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Introduction

Early medieval historians commonly wrote about hermits, anchorites, monks,
wizards, and other related groups. However, their role and influence in society’s
life remains largely unclear. Thus, the need to examine the information that has
been passed down, and comprehend the actual position and function of these
groups arises. In early medieval Armenia, when Christianity was starting to take
hold, and it was vital to establish a new religion amongst the populace, the
elimination of the old rites and their practitioners became imperative. Initially, it
was wizards who assumed such a role.

From Hermitism to Monasticism

Primary sources suggest that there was a considerable number of hermits
and anchorites in the Early Middle Ages. It is important to highlight that desert
asceticism in the early Christian world was influenced by several other
philosophical movements, which had already taken on their definitive form by the
fourth century, consequently paving the way for monasticism’. It is worth noting
that this transition was often inconspicuous in other regions of the Christian East,
as well as in Armenia®.
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The Hermits and Sorcerers in Early Medieval Armenia

According to Agathangelos, the initial Armenian Patriarch, Gregory the
Illuminator (301-325) withdrew to unpopulated locations and subsequently lived
the life of a hermit during the final years of his life>. Agathangelos reports that
Patriarch Aristakes (325-333), the son of Gregory the llluminator, lived as a
solitary hermit®.

According to Faustus of Byzantium’s work, chorbishop Daniel the Assyrian
was the leader of the hermits in Armenia, who arrived during Gregory the
Illuminator’s time and had his seat in Taron region, the spiritual center of the
Armenian Church. Faustus’s work contains the richest information about it°.
Mentions of “Buzandaran” imply that he lived like a hermit. He was the Armenian
church's main inspector, and left his location only for inspecting the churches®.
Daniel, of Assyrian origin, achieved such recognition that he was not only
canonised as a saint, but the Armenian court and the King of Tiran (338/339-
350) also sought to consecrate him as the Patriarch of Armenia’. Despite this, the
Assyrian hermit reprimanded the king, and the king subsequently ordered him to
be strangled®.

While it is true that Daniel and the hermits he led, were major players in the
formation of the church institute, they were deprived of participating in several
crucial affairs by Gregory the llluminator. The Armenian Code states that Gregory
the Illuminator, pursuant to his “XX” code, prohibited them from administering
baptism, participating in secular trials, and wearing coronas: “The rules bar
hermits from performing baptisms, holding trials, or wearing coronas. These
tasks are reserved for the prelates™. Gregory the Illuminator’s caution can be
attributed to two reasons: firstly, he did not want to grant hermits the priestly
privileges, and secondly, he believed that their religious extremism could attract
the newly converted Christians'.

We believe that after the death of Daniel, during the reign of King Tiran, the
hermits were for some time deprived of the powers given to them, especially the
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inspection activities. However, under King Arshak Il (350-368) and Catholicos
Nerses | the Great (353-373), their powers were not only restored but also
legalised. Catholicos Nerses, who had extensive knowledge of Greek monastic
traditions, introduced them to the Armenian community". The decisions of the
Council of Ashtishat changed the way of life of hermits, anchorites and solitary
people, now priories and monasteries were to be built for them, with separate
masters'2.

After the death of Nerses the Great, the hermit movement continued to
flourish. Parallel to the weakening of the Armenian kingdom, the hermit
movement covered new territories, spreading from the southern regions of the
country to the central parts. According to Byzantium, during the reign of Khosrov,
the last king of Armenia (385/386-388/389), the hermit Arostom, a “Horom by
nationality” (Greek), settled in the province of Ayrarat®. In the province of
Ayrarat, near Mount Voski and the sources of the Euphrates River, Gind, another
disciple of Daniel the Assyrian, leader of the hermits, settled. Moreover, the
hermit movement continued to thrive in Taron, led by Trdat, a deacon who turned
to a hermit’s life after the death of Catholicos Nerses |. Towards the end of the 4™
century and the beginning of the 5" century, the hermit movement further
extended in the central region of Armenia. As per Koryun’s accounts, Mashtots,
who had become a hermit, operated in Goght region, where the pagan religion
still held significance. It is worth noting that the local prince Shabit extended
valuable assistance to Mashtots®®. This evidence implies that the hermits
collaborated effectively with the secular authorities and attempted to identify
collective resolutions to the problems at hand.

