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FAITH AND THEOLOGY

The formal recognition of the Armenian Evangelical Church was
granted by the Ottoman Sultan Abdul Medjid on November 27, 1850. The first
Armenian Evangelical Church, however, was established at Pera, Istanbul (then
Constantinople) four years earlier, on July 1, 1846.

Armenian Evangelicalism is basically a religious movement repre-
senting both the tradition of Protestant Reformation (and the later spiritual
renewal movements of Pietism and Puritanism) and the Armenian Apostolic
Church. The early Armenian Evangelicals claimed that they followed "the doc-
trine of our Lord Jesus Christ" and obeyed the Gospel, and consequently were
"members of this one, Catholic and Apostolic Church."They insisted that, like
their Mother Church, they received the Nicene Creed of the Church...and could
be considered as regular members of the National Church by simply receiving
the ancient (Nicene) Creed.!They objected that the "New Creed" Patriarch
Matteos Choubadjian, the Patriarch who excommunicated them from the
church, had "invented" in 1846 was contrary to Holy Scriptures, and conse-
quently, they could not subscribe to it. They stated that the "true foundation and

perfect rule of Christian faith is the Holy Scriptures alone."?

THE “CONFESSION OF FAITH” VERSUS THE “NEW CREED"

In the course of time, the Armenian Evangelical Church adopted a
great deal of Protestant teachings, principles, and theology. These imported
influences did not touch the Nicene Creed, adherence to which was emphati-
cally reaffirmed; but they included a declaration of freedom of conscience and
a number of affirmations to express the Church's views of the truth on points
not explicitly covered by the "Ancient Creed." These affirmations at first were
formulated by the Armenian Evangelicals in response o Patriarch
Chouhadjian's "New Creed." They were hammered out by men who were on
the firing line. In facing accusations and excommunications, Evangelicals were
forced to think out and declare the implications of their convictions. After issu-

ing a bill of excommunication against priest Vertanes on January 12, 1846,3 the
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Patriarch demanded that the Evangelicals sign the "Paper of Recantation"

declaring that they were "deceived by the wicked enticements of Satan"4 and
renouncing all further communication with the missionaries. Moreover, the
Patriarch had wamed all the Armenian Apostolic churches in Turkey to
"beware of the seducing and impious followers of false doctrines of the mod-
em sectaries” (i.e. the Evangelicals).

Thus, the first authoritative statement of faith by the Armenian
Evangelicals, the “"Confession of Faith," was prepared in response (o the so-
called "New Creed" formulated by Patriarch Matteos Chouhadjian. The "New
Creed” composed of nine articles, spelling out the position of the Armenian
Apostolic Church, was presented to the Evangelicals as a sign of orthodoxy.®
It dealt with such important issues as salvation, the church, the sacraments,
Apostolic Succession, the saving ordinance of the church, the Virgin Birth, the
intercession of saints, the creeds, the rites and ritvals, and the hierarchy of the
church.”

The "Confession of Faith," composed of twelve articles, was both a
response (o the Patriarch's "New Creed” and a statement of the theological posi-
tion of the newly organized Armenian Evangelical Church. It reaffirmed some
important beliefs common to all Christian Churches, as set forth in the
Scriptures, and the doctrinal decisions of the early General Councils. It reaf-
firmed, for instance, the Apostolic and Catholic belief in the existence of "one
only living and true God, the Creator, Preserver, and Governor of the
Universe”;8 the mystery of the Holy Trinity, the Father, the Son, and the Holy
Ghost as One God:? the work of the Holy Spirit; the reality of sin; atonement;

forgiveness and redemption; the existence of eternal life;10 Christ's role as
Head of the Church; the resurrection of the dead and the promise of eternal
life."11

The "Confession of Faith" rejected some important concepts, beliefs,
and practices as presented in the Patriarch’s "New Creed." It rejected justifica-

tion by faith and good works!2 and it affirmed that justification and salvation
are by faith alone; that salvation is God's free gift: that it cannot be earned or
purchased by any kind of meritorious works, such as "fasting, alms, penances,
or other deeds of our own."13

The "Confession of Faith" rejected the concept that there are Seven
Sacraments -- Baptism, Confirmation, Penance, Communion, Ordination,
Matrimony, and Extreme Unction -- and that they have saving power. It
claimed that there are two sacraments: Baptism and the Lord's Supper
(Communion), "the former being the seal of the covenant, and the sign of the
purifying operation of the Holy Spirit, and the token of admission into the vis-
ible church"; and the latter, “a perpetual memento of Christ's atoning love, and



a pledge of union and communion with Him and with all true believers.” !4 It
rejected the Apostolic Church's belief that baptism, auricular confession, and
penance are saving ordinances to be supplemented after death by the Mass,
alms, and prayers. !> It maintained that salvation is through the grace of God by
faith. Faith represents man's willingness 1o be saved on God's terms. It reject-
ed veneration of images and the relics of saints, as well as devotion to the
Virgin Mary.16 It affirmed the biblical view that besides God, no other being
is to be worshiped and adored, and that "each person in the sacred Trinity is
worthy of our worship, which to be acceptable, must be offered through no
other mediation than that of Jesus Christ alone; and that the use of relics, pic-
tures, images of any sort, in any act of worship, and of the intercession of

saints, is directly contrary to the Scriptures."!7

“GUIDE FOR MEMBERS OF THE EVANGELICAL CHURCH”

With the passage of time, the Armenian Evangelical Church was
greatly influenced by Protestant theology. Within a decade of her inception, she
had already entered the mold of American Protestantism. Thus, the very same
Armenian Evangelicals who had told the American missionaries, "we do not
need to adopt any foreign denominational polity...but wish (o restore our
Mother Church to her former Apostolic orthodoxy,”!? became obliged in 1855
to adopt a constitution and catechism entitled, Guide for Members of the

Evangelical Church, prepared by the American Protestant missionaries, 20

The Guide for Members of the Evangelical Church, besides repre-
senting by-laws of the early Armenian Evangelical Church, was indeed a
guidebook to Evangelical theology. It is one of the earliest documents which
sets forth the important tenets that distinguish Evangelicals from Apostolicals.
One of its purposes was (o state in simple terms the basic convictions and affir-
mations of Evangelicalism. It also stated some of the beliefs and practices that
are alien to Evangelicalism.

The Guide for Members of the Evangelical Church presents the fol-
lowing distinctive affirmations of Evangelicalism which, then as now, are the
basic principles of Protestantism; namely, that a man is justified by faith alone,
without works; a man's salvation depends entirely on divine grace; the Bible is
the only Christian norm and pracuce; all believers are priests, not only on
behalf of themselves, but also on behalf of each other.

