigh the issues
of life, and seeing their religious life as a nation, may move beyond provin-
cialism to a well grounded commitment to the building of God's kingdom.
Secondly, their unity is based on a simple principle that they all belong to one
Nation united in destiny and indivisible as an entity. They are the same on the
basis of Armenianism.

At a time when the 10ss of social cohesion in Armenian community
life has prompted many Armenians (o search for spiritual aliernatives, and at a
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tume when all concerned Armenians are troubled by the problem of assimila-
tion, every responsible Armenian leader should accept the necessity of putting
national interests above partisan and parochial considerations. It will take an
active commitment on the part of both individuals and organizations (o create
a climate of reconciliation, to stretch out the hand of forbearance and to carry
the noble torch of brotherly love among the Armenians.,

The time has arrived for the Armmenian Evangelical Church to rededi-
cate itself 1o its past goals and to heed the voice of the future. Armenian
Evangelicals should regard their Church as a vital cog in the great national
scheme of things and give themselves a chance (o achieve true fulfillment. This
can be done most effectively with the Armenian Apostolic Church.

The road to unity is not paved and smooth; it is a rugged road.
Undoubtedly, there are important differences between the Armenian Apostolic
and Armenian Evangelical Churches which present some problems. There are
doctrinal, theological, institutional, and liturgical differences. There are also
differences of outlook, orientation and custom.

In spite of all differences, however, the Ammenian Apostolic and
Armenian Evangelical Churches are not poles apart as some seem (o think.
Even if there are significant differences, the two Churches have much in com-
mon and they can still unite in most essentials. Both the Armenian Apostolic
and the Armenian Evangelical Churches, for instance, share belief in the same
doctrines:

- the Nicene Creed;

- the Holy Trinity -- God the Father, the Son, and the Holy Spirit, the
Creator, Redeemer and Sustainer of mankind;

- the same Jesus Christ, in the redemptive act of God through Jesus Chnst;
that this redemptive act is centered in the birth, life, ministry, and death
and resurrection of Jesus Christ;

- the Holy Spirit, Who is present and active in this world and among His
children:

- sin, atonement, redemption, grace, salvaton, and eternal life; that all
men are corrupted by sin and cannot save themselves; that atonement in
the work of Christ reconciling God and man: that God's grace is free;
that salvation is the sum total of the good that comes to men through
God's free gift by grace and through their own free acceptance of what
He offers and their conformity to His will; that eternal life is the climax
of God's gift to men through Christ:

- the Church, the Body of Christ and the fellowship of those who are com-
mitted to Him:

- worship, prayer and sacraments;

- the Bible, which contains the Word of God;

- a Christian way of life: the moral and ethical demands of a religion that
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calls for allegiance to Christ, purity, justice, mercy, love, service and
good will among men.

At present, the two Churches are not far apart even in non-essentials,
such as use of vestments, symbolism, observances of holidays and festivals. In
recent years there has been a liturgical revival in the Armenian Evangelical
Church. The old puritanistic antagonism (o all Kinds of formalism is not char-
acteristic of the Armenian Evangelical Church anymore. The liturgical renew-
al in some Armenian Evangelical churches has created not only a revival of
interest in worship and rituals, but has also brought about changes in church
architecture, in the arrangements of sanctuaries, in the use of symbols, in the
attire of ministers, and in the observance of traditional seasons of the church
year.

In appraising the prospect of a union between the Armenian Apostolic
and Armenian Evangelical Churches, one who stands wo closely within his
own denominational tradition is likely to accentuate the differences and diffi-
culties that must be surmounted in attaining union. It is important to realize that
there are many similarities, common experiences and common meanings, even
in dissimilar practices, as well as great possibilities of rapprochement and rec-
onciliation.

Admittedly, complete and final merger is not an immediate possibili-
ty. But it is very encouraging to know that the Armenian Apostolic Church is
not only interested in rapprochement and unity but considers that "theological

and doctrinal matters would be the last step on the long road to union."® In
some Church traditions, such as in the Greek Orthodox Church, uniformity in
matters of faith is a prerequisite and a categorical imperative to any Serious
talks or merger. Such religious traditions maintain that before there can be
union among Christians, there must first be full agreement in faith that there
can be only one basis for union -- the fullness of the faith. The Greek Orthodox
Church rejects the whole concept of "intercommunion” between separated
Christian bodies and admits no form of sacramental fellowship short of full
communion.?