Mesrop Mashtots and Sahak Partev conveyed a new meaning to the
movement of hermits at the start of the 5" century, shortly after the creation of
the Armenian alphabet. Both of them had extensive knowledge of hermit life. It
may be deduced that the reforms initiated in Ashtishat found their logical
conclusion with the transformation of the hermit movement into monasticism.
Mashtots played a crucial role in this case, as can be seen from Koryun’s

1 Unyqupubiwt 1906, 246-247, Hovhannisyan 2018, 20.
2 Unquku lunpbuwgh 2003, 2031-2032:
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mentions'®. By referring to Mashtots as both a monk and a hermit, Ghazar
Parpetsi suggested”, that the concepts of hermitism and monasticism were
interchangeable'® already towards the end of the 5 century®.

Although hermitism and monasticism were significant®®, Sahak Parthev found
it necessary to establish rules to prevent their further enhancement: “If someone
willingly defies his priest and monastery by offering the harvest and gifts to a
foreign church or hermit, they and their families who welcome them shall be
denied the blessing and communion™?. The rule mentioned above demonstrates
that the hermits were treated respectfully by the people who even paid them the
church tax, which goes against the principles of the Armenian Church.
Furthermore, this implies that the church had not yet been completely filled with
hermits and that there were some segregations.

Moreover, the policy of Persian King Yazdegerd Il (439-457) also affected
hermitism or monasticism?. Armenian marzpan Vasak Syuni, while pursuing a
pro-Persian stance, also oppressed them?. Following the suppression of the anti-
Persian rebellion between 449-451, and the Sasanian Empire's subsequently
revised policy towards Christianity, the solitaries regained their rights and were
able to return to their former places®.

8 Unphiu 2003, 249-250: This sentence is repeated in the “History” of Agathangelos in
the same manner. It is reasonable to assume that the author of the Armenian conversion
imitated this, as hermits and non-monks were invited to Armenia by Gregory the Illuminator at
the beginning of the 4™ century (Uqupwugtinnu 2003, 1707).

" Nwquip Pwpwbigh 2003, 2212:

8 Garsoian 2007, 199-200.

9 It’s important to note that Armenian pilgrims began travelling to Jerusalem in the 4™
century. Despite the Holy City being under Byzantine rule during this period, and the Armenian
Church’s anti-Chalcedonian stance, several Armenian monasteries were already established
here by the 7" century. During Arab rule, not only did they not decline, but they even flour-
ished. This is corroborated by both bibliographical and archaeological evidence (Britt 2011,
128-153).

20 Monks contributed significantly to the development of the Armenian art, literature, and
culture, albeit they frequently failed to keep in touch with issues that mattered to the general
public (Dum-Tragut 2018, 25-45).
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The Daily Life and Lifestyle of Hermits

Primary sources demonstrate that in the early medieval period, historians
paid great attention to the daily life and lifestyle of hermits. Furthermore, the life
of a hermit is particularly evident in the depictions of hermit saints. Hagiogra-
phers and historians similarly described the appearance of hermits and saints. For
instance, Daniel, Yepipan, Arostom and Gind (4™ century), as well as saints Vosk-
yan, Sukiasyan (1 century), Shushanik (6" century), and other saints, walked
barefoot and wore similar clothes, particularly hermit clothes made of rough goat
hair fabric and a leather cloak®.

During the Middle Ages, clothing was regarded as the “second skin” of an
individual, and distinct social classes and groups had their unique attire. This
marked the expression of public perception towards the group through their
clothing®®. The appearance of the saints and hermits in plain clothes was a sign of
their contempt for worldly possessions, rather than a representation of their status.

Medieval authors often illustrated saints and hermits as having animal
characteristics or being surrounded by them. When speaking about Gind and his
disciples, Faustus compared them to goats that roam freely through mountains
and rocks?’.