The book explains the nature and the meaning of the Sacraments of
Baptism and Communion. Furthermore, it deals with the other five "lesser
sacraments” which the ancient churches accept, but Protestantism does not. It
criticized the Armenian Apostolic Church for not separating Scripture and

Tradition.2! )
In this early Evangelical document, one can clearly see the strong the-
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ological influence of the American missionarics. Most of these missionaries
were graduates of Andover Theological Seminary who, in tum, were greatly
influenced by the new theology of Hopkins and Jonathan Edwards -- a theolo-
gy which made much of a personal religious experience, of a new birth through
trust in Christ, commitment to Him; it sought to win nominal Christians to an
acceptance of the Gospel; it advocated a revivalistic kind of preaching. This
was theology of anti-celibacy, anti-ceremonialism, anti-monasticism, and anti-
episcopacy.” The Guide for Members of the Evangelical Church is a reflection
of the American missionaries’ thinking. The life principles of Evangelicalism
are described here 1o be the doctrine of justification by grace alone, through the
merits of Jesus Christ, by means of living faith. One of the major thrusts of the
book is to define Evangelicalism and to insist that the Armenian Evangelical
Church is a Scriptural Church, and that the sufficiency and unerring cernainty
of the Bible is the only norm of all-saving knowledge. Here there is an empha-
sis on evangelism; an urgency to proclaim the Kingdom of God. The
Evangelical person is urged to take seriously the "great commission,” namely,
to preach the Gospel to everyone.2?

COMMON AFFIRMATIONS AND CHERISHED VALUES

In spite of the diversity among various Armenian Evangelical church-
es and groups, there are some common convictions and some cherished values
shared by all Armenian Evangelicals. In fact, beneath the observable diversitics
and differences, there is a solid body of agreement which the Armenian
Evangelical Church shares with the rest of Protestantism. These principles and
values originated with the Reformation Movement and were crystallized in the
course of time.

The distinctive affirmations and cherished values of Armenian
Evangelicalism are as follows:

1. Justification by Faith Alone. This was a central principle of the
Protestant Reformation. Justification means an accommodation with God -- the
establishment of a joyful relationship with Him. It means that people cannot
justify themselves. They cannot make themselves right with God. God alone
justifies them by virtue of the sacrifice and death of Jesus Christ. [t is with the
undeserved grace of God, through Jesus Christ, that the repentant sinner is
brought into fellowship with Him,

God, through the atoning work of Jesus Christ, restores the broken
relationship between rebellious and sinful man with Himself. It is by faith that
a man receives this free gift of God. Faith is belief that God has actually pro-
vided in Jesus Christ a mediator between Himself and man. Faith is also trust
in Christ to do this work of reconciliation. Furthermore, faith is fidelity or faith-
fulness “in maintaining that belief and trust and living in accordance with that

<newness of life,> which comes through union with Him 24
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“Justification by faith” means that people cannot earn God's favor by
performing meritorious acts, or by the merits of saints. It is a rejection of the
performance of set tasks of devotion 1o eam merit for oneself or a share of those
that the church had at its disposal in its "bank of merits,"25 Salvation is a gift
from God (o man, given on the sole condition of faith alone -- sola fide.

2. Priesthood of all Believers. This is an affirmation and an assertion
that every believer has the right of direct access to God on his own behalf. This
is both his privilege and responsibility. This is the assertion that the Christian
can come into the presence of God, without a priestly intermediary. He can
confess his sins to God and can make his own commitment to the way of Christ.

The "priesthood of believers" is closely connected with the doctrine of
the Church. The Church is the body of Christ and the fellowship of those who
are committed to Him. This Protestant principle rejects the priestly monopoly
on the means of grace and the priesty power of absolution. Absolution is the
authoritative declaration by a priest of God's pardon of the penitent. In the
Roman Catholic Church, the priest announces absolution (o the individual who
confessed his sin. In the Armenian Apostolical Church, a general absolution is
given to a group. The form used is declaratory, meaning, simply, that God for-
gives the repentant.

Protestantism also rejects the assumption that the priestly class is a
separate class, representing the church. Furthermore, it rejects the so-called
Apostolic Succession, the historic continuity of the ministry, which supposed-
ly has been passed on, from age to age, by the laying on of hands of the bish-
ops.

According to the ancient churches, the authority of Christianity is
seated in the church, and the church is built on the episcopate. There is a hier-
archy of order, consisting of three grades of divine institution: bishops, priests,
and deacons. The historic and "valid” churches are those founded by the
Apostles, wherein the apostolic succession has been maintained by the succes-
sion of the bishops. The entire structure of these churches is that of "hierarchy,”
the root of meaning of which is "rule by priests.” The priests, themselves, are
arranged in grades with the lower being ruled by the higher.

The idea that an episcopale, in lineal and tactual succession from the
Apostles, represents this essence of the Church, and that ordination by the bish-
ops standing in this succession is a prerequisite 10 the valid performance of
Christian ministry, is alien to Evangelical mind and spirit. 2

The principle of the "priesthood of all believers” is not a denial of the
function and role of clergy. The Armenian Evangelical Church recognizes the
importance of recognized and qualified ministry. It recognized the need for
specially trained people, who can devote all their time 10 pastoral duties. For
that reason, she ordains those who have received a call, undergone pastoral
training, and have dedicated their lives (o full time Christian ministry.
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In the Armenian Evangelical Church, ministers are not a special class
by themselves. They are on equal standing with the rest of believers, except that
they are authorized by the Church to be her spokesmen, to conduct the corpo-
rate acts of worship, and to be teachers and administrators. Aside from this for-
mal authorization, they are like the rest of church members. All have the priv-
ilege and the duty to minister o each other, to be each other's “priest," espe-
cially to those in need. As part of the Body of Christ, they are all a "royal priest-
hood." They are all ministers under Christ, "the High Priest" and the Head of
the Church.

In short, Christian ministry belongs to the whole church. All
Christians, both lay and ordained, are ministers and in their own way, they are
to be as faithful and as committed to their life in Christ as possible.

3. The Liberty of the Christian Man. Another principle of Armenian
Evangelicalism affirms the conviction that a Christian has the right to think his
own thoughts, to make his own decisions, to be his own person, and to live his
own life. He is free from legalistic life; his faith in Christ frees him from
bondage to the law. This concept of Christian liberty does not mean freedom (o
do "anything under the sun,” but freedom to follow the injunction, "through
love be servants of one another.” This kind of freedom does not mean to be

wrapped up in oneself, but to live a life of outgoing concern for others.27
This kind of freedom, also, is concerned with the minority rights,

rather than the majority rule. It recognizes the importance of each individual,

regardless of his status. It respects the right of private judgment, and cherishes

freedom of conscience.28

Armenian Evangelicals, at times, may have misused or abused their
freedom; they may not have displayed absolute allegiance toward their Church.
But they have always believed in the right of dissent. They have always cher-
ished the concept that the Church, being fallible, is not the final authority; that
deep in the heart of every believer there is a higher court of appeal, his con-
science, as molded by biblical values. Hence, the religious institutions and
church organizations have meaning and value only as they serve to meet the
needs and enrich the lives of people.

4. The Concept of Vocation. The Christian is called by God to that use-
ful work for which he is best suited and which the fortunes of life bring within
his reach, whether it be a specifically religious work or secular occupation.29
The Armenian Evangelicals, like all Protestants, believe that no one calling is
intrinsically more sacred than any other. The smallest work, performed at the
right place, in the consciousness that it fulfills a divine commission, stands eth-
ically on the same level as the highest work, measured by its results. God calls
people to carry out their Christian concern in various occupations.

Armenian Evangelicals do not believe that in the Christian life there
are some "sacred” professions that may be distinguished from less "sacred"
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ones. They consider this distinction between the so-called "sacred" and "secu-
lar,” "holy" and "profane,” artificial and against the spirit of the Gospels. The
vocation of a Christian layman is as sacred as that of the minister, priest, monk,
or nun. Thus, laymen are not second-class Christians. Every Christian's occu-
pation is a service to God and his/her fellows.