In our day and age, Armenians have to understand that the totality of
the Armenian people is bound up as one indivisible unit. What happens 1o
Armenians in one place affects the destiny of Armenians throughout the world.
In recent years, the tragic earthquake in northern Armenia, the Azeri massacres
in Baku and in the historic Artzakh, the Turkish and Azeri economic blockade
of Armenia, the heart-rending suffering of the Armenian people in their
Fatherland in the face of enormous hardships have awakened all Armenians (0
the stark realization that none of the religious or political groups is self-suffi-
cient in itself. Thus, all Armenians must recognize that a chain is only as strong
as its weakest link, and they must be sure that every link in their chain is forged
just as strongly as another. Each component of the nation must realize that it is
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a link in an endless chain, and to be an Armenian is to have a bond with every
other Armenian, no matter where or in whal circumstances.

In short, the Armenian Apostolic and the Armenian Evangelical
Churches must be unified in spirit. Their solidarity is based on two important
principles:

a. All Armenian Churches and all Armenians are one in Christ;
b. They belong to one nation, united in destiny and indivisible as an entity.

Their greatest challenge now 1s to be one strong nation serving God
and mankind in the name of our Lord Jesus Christ.
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<w) Wiknwpwiwlywi Pwptbnpngyuljul Cwpdmdh dGGnngh wnwehl huy opt
wlinp wnwlnpnltpp hwiwwnwghl, hwunwintighG t wlntgh, pt hw) thG hpkGp ta Yyp
UGuwghG whpwdwi SEY dwup hwymptwb i Qw) Gytntghh, nt Gpt jhwnwquihl junw-
ugui pwdwlnuip wyn nw wluniwy: Uwlw)6 wwuGwdbwlitp bop wywumwhnn nhy-
ptinG Glwl gnjg vy, pt hwyp hwy tp' hGy gnylh e Bpulgh, hGy hwowunph e hunw-
wwdph, h'Gy Bytintghh bt jupwinuuwimpbiwb w) yunlwitp: bpwywimptwb ity hw-
Jp p20wdh skp huymG, m Gpt wwh dp Gque wynute’ wpnbunwu bp wihlju bodwdu-
Guyunnp: Ppuubnpbw Gt pnynp YnndtipG wy znunn] wlngpunupdwd, np hptGp Sty
thG hptilg wigbiwm], wgquhG v Gwlmpujhl dwnwlgny. hpliGg wuymud b hpklg
yhdwynuwd thnpdwlplbipnyg i thapdmphiGitpny, nuutpny bt mwnwywlplbpny, b
Juunyg ni nwglwuyny: WikihG" wjljulwb GntnGh 3hulwdtwlp’ 1965h6, Bywe gn)g
nwine pt GnyGG EhG hphlp’ huybpp, e wyn hul Wwmwnny wihpudbm Ep downbiGuy
hpwpny, dtinp Lplwpk) hpwpm G hwdwgnpdwlgh npwytu Sty Swpdh, Sty hngh b gty
wipnneniphl:

Ujuytu tp np 1965t6 uljubw) wnwpbpulwi t unbnwpwiwlwl hwwmnwdGbpp
hwjmptiwG hnpdbghl dontGuw) hpwpne: Upnupbic 1965h6 <bp. 3ndhwGGtu Uhwpnb-
twlh wuwwmolwlwh wygnyp EedhwdhG’ Ynnphigwl woqupwdwl vwngwlnymbpp,
Gunipw) pwghG {tip. UkGtptiphs UpiwhtiwGhG, np U Gapph Gt Yujugnn Ywpnu-
Gwlg wolwlywmwpmphiwb dp ppugphl hpwupwpwlun b wwmolwwtu fulnptp U-
dhGw)6 Qw)ng Lw)jpwuytin Lwqqhl UnwehGtG np gtipg ww) hw) witimwpu Gl iih-
pmntd Mnpuny wwwnphwpp Uwnpknu Inifuwdtiwbh gpud pwlwnpulphi:

Utipdtignudh ulqpGuljul wju wpnwjwynnphGieptl buop tp, np 1966h6 huly Uhw-
gtiw) Lwhwlgltpm 0k uljuwl 2wpdhy Ynnitipp b gnynipbiwG YngtighG UtipdtigdwG
3wlidGwlumidp dp, np qpuntp Stipdbgnuth hwpgny, B upbihnipbiwl upwpuguighG ynn-
dbpp phiptp hpwpnu:

BwldGulunudpl hp wnwehl hwlnhuynudl mGtigur 20 Uwghu 1970p6, npmG ju-
enprtighl tiopp mphGtip. Gn)6 2pewlhG Yuwjwgwi Gut puqiwpht tplluountpGGtp, w-
nopph tt thnfuhwuljugnnmptiwG hwdwp fudpulul wnwéGugmiGhp 19746 ta 1975hG,
wju YEpehGGhpmb dwulwlgbgwl hGyuytu Wknwpuiwywl GytntghGipn Gn)Guytu
Gt Unwpbijwlwl Uwgp bytntghh EedhwdGwlwi bt Wiphipwuwlwl Upnnltipn
YpolwlwGitip: Shpwl Upp. LhpunjtwGh Yuwpnng nt 64mG nbwwpnipbw nwy Utip-
dtigdwl SwhdGwlunuipG h Jtipen) 1972h YtubipmG hwuwn npn) bgpuljwgnphtGGipm
Gt yunnpwuintig hp ntintywghpp. np Gnylhtinw)l jwldGnibgut Yandkpnt wunlw
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dwpdhGGLpmG:

Lun ufuniwd gnpop, uwlw)b, whwlGlyw Yepwnyg Yuubgun dbhwihwn hwjpw-
wlnhl 30 Mhlwbidptip 1972 pnuwlhp Guiswyny np nupnmbgu JwlAGwhnuiph wnb-
Guytin LhpunjtiwG UppuquihG... Cun wyn ghphG wbnbliwghph pnjuwlnuymphiGp
stp hwiwwyuinwufuwGp 1968h6 E9thwdhGh bk Yujwgwd buyhuynynuwlwi dnnn-
yh npnmdGipmG. wjumhwbntipd, hp ghpny, Yhhwwnp (w)l Yp pwlwp nmnp <w)
tytintighhG pninp winlg wngty, npnlp whuwlwpl Y plnmGhG winp hhiGwlwa Ywln-
Gl uyqpmGpGtipp b BYtnbkgwlw Ywpg ne uwppp:

1972t6 wunhG wigun down pwnnpr qup, bt infuniigu Jwin puwG hwgmG punw-
pwyw(, pGytpwjhG tr wqquhG Ywlptl Gopu: Uydd Yul Ypobuwlw, pytpuwihG b
wqquiphG Gnp ntiptip G Gop nbywywpniph (. unbndnuwd 56 Gnp wwjwiGhp b jwnwg
blwd’ Gnp wnntiwGtip, npnlp wibith nhphG Y pGow)kG hwy hwdw)GpGtpn b Yondtpm
Swingmil hpwpn: EgdhwohGh Umpp Upnrhl quhwlwy Swptiqht U WekGw)6 hwjng
Ywpnnhynup i YhihhbwG Upnnh quibwljug Upwd U fupnnhlynup jugunGh b0 ng Shugl
hptiGig She-tytntgwlwl jupwptpmphiGGtipnt upnpugmpbudp’ wyy Gwlwiwbn dw)
Wikinwpwlwywmpbw hwinty hpkGg mitgwd Yegnuudpny: W shwl punupwljwl
bt qunuithwpwljwl wwp m wwn hnbhp, b wiluie ©hwypbGhpp: Wiu pngnpp Yp Yug-
Uh6 qpuinululp Ynnpitpne Swingnuihl b ppuphweljwgnnmpbwl Yupthmpbwl: Wk-
1hG’ uthhinpbiwG ww)dwGitpp Gy winlGgdt junmugwgnn «uwyhnwly gwpne»p hpwdwju-
Qi Yp nupdGhG Ynnitipnt SomnbignuiG hpwpnt’ quul nprnlnuhG hwelwgnnmpbwb dp
LgptipmG, npwtugh withntnth, Shwlw) b qopwiliwg hwyniphiGp: b Jbpgn) wjuop 2w
wnlith mnbwGbp Yol wiowmn hlwd Ynndtpp hpwpnt hbn Shwglbim G ppupm qont-
1n pwii pt pwdGbim quGnlp YpolwlwGEE b hwiwylpw)hGtG dhizk Yunmgnuudpu-
JhG G pGytpwhG mmbugGhpp: Wazmpwn widhowlpwb Yupbihngph dp gt wipnngw-
JuG by JipeGuwlwG Shwdmnuip YandtpniG, vwlw)i wibpwdbym b dhwbquiplnihzn
plnmGhy, pt hwy donnympnG uinhuynuud b ppwg Oty G ShwuGwlwl wnGnuuql hngh-
wku, hiwgwlwGoptl tr wqgnyhG, npnihtinty, K6ty Y Egpuluglt jonnuwdwghpp.

«w. Pnnp hwy blhtintghGtpG m hwytpp Gty 66 Lphunnuny, (L]

«p. WGnGp Yp wywnlpwGhG Sty wqgh, Shugwd b6 Gwlunwghpny b wihwnwib-
1 BG npwku wipnneniphilisn:
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