Hermits, just like saints, often lived in mountains and caves, isolated from
society. They resided “in caves and rocky crevices?®. Saints and hermits ate only
vegan food and were herbivorous: “They nourished themselves with legumes and
roots”?.

Regarding hermits and saints, vegetarianism was mentioned not only as an
indication of their dietary habits. Even among the proponents of pre-Christian
philosophical traditions such as cynics®®, vegetarianism and temperance were
prevalent, and they came to embody new meaning and symbolism. The apostles of
Jesus, the early Christian preachers, stressed that plants and, in general,

% pwiunnu Pniquiing 2003, 423:
% XaprHenn 2019, 113-119.
2 uiuwnnu Pniquitin 2003, 423:
% pwiunnu Pniquin 2003, 423:
% dwiunnu Pniquin 2003, 423:
% McGowan 1999, 69-88.
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everything that grows from the soil are considered blessed®. Thus, vegetarianism
represented the purity of both saints and hermits alike.

Wizards: in the Shadow of the Past

The life of early medieval societies featured magic, witchcraft, thaumaturgy,
and curses. Thaumaturgy conveyed social perceptions of the period, which
elevates its historical significance®. Thaumaturgy®* was only performed by
magicians and wizards, such as warlocks, vixens, and witches. The word “wonder”
(«hpwp(p)») is aptly used to describe magical art**. Wizards and priests possessed
the abilities to cast curses and blessings®, that were frequently employed in
historical and hagiographic works.

Christians held an exceedingly negative attitude towards wizards. As is
commonly known, Christian preachers were reticent about their opponents. They
only highlighted their sins and shortcomings.

Information regarding wizards and warlocks could be cited as the best
example of the point being made.

On the other hand, the Christian Church utilised all possible means to
intensify the persecution of wizards®. Witchcraft was condemned multiple times
by Church fathers, and the countries that adopted Christianity had special rules
against it and its practitioners, as codified by the canons®. In the 15" century,
during the widespread practice of witch-hunting across Europe, an extensive book
titled “Hammer of Witches” (Malleus Maleficarum) was authored. This book
enumerates various forms of witchcraft and the severe consequences that are
associated with it®®. The “Faitful Speech”, attributed to Gregory the Illuminator,

3l McGowan 1999, 125-127.

% Jlypbe 2009, 39.

33 The Church regarded miracles as a crucial prerequisite for demonstrating the divine se-
lection of saints. In the 13" century, the Catholic Church started demanding unequivocal proof
of miracles before proclaiming an individual a saint. Miracles were likewise ascribed to the holy
remains of saints (Jlypbe 2009, 95-98).

34 In OId Armenian, the terms “wonder”, “sign”, and “art” were frequently used instead
of this particular word. The term “miracle” has its roots in Assyria and was initially applied to
refer to “magical art” or simply “magic” (UW6wnywt 1977, 131):

% Qwpnypyniywi 1975, 21

36 Kieckhefer 2014, 64, 176.

" Russell 1972, 56-62.

% bakyc 2023, 24-32.
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presents wizards and other evildoers as opponents of secular rulers®.

Alleging that Christians practised witchcraft was a frequent topic in the pan-
Christian literature’®. Before embracing Christianity, Trdat Il regarded the
Hripsimians as witches* . Early medieval Armenian historians asserted that Persian
kings viewed Christians as wizards*.

The records of wizards are scattered in different canons of the Armenian
canon and the works of chroniclers. Nevertheless, such accusatory data offer a
general understanding of wizards.

As observed from the canons, wizards were regarded as the principal
representatives of the pagan religion**, that declined the Christian sacraments**.

The kings frequently sought the assistance of wizards for fortune-telling
practices. Records left by Movses Khorenatsi indicate the presence of wizards in
the courts*. Witches were also present in Western European courts*®. The Father
of Armenian History left records of correspondence between Diocletian (284-
305) and Trdat Ill, where the Roman Emperor requested the Armenian king to
send magicians for his healing. Since the Ariolan wizards and Marsian doctors
were unable to cure him, he asked Trdat to send wizards from Persia and India,
however, they were also unable to offer help*’.