5. The Sufficiency of the Bible. Armenian Evangelicals, like all
Protestants, affirm the sufficiency of the Bible as the rule of faith and practice
for Christians and for the Church.30 They believe that the Bible reveals God in
a way which will never be superseded. They also believe in the "open Bible"
and encourage individuals to read it for themselves, leaving them free 1o make
their own interpretation under the guidance of the Holy Spirit. 3!

Thus, the principle of the sufficiency of the Bible is accompanied by
the assertion that all Christians have the right and privilege to have direct
access to the Bible and read and interpret it for themselves.

The Evangelical assertion of the sufficiency of the Scriptures is a
denial of the claim that the tradition of the Church is also an indispensable
channel of revelation, through which "other truths not contained in the Bible,

but just as authoritative are transmitted."2 The Armenian Evangelical and the
Armenian Apostolic Churches differ on the question as to who should interpret
the Bible. For the Armenian Apostolic Church, the answer has always been
that the same continuing Christian community, which accepted the Hebrew
Scriptures as its Old Testament and which determined the list of books of the
New Testament, retains the final authority to interpret the Bible. While indi-
vidual Armenian Apostolicals can read and study the Bible, it is the responsi-
bility of the Church to interpret the Scriptures with authority. In the Armenian
Evangelical Church, as in all Protestant Churches, the responsibility of inter-
preting the Bible falls on the individual believer, who, assisted by the Holy
Spirit, prayerfully searches the Scriptures and arrives at a true interpretation.
Tradition is not irrelevant, but it should not be equated with or made compara-
ble to Holy Scripture.

WORSHIP

Christian worship is directed toward God. The very phrase "worship
service" denotes that. Worship literally means, "that which has worth,” or "is
worthy of honor." The word "service" implies an attitude or servanthood. The
faithful servant is not so much interested in his own desires and pleasures as in
those of his master. In the worship service, the worshiper is engaged in the wor-
ship of God; his focus is upon God, not upon himself.

The Armenian Evangelical Church is not bound by ecclesiastical
authority to a fixed Order of Worship. She belongs to a tradition in which great
flexibility and experimentation are germane. Hers may be characterized as free
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worship where a variety of forms may be used, borrowed, or created. She is free
to utilize materials from whatever source, ancient or modern,

Free worship does not necessarily imply disorderly worship. In fact,
there are a number of fundamental principles and common ingredients in the
Armenian Evangelical Worship Services.

One of the most basic principles of the Armenian Evangelical worship
is its biblical origin. It is rooted in the rich soil of biblical heritage. From the
beginning, the Bible has occupied a primary place in the Armenian Evangelical
tradition. It has been and continues to be the textbook for religious instruction,
the source book for private devotions and meditations, as well as sermons.

Armenian Evangelical worship is also "people-oriented.” It is active
and not passive. Worshipers are nol passive spectators, but are called o be
active, committed, and energetic participants in what happens. Moreover, ser-
vices are in the language of the worshipers, There is a desire to make the ser-
vice understood. The Armenian Evangelical Church has always regarded it as
her duty to offer the ministrations of the Church in the language of the people
and to increase the participation and involvement of her people in the service.

The common elements in the Armenian Evangelical worship services
are Praise and Adoration, Confession of Sins (penitence, contrition and repen-
tance), Absolution and Pardon (assurance of pardon and forgiveness), the
Hearing of God's Word (instruction and insight), Dedication and Call (inspira-
tion, offering and stimulation to action).

ORDER OF WORSHIP
The Order of Worship in the Armenian Evangelical Church may differ from
place to place, but ordinarily it consists of the following:

Musical Prelude,33 which is a period of preparation on the part of the
worshiper for his involvement in corporate worship. For each person, the
beginning of private worship starts when he enters the Sanctuary; and the music
is designed to help one enter the mood in which worship becomes vital and real.

Call to Worship is usually a passage of Scripture which signals that
the quiet meditation is over and that corporate worship begins. With that sig-
nal, worshipers move from their private worship to join with their fellow-wor-
shipers in their common praise.

Hymns are meaningful words blended with music. They can become a
most effective medium (o express a person's most tender emotions and loftiest
sentiments. They are expressive activities in which every worshiper can join.
The Armenian Evangelical hymns, with few exceptions, are translations of old
and new Protestant hymns, Most of them are translated from English. The
tunes, of course, have come from many traditions, countries and cultures.

In recent years, in many Armenian Evangelical hymnals, Sharakans,
hymns of the Armenian Apostolic Church, are incorporated, and occasionally
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one or two are sung, adding sublimity and beauty 1o the worship services. 4

Prayers have been the main method by which men have approached
God. Thie constituent parts of prayer are adoration, thanksgiving, confession,
petition, and intercession. There are various types of prayers:

(a) The Invocation, which appears near the opening of the service, is
an expression of adoration to God and a petition for His blessing upon the wor-
shiping congregation.

(b) The Pastoral Prayer is the gathering of the hopes, the fears, the
aspirations, failures, the confession, the praise. the deep needs and the concems
of the whole congregation. It represents the corporate voice of worshipers,
expressed through the medium of the minister.

(¢) The Offertory Prayer is not simply a collection taken from the con-
gregation, but a physical symbol of dedication to God.

(d) The Benediction is a scriptural prayer or an act of blessing used at
the conclusion of the service. The benediction most frequently used by the
Armenian Evangelical ministers is that normally identified as the Apostolic
Benediction found at the conclusion of Paul's Second Letter to the Corinthians
(13:14). An alternative is the blessing known as the blessing of the Old

Testament (Numbers 6: 24-26).%3

The Scripture Readings, from different parts of the Bible, occupy a
regular place in the Order of Worship. They are for the instruction, edification,
insight, and guidance of worshipers. Unlike other traditions, the Armenian
Evangelical Church has no lectionary which follows the course of the Christian
year. Hence, the responsibility for the selection of the passages to be read rests
upon the minister.

Responsive or Unison Readings are Scriptural verses read by the min-
ister and congregation, either responsively or in unison. All Armenian
Evangelical hymnals contain a special section devoted to these readings. In ear-
lier days, the responsive readings were exclusively from the Psalms. 3 But in
recent years, other portions of the Bible, as well as non-biblical sources, have
been used for this purpose. Although the section of the Armeman Evangelical
hymnal devoted to these readings is labeled "Responsive Readings,” they also
contain unison readings, litanies, versicles and responscs.37

The Sermon is the spoken word. by the preacher, designed for the reh-
gious instruction of worshipers. It is not an essay, a lecture, or an address
expressing the preacher's views, but a religious discourse explaining the writ-
ten word of God. Types of sermons delivered by the Armenian Evangelical
ministers are rexiual (using a Bible verse as a motto), expository (explaining a
biblical text, giving its background meaning and application), analogical (set-
ting forth an idea suggested by or resembling a biblical or other event), docrri-
nal (explaining a doctrine or a dogma), and life-suuational (dealing with every-



day situations). There is a common misconception among many Armenian
Evangelicals which prompts them to refer o the worship service as "the ser-
mon,"” as though the latter were the most important item in worship. It must be
noted that the sermon is only one item of the worship service through which
God speaks to the minds, hearts and consciences of the worshipers.