It is apparent that Movses Khorenatsi knew about the wizards’ activities and
portrayed them in the context of empires in a royal setting, as well as in the form
of doctors.

Discovering how wizards performed fortune-telling is equally important. The
History of Faustus contains intriguing evidence of this. He identified Mehruzhan
Artsruni as a wizard and illustrated his fortune-telling techniques with the
following description: “He started casting spells, rolling dice to test his luck, but
none of these magical practices yielded any positive results”*,

% Qphgnp Lnwuwinphy 20033, 50.

40 Kieckhefer 2014, 36.

4 Agathangelos 2003, 1401.

“2 @uiuwnu Pniquiin 2003, 347, bnhk 2003, 566, 708, Mwqup Pwpwbgh 2003,
2275, 3nyhwtu Uwdhlynubwt 2005, 1114:

3 Yuunuwghpp <wjng 2007, 343.

*“ Yuunuwghpp <wjng 2007, 343.

4 Unyuku hunptiuiwgh 2003, 1795.

46 Kieckhefer 2014, 96.

4" Unjuku bunpkwgh 2003, 1976.

8 pwiunnu Pniquin 2003, 413.
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Armenian Catholicos Hovhannes | Mandakuni (478-490) preserved the most
complete information on various types of witchcraft and their associated magical
practices. The document listed various types of practitioners (bewitchers,
sorcerers, warlocks) who engaged in witchcraft and fortune-telling using special
talismans, amulets, iron, beads, hair, wax, water, and other materials*.

Following the declaration of Christianity as the state religion, it's likely that
wizards remained in their societal position and posed a significant threat to the
clergy. It was possibly due to them that pagan beliefs persisted. This idea is
indirectly referenced in “Enquiry book” attributed to Gregory the llluminator:
“The statement wizards are a temple of demons and are not considered Christians
implies their non-Christian status” *°.

The early Christian leaders made numerous attempts to deny any parallels
between the biblical heroes and wizards. Gregory the llluminator strongly
denounced those who attempted to draw comparisons between the actions of
wizards and those of Prophet Moses™'.

The church rules forbade any contact with wizards®. The fact mentioned
above indicates that wizards were unable to live in settlements and were more
likely to lead solitary lives in mountains and caves. As mentioned earlier, the latter
also drew hermits and solitary individuals to them. As a result, when people
turned to a cave-dwelling wizard for fortune-telling or other purposes, they
frequently could not locate them. Instead, they were aided by hermits and solitary
individuals, who were similar in appearance to wizards and shared the same
fascination with miracles. Nevertheless, as the Armenian code book shows,
wizards did not relinquish their positions casually and remained relevant®.

According to mythological and folklore beliefs, the ability to heal and
witchcraft were commonly associated with each other. Such beliefs suggest that
healing is typically a supernatural occurrence, which is beyond the capability of

49 3nyhwt Uwunwlniup 2003, 1262, 1264:

%0 Qphgnp Lnwuwinphg 2003b, 150.

* Qphgnp Lntuwinphs 2003b, 148.

2 Yuwuntwghpp <wyng 2007, 611-612.

53 Divorce in the Armenian legal system can also be initiated due to witchcraft. Both men
and women had the right to divorce their partner if he or she was a wizard, and get the rent
(inntwyp) or dowry (wnnygq) back. In Sasanian Iran, men were forbidden to cohabit with women
who practiced sorcery or sorcery teachings, and therefore could divorce their sorceress wives
(€nyhwtiuhuywt 1976, 277, 341, Maksymiuk 2019, 5).
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ordinary people®. Wizards have frequently been compared to medical saints or
doctors that are approved by the church®. It is surprising that the name of those
who perform healings through superstitious rituals is generally missing in the
works of Golden Age authors. The gap was later filled through borrowing the
word “hekim” from Arabic®. It is our belief that traditional healers in early
medieval Armenia performed the same functions as wizards. As a result, their role
was disregarded and disapproved by the church. They considered only doctors
and saints to be legal and permissible. Even Persians sought healing from Saint
Shushanik, for example®. Simultaneously, Saint-Doctor Shushanik succeeded in
defeating the wizard hired by her husband. It is apparent that the church exerted
extensive efforts to combat wizards. One of the most effective means of opposition
was to ascribe their actions to Christian saints, especially hermits.

Conclusion

In the earliest days of Christianity, the nascent church was given the
responsibility of eliminating the pagan religion and its rituals. It is natural that the
followers of the former religion fiercely resisted, holding onto their traditional
methods and influential networks. The wizards were among the pioneers of this
conflict. Hermit lifestyles and appearances, common among Christians, resemble
those of wizards. It is highly likely that there was a deep-rooted conflict between
these two groups in terms of promoting and preserving their beliefs and related
matters.

According to primary sources, there was a significant number of hermits and
anchorites in early medieval Armenia. It is thought that Greek and Assyrian
clergymen most likely initiated and led the hermit movement. High-ranking priests
and even kings lived as hermits.

Historians have also depicted everyday life and lifestyle of hermits and saints.
According to historians, both hermits and saints were considered vegetarians,
dressed primarily in hermit garb, often depicted with or surrounded by animals,
and lived in caves. After the Council of Ashtishat in 354, hermits and anchorites
started building priories and monasteries, with individual leaders for each. By the

¢ ApHaytoBa 2004, 53.

% Qnhgnp Lnwuwinphg 2003b, 149.

% Unwywl 1976, 868, Twqunywi, UYkwnhujwi 2009, 420:
5 Uuwuniu 2004, 43-44:
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end of the 4™ century, the hermit movement had spread widely across several
provinces of Armenia. By the early 5" century, Mesrop Mashtots and Sahak
Partev may have converted the hermit movement into monasticism.

Although hermits played a significant role in establishing the church,
Armenian patriarchs sometimes excluded them from crucial issues.

During the early medieval period, wizards, hermits, and saints held a crucial
place in people’s lives. Christians maintained an unfavourable attitude towards
wizards, and their actions were strictly prohibited.

The limited references to witchcraft imply that it was a crucial aspect of
paganism, and its influence persisted even in the Christian period. It could be
argued that wizards, astrologers, and priests held a distinctive position in pagan
monarchs’ courts and played a crucial role in governance. After Christianity was
announced as the state religion, people cherished the memory of miraculous and
healing wizards. As a result, wizards maintained their position to some extent and
became the most significant opponents of the clergy.
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pwlwqud Gybntight fuunhp Ep npb| wpdwwnwfuh) wub) hGpwunuwlwu Ypnup
W dtubpp: Puwlwuwpwp, bwfuyphu Ypnuh ubpluwywgnighsubinp hwdwn nh-
dwnpniyniu bhu gnyg nwjhu' ywhwwubiny wanbgnyegjwu huwdbuh gnpdhp-
utipu nt uwbipp: Uu wwjpwph wnwowdwnwnhyubiph pyntd Ehu wnwehtu htp-
phu Ywfuwpnubipp: Ybpohuutiphu Ytugwnny b wpwwphuny udwu thu pphu-
wnnubngjwt dbe (wju nwpwdnd gunwd wuwwwwnwlwuubpp: Udkuwiu hw-
quuwywunigjwdp, wu Gpynt fudpbph dhol hwdwn wwjpwp Ep pupwunad’
wanbignigjwt nwpwddwl, wywhwwudwu, utithwlywu hwwwnwhpubpu wp-
dwuwnwynnpbnt b wy hwpgtiph hbn fuwyws:

Cwdwdwju  uygpuwnpnipubph’ wuwwwwwywuubpp b égquwynpubph
rhyp ywn dhouwnwnuwu <wjwunwund pwjwlwt dtéd Ep: UWuwwwwnwlwu
owndnwip, hwywuwpwp hhduwnpb| b guwynptip Gu hnyu W wunph hngunpw-
ywuubpp: Utwwwwwlwu Yuwup thu Jupnd dh gwpp pwpdpwunhbwu
hnqunpwywuutip, wuqwd wppwubn:

Mbuwp E pungdt, np wuwwwwnwlwuubph W uppbpp Yeugwnu nt wwpb-
(wybpwp wwwndwghpubipp dJhwudwtu Gu ywwnybipt; Cun upwug hwnnpnnd-
ubph’ upwup pninpp hwdwndb Bu pnwwybp, hwgb) Bu hhduwywunwd ppéb
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hwagniun, wwwybnpytp Gu Yeunwuwybpy Ywd Ybunwupubipn 2powuywn-
wé, puwyybi bu pwpwudwyubipnid:

Upuinhowinh dnnnyh (354 .) npnanudutiph wpryntupnud thnfuyb £ 6quw-
Yynpubpp b wuwwwwmwywuubph Yugnipwdup. upwug hwdwp uyuby Gu Yuw-
nnigh| inpwjpwungubip nu dEuwuwnwuubp' wnwudhu Ywnwywphsubpny: IV n.
ybiponud wuwwwunwlwu 2wpdnwp jwju nmwpwoénw Ep gt Kwjwuwnwuh dh
owpp qwywnubpnud: Upntu V n. uygphtu, Ubupnw Uwownngh L Uwhwy
Muwpplh owuptipny, wuwwwwnwlwu 2wpdnip, wdbuwiu hwjwuwlwunye-
jwdp, yGpwihniuyt) b yuwuwlywunyejwu:

Utwwwwwlwuubpp d&d nbp Gu fuwnwgt| Gybntgulwu Ywnnygh dLw-
Yynpdwtu gnpénud: uwjwd npwu, hwyng hwjpwwbtinubpp dwdwuwly wn dw-
dwuwl upwug qpyt| Gu dh 2wpp Ywplinp gnpdtinh dwutwygnieintuhg:

Uuwwwwwlwuubph W uppbiph Ynnpht ywn dhouwnwpjwtu dwpnnt Yjwu-
pnud dtd inbin Ehu gpwnbgunid uwb Ywjuwpnutipp: Ybpghuubphu ujwwndwdp
pppuinnujwutinh ybpwpbpdniupp pwgwuwlwu Ep, huYy upwug gnpdniubinie-
jniup’ wpgbyws:

Ywhuwpnnigjwu dwuht uwlywywpehy hhpwwnwynieintuubiphg Ywnbh £
Gupwnpbl, np wju bnb  hbpwunuwywu Ypnuh wupwdwubh dwup' wgnb-
gnipniup wwhwwubin twl pphunnutinggjwu 2powuntd: “Ywpnn Gup wpdw-
uwgnb), np Ywluwpnubpp, wunnwhdwubpp W ppdbpp hwwnny wtn Gu gpw-
Jb| hbpwunu pwgwynpubph wppniuhpnd' puwlwuwpwp, npnawyh nbpwlw-
wnwpnud niwbtwin unwywpdwt hwdwywpgnid: Lppunnutingejuu wbunw-
wu ypnu hngwyybinig htiinn, dnnnypnh dby wwhwwuyb| Ep hpwowgnpd nt
pd2ynn Ywhuwpnubiph dwuht hnp, hush wpryniupnd upwup npnawyhnpbu
wwhby Ehu pptiug nhppbipp U nwpédtp hngunpwywuniejwt wnwyb) ynwuguw-
ynp hwywnwynpnubpp:
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OTLLESIbHUKW U KONAYHbI B PAHHECPEJHEBEKOBOIA
APMEHUN

A3ATAH L.

Pe3iome

KnroueBbie cnosa: oTLLENBHVKW, CBATbIE, XPUCTUAHCTBO, KONAYHbI, BOMLLEOHUKN,
yypeca, NPOKNATUA.