Other materials for worship include the Aposile’s Creed, the Glona
Patri, the Doxology, instrumental or vocal music, reading matter of a devo-
tional nature, offering, moments of concern and sharing, as well as brief peri-
ods of silence. All of these modes of religious expression represent spiritual
resources from which Armenian Evangelical ministers draw to enbance and
enrich the spiritual experience of worshipers,

Armenian Evangelical Church worship may be characterized as flexi-
ble, as opposed 1o fixed. It is a simple and direct worship, in contrast to formal
worship. It is a worship in the vernacular Armenian Ashkharhabar, in contrast
to the ancient Armenian Grabar.

THE LEADERSHIP AND LAITY OF
THE ARMENIAN EVANGELICAL CHURCH

All members of the Armenian Evangelical Church, clergy and laity,
have the privilege and responsibility to witness to the Gospel. They are in the
ministry and are called to exercise such gifts of teaching, evangelizing, healing,
preaching, and administration as God has bestowed upon them.

The Armenian Evangelical Church also recognizes the fact that some
of her members are called to full-time service for various forms of ministry in
the Church. This calling is recognized by ordination, commissioning, or other
appropriate services of dedication.

The officers of the Armenian Evangelical Churches include clergy as
well as laity. These officers are: the minister or the pastor, the associale or
assistant minister, the Christian education director, the board of deacons, the
board of trustees, the Council or the Session of various committees.

PASTORAL MINISTRY

A pastor or a minister of the Armenian Evangelical Church is a com-
municant member, who has been called by God and ordained to preach and
teach the Gospel, to administer sacraments and rites of the Church, and to exer-
cise pastoral care and leadership. Membership in the Union to which the can-
didate's own church belongs is a requirement, as well as the acceptance of the
constitution of that Union.?8

Speaking of ministry, it must be pointed out that there are varieties of
Christian ministry: parish, pastoral, clinical, educational, social, youth. There
are many common characteristics among these minmistries. Here we shall dwell
primarily on parish ministry.



MINISTERS AND THEIR TASKS

Ministry has many facets. Armenian Evangelical ministers, like other
parish ministers, are expected to perform the following tasks, duties, and
responsibilities: 32

1. Preaching. Planning and conducting worship services and deliver-
ing the Word of God and the Good News is one of the greatest tasks of a min-
ister. Preaching brings people in touch with the grace of God. It creates oppor-
tunities for people to come to terms with their Creator, Redeemer, and
Sustainer. It brings the Word of God into meaningful contact with the living
needs and concerns of a congregation. Through preaching, a minister has a
unique privilege to impart the Good News of Jesus Christ as it relates (o peo-
ple's daily lives.

2. Teaching. A minister is also a teacher. Sermons are vehicles of
instruction, and should be used as such regularly and skillfully. There are also
other vehicles of instruction. These include:

--Teaching children, youth, and adults in the church school or other
study programs of the congregation;

--Training and guiding teachers; helping them with biblical and theo-
logical understanding; aiding their planning and evaluation;

--Training and guiding other leaders of the congregation, helping them
prepare for their work and growth on the job.

3. Administration. A minister serves as "executive director” of the
congregation, working with commitiees, helping to plan the financial program
of the church, working with committees on planning and implementing pro-
grams, etc. Administrative work includes:

--Organizing committees on education (or the like) to plan and adminis-
ter those programs and actively support them;

--Working directly with planning for the congregation’s whole mission
and its ministries;

--Encouraging and guiding the development of promising innovations in
church education;

--Participating directly in the enlistment of teachers;

--Getting involved in the hiring and firing of staff;

--Managing the office work of the church.

4. Pastoral Work. A minister is also a "pastor,” as such, the shepherd
of the flock, the bringer of God's consolation. The pastor is the uplifter of the
wounded and broken hearted, the encourager of the weary and fallen. Among
other things, this task includes:

--Calling on the homes of members or at their place of work in a system-
atic program to meet each member on his or her own turf,

--Serving as the leader in the congregation - the person to whom members
turn for advice and guidance on all aspects of the life and work of the con-
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5. Community Leader. A minister is a community leader, serving as a
volunteer to help make this a better world for all of God's children. The Church
must be an inseparable part of community life, bearing its witness corporately
as well as individually. The Church must manifest its concern for community
problems. The minister must get involved in worthy communily projects edu-
cational, social, and political - as well as in the work of the denomination’s var-
ious departments.

6. Evangelism. Evangelism is the sublime calling, the vocation of the
Church and its ministers. It is an activity directed toward change in the light of
biblical witness, personal resolutions (self-perception, world view, and behay-
jor), organizations (internal activity and goals), and social structures (justice,
participation, and cOnsciousness). A minister is called to bring people into a
vital relationship with Jesus Christ - a relationship that must relate to life in the
daily sweat and lears, to business, and to all personal relationships with others.
This is one of the greatest challenges of a minister who is the "enabler” of the
people.

Evangelism may be conducted by calling on the unchurched people in
the community, bearing witness to the Good News, calling on prospective new
members, and training lay persons to be evangelists.

It must also be pointed out that a minister's evangelistic outreach must
never be limited. While maintaining the role as pastor of the local church, the
minister reaches out to the world, feeling a sense of responsibility for all
humankind. No opportunity for reaching others should be overlooked, using
whatever means and media are at hand, including pulpit, press, radio, televi-
sion.

7. Ecumenical Responsibilities. A minister should move beyond the
boundaries of the parish, having fellowship with other ministers and churches,
and participating in ecumenical groups and other cooperative bodies. The word
vecumenical,” of course, is much broader than its organized manifestations in
councils of churches at the local and national levels; it is really worldwide. It is
an exciting phenomenon to be part of the banding together of the separated
fragments of the Body of Christ in a cooperative fellowship.

In addition to all the tasks that the average parish minister performs,
Armenian Evangelical ministers are expected 10 assume some additional
responsibilities in order to fulfill their ministerial duties adequately and effec-
tively in the Armenian Evangelical churches.

Like all ethnic churches, the Armenian Evangelical Church has a spe-
cialized ministry. It has its problems and challenges in addition 1o those expe-
rienced in an average Protestant church.

First of all, there is the problem of duality: dual allegiances and loy-
alties. Outside the homeland of Armenia, all Armenians have dual national
allegiances. They are hyphenated Armenians, such as American-Armenians,
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Canadian-Armenians, French-Armenians, Lebanese-Armenians. Most
Armenian Evangelical churches have dual religious loyalties. They have
denominational ties, such as United Church of Christ, Presbyterian, or Baptist
(in Armenia). Mosl of the time, the diasporan Armenian Evangelical ministers
find themselves in a peculiar specialized ministry which requires, as it were,
constant changing of gears.

Armenian Evangelical ministers must dedicate themselves to the
preservation and perpetuation of the Armenian heritage. They must preserve
their heritage, because from their heritage they gain a real sense of roofs and
belonging, without which they are rootless and hopeless. That heritage pro-
vides them a body of experience through which they gain knowledge and wis-
dom, and without which they would be unrelated 1o the present,

LAY MINISTRY

Ministry is the work of the entire church. God's call is to all people.
The mission of the church belongs to the whole people (laos) of God. Many
churches are trying to suggest this emphasis on the front page of their Sunday
bulletin, under the heading, "Ministers: all the members of the church.”

Moreover, the task of witness is that of the whole community of God's
people. In the Church, there are many different gifts, many different stages of
maturity, but the work to which the Church is called requires the witness of

every member, in the place where he/she lives and works 40

A viable church will find its membership serving as co-pastors to each
other and to the larger community where they live and work. The whole church,
including the clergy and lay people, should move together as one team, as the
people of God, to enhance the mission of the church in the world. In reality, lay
people are the general practitioners of the parish; the clergy are called to be the-
ological specialists -- the grass-roots theologians within the community. In
other words, ministry belongs to the church. Ministers live in the midst of peo-
ple, providing the climate in which lay leadership can be nurtured and
expressed. The usual expectation is for pastors to lead from the front, develop-
ing into a "one-man show" (o the detriment of the congregation’s gmwth.‘” The
church cannot be effective if it is not convinced that, primarily, the work of the
church is the ministry by the laity.

In the Armenian Evangelical Church, the lay people play an important
role. Lay persons have the opportunity to take an active role in the life of the
church, not simply in its organizations, but also in ecclesiastical matters. The
Board of Deacons of any local church, for instance, is called to look after the
spiritnal welfare of the church. The deaconate is called 1o assist the minister in
the conduct of the worship services, as shall best promote the welfare of the
church, and in the preparation and administration of the sacraments. It is the
privilege and duty of the Board of Deacons to minister 1o the needs of the poor,
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the sick, the sorrowing, the aged, the indifferent and the stranger; act with the
minister in considering applications for membership in the church, and make
recommendations pertaining thereto: find ways and means to enhance the
church membership; seek to awaken an intelligent interest in evangelistic and
missionary causes; provide preachers in the absence of the minister, or in case

of a vacancy, in the pastoral Ministry.42

The laity of the Armenian Evangelical Church is also charged with the
temporal and physical needs of the church. The Board of Trustees, for exam-
ple, assumes the care and custody of the property of the church. It raises and

disburses budgeted funds for the expenses of the church.*? Lay persons also
serve the church through other committees such as Christian education, benev-
olence, missionary, music, social action, and stewardship committees, as well
as through auxiliary organizations.

The Armenian Evangelical Church is governed, her service ordered,
and her work organized on a constitutional and democratic base in which lay
persons play a decisive role. Her power and effectiveness, from the human
point of view, lies in the dedication, the leadership, and the involvement of her

people.

THE ACCOMPLISHMENTS OF
THE ARMENIAN EVANGELICAL CHURCH

The Armenian Evangelical Church ook rootl as a movement within
the Armenian Apostolic Church. It was never the intent of the early
Evangelicals to end their affiliation with the Armenian Church, which they
called their "Mother Church.” Even when opposition became so strong that
they were forbidden to work inside the Armenian Apostolic Church, they
refused, at first, to react to rejection. It was only later that, as a last resort and
with heavy heart, they founded an independent Church.

Existing as a small minority church in an overwhelmingly large
Armenian Apostolic community, and a relatively strong Armenian Catholic
minority, the Armenian Evangelical Church exhibited both the merits and
defects of minorities.

The strength of the Armenian Evangelical Church more than out-
weighed its defects. It fulfilled aspirations already nurtured in the bosom of the
Armenian people. It was the product of demands imposed by the times. The
Armenian Evangelical Movement served the Armenian people in many ways
for many decades, administering to their needs, healing their wounds, and light-
ening their sorrows. The Movement put no limit to service, nor did it discrim-
inate against other creeds, but served equally all those who bore the name
Armenian.

The Armenian Evangelical Movement also brought a strengthening
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influence to the life of the Armenian Nation. From the middle of the nineteenth
century until World War I, the Movement reached intellectual and spiritual
prominence; partly because of its readiness to examine and accept what seemed
relevant from the world of scholarship; partly because of the noble way of life
it inculcated in its adherents; and chiefly because of its spiritual impact. In the
early years of its growth and development, it made rapid progress among
Armenians because it met the social, intellectual, and spiritual needs of the
Armenian people in the Ottoman Empire. The Armenian Evangelical Church
gave the Armenian Nation a potent medium for disclosing its latent intellectu-
al and spiritual force.

1. Revival of Spiritual Values

The Armenian Evangelical Movement was primarily spiritual in char-
acter. It was responsible for the revival of religious values at a time when reli-
gion in the Armenian Church seemed to reflect a preoccupation with outward
formality. Measured by its effects, it is safe to say that the Movement became
a potent force in the life of the Armenian people. It restated the answers (o some
fundamental questions which belong to the very nature of Christianity. It
affirmed that a new life offered through Christ comes through a personal
encounter with Him and through disciplined spiritual life and piety. The neces-
sity for personal religious experience, which had been replaced almost entirely
by visible institutions and traditions, became a topic of central significance and
emphasis in Evangelical teaching. It also affirmed that nominal membership in
the church does not make a person truly Christian; rather, being a Christian
means a radical commitment of one's whole life to Jesus Christ.

2. The Role of the Laity in the Mission of the Church

The Armenian Evangelical Church laid the foundation for the proper
understanding of the role of lay people in the mission of the Church. She
stressed the truth that the Church is the people, the community of committed
Christians engaged in their mission in the world in the name of Christ. Thus,
the Armenian Evangelical Church cherished the concept of "the priesthood of
all believers.” She maintained the view that there is no distinction in status
between clergy and laity. She insisted on the active participation of the whole
church in ecclesiastical affairs and religious life. In consequence, neither in the
Worship Service nor in Christian service in the community is the individual
believer reduced to the status of an observer. Rather, the individual assumes a
central, leading role in the religious life of the church, achieving personal ful-

fillment as an active participant.

3. An Enviable Educational System .
One of the most important contributions of the Armenian Evangelical

Church was the development of a sound educational program. Here the mis-
sionaries played a key role. The Armenian Evangelicals became their co-labor-
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ers and partners.

The educational level of the Armenian community in Turkey, prior o
the Armenian literary Renaissance in the mid-nineteenth century, was
deplorably low. With the help of the American missionaries, the Armenian
Evangelicals created an unprecedented era of enlightenment, marked by unpar-
alleled achievement in the field of Armenian scholarship. By establishing
schools, they provided the Armenian people with the means and the motive for
attaining a high degree of education. The Armenian Evangelical Movement
created an educated Armenian elite 1o exploit and extend the intellectual and
social renaissance of the nineteenth century. Scores of schools for boys and
girls, from kindergarten to college, became sources of hope and blessing to the
Armenian people. The Evangelical Movement was instrumental in educating
thousands of Armenians who later enjoyed a quality of life that otherwise
would have been unavailable to them. World War | heralded, among other
unimaginable disasters, the destruction of this highly organized school system;
but nothing could eradicate the lasting benefits of the education the system
bestowed on future generations of the Nation.

4. The Popularization of the Bible

The spread of literacy brought the Bible within the reach of a popula-
tion that knew it only by rote, in classic, archaic Armenian, and only as a rare
and esoteric volume, copies of which were generally restricted to churches. The
American missionaries, with the help of the Armenian Evangelical scholars,
changed all that. They translated the Grabar Bible into vernacular Armenian
(Ashkharhabar) and made it available to anyone who could read. This Bible
became, in turn, an agent in the wider dissemination of literacy, in the spread
of the Movement among the Armenian people, and in the enrichment of the
spiritual life of the people.

5. The Development of the Modern Armenian Language

The translation of the Bible and the production of other religious pub-
lications in the Armenian vernacular contributed to the purification of the
Armenian language spoken in the middle of the nineteenth century. The
emphasis on the Armenian vernacular helped it develop into an accepted liter-

ary language.#4 The Armenian vernacular, which differed greatly from the
classical language (Grabar), had developed gradually and bad become the offi-
cial language of the Cilician Kingdom in the twelfth century 43 After the fall of
the Cilician Kingdom, the vernacular lost its popularity to classical Armenian,
Grabar. It became the literary language until the beginning of the nineteenth
century, when once again, the Armenian vemacular, Ashkharhabar, reasserted
itself to replace the ancient literary language.

Both the missionaries and the Armenian Evangelical leaders advanced
the development of the modern Armenian language through the translation of
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the Bible and through the medium of publications, textbooks, newsletters and
tracts.

6. Enrichment of Armenian Literature

Armenian Evangelicals, with the help of American missionaries, ren-
dered a most valuable contribution to Armenian culture in a number of ways.
For instance, in the realm of literature, they provided numerous resources for
Armenian scholars and students. Through periodicals such as "Eshremaran
Pitani Giteliats" (1839), "Arshalouys Araratian™ (1840), "Yeprar” (1867),
"Avetaber” (1855), "Ditak" (1870), "Burakn" (1882), they helped to educate the
Armenian people and to promote Armenian literature 7

They also published a great number of books on religious, ethical,
social, scientific, and philosophical subjects. They translated many books from
English, thus introducing and exposing the Armenian people to Western litera-
ture. Cognizant of the fact that the emerging Armenian Ashkharhabar needed
grammar books, they prepared some excellent works on the grammar of the
Armenian vernacular. They also compiled scholarly Armenian dictionaries fol-
lowing the scientific standards of their time.

But one of their most noteworthy achievements was the publication of
numerous textbooks in Armenian for high school and college students on the
subjects of astronomy, physiology, anthropology. biology, sociology, psychol-

ogy, geography, mathematics, and theology 4%

7. Emphasis on Christian Nurture

From the beginning, the Armenian Evangelical Church placed great
emphasis on Christian education in the life of the family and church. Laying a
strong biblical foundation for the faith of all its members and for its application
in the life of all age groups became her main concern. She regarded the
Christian nurture of children as one of her most important tasks. Thus, the
Sunday School became a very important institution for the Armenian
Evangelical Church, In fact, a decade after her inception, the Evangelical
Church had approximately forty Sunday schools with nine thousand pupils; an
enrollment which, immediately before World War 1, had risen to twenty-two
thousand seven hundred.4?

But Christian education work was not confined to Church school and
the training of children in Christian ways; it also included adolescents and
adults. Regular Sunday school classes before Sunday Morning Services,
Sunday Evening Vesper Services, Mid-Week Bible Study and Prayer
Meetings, discussion groups sponsored by Church organizations and groups,
and church membership and confirmation classes became part and parcel of the
Christian Education program of the Evangelical Church and a source of bless-
ing, not only to her members, but (© thousands from the Apostolic Church, who
also benefited from these educational opportunities.
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8. Emphasis on Individual Responsibility and the Inviolability of Freedom of
Conscience

The Armenian Evangelical Church asserted vigorously the principle
of the moral responsibility of each individual. One of her most important con-
tributions was the emphasis upon religion as a relationship, not only between
God and the community of believers, but also between God and the individual,
The Evangelical spirit is paramount to a life of individual responsibility.

The Armenian Evangelical Church also cherished the principle of
freedom of conscience. This principle encouraged tolerance of diverse view-
points, an open mind and a quest for fuller freedom. Armenian Evangelicals
have insisted that every person must find his guide in his own conscience; he
must exercise his freedom, and the quest for personal liberty should lead him
to freedom from preconceived beliefs and religious and ideological dogmatism.
The Church has upheld the view that all relations between fellow Armenians
and other people ought to rest on mutual free consent, and not on coercion. The
Armenian Evangelical Church, from the very beginning, became an advocate
of freedom of thought and expression and exercised that freedom through her
pulpit, press and educational media.

The democratic form of the Armenian Evangelical Church calls for
obedience to the Church, but it also leaves room for dissent on the part of her
membership. Behind the right of dissent is an awareness that the Church is not
the final authority. Deep in the heart of every member, there is a higher court
of appeal: a person's conscience as molded by biblical values. The Armenian
Evangelicals accept the fact that their Church is not infallible and recognize the
reality of a higher authority.

9. An Example To Emulate

The Armenian Evangelical Church stung conventional wisdom where
it sat and galvanized it to action. It fulfilled the role of gadfly by promoting an
examination of traditional mores and manners and by provoking the develop-
ment of machinery to meet needs that had never been successfully addressed in
the past. Like most gadflies, its effect far surpassed its size and influence.

Even the Armenian Apostolic Church could not remain entirely indif-
ferent. She was, to a degree, prompted to justify and reaffirm herself in a
counter-reformation that represented a response to the stimulus introduced by
the gadfly of the Evangelical Reformation. The Armenian Evangelical Church,
despite its small representation of the total population, proved a good enabler
and an excellent model to emulate.

The Armenian Evangelical Movement, along with other important
contributing factors, created a reform-oriented atmosphere in the nineteenth
century Armenian community in Turkey, with many beneficial results.

The Armenian Evangelical Reformation also created a healthy com-
petition in the Apostolic Church. For instance, in the realm of education, this
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healthy competition led to the establishment of a large number of parochial
schools by the Apostolic Church. Another area was the introduction and popu-
larization of the Sunday School system. The Sunday School movement in the
Apostolic Church, which started in Aleppo, Syria in 1929, was the brainchild
of a team of devoted clergy and laymen, which included Archbishop Artavazd
Surmelian, Rev. Nerses Tavookjian and Archdeacon Levon Zenian. The
dynamic organizer of the movement was the highly educated and dedicated
deacon Zenian, who had just returned from America with many new ideas and

great enthusiasm.>0 Shortly after this initial experiment and success, His
Holiness Sahak I1 Khabayan, Catholicos of the See of Cilicia, gave his bless-
ings in an official encyclical and urged all the churches in his jurisdiction to
open Sunday Schools and encourage and promote the Christian Education
movement in the Apostolic Church.3!

Other areas in which Evangelicalism influenced the Armenian Church
were Christian education for adults through mid-week Bible study classes,
which are currently very popular in the Apostolic Church in America, the adop-
tion of a weekly stewardship pledge system for the support of the church, and
the formation of youth organizations similar to the Protestant Christian
Endeavor Societies.

10. Christian Mission and Outreach

The Armenian Evangelical Church became an evangelistic, mission-
minded church. She considered evangelism the sublime calling and the voca-
tion of the church. That she did not succeed always to be the "mission church”
is a fact, but it is also an unquestionable fact that she tried to impress upon her
members that the divine calling of every believer is to serve God through daily
work, be it secular or ecclesiastical. The Armenian Evangelical Church held
that as the community of believers, they had an obligation o work in their
respective communities for the creation of a caring and a loving human soci-
ety.

Along with her educational, religious, ecclesiastical, theological, litur-
gical, and social contributions, the Armenian Evangelical Church rendered a
great humanitarian and Christian service to the Armenian people, through her
charitable and philanthropic institutions. Armenian Evangelicals felt not only
duty-bound, but privileged to lend a helping hand to those in need. They helped
their fellow Armenians in the trying days of the oppressive Ottoman rule; they
founded and supported the Armenian Sanatorium in Azounich, Lebanon; they
supported the Armenian Old Age Home in Aleppo, Syra; they rescued
Armenian orphans from the interior provinces of Turkey.

In the missionary outreach, they made their greatest contribution (o
the Nation through the Armenian Missionary Association of America
(AMAA). In the early years, the AMAA responded generously 1o recurring
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calls for help from stricken compatriots in their homeland, and later, helped
those same compatriots to regain their dignity and trust in rebuilding their lives
in their adopted countries. It contributed generously o a myriad of Armenian
causes. In churches, clinics, or in the Haigazian University of Beirut, Lebanon,
in more than a score of schools which catered 10 over 3,000 students, and in
youth centers, thousands of people, generation after generation, have found the
way to a better life through the facilities and the assistance extended by the
Armenian Missionary Association. Countless Armenians, regardless of their
denominational affiliaton, have benefited from its services and have enjoyed a
quality of life that would have otherwise been unavailable o them.

11. Leadership

The Armenian Evangelical Church gave the Armenian nation many
great individuals, clergy and lay. who not only distinguished themselves in
their own fields of endeavor, but also provided good leadership. Armenian
Evangelical leaders have distinguished themselves in the realms of education,
arts and sciences, literature, community leadership, philanthropic and humani-
tarian enlerprises.

Armenian Evangelical leaders also played an imporiant role in the
lives of Armenian organizations, among which are the Armenian General
Benevolent Union, the Knights of Vartan, and the Armenian Athletic Union, to
name a few. Some of them left not only their distinctive mark on the organiza-
tional life of the Armenian community, but also inspired others by their own
example; albeit, their fame outside the Armenian Evangelical constituency has
sometimes been far less than it deserved to be.

12. Christian Life-Style

Last, but not least, one of the greatest contributions and lasting ser-
vices of the Armenian Evangelical Church was the distinctive Christian life-
style. The early Evangelicals had a ministry of presence. There was no gap
between their utterance and their performance. Their Bible-and-Christ centered
life-style was their most convincing witness and testimony. They were distin-
guishable, not only in their conduct, but in their faith and service to the
Armenian people.

This life-style, which was the by-product of their religious commit-
ment 10, and personal experience with, Jesus Christ, impressed upon their
Armenian Apostolic compatriots the all-important truth that faith is not lip-ser-
vice but a way of life, and "the essence of an inner relationship to God in Christ,
and as such, the all-sufficient ground of salvation before God."52

The Evangelical Christians' piety and conduct, their rejection of secu-
lar modes of life, their strict observance of the Christian Sabbath, their absti-
nence from alcoholic beverages, their principle of absolute integrity and hon-
esty in business dealings and the marketplace, in short, their example, provid-

98



ed a living testimony to character and values to which society as a whole might
aspire. It is common knowledge now that, generally speaking, Armenian
Evangelicals in the Ouoman Empire had a reputation as a people of complete
integrity, with a character beyond reproach. So much so that in the Turkish
courts, Evangelicals were exempted from taking an oath on the Bible; their
word was accepted as their bond. Not even a Muslim judge would question
that.

The early Armenian Evangelicals attracted great attention and drew
admiration by virtue of their strong spiritual life, their stern ethical standards,
and their fervent spirit. They were inquisitive and searching, never content to
accept the obvious or the traditional at face value. They spoke with such pas-
sion and such depth of spiritual understanding that contact with them was con-
tagious and attracted a considerable following. In speaking out as they did, they
risked retaliation from the outraged ecclesiastical and lay leadership, but that
did not deter them in the slightest. On the contrary, their loyalty to their faith
and Christian values was heightened by persecution.

Succeeding generations of Armenian Evangelicals lost a good deal of
the original vision, dedication, and enthusiasm of the "faith of their fathers."
Following generations have not shown the same flexibility as the first and sec-
ond generations displayed in the early years of the Armenian Evangelical
Movement in adapting themselves to the religious, educational, social and cul-
tural needs of the Armenian people, while retaining their individual character.
But when every criticism has been made, and every allowance recorded for the
imperfection of the Armenian Evangelical Church, the fact remains that she
worked her way into many corners of the life of the Armenian Nation. Obvious
faults and weaknesses must not hide the deeper significance of the Evangelical
Church because, measured by its effects, she proved herself a potent force
among the Armenian people. Its record speaks for itself.
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dwj Whnwpwlwlwi Cwpdnudp np hhiGwywlha Gt ujuwn npytu Ypolwlwb
2wpdmd Yp GhplujugGip pt Lwunqupwiwi Pwptupgnudh t jnwquy Ypolwlwi
uwpdnuiGhpm e pt wy 4wy Unwpbjwyw Ghtnbghh wuiwlnmphGGlpp, vwljw)
dunfwGwyh plpwgph tp np wihyw mpugng Oty §6d Swup Lwnupwlui Cwpdnudh
nunigmuiGtpm G, ugpoiGpGtipmG Gt wunnmuwdwpwinipbwb: Wyuytu tp np Qw) Wknw-
pwGwlwb GYtntighh Qunwwnmwiph SwjmwpuwpniphiGp np Yp punyubup 12 YEobtpt
dtany ¥p wwmnwupiw66 tp 2mpuwétwG Muwwnphwpphl hunwnph Lnp Qwiqulwyh6
hwumwinbg 2w dp Yhnkpp Qw) Gtntghh ugpmbplibpmG, wjunthwintpd’ dtipdtg
Gwtit Yupg Sp mph2Gtp, npnig hhdGuipwiGhpp Gwghl Gopp vnphmpnitpp: Winp hw-
dwp wihnjuwphGbjh 9Gwg hwuwnmpny hpymphiGp:

dwiwlwlh wigphG htin, vwyw)6, Qw) Wiknwpwlwut Gybnkghl dtdwuytu
wgnmbgun ponnpwljwl wunnuwdwpwmpbGt, b hwiwnwl np wihjw jupnwpupbp
tp np 3kp Shuntip Gop Gytnkgh dp hwumwwnby 18556 pGnmbtgun Witphytwl Annnpu-
YuwG UhuhnGupmpbwG Yanit wwnpwunnuwd vwhiwGunpnipm op° Unwglnpy Uik
pupwbulub Gilinhginy UGpudbhpnibp, np 262w Yp n6tp hwuwmpny gipyniptiwd
Ypu:

Qwliwnwly hwj wibnwpwlwlwl bYknkghGipm wpnwplwytu pwdwinuwdm-
ptwl’ wlnlg pnppG wy mGhG hhiGwywG npnp wpdtpGhp b uygpmGpllip, npnlg Yp
huwiwwnwG winGp t npnlp qubnGp Yp qonkl hpwpnu: Uydd winlgdt Ywpbih kG4 «inYy
hununnpny thpyniphilp», «pnpop hwiwnwgbwGipn pwhwGwymphiGp», «pphunnG-
bm(‘iihpmﬁ wqunmphGp», «ynynuih qunugnupps, b« lunnwdwymbzh puwpupnt-
philip»:

Wyu popnptG Gnp’ Qwj WiknwpuGwlwi GhtintighG hhiGnuwd Yp $Gw) ujwynw-
unmGph quinuithwphG Ypw;). wju Styp Swngnud §pb t Wunnidng: <w) Wiknwpuwlwlwl
BltintighG 3 plnniGhp wwpwwinGph puuwinpniwd gpatphiG Op, vwijw)G dunfwGwyh
pGpwgpht junwewgnighp k npnp plpwgp dp wwzwwsnibph, np Yp ujuh Epudnwljwi
Gwhutpqupny dp. wju Styp Gwhwwywnpwunnphtl §p6 b wihwnwlws wuwpunwinG-
ph b YtppnGuignuh, walt knp hpwpm Yp jwenpntl wwpwnwdnbph Ynyp, hngtanp tpgt-
gnnmphulp, quiwqub pnjwGnulnipbudp wnoppltipp, Umpp Spuw)hG pGptipgnuiGlpp,
UunmuwownGt6 Yuwmwpmnn ginfuwuwgmpmGitipp te thnfupGpipgmuiGtipp, Ghwu-
Gwlwl pGptipgnuip Unwpbpulwi Qwlqubwlhi, b thwrwpwiwlphb, bpghignnmpht G-
Ghpp b wywqui pGphipgmiGtp: Wyu painpp gnjg Ym nwi, np <w) Wknwpublulwi
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Bytintghhl wwumwdnlpp dYmil £, wwpq B magquyh b hwungpmpmi juqdwlbp-
wnuwd b wuwzmolwlwl wpwpnnmpbw, b §ogumwgnpdt whuwphwpwpp’ thnfuwG
gpupwph:

<w) Wibnwpwlulwi nptuk BYtntghh ntjwwpp np hndhe 8p6 £ nuGh npng wpwp-
wnwnpmphtGGtp b wuwpnwwinphGip. wihyw Yp pupngt, Y mumguGt, Yp nbyjw-
Jupt t Y wnwglnpnt, hngnuwljwG wighnpm Gitip G gnpobp Y Gunmwpt, i yp Gmhpmhp
dhetijinkiguwljub i Shoypotwlwb jupwphpmphiitpm G upupmwljpuinphGihpn:
Wyu popnptl wllwu, vwljugl, wtnp 3t dnwhwG plty, op <w) Wibnwpuiuiui Ghb-
ntghl Yp wuwnljwbh wqquihl hwuupwiwlmpbiwb dp, G upupiwiGhpm hul pbpminy’
niGh puqiwéhin i puqiwdwiwg hunwmwpdmp G hGpytu hwynipG6 hGp, Buwn wyn
wihyw Yp wyumnluGh ny Shw)l hwiwilpwhl npny gprpbw dp' wy Gt wqquighG:
Wyu ppwjuubniphtGG puly Yp wuwpmunnpliglt <wy Wibnwpuwiuljwb Gybntght bt hw-
tw)lpp np GnihpnthG huguljw dwnwlghG wwhuwlndhG b junbpdwgnidhi: UG-
hpwdtyn t np whhlw shinwGw) hp wpduwnGEpkld G ywmpuibhmpbw( ghowlygnt-
pLGLG, tr yinljpuupwiluwy;

mjnuniphilp, vwlw)G, upwpnpl b wdpnng BYtntkghhl, buwn wyn Gyknkghhl wnw-
phimphtGp wpwpumwlywlnph 66 t winp punljugnigh; pngnp wwppbpnil, whw pt himn™
hwiwp hw) wibnmwpuGulwi gpmpbwi Gt hndm 8pl © wwpqugnyl wihwmb puly,
wju huy wuwnSwnny EYtntghh ww wolwywb hngphG pmiG b Jtip npytu winp odwi-
nul Yp Ytbwi ny-Ypolwlwh dwnwynnbbp b bytnbghpl vywuwplynnitip:

2wy WibinwpwGulwi BYtnkght hwunwnnuwd b punfjuytnwiwl npnipbiwd
dp Ypwy, Yuqiwhbpynuud towgg dtmy b wynuite wi ho Yunwdupmp cdwpnluighi
nbuwGyh Gt ghunuwd’ winp mdG m wqnbgniphtGp Yp Yuywhws winp dnquympnhi
Grnuppoudh(, nEYunjuwpmudhG b gnpdolnipbiwl Gty »:

Wyuop wlmpuGuigh t Q) WibnwpuGulwi Cwpdnudhi dqud wimlinp huw ymphwG:
UGhiyw YhprulGpuGugnig hnglijwl b pupnjuijpul wpdtplhpp. hwunwnbg tlinkgw-
Yuil nt YpoGwlpuG wnwpkimphiGp dnnnympnh, hhdp ppuan nunufGulwi e puoonpbu-
pwipwlwi GwhiwGdbih npuiptw op, wuwphwpwph pupgiwibpng dnnnyprpuljulu-
gnig Wunnuwdwmbyp, wwndwn hwinhuwgun wfuwphwpwph qupqugnidhb,
hwpunwignig wpnh hwj gpulwGmphtGp hp hpwwwpuud Swingm b ghppbipny, 2tiwnp
nnpuit pphunnGulwG Yppnipbw b guunpupuyniptad gpog, gty Guibt wiA Gl
wwnwuhnuGunnnpbwG b fupnéh wijuunbh wquinnipbiud, Uwp Bytintghht
hwiiwp ophGuwly dwnu)tg YhpwlGoptiw) nupngltipm hwuwmuwnnnuihl, hhdp gpun huwy
prhunnibwlwl ShupnGulwl zwpdnudh dp, hugnipbiwl mnuwt lutiy dp plybpuw)hb,
punupwlw, ghnwlwi, gpulwi, puptuppulul b Gwpnluyiulwl wpnwjujnn-
piwG wnwgtnpnbp, nbjuwupGp b uqiwybpuhyGtip, G p gbpayg wjup wibkGwGh’
pphumnnGtunjuph YewGph 6p nép: Upnupt’ <w) WikunupwGulwi GitintighhG nidp unbih
pwil gbpulpntg hp wiwpnphGGhpp: Wihyw hpugnpdtg hw) dnqaynipnh ongtl Ghipu
wpntG huly uGnignunn whGumppGGtpp: dwdwlwlh wuhwheltpm wpumwnulphi
htnbuwGpG tp wihw: Puqiwpht nwuGuibwyisp pugnd shtkpny Lw) Wihinwipw-
wlwG Cwpdnuip dwnwjyhg hwy dngnynipnhi, hnguwg wlnp Yuphplitpp, pridhg winp
Ytpptipp, bt winphig winp Yhpwbpp: Cwpdmip dwnwympliub uwhiwGwghd dp ynpui,
ny wy fumpniphG’ quinuuGuGpltpm dhet, plghwlwnwyp’ hwiwewpuyty Swnwjtg
pninp winGg npnGp Yp YpthG hwy wGmGp:
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