B nepuopn 3apompeHvWa u CTaHOBNEHMA XPUCTMAHCTBA Mepej, HeaaBHO
cchopmmpoBasBLLelica LepKoBblo bbina noctaeneHa 3afadya UCKOPEHeHUA A3bl-
YecKoil penuruu n ee putyanos. [puBep:keHLbl A3blYecTBa OKasblBain yrnop-
HOe CONpOTMBNIEHNE, COXPaHAA MpeKHUe MexaHW3Mbl BanaHua. B papgax nuo-
HepoB 3Toi 6opbbbl nepebIMK Obinn KongyHbl. locnepHne no csoemy obpasy
MU3HW U BHELLHeMy By HamoMuWHanu oTlenbHuKoB. 1o Bcell BepoATHOCTH,
MeMay 3TUMK ABYMA rpynnamn Benacb Henpummupumas 6opbba 3a pacnpoctpa-
HEHWe N YKopeHeHne CBOVX BEPOBaHWIA.

[epBONCTOMHUKN CBUAETENLCTBYIOT O 3HAYUTENBHOM YUCAE OTLUENbHUKOB
1 aHaxopeToB B paHHecpegHeBeKoBoi ApmeHun. MHuumatopamu u nupepamu
ABVKEHNA OTLIENbHUKOB, BEPOATHO, ObINN rpeyeckne n accupuiickne CBALLLEH-
HocnyxuTenu. Paf BbicOKOMOCTaBNEHHbIX KPELOoB 1 aaxe Lapeii Benn obpas
HU3HN OTLLENbHUKOB.

CnepyeT OTMETUTb, Y4TO UCTOPUKN MAEHTUPULMPYIOT BbIT 1 0Opa3 KM3HM
OTLLENbHUKOB U CBATbIX, YTBEPHAAA, HTO U OTLUENbHUKK, U CBATbIE CUUTAIUCH
BereTapyaHLLamMmn,HOCUAN NPENMYLLEECTBEHHO Ofiexfy OTLUENbHUKOB, M306pa-
HaNNCb C MUBOTHBIMM MO0 B UX OKPYMKEHUU, MUKW B MeLLepax.

K koHuy IV B. aBMMEHMe OTLLENbHMKOB MOMYYUIO LLUMPOKOE pacrnpocTpa-
HeHne B HecKonbKkux npoBuHUmax Apmenun. K Havany V B. Mecpon Mawutou, n
Caak [MapTeB, BO3MOMHO, Npeobpa3oBany OTLLENbHUYECKOE [iBUMEHNE B MOHa-
LLIECTBO.

HecmoTpsa Ha 3Ha4MTeNbHYO ponb OTLLENbHUKOB B CTAHOBNEHUN LLEPKBYU,
apMAHCKME naTpuapxu NepuoaMyecKn OTCTPaHANN UX OT y4acTUA B PeLLeHWn
BaMHbIX BOMPOCOB.
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KOJ'I,EI,yHbI, HapAady C oTwelbHUKaMU N CBATbIMU, TaKME€ 3aHUMa/IN BaHOE
MECTO B cou,maanoﬁ MN3HU PaHHEro CPEONHEBEKOBDLA. XpVICTVIaHe HEratTuBHO
OTHOCUMNNCD K KONAYHaM.

HemHorouncneHHble YNOMWUHAHNA O KONJOBCTBE CBUAETENLCTBYHOT O TOM,
YTO OHO ABNANIOCb HEOTLEMIEMOI YACTbHO A3bIYECKOI pennrun n CoxXxpaHAanocb
faie B XPUCTUAHCKYHO 3MOXY. MNocne npoBo3rnaweHna XpuctnaHcTea rocy-
,ﬂ,apCTBeHHOVI peﬂI/II'VIeVI B Hapo4€ CoxpaHunacb NnamMmATb O 4yOOTBOPHbIX 4apoO-
nesax, u KOJ'I,I],yHbI-BOJ'ILLIe6HVIKVI B KaKoli-TO Mepe coxpaHunn ceou no3nuun um
npespaTuincCb B Hanbonee onacHbIx NPOTUBHUNKOB OyXOBEHCTBA.